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ﺳﺨﻦ ﻧﺨﺴﺖ

ﻳﺎﺩﺩﺍﺷﺖ ﺳﺮﺩﺑﻴﺮ

ﻫﺮ ﻛﺴﻰ ﻛﻮ ﺩﻭﺭ ﻣﺎﻧﺪ ﺍﺯ ﺍﺻﻞ ﺧﻮﻳﺶ
ﺑﺎﺯ ﺟﻮﻳﺪ ﺭﻭﺯﮔﺎﺭ ﻭﺻﻞ ﺧﻮﻳﺶ )ﻣﻮﻻﻧﺎ(
• ﻓﺮﻫﻨﮕﻰ ،ﺩﻳﻨﻰ ،ﺧﺒﺮﻯ ،ﺍﺟﺘﻤﺎﻋﻰ،
ﭘﮋﻭﻫﺸﻰ ،ﺍﺩﺑﻰ
ﺮﺍﺑﺮ ﺑﺎ 1386
• ﭘﺎﻳﻴﺰ  3745ﺩﻳﻨﻰ ﺯﺭﺗﺸﺘﻰ ﺑﺮﺍﺑﺮ
ﺧﻮﺭﺷﻴﺪﻯ ﺑﺮﺍﺑﺮ ﺑﺎ  2007ﺗﺮﺳﺎﻳﻰ
• ﺷﻤﺎﺭﻩ ﻫﻔﺘﻢ ،ﺗﻴﺮﺍژ  5ﻫﺰﺍﺭ ﻧﺴﺨﻪ
• ﺳﺮﺩﺑﻴﺮ :ﻣﻬﺮﺩﺍﺩ ﻣﺎﻧﺪﮔﺎﺭﻯ
• ﺯﻳﺮ ﻧﻈﺮ:
ﮔﺮﻭﻩ ﺍﻧﺘﺸﺎﺭ ﻣﺮﻛﺰ ﺯﺭﺗﺸﺘﻴﺎﻥ ﻛﺎﻟﻴﻔﺮﻧﻴﺎ ﻭ ﺑﺎ
ﻫﻤﻜﺎﺭﻯ ﺍﻧﺠﻤﻦ ﻣﺪﻳﺮﺍﻥ

ﺍﺭﺩﺷﻴﺮ ﺑﺎﻏﺨﺎﻧﻴﺎﻥ،ﻛﺎﻭﻩ ﺑﻬﻰ ﺯﺍﺩﻩ،ﮔﻮﺩﺭﺯ ﺑﺨﺘﻴﺎﺭﻯ،
ﺳﻬﺮﺍﺏ ﺧﺴﺮﻭﻳﺎﻧﻰ،ﻫﻮﺷﻨﮓ ﻓﺮﻫﻤﻨﺪ ،ﻓﺮﺷﻴﺪ
ﻧﻤﻴﺮﺍﻧﻴﺎﻥ
• ﺗﺮﺗﻴﺐ ﺍﻧﺘﺸﺎﺭ :ﻫﻢ ﺍﻛﻨﻮﻥ ﻫﺮ ﺳﻪ ﻣﺎﻩ ﻳﻜﺒﺎﺭ
• ﺭﺍﻳﺎﻧﻪ :ﺭﺍﻣﻴﻦ ﺷﻬﺮﻳﺎﺭﻯ
• ﺗﺎﻳﭗ ﻭ ﺻﻔﺤﻪ ﺑﻨﺪﻯ ﺍﺯ  :ﺣﺴﻦ ﻋﻠﻴﺰﺍﺩﻩ
• ﭼﺎپ LA WEB PRESS :
• ﻫﻤﻜﺎﺭﺍﻥ ﮔﺮﻭﻩ ﺍﻧﺘﺸﺎﺭ:
ﺷﻬﺮﻭﺯ ﺍﺵ ،ﻣﻮﺑﺪ ﺑﻬﺮﺍﻡ ﺩﺑﻮ ،ﺁﺭﻣﻴﺘﺎ
ﺩﻻﻝ ،ﺩﻛﺘﺮ ﻧﻴﺎﺯ ﻛﺴﺮﻭﻯ  ،ﺩﻛﺘﺮ ﺯﺭﺗﺸﺖ
ﺁﺯﺍﺩﻯ ،ﻣﻬﺮﺩﺍﺩ ﻣﺎﻧﺪﮔﺎﺭﻯ ،ﺷﺎﻩ ﺑﻬﺮﺍﻡ
ﭘﻮﻻﺩ ﺯﻧﺪﻯ ،ﻣﻬﺰﺍﺩ ﺷﻬﺮﻳﺎﺭﻯ ،ﻣﻮﺑﺪ
ﻛﺎﻣﺮﺍﻥ ﺟﻤﺸﻴﺪﻯ
• ﺩﻳﮕﺮ ﻫﻤﻜﺎﺭﺍﻥ ﻛﻪ ﻣﺎ ﺭﺍ ﺩﺭ ﺍﻳﻦ ﺷﻤﺎﺭﻩ ﻳﺎﺭﻯ
ﺩﺍﺩﻧﺪ:ﻛﻮﺭﺵ ﻧﻴﻜﻨﺎﻡ ،ﻣﻮﺑﺪ ﺑﻬﺮﺍﻡ ﺷﻬﺰﺍﺩﻯ،
ﺧﺪﺍﺩﺍﺩ ﺧﺪﺍﺑﺨﺸﻰ ،ﻣﻨﻴﮋﻩ ﻣﻠﻜﻰ ،ﺩﻛﺘﺮ
ﺑﺮﺯﻭﻧﺠﻤﻰ ،ﺩﻛﺘﺮ ﻣﻌﺘﻤﺪﻯ ،ﺍﺣﻤﺪ ﻧﻮﺭﻯ ،ﭘﺮﻭﻳﻦ
ﺮﻭﻳﺰ ﻛﻮﭘﺎﻳﻰ ،ﺭﻭﻳﺎ ﻭﺍﻟﺘﻤﻦ،
ﻳﻞ ﺯﺍﺩﻩ  ،ﺩﻛﺘﺮ ﭘﺮﻭﻳﺰ
• ﻣﺎﻫﻨﺎﻣﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ ﻭﺍﺑﺴﺘﻪ ﺑﻪ ﻣﺮﻛﺰ ﺯﺭﺗﺸﺘﻴﺎﻥ
ﻛﺎﻟﻴﻔﺮﻧﻴﺎ ﺍﺯ ﻫﻤﻪ ﻯ ﻧﻮﻳﺴﻨﺪﮔﺎﻥ ﻧﻮﺷﺘﺎﺭ ﻣﻰ ﭘﺬﻳﺮﺩ.
ﻧﻮﺷﺘﺎﺭﻫﺎ ﻣﻰ ﺑﺎﻳﺪ ﺑﺎ ﺧﻂ ﺧﻮﺍﻧﺎ ﻧﻮﺷﺘﻪ ﺷﺪﻩ ﺑﺎﺷﺪ.
• ﻧﻮﺷﺘﺎﺭﻫﺎ
•ﮔﺮﻭﻩ ﺍﻧﺘﺸﺎﺭﺍﺕ ﺩﺭ ﻭﻳﺮﺍﻳﺶ ﻭ ﻛﻮﺗﺎﻩ ﻛﺮﺩﻥ
ﻧﻮﺷﺘﻪ ﻫﺎ ﺁﺯﺍﺩ ﺍﺳﺖ ﻭ ﻧﻮﺷﺘﺎﺭﻫﺎﻯ ﺭﺳﻴﺪﻩ
ﺑﺎﺯﮔﺮﺩﺍﻧﺪﻩ ﻧﻤﻰ ﺷﻮﻧﺪ.
• ﻧﮕﺮﻫﺎ ﻭ ﭘﻴﺸﻨﻬﺎﺩﻫﺎﻯ ﻧﻮﻳﺴﻨﺪﮔﺎﻥ ﺩﺭ ﻧﻮﺷﺘﻪ ﻫﺎ
ﺭﺍﻯ ﻭ ﻧﮕﺮ ﻣﺎﻫﻨﺎﻣﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ ﻭ ﻳﺎ ﻣﺮﻛﺰ
ﺯﺭﺗﺸﺘﻴﺎﻥ ﻧﻤﻰ ﺑﺎﺷﺪ.
• ﺑﺎ ﻳﺎﺭﻯ ﻭ ﺳﭙﺎﺱ ﺍﺯ ﺳﺎﻳﺖ ﻫﺎﻯ:
CZC.org
Oshihan.org
Amordad.net
Kniknam.com

ﻣﺮﻛﺰ ﺯﺭﺗﺸﺘﻴﺎﻥ ﻛﺎﻟﻴﻔﺮﻧﻴﺎ ﺍﺯ ﺷﻤﺎ ﺩﺭﺧﻮﺍﺳﺖ
ﻣﻰ ﻛﻨﺪ ﻛﻪ ﻧﻮﺷﺘﺎﺭ ﻫﺎ ،ﻓﺮﺗﻮﺭﻫﺎ )ﻋﻜﺲ
ﻫﺎ( ﻭ ﭘﻴﺸﻨﻬﺎﺩ ﻫﺎﻯ ﺧﻮﺩ ﺭﺍ ﺑﻪ ﻧﺸﺎﻧﻰ
 info@czcJournal.orgﺑﺮﺍﻯ ﻣﺮﻛﺰ
ﺑﻔﺮﺳﺘﻴﺪ .ﻓﺮﺗﻮﺭﻫﺎﻯ ﺑﺮﮔﺰﻳﺪﻩ ﺑﺎ ﻧﺎﻡ ﻓﺮﺳﺘﻨﺪﻩ
ﭼﺎپ ﺧﻮﺍﻫﺪ ﺷﺪ.
ﺩﺭ ﺗﺎﺭﻧﻤﺎﻯ www.czcJournal.org

ﻣﻰ ﺗﻮﺍﻧﻴﺪ ﻧﺸﺮﻳﻪ ﻫﺎﻯ ﻣﺮﻛﺰ ﺯﺭﺗﺸﺘﻴﺎﻥ ﻛﺎﻟﻴﻔﺮﻧﻴﺎ
ﺭﺍ ﺑﺒﻴﻨﻴﺪ.

ﻋﻜﺲ )ﻓﺮﺗﻮﺭ( ﺭﻭﻯ ﭘﻮﺷﻴﻨﻪ ﺑﺨﺶ ﻓﺎﺭﺳﻰ:
ﺗﺎﺑﻠﻮﻯ ﻓﺮﺵ ﺩﺭ ﻫﺘﻞ ﺑﺰﺭگ ﺩﺍﺭﻳﻮﺵ ﺩﺭ ﺟﺰﻳﺮﻩ
ﻛﻴﺶ -ﺍﻳﺮﺍﻥ
ﺑﺎ ﺳﭙﺎﺱ ﺍﺯ ﺑﺨﺶ ITﻫﺘﻞ ﺑﺰﺭگ ﺩﺍﺭﻳﻮﺵ

ﻫﻢ ﺍﻛﻨﻮﻥ ﺍﻳﺮﺍﻧﻴﺎﻥ ﻭ ﺁﺯﺍﺩﺍﻧﺪﻳﺸﺎﻥ ﺑﻴﺶ ﺍﺯ ﻫﻤﻴﺸﻪ ﺑﻪ ﺩﻧﺒﺎﻝ ﺷﻨﺎﺳﻪ ﻣﻠﻰ ﻭ ﻫﻮﻳﺖ ﺍﺻﻠﻰ ﺧﻮﺩ ﻣﻰ ﮔﺮﺩﻧﺪ .ﺍﻳﻨﺎﻥ ﺑﻪ ﮔﻮﻧﻪ ﺍﻯ ﺧﻮﺩ ﺟﻮﺵ ﻭ ﻧﺎﺧﻮﺩﺁﮔﺎﻩ ﺩﺭ ﭘﻰ
ﺷﻨﺎﺳﺎﻳﻰ ﻧﻴﺎﻛﺎﻥ ﻭ ﺷﻨﺎﺧﺖ ﮔﺬﺷﺘﻪ ﺍﻯ ﭘﺮ ﺍﻓﺘﺨﺎﺭ ﻫﺴﺘﻨﺪ .ﮔﺬﺷﺘﻪ ﺍﻯ ﻛﻪ ﻫﺮ ﺍﻳﺮﺍﻧﻰ ﺭﺍ ﺳﺮﺑﻠﻨﺪ ﻭ ﻏﺮﻭﺭ ﺍﻣﻴﺰ ﻣﻰ ﻛﻨﺪ.
ﻧﻴﺎﻛﺎﻥ ﻣﺎ ﺩﺭﺧﺸﺎﻥ ﺗﺮﻳﻦ ﻓﺮﻫﻨﮓ ﺭﺍ ﭘﻴﺶ ﺍﺯ ﻫﻤﻪ ﺁﻓﺮﻳﺪﻩ ﺑﻮﺩﻧﺪ ﻭ ﺷﻬﺮﻳﺎﺭﺍﻥ ﺁﻧﻬﺎ ﺧﻮﺩ ﺑﺰﺭﮔﻰ ﺯﻧﺪﮔﻰ ﻣﻰ ﺩﺍﻧﺴﺘﻨﺪ ﻭ ﻧﺎﺗﻮﺍﻧﻰ ﻭ ﺯﺑﻮﻧﻰ ﺭﺍ ﮔﻨﺎﻩ ﻣﻰ ﺷﻤﺮﺩﻧﺪ.
ﻓﺮ ﻭ ﺷﻜﻮﻫﻰ ﻛﻪ ﺑﺮﺍﺳﺘﻰ ﻣﺎﻳﻪ ﺳﺮﺍﻓﺮﺍﺯﻯ ﻫﻤﻪ ﺍﻳﺮﺍﻧﻴﺎﻥ ﺩﺭ ﭘﻬﻨﻪ ﮔﻴﺘﻰ ﺑﻮﺩﻩ ﺍﺳﺖ.
ﺗﻮﺟﻪ ﻭ ﻧﮕﺮﺵ ﺩﻭ ﺑﺎﺭﻩ ﺭﻭﺷﻨﻔﻜﺮﺍﻥ ﻭ ﺩﮔﺮﺍﻧﺪﻳﺸﺎﻥ ﻭ ﺁﺯﺍﺩﺍﻧﺪﻳﺸﺎﻥ ﺑﻪ ﺍﻓﺘﺨﺎﺭﺍﺕ ﮔﺬﺷﺘﻪ ﺑﺮﺍﻩ ﺍﻓﺘﺎﺩﻩ ﻭ ﺑﻪ ﻭﻳﮋﻩ ﺩﺭ ﻣﻴﺎﻥ ﺟﻮﺍﻧﺎﻥ ﺑﺎﻻ ﮔﺮﻓﺘﻪ ﺍﺳﺖ .ﺍﻳﺮﺍﻧﻴﺎﻥ
ﺁﺯﺍﺩﻣﻨﺶ ﺁﮔﺎﻩ ﻫﺴﺘﻨﺪ ﻛﻪ ﻓﺮﻫﻨﮓ ﻭ ﺩﺍﻧﺶ ﻧﻴﺎﻛﺎﻥ ﺭﺍ ﺑﺎﻳﺪ ﺍﺭﺝ ﻧﻬﺎﺩ ﻭ ﭼﻮﻥ ﮔﻮﻫﺮﻯ ﮔﺮﺍﻧﺒﻬﺎ ﺁﻧﺮﺍ ﭘﺎﺱ ﺩﺍﺷﺘﻪ ﻭ ﺑﺪﺳﺖ ﺁﻳﻨﺪﮔﺎﻥ ﺳﭙﺮﺩ.
ﺑﺎﻳﺪ ﺑﺪﺍﻧﻴﻢ ﻛﻪ ﭘﮋﻭﻫﺶ ﻭ ﺩﺭﻙ ﺍﺭﺯﺵ ﻫﺎﻯ ﻓﺮﻫﻨﮓ ﻣﻠﻰ ﻧﻤﻰ ﺗﻮﺍﻧﺪ ﺑﻪ ﺩﻳﮕﺮ ﻓﺮﻫﻨﮓ ﻫﺎ ﺁﺳﻴﺐ ﻭﺍﺭﺩ ﺁﻭﺭﺩ ،ﺑﻠﻜﻪ ﭘﺸﺘﻮﺍﻧﻪ ﻯ ﻓﺮﻫﻨﮕﻰ ﺑﺰﺭﮔﻰ ﺑﺮﺍﻯ ﺍﺟﺘﻤﺎﻉ
ﻛﻨﻮﻧﻰ ﺧﻮﺍﻫﺪ ﺑﻮﺩ.
ﭼﻨﺪﻯ ﭘﻴﺶ ﺧﺒﺮ ﺍﺯ ﻧﺎﺭﺳﺎﻳﻰ ﻭ ﺩﻭﺑﻴﻨﻰ)ﺗﺒﻌﻴﺾ( ﺩﺭ ﺁﺯﻣﻮﻥ ﻛﻨﻜﻮﺭ ﺳﺮﺍﺳﺮﻯ ﺩﺍﻧﺸﮕﺎﻩ ﻫﺎﻯ ﺍﻳﺮﺍﻥ ﺑﻮﺩ .ﮔﻮﻳﺎ ﺍﻣﺴﺎﻝ ﺑﻴﺶ ﺍﺯ ﭘﻴﺶ ﻧﺎﺭﺳﺎﻳﻰ ﺩﺭ ﻧﺤﻮﻩ ﺑﺮﮔﺰﺍﺭﻯ
ﺑﺮﺍﻯ ﮔﺮﻭﻫﻰ ﺍﺯ ﺩﺍﻧﺶ ﺁﻣﻮﺯﺍﻥ ﺍﻗﻠﻴﺖ ﺍﻧﺠﺎﻡ ﮔﺮﻓﺖ .ﺁﺯﻣﻮﻥ ﻭ ﺍﻣﺘﺤﺎﻧﺎﺗﻰ ﻛﻪ ﺑﺮﺍﺳﺘﻰ ﺳﺮﻧﻮﺷﺖ ﺳﺎﺯ ﺩﺍﻧﺶ ﺁﻣﻮﺯﺍﻥ ﻭ ﺟﻮﺍﻧﺎﻥ ﺍﻳﺮﺍﻥ ﺯﻣﻴﻦ ﺍﺳﺖ .ﺩﺍﻧﺶ
ﺁﻣﻮﺯﺍﻧﻰ ﻛﻪ ﻣﺎﻫﻬﺎ ﺑﺮﺍﻯ ﺁﻥ ﻣﻄﺎﻟﻌﻪ ﻣﻰ ﻛﻨﻨﺪ ﻭ ﻳﻜﻰ ﺍﺯ ﻣﻬﻤﺘﺮﻳﻦ ﺭﻭﻳﺪﺍﺩﻯ ﺗﺤﺼﻴﻠﻰ ،ﻓﺮﻫﻨﮕﻰ ﻭ ﺁﻳﻨﺪﻩ ﺳﺎﺯ ﺍﻳﻦ ﺟﻮﺍﻧﺎﻥ ﻣﻰ ﺑﺎﺷﺪ .ﺁﺯﻣﻮﻧﻰ ﻛﻪ ﺯﻣﺎﻥ ﻭ ﺛﺎﻧﻴﻪ
ﻫﺎ ﺩﺭ ﺁﻥ ﺑﻪ ﺣﺴﺎﺏ ﻣﻰ ﺁﻳﻨﺪ.
ﺷﻮﺭﺑﺨﺘﺎﻧﻪ ﮔﻮﻳﺎ ﺑﻪ ﻋﻠﺖ ﻧﺎﺭﺳﺎﻳﻰ ﻣﺪﺕ  30ﺩﻗﻴﻘﻪ ﺍﺯ ﻭﻗﺖ ﮔﺮﻭﻫﻰ ﺍﺯ ﺩﺍﻧﺶ ﺁﻣﻮﺯﺍﻥ ﺍﻗﻠﻴﺖ ﺷﺮﻛﺖ ﻛﻨﻨﺪﻩ ﺩﺭ ﺍﻳﻦ ﺁﺯﻣﻮﻥ ﭘﺎﻳﻤﺎﻝ ﺷﺪ ﻭ ﻫﻤﻴﻦ ﺍﻣﺮ ﺗﺎﺛﻴﺮ ﻣﻬﻤﻰ
ﺩﺭ ﻧﺘﻴﺠﻪ ﺩﺭﺻﺪ ﻗﺒﻮﻟﻰ ﻭ ﻛﻤﺒﻮﺩ ﺍﻣﺘﻴﺎﺯ ﺁﻧﻬﺎ ﺑﺮﺍﻯ ﻭﺭﻭﺩ ﺑﻪ ﺩﺍﻧﺸﮕﺎﻩ ﻫﺎ ﻭ ﻣﺮﺍﻛﺰ ﻋﻠﻤﻰ ﺍﻳﺮﺍﻥ ﺷﺪ.
ﺗﻌﺪﺍﺩ ﻗﺒﻮﻟﻰ ﺩﺍﻧﺸﺠﻮﻳﺎﻥ ﺯﺭﺗﺸﺘﻰ ﺩﺭ ﺁﺯﻣﻮﻥ ﻛﻨﻜﻮﺭ ﺳﺮﺍﺳﺮﻯ ﺩﺍﻧﺸﮕﺎﻩ ﻫﺎﻯ ﺍﻳﺮﺍﻥ ﺩﺭ ﺳﺎﻟﻬﺎﻯ ﮔﺬﺷﺘﻪ ﻧﺴﺒﺖ ﺑﻪ ﺟﻤﻌﻴﺖ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺩﺭﺻﺪ ﺑﺎﻻﻳﻰ ﺑﻮﺩﻩ ﺍﺳﺖ،
ﻭﻟﻰ ﺷﻮﺭﺑﺨﺘﺎﻧﻪ ﺑﺎ ﻧﺎﺭﺳﺎﻳﻰ ﻫﺎﻳﻰ ﻛﻪ ﺍﻣﺴﺎﻝ ﺩﺭ ﻣﻮﺭﺩ ﺍﺟﺮﺍﻯ ﺍﻳﻦ ﺍﻣﺘﺤﺎﻧﺎﺕ ﺩﺭ ﻣﻮﺭﺩ ﺩﺍﻧﺶ ﺁﻣﻮﺯﺍﻥ ﺍﻗﻠﻴﺖ ﺍﻧﺠﺎﻡ ﺷﺪ ﺍﻳﻦ ﮔﺮﻭﻩ ﺭﺍ ﺩﺭ ﺭﺩﻩ ﭘﺎﻳﻴﻦ ﺗﺮﻯ ﺍﺯ ﺳﺎﻳﺮ
ﮔﺮﻭﻩ ﻫﺎ ﻗﺮﺍﺭ ﺩﺍﺩﻩ ﺍﺳﺖ.
ﻣﺎ ﺍﻳﺮﺍﻧﻴﺎﻥ ﺑﻪ ﻛﻮﺭﺵ ﻫﺨﺎﻣﻨﺸﻰ ﺷﺎﻩ ﺑﺰﺭگ ﺍﻳﺮﺍﻥ ﺍﻓﺘﺨﺎﺭ ﻣﻰ ﻛﻨﻴﻢ ﻭ ﺧﻮﺩﻣﺎﻥ ﺭﺍ ﺍﺯ ﺍﻭ ﻭ ﺍﺯ ﺁﺭﻣﺎﻧﻬﺎﻯ ﺟﻬﺎﻧﮕﻴﺮ ﺍﻭ ﺟﺪﺍ ﻧﻤﻰ ﺩﺍﻧﻴﻢ .ﻛﻮﺭﺵ ﻓﺮﻣﺎ ﻧﺮﻭﺍﻯ ﺑﺰﺭﮔﻰ
ﻛﻪ ﺑﻪ ﮔﻮﺍﻫﻰ ﺗﺎﺭﻳﺦ ﻧﺨﺴﺘﻴﻦ ﻣﻨﺸﻮﺭ ﺟﻬﺎﻧﻰ ﺣﻘﻮﻕ ﺑﺸﺮ ﺭﺍ ﺩﺭ ﺍﻳﺮﺍﻥ ﻭ ﺟﻬﺎﻥ ﭘﺎﻳﻪ ﮔﺰﺍﺭﻯ ﻛﺮﺩ ﻭ ﺩﺭ ﺗﻤﺎﻡ ﻧﻘﺎﻁ ﻓﺮﻣﺎﻧﺮﻭﺍﻳﻰ ﺑﺰﺭگ ﺧﻮﺩ ﺁﻥ ﺭﺍ ﺑﻪ ﻣﺮﺣﻠﻪ ﺍﺟﺮﺍ
ﺩﺭﺁﻭﺭﺩ .ﺑﺰﺭگ ﻣﺮﺩﻯ ﻛﻪ ﺩﺭ ﺗﻤﺎﻣﻰ ﺩﻭﺭﺍﻥ ﺳﻠﻄﻨﺘﺶ ﺑﺎ ﺗﻤﺎﻣﻰ ﻣﺮﺩﻡ ﻭ ﺩﻳﮕﺮ ﻛﺸﻮﺭﻫﺎ ﺳﺮ ﺩﻭﺳﺘﻰ ﻭ ﮔﻔﺘﮕﻮ ﺩﺍﺷﺖ ﻭ ﻧﮕﺬﺍﺷﺖ ﻛﻪ ﺣﻘﻮﻕ ﻫﻴﭻ ﻛﺲ ﭘﺎﻳﻤﺎﻝ ﺷﻮﺩ.
ﻣﺎ ﺍﻳﻨﻚ ﺩﺭ ﭘﻴﺸﮕﺎﻩ ﻛﻮﺭﺵ ﺑﺰﺭگ ﻭ ﺍﻧﺪﻳﺸﻪ ژﺭﻑ ﺍﻭ ﻭ ﺩﻳﮕﺮ ﻣﺮﺩﺍﻥ ﻭ ﺯﻧﺎﻥ ﻭ ﺩﻟﻴﺮﺍﻥ ﻭ ﺩﺍﺭﻧﺪﮔﺎﻥ ﺭﺍﺳﺘﻰ ﻭ ﺷﻴﻔﺘﮕﺎﻥ ﻧﻴﻜﻰ ﻛﺮﻧﺶ ﻣﻰ ﻛﻨﻴﻢ ﻭ ﺁﺭﺯﻭ ﻭ
ﺍﻣﻴﺪﻭﺍﺭﻳﻢ ﻛﻪ ﺍﻳﺮﺍﻧﻴﺎﻥ ﺑﻪ ﻣﺎﻧﻨﺪ ﻧﻴﺎﻛﺎﻥ ﭘﺮ ﺍﻓﺘﺨﺎﺭ ﺷﺎﻥ ﺑﺎ ﻛﻤﺎﻝ ﻳﻜﺪﻟﻰ ﻭ ﻳﻜﺮﻧﮕﻰ ﻭ ﺑﺮﺍﺑﺮﻯ ﺩﺭ ﻛﻨﺎﺭ ﻫﻢ ﺑﺮﺍﻯ ﭘﻴﺸﺮﻓﺖ ﺍﻳﺮﺍﻥ ﺯﻣﻴﻦ ﮔﺎﻡ ﺑﺮﺩﺍﺭﻧﺪ.
ﭘﺎﻳﻨﺪﻩ ﺍﻳﺮﺍﻥ

ﺍﻳﻦ ﭼﻨﻴﻦ ﺑﺎﺩ ﻛﻪ ﺁﺭﺯﻭ ﺩﺍﺭﻳﻢ.

»ﻣﻬﺮﻧﻴﺎﻳﺶ«
 ﻣﻬﺮ ﺍﻳﺰﺩ ﺩﺍﺭﻧﺪﻩ ﺩﺷﺘﻬﺎﻯ ﻓﺮﺍﺥ ﺭﺍ ﺑﺎ ﺑﻬﺘﺮﻳﻦ ﻧﻤﺎﺯﻫﺎ ﻣﻰ ﺳﺘﺎﻳﻢ ﻭ ﺑﻪ ﺍﻭ ﺩﺭﻭﺩ ﻣﻰ ﻓﺮﺳﺘﻢ ﻛﻪﭼﺮﺍﮔﺎﻫﻬﺎﻯ ﺳﺒﺰﮔﻮﻥ ﻭ ﮔﺴﺘﺮﺩﻩ ﺍﺵ ﺑﺮ ﮔﺎﻫﻮﺍﺭﻩ ﺯﻣﻴﻦ ﺁﺭﺍﻣﺒﺨﺶ ﺍﺳﺖ ﻭ ﺁﺳﺎﻳﺶ ﺩﻫﻨﺪﻩ.
 ﺳﺘﺎﻳﺸﻢ ﭘﻴﺶ ﮔﺶ ﺁﻥ ﺍﻳﺰﺩﻯ ﻛﻪ ﻧﮕﺎﻫﺒﺎﻥ ﺭﺍﺳﺖ ﺗﺮﻳﻦ ﮔﻔﺘﺎﺭ ﺍﺳﺖ ،ﻧﻴﻜﻮﻳﻰ ﻫﺎﻳﺶ ﺍﺯ ﺷﻤﺎﺭﻓﺰﻭﻥ ﺍﺳﺖ ،ﺑﺎ ﻫﺰﺍﺭ ﭼﺸﻢ ،ﺑﻴﻨﺎﻯ ﺩﻭﺭﺗﺮﻳﻦ ﺩﻭﺭﻫﺎﺳﺖ،ﻫﻤﻴﺸﻪ ﺑﻴﺪﺍﺭ ﻭ ﺑﻴﺨﻮﺍﺏ ﺍﺳﺖ ،ﭼﻮﻥ
ﻧﮕﻴﻨﻰ ﺯﺭﻳﻦ ﭘﻴﺮﺍﻣﻮﻥ ﻛﺸﻮﺭ ﺭﺍ ﻓﺮﺍ ﮔﺮﻓﺘﻪ ،ﻧﮕﺎﻫﺒﺎﻥ ﭘﻴﻤﺎﻧﻬﺎﺳﺖ ﻭ ﻫﻤﻮﺍﺭﻩ ﻫﻤﻪ ﺟﺎﺳﺖ .ﺩﺭ ﺩﺭﻭﻥ
ﻛﺸﻮﺭ ،ﺑﻴﺮﻭﻥ ﻛﺸﻮﺭ ﻭ ﻓﺮﺍﺯ ﻭ ﻓﺮﻭﺩ ﺁﻥ.
 ﻣﻰ ﺳﺘﺎﻳﻤﺶ ﻛﻪ ﺳﺨﻦ ﺭﺍ ﺑﻪ ﺭﺍﺳﺘﻰ ﺭﻩ ﻣﻰ ﻧﻤﺎﻳﺪ .ﻧﻴﺮﻭﻣﻨﺪ ﺍﺳﺖ ،ﺷﻬﺮﻳﺎﺭ ﭼﺎﺑﻚ ﺍﺳﺖ ،ﺟﻨﮓﺁﻭﺭﺍﻥ ﺭﺍ ﻧﻴﺮﻭ ﻣﻰ ﺑﺨﺸﺪ ،ﺳﺘﻮﻥ ﺩﺷﻤﻨﺎﻥ ﺭﺍ ﺩﺭﻫﻢ ﻣﻰ ﺷﻜﻨﺪ ﻭ ﭘﻴﻤﺎﻥ ﺷﻜﻨﺎﻥ ﺭﺍ ﺑﺮ ﻣﻰ ﺍﻧﺪﺍﺯﺩ.
 ﺍﻫﻮﺭﺍﻣﺰﺩﺍ ﺍﻳﻦ ﺁﻓﺮﻳﻨﻨﺪﻩ ﺑﺰﺭگ ﻭ ﺍﻳﻦ ﺳﺮﻭﺭ ﻫﻤﻪ ﻛﺸﻮﺭﻫﺎ ،ﺑﺮﺍﻯ ﺍﻳﺰﺩ ﻣﻬﺮ ،ﺯﻳﺒﺎﺗﺮﻳﻦ ﺟﺎﻳﮕﺎﻫﻬﺎﺭﺍ ﺳﺎﺧﺘﻪ ﺍﺳﺖ ﻛﻪ ﺍﻳﺰﺩ ﻣﻬﺮ ﺍﺯ ﺁﻥ ﺟﺎﻳﮕﺎﻩ ﺑﺮ ﺁﺩﻣﻴﺎﻥ ﻣﻰ ﻧﮕﺮﺩ...
 ﺍﻳﺰﺩ ﻣﻬﺮ ﺭﺍ ﻣﻰ ﺳﺘﺎﻳﻢ ﻛﻪ ﺑﻬﺘﺮﻳﻦ ﺑﺨﺸﺸﻬﺎﻯ ﺍﻫﻮﺭﺍﻳﻰ،ﺁﺯﺍﺩﻯ ،ﺑﻬﺮﻭﺯﻯ ،ﺭﻫﺎﻳﻰ ﺩﺭ ﺩﺍﻭﺭﻯ،ﺗﻨﺪﺭﺳﺘﻰ،ﭘﻴﺮﻭﺯﻯ ،ﭘﺎﻛﻰ ﻭ ﭘﺎﺭﺳﺎﻳﻰ ﺭﺍ ﺭﻩ ﺁﻭﺭﺩ ﻣﺎ ﻣﻰ ﺳﺎﺯﺩ.

ﭘﻴﺎﻡ ﺯﺭﺗﺸﺖ
ﭘﻴﺎﻣﻰ ﺟﻬﺎﻧﻰ

ﻭﺑﺮﺍﻯ ﺗﻤﺎﻣﻰ ﻛﺴﺎﻧﻰ ﻛﻪ ﺑﺨﻮﺍﻫﻨﺪ ﺑﻪ ﺁﻥ ﺭﻭﻯ ﺁﻭﺭﻧﺪ

ﭘﺮﻭﺭﺩﮔﺎﺭﺍ
ﺑﺸﻮﺩ ﻣﺎﻧﻨﺪ ﻛﺴﺎﻧﻰ ﺑﺎﺷﻴﻢ ﻛﻪ ﺟﻬﺎﻥ ﺭﺍ ﺑﺴﻮﻯ ﺗﺎﺯﻩ ﮔﻰ ﻭ
ﭘﻴﺸﺮﻓﺖ ﻣﻴﺒﺮﺩ .ﺍﻯ ﺧﺪﻭﺍﻧﺪ ﺟﺎﻥ ﻭ ﺧﺮﺩ ﻭ ﺍﻯ ﻫﺴﺘﻰ ﺑﺨﺶ
ﺩﺍﻧﺎﻯ ﺑﺰﺭگ ﺑﺸﻮﺩ ﻛﻪ ﺩﺭ ﭘﺮﺗﻮ ﺭﺍﺳﺘﻰ ﻭ ﭘﺎﻛﻰ ﺍﺯ ﻳﺎﺭﻯ ﺗﻮ
ﺑﺮﺧﻮﺭﺩﺍﺭ ﮔﺮﺩﻳﻢ ﻭ ﺯﻣﺎﻧﻰ ﻛﻪ ﺩﺳﺘﺨﻮﺵ ﺑﺪﮔﻤﺎﻧﻰ ﻭ ﺩﻭ ﺩﻟﻰ
ﻫﺴﺘﻴﻢ ﺍﻧﺪﻳﺸﻪ ﻭ ﻗﻠﺐ ﻣﺎ ﻳﻜﭙﺎﺭﭼﻪ ﺭﻭﻯ ﺑﻪ ﺗﻮ ﺁﻭﺭﺩ.
ﮔﺎﺕ ﻫﺎ -ﻫﺎﺕ  30ﺑﻨﺪ 9
ﺍﺯ ﺳﺮﻭﺩﻫﺎﻯ ﺍﻧﺪﻳﺸﻪ ﺑﺮﺍﻧﮕﻴﺰ ﻭ ﺟﺎﻭﺩﺍﻧﻰ ﺯﺭﺗﺸﺖ
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ﺟﺸﻦ ﻣﻬﺮﮔﺎﻥ

ﻣﻬﺮﮔﺎﻥ
ﺳﺮﺍﻳﻨﺪﻩ :ﭘﺮﻭﻳﻦ ﻳﻞ ﺯﺍﺩﻩ

ﻧﻮﻳﺴﻨﺪﻩ ﻭ ﮔﺮﺩﺁﻭﺭﻧﺪﻩ :ﻣﻮﺑﺪ ﺑﻬﺮﺍﻡ ﺷﻬﺰﺍﺩﻯ
ﺭﻭﺯ ﻣﻬﺮ ﻭ ﻣﺎﻩ ﻣﻬﺮ ﻭ ﺟﺸﻦ ﻓﺮﺥ ﻣﻬﺮﮔﺎﻥ

ﭼﻬﺮ ﻣﻬﺮﺑﺎﻥ
ﻣﻬﺮ
ﻣﻬﺮ ﺑﻔﺮﺍ ﺍﻯ ﻧﮕﺎ ِﺭ
ِ
ِ

ﻣﺎﻩ ﻭ ﻣﻬﺮ ﻭ ﺭﻭﺯ ﻣﻬﺮ ﻭ ﺟﺸﻦ ﻓﺮﺥ ﻣﻬﺮﮔﺎﻥ

ﺍﻳﻦ ﻳﻜﻰ ﺳﻨﺖ ﺑﻮﺩ ﻓﺮﻳﺒﻨﺪﻩ ﺍﺯ ﺩﻳﺮ ﺯﻣﺎﻥ

ﻣﻬﺮﺑﺎﻧﻰ ﻛﻦ ﺟﺸﻦ ﻣﻬﺮﮔﺎﻥ ﻭ ﺭﻭﺯ ﻣﻬﺮ

ﻣﻬﺮﺑﺎﻧﻰ ﻛﻦ ﺑﺮﻭﺯ ﻣﻬﺮ ﻭ ﺟﺸﻦ ﻣﻬﺮﮔﺎﻥ

ﺷﺎﺩ ﺑﺎﺩﺍ ﻣﻬﺮﮔﺎﻥ ﺑﺮ ﺟﻤﻠﻪ ﺍﻳﺮﺍﻧﻴﺎﻥ

ﺗﺎ

ﭘﻴﺸﻴﻨﻴﺎﻥ

ﻭﺍﻥ ﺩﻝ ﭘﺮ ﻣﻬﺮﺷﺎﻥ ﺑﺎﺷﺪ ﻫﻤﻴﺸﻪ ﺷﺎﺩﻣﺎﻥ

ﺁﻥ ﻟﺐ ﺧﻨﺪﺍﻧﺸﺎﻥ ﮔﺮﺩﺩ ﻫﻤﺎﺭﻩ ﺩﺭﺧﺸﺎﻥ

ﻣﺎ ﻛﻪ ﺑﺎ ﻣﻬﺮ ﺍﻫﻮﺭﺍ ﻋﻬﺪ ﻭ ﭘﻴﻤﺎﻥ ﺑﺴﺘﻪ ﺍﻳﻢ

ﻡﻫﺮﻭﺭﺯﻳﻢ ﻭ ﺑﻪ ﺟﺸﻦ ﻣﻬﺮﮔﺎﻥ ﭘﻴﻮﺳﺘﻪ ﺍﻳﻢ

ﺍﻯ ﺧﺪﺍﻯ ﻣﻬﺮﺑﺎﻥ ﺑﺎ ﻣﻬﺮ ﺧﻮﺩ ﺑﺮ ﻣﺎ ﻧﮕﺮ

ﺗﺎ ﻧﮕﻬﺪﺍﺭﻯ ﺭﻭﺍﻥ ﻭ ﺟﺎﻥ ﻭ ﺗﻦ ﺩﻭﺭ ﺍﺯ ﺧﻄﺮ

ﺩﺭ ﭘﻨﺎﻩ ﻣﻬﺮ ﻳﺰﺩﺍﻥ ﺑﺎﺩ ﺍﻳﻦ ﺩﻳﻦ ﺑﻬﻰ

ﺗﺎ ﺷﻮﺩ ﺳﻴﺮﺍﺏ ﺩﻟﻬﺎ ﺍﺯ ﻓﺮﻭﻍ ﻓﺮﻫﻰ

ﺗﺎ ﻧﮕﺮﺩﺩ ﭼﻴﺮﻩ ﺩﺷﻤﻦ ﺑﺮ ﺳﺮﺷﺖ ﻣﻴﻬﻨﻢ

ﻣﻬﺮﺑﺎﻧﻰ ﻣﻴﻜﻨﻢ ﺑﺮ ﺳﺮﺯﻣﻴﻦ ﻭ ﺑﺮﺯﻧﻢ

ﻣﺎ ﻛﻪ ﺩﻳﺪﺍﺭ ﻭﻃﻦ ﺩﺍﺭﻳﻢ ﺩﺭ ﺩﻝ ﺁﺭﺯﻭ

ﻣﻬﺮﮔﺎﻥ ﺑﺎﻳﺪ ﻧﻤﻮﺩ ﺍﺯ ﭘﺎﺩﻣﺎﻧﻬﺎ ﮔﻔﺘﮕﻮ

ﺍﺯ ﻓﺮﻳﺐ ﺍﻫﺮﻣﻦ ﺻﺪ ﻧﺎﻟﻪ ﺩﺍﺭﻡ ﺩﺭ ﺩﻟﻢ

ﺑﺎ ﻛﻪ ﮔﻮﻳﻢ ﺩﺍﺳﺘﺎﻥ ﺭﻧﺞ ﻭ ﺩﺭﺩ ﻭ ﻣﺸﮕﻠﻢ

ﻣﻦ ﻫﻤﻰ ﺩﺍﻧﻢ ﻛﻪ ﺍﻳﺮﺍﻥ ﻗﺒﻠﻪ ﺁﻣﺎﻝ ﻣﺎﺳﺖ

ﺩﻭﺳﺘﺶ ﻣﻴﺪﺍﺭﻡ ﻭ ﻣﻬﺮﻡ ﺑﺂﻥ ﺑﻰ ﺍﻧﺘﻬﺎﺳﺖ

ﻣﻬﺮﺑﺎﻧﻰ ﻛﻦ ﺑﺮﻭﺯ ﻣﻬﺮ -ﻳﺎﺭ ﻣﻬﺮﺑﺎﻥ

ﺗﺎ ﺑﻴﺎﺭﺍﻳﻰ ﺟﻬﺎﻧﻰ ﺭﺍ ﭼﻮ ﺭﻭﺯ ﻣﻬﺮﮔﺎﻥ

ﻣﻦ ﻫﻤﺎﻥ ﻳﻞ ﺯﺍﺩﻩ ﭘﺮﻭﻳﻦ ﻫﻤﺎﺯﻭﺭﻡ ﺑﻤﻬﺮ

ﻧﻴﻚ ﺧﻮﺍﻩ ﻭ ﻧﻴﮓ ﮔﻮﻯ ﻭ ﻧﻴﻚ ﻛﺎ ﻭ ﻧﻴﻚ ﭼﻬﺮ

ﺍﻳﺮﺍﻧﻴﺎﻥ ﺍﺯ ﺭﻭﺯﮔﺎﺭ ﻛﻬﻦ ﺍﺭﺯﺵ ﻓﺮﺍﻭﺍﻧﻰ ﺭﺍ ﺑﻪ ﺟﺸﻨﻬﺎﻯ ﻧﻮﺭﻭﺯ ﻭ ﻣﻬﺮﮔﺎﻥ ﻣﻴﮕﺬﺍﺷﺘﻨﺪ
ﻭ ﺷﺎﻩ ﺟﻤﺸﻴﺪ ﭘﻴﺸﺪﺍﺩﻯ ﺭﺍ ﺑﻨﻴﺎﺩﻛﻨﻨﺪﻩ ﻧﻮﺭﻭﺯ ﻣﻴﺪﺍﻧﺴﺘﻨﺪ ﻛﻪ ﺁﻏﺎﺯ ﺑﻬﺎﺭ ﻭ ﻧﻴﻤﻪ ﻧﺨﺴﺘﻴﻦ
ﺳﺎﻝ ﻭ ﻓﺮﻳﺪﻭﻥ ﺷﺎﻩ ﭘﻴﺸﺪﺍﺩﻯ ﺭﺍ ﺑﻨﻴﺎﺩ ﮔﺬﺍﺭ ﻣﻬﺮﮔﺎﻥ ﺁﻏﺎﺯ ﺩﻭﻳﻤﻴﻦ ﻧﻴﻤﻪ ﺳﺎﻝ ﻣﻴﺪﺍﻧﺴﺘﻨﺪ.
ﻣﻬﺮﮔﺎﻥ ﻳﺎﺩﺁﻭﺭ ﺭﻭﺯﮔﺎﺭ ﻛﻬﻨﻰ ﺍﺳﺖ ﻛﻪ ﻣﻬﺮ ﭘﺮﺳﺘﻰ ﺩﺭ ﺳﺮﺯﻣﻴﻦ ﺁﺭﻳﺎﻫﺎ ﭘﺪﻳﺪ ﺁﻣﺪ ﻭ ﺑﺴﺮﺯﻣﻴﻦ ﻫﺎﻯ ﺩﻭﺭ ﻭ ﻧﺰﺩﻳﻚ
ﺭﺍﻩ ﻳﺎﻓﺖ ،ﻣﻬﺮﺵ ﺑﺮﺩﻟﻬﺎ ﻧﺸﺴﺖ ﻭ ﺩﻝ ﻭ ﺟﺎﻧﻬﺎ ﺭﺍ ﺗﻮﺍﻥ ﺑﺨﺸﻴﺪ ﺗﺎ ﺩﺭ ﺑﺮﺍﺑﺮ ﺩﺷﻤﻨﺎﻥ ﺭﻧﮓ ﻧﺒﺎﺯﻧﺪ ﻭ ﭘﺎﻳﺪﺍﺭ ﺑﻤﺎﻧﻨﺪ.
ﭘﻴﺸﻴﻨﻪ ﺍﻳﻦ ﺟﺸﻦ ::ﭘﻴﺸﻴﻨﻪ ﺍﻳﻦ ﺟﺸﻦ ﺑﺮﻭﺯﮔﺎﺭ ﻫﻤﺰﻳﺴﺘﻰ ﻗﻮﻡ ﻫﻨﺪ ﻭ ﺍﻳﺮﺍﻧﻰ ﻭ ﻳﺎ ﻫﻨﺪ ﻭ ﺍﺭﻭﭘﺎﻳﻰ ﺑﺮﻣﻴﮕﺮﺩﺩ،
ﺯﻳﺮﺍ ﻛﻪ ﭘﻴﺸﻴﻨﻪ ﻣﻬﺮﭘﺮﺳﺘﻰ ﺩﺭ ﻧﻮﺷﺘﻪ ﻫﺎﻯ ﺩﻭ ﻗﻮﻡ ﻳﻌﻨﻰ ﺍﻭﺳﺘﺎ ﻭﺩﺍﻫﺎ ﺩﻳﺪﻩ ﻣﻴﺸﻮﺩ.
ﺟﺸﻦ ﻣﻬﺮﮔﺎﻥ ﻳﺎﺩﺁﻭﺭ ﭘﻴﺮﻭﺯﻯ ﺩﺍﺩ ﻭ ﺩﺍﺩﮔﺴﺘﺮﻯ ﺑﺮ ﺟﻮﺭ ﻭ ﺳﺘﻢ ﻭ ﺑﻴﺪﺍﺩﮔﺮﻯ ﺿﺤﺎﻙ ﺗﺎﺯﻯ ﻭ ﻫﻤﭽﻨﻴﻦ ﻧﻤﺎﺩ

ﺑﻤﺎﻧﺪ

ﺟﺎﻭﺩﺍﻥ

ﻳﺎﺩﺁﻭﺭ

ﺁﺷﻨﺎﻳﻰ ﺑﺎ ﮔﺎﺕ ﻫﺎ
ﺑﻦ ﻣﺎﻳﻪ :ﺳﻴﺮﻯ ﺩﺭ ﺁﻣﻮﺯﺵ ﮔﺎﺕﻫﺎ ﻧﻮﺷﺘﻪ ﻣﻮﺑﺪ ﺭﺳﺘﻢ ﺷﻬﺰﺍﺩﻯ
ﺁﺯﺍﺩﻯ ﺧﻮﺍﻫﻰ ﺍﺳﺖ ﺯﻳﺮﺍ ﻛﻪ ﺍﻳﺮﺍﻧﻴﺎﻥ ﺩﺭ ﺍﻳﻦ ﺭﻭﺯ ﺑﺴﺮﺩﮔﻰ ﻛﺎﻭﻩ ﺁﻫﻨﮕﺮ ﺑﺮ ﺿﺤﺎﻙ ﺳﺘﻤﮕﺮ ﭘﻴﺮﻭﺯ ﮔﺮﺩﻳﺪﻧﺪ
ﻭ ﻓﺮﻳﺪﻭﻥ ﺍﺯ ﺩﻭﺩﻣﺎﻥ ﭘﻴﺸﺪﺍﺩﻯ ﺑﺮ ﺗﺨﺖ ﺷﺎﻫﻰ ﻧﺸﺴﺖ ﻭ ﭘﺲ ﺍﺯ ﺍﻳﻦ ﭘﻴﺮﻭﺯﻯ ﺑﻮﺩ ﻛﻪ ﺩﺭ ﻓﺮﻫﻨﮓ ﺍﻳﺮﺍﻧﻰ،
ﻛﺎﻭﻩ ﺁﻫﻨﮕﺮ ﻧﻤﺎﺩ ﺁﺯﺍﺩﻳﺨﻮﺍﻫﻰ ﻭ ﺿﺤﺎﻙ ﺗﺎﺯﻯ ﻧﻤﺎﺩ ﺟﻮﺭ ﻭ ﺳﺘﻢ ﻭ ﻓﺮﻳﺪﻭﻥ ﻧﻤﺎﻳﻨﺪﻩ ﻣﺮﺩﻡ ﺷﻨﺎﺧﺘﻪ ﺷﺪ.
ﭼﻮﻥ ﻣﻬﺮ ﻧﻤﺎﺩ ﺩﻭﺳﺘﻰ ﻭ ﭘﻴﻮﻧﺪ ﺩﻫﻨﺪﻩ ﺩﻟﻬﺎ ﻭ ﺧﺮﻣﻰ ﺑﺨﺶ ﺯﻧﺪﮔﺎﻧﻰ ﺍﺳﺖ ﺍﺯ ﺍﻳﻨﺮﻭ ﺁﻥ ﺭﺍ ﺟﺸﻦ ﭘﻴﻮﻧﺪ ﻭ
ﭘﻴﻤﺎﻥ ﻣﻰ ﺩﺍﻧﺴﺘﻨﺪ ﻭ ﻧﻮ ﻋﺮﻭﺳﺎﻥ ﻭ ﺗﺎﺯﻩ ﺩﺍﻣﺎﺩﺍﻥ ﭘﻴﺸﻜﺶ ﻫﺎﻳﻰ ﺑﻴﻜﺪﻳﮕﺮ ﻣﻴﺪﺍﻧﻨﺪ ﻭ ﻫﻤﭽﻨﻴﻦ ﻧﺎﻣﺰﺩ ﻫﺎ ﺑﺪﻳﺪﺍﺭ
ﻳﻜﺪﻳﮕﺮ ﻣﻴﺮﻓﺘﻨﺪ ﻭ ﻫﺪﻳﻪ ﻫﺎﻳﻰ ﺭﺍ ﺭﺩ ﻭ ﺑﺪﻝ ﻣﻴﻜﺮﺩﻧﺪ.
ﻫﻤﺎﻧﮕﻮﻧﻪ ﻛﻪ ﺩﻛﺘﺮ ﺷﺎﻫﻴﻦ ﺳﭙﻨﺘﺎ ،ﺍﺳﺘﺎﺩ ﺩﺍﻧﺸﮕﺎﻩ ﺍﺻﻔﻬﺎﻥ ﻧﻮﺷﺘﻪ ﺍﺳﺖ :ﺍﺯ ﺁﻧﺠﺎ ﻛﻪ ﻣﻬﺮﮔﺎﻥ ﺟﺸﻦ ﻋﺸﻖ ﻭ
ﻣﻬﺮ ﻭ ﺩﻟﺪﺍﺩﮔﻰ ﺍﺳﺖ ،ﻣﺎ ﺍﻳﺮﺍﻧﻴﺎﻥ ﻧﻴﺎﺯﻯ ﺑﻪ ﺑﺮﮔﺰﺍﺭﻯ  Valentine’ss Dayﻧﺪﺍﺭﻳﻢ.
ﻣﻬﺮ ﻭ ﻧﻤﺎﺩ ﺩﺍﺩﮔﺴﺘﺮﻯ :ﺩﺭ ﺍﻭﺳﺘﺎ ﻋﺒﺎﺭﺕ )ﻣﻬﺮﺩﺍﻭﺭ( ﺩﻳﺪﻩ ﻣﻴﺸﻮ .ﺩﺍﻭﺭ ﺑﻤﻌﻨﺎﻯ ﻗﺎﺿﻰ ﺍﺳﺖ ﻭ ﻣﻬﺮ ﺳﺘﺎﻳﺶ
ﺳﺰﺍ ﻳﻜﻰ ﺍﺯ ﺩﺍﻭﺭﺍﻧﻰ ﺍﺳﺖ ﻛﻪ ﻛﺮﺩﺍﺭ ﻣﺮﺩﻡ ﺭﺍ ﺩﺭ ﺭﻭﺯ ﭘﺴﻴﻦ ﺩﺍﻭﺭﻯ ﻣﻰ ﻛﻨﺪ .ﺩﺭ ﺭﻭﺯﮔﺎﺭ ﻫﺨﺎﻣﻨﺸﻴﺎﻥ ﻧﮕﺎﺭ
ﻩ ﺍﻯ ﺍﺯ ﻣﻬﺮ ﺩﺭ ﺣﺎﻟﻴﻜﻪ ﺗﺮﺍﺯﻭﻳﻰ ﺩﺭ ﺩﺳﺖ ﺩﺍﺷﺖ ﺩﺭ ﺑﺎﻻﻯ ﺍﺩﺍﺭﻩ ﺩﺍﺩﮔﺴﺘﺮﻯ ﺩﻳﺪﻩ ﻣﻴﺸﺪ ﻛﻪ ﺑﻴﺎﻧﮕﺮ
ﺩﺍﺩﺧﻮﺍﻫﻰ ﻭ ﺑﻴﻄﺮﻓﻰ ﺩﺍﻭﺭﺍﻥ ﺑﻮﺩ .ﺍﻳﻦ ﻧﻤﺎﺩ ﻣﻮﺭﺩﭘﺴﻨﺪ ﻫﻤﮕﺎﻥ ﻗﺮﺍﺭ ﮔﺮﻓﺖ ﺗﺎ ﺟﺎﻳﻴﻜﻪ ﺍﻣﺮﻭﺯﻩ ﻫﻢ ﺍﻳﻦ ﻧﻤﺎﺩ
ﺩﺭ ﭘﺎﺭﻩ ﺍﻯ ﺍﺯ ﻛﺸﻮﺭ ﻫﺎ ﺩﺭ ﺩﺳﺘﮕﺎﻩ ﺩﺍﺩﮔﺴﺘﺮﻯ ﺩﻳﺪﻩ ﻣﻴﺸﻮﺩ.
ﻣﻬﺮﮔﺎﻥ ﻭ ﺟﺸﻦ ﻓﺮﻫﻨﮕﻰ :ﺍﺯ ﺁﻧﺠﺎﻳﻰ ﻛﻪ ﻣﻬﺮ ﻧﻤﺎﺩ ﺭﻭﺷﻨﺎﻳﻰ ﻣﺎﺩﻯ ﻭ ﻣﻌﻨﻮﻯ ﺍﺳﺖ ﻭ ﺩﺭ ﻓﺮﻫﻨﮓ
ﺍﻳﺮﺍﻧﻰ ﺩﺍﻧﺶ ﻭ ﺁﮔﺎﻫﻰ ﺑﻪ ﺭﻭﺷﻨﺎﻳﻰ ﻭ ﻳﺎ ﻧﻮﺭ ﺩﻳﺪﮔﺎﻥ ﺗﺸﺒﻴﻪ ﺷﺪﻩ ،ﻣﻬﺮﮔﺎﻥ ﻧﻴﺰ ﺟﺸﻦ ﻓﺮﻫﻨﮕﻰ ﺑﺸﻤﺎﺭ
ﺁﻣﺪﻩ ،ﺑﻨﺎﺑﺮﺍﻳﻦ ﺩﺭ ﺁﻏﺎﺯ ﻣﻬﺮ ﻣﺎﻩ ﺩﺭ ﺍﻳﺮﺍﻥ ،ﺩﺑﺴﺘﺎﻧﻬﺎ ،ﺩﺑﻴﺮﺳﺘﺎﻧﻬﺎ ﻭ ﺩﺍﻧﺸﮕﺎﻩ ﻫﺎ ﻛﺎﺭ ﺧﻮ ﺭﺍ ﺁﻏﺎﺯ ﻣﻰ ﻛﻨﻨﺪ.
ﻣﻬﺮﮔﺎﻥ ﻭ ﺟﺸﻦ ﻛﺸﺎﻭﺭﺯﺍﻥ :ﺩﺭ ﺍﻳﺮﺍﻥ ﺑﺎﺳﺘﺎﻥ ،ﻳﻜﻰ ﺍﺯ ﺭﻭﺯﻫﺎﻯ ﺍﻳﻦ ﺟﺸﻦ ﺑﻪ ﻛﺸﺎﻭﺭﺯﺍﻥ ﻭﻳﮋﮔﻰ
ﺩﺍﺷﺖ ﻭ ﺍﺯ ﻛﺸﺎﻭﺭﺯﺍﻧﻰ ﺳﭙﺎﺳﮕﺰﺍﺭﻯ ﻣﻰ ﺷﺪ ﻭ ﺑﻪ ﺁﻧﻬﺎﻳﻜﻪ ﺑﺎ ﻛﻮﺷﺶ ﻫﺎﻯ ﺧﻮﻳﺶ ﻓﺮﺍﻭﺭﺩﻩ ﻫﺎﻯ ﻧﻴﻚ ﻭ
ﭘﺴﻨﺪﻳﺪﻩ ﺑﺒﺎﺭ ﺁﻭﺭﺩﻩ ﺑﻮﺩﻧﺪ ﺍﺭﻣﻐﺎﻧﻬﺎﻳﻰ ﺩﺍﺩﻩ ﻣﻰ ﺷﺪ.
ﺍﮔﺮ ﭼﻪ ﺍﻳﻦ ﺟﺸﻦ ﺑﺎ ﮔﺬﺷﺖ ﺭﻭﺯﮔﺎﺭ ﺩﺳﺘﺨﻮﺵ ﺁﺳﻴﺐ ﻫﺎﻯ ﻓﺮﺍﻭﺍﻧﻰ ﺷﺪﻩ ﺍﺳﺖ ﻭﻟﻰ ﻫﺮﮔﺰ ﻓﺮﺍﻣﻮﺵ
ﻧﮕﺮﺩﻳﺪ ﻭ ﺍﻳﺮﺍﻧﻴﺎﻥ ﺣﺘﺎ ﺁﻥ ﺭﺍ ﺑﻪ ﻛﺸﻮﺭ ﻫﺎﻯ ﺩﻳﮕﺮ ﻫﻢ ﺑﺮﺩﻩ ﺍﻧﺪ.
ﺑﻨﺎﺑﺮﺍﻳﻦ ﺷﺎﻳﺴﺘﻪ ﺍﺳﺖ ﻣﺎ ﺍﻳﺮﺍﻧﻴﺎﻥ ﺍﻳﻦ ﺟﺸﻦ ﺭﺍ ﻛﻪ ﻳﺎﺩﮔﺎﺭ ﻓﺮﻫﻨﮓ ﺷﻜﻮﻫﻤﻨﺪ ﻧﻴﺎﻛﺎﻥ ﻣﺎ ﺍﺳﺖ ﭘﺎﺳﺪﺍﺭﻯ ﻛﻨﻴﻢ
ﻭ ﺑﺎ ﺳﺮﺍﻓﺮﺍﺯﻯ ﺩﺭ ﺑﺮﮔﺰﺍﺭﻯ ﺁﻥ ﺍﺯ ﺩﻝ ﻭ ﺟﺎﻥ ﺑﻜﻮﺷﻴﻢ.

ﮔﺎﺕﻫﺎ ﺍﺯ ﻛﻬﻦﺗﺮﻳﻦ ﻭ ﻣﻘﺪﺱﺗﺮﻳﻦ ﺑﺨﺶﻫﺎﻯ ﺍﻭﺳﺘﺎ ﺍﺳﺖ ﻛﻪ ﺍﺯ ﺧﻮﺩ ﺍﺷﻮﺯﺭﺗﺸﺖ ﺑﻪ ﻳﺎﺩﮔﺎﺭ
ﻣﺎﻧﺪﻩﺍﺳﺖ .ﮔﺎﺕﻫﺎ ﺟﻤﻊ ﮔﺎﺕ ﻭ ﺑﻪ ﻣﻌﻨﻰ ﺳﺮﻭﺩ ﻳﺎ ﺷﻌﺮ ﻭ ﻧﻈﻢ ﺍﺳﺖ .ﮔﺎﺕ ﺩﺭ ﺯﺑﺎﻥ ﭘﻬﻠﻮﻯ ﺑﻪ ﮔﺎﺱ
ﺗﺒﺪﻳﻞ ﺷﺪﻩ ﻭ ﺑﻪ ﻓﺎﺭﺳﻰ ﮔﺎﻩ ﮔﻮﻳﻴﻢ ﻛﻪ ﺟﻤﻊ ﺁﻥ ﮔﺎﻫﺎﻥ ﺍﺳﺖ .ﺩﺭ ﻣﻴﺎﻥ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺍﻳﺮﺍﻥ ﻣﻨﻈﻮﺭ ﺍﺯ ﻳﺸﺖ
ﮔﺎﻫﺎﻥ ﻫﻤﺎﻥ ﺳﺮﻭﺩﻫﺎﻯ ﮔﺎﺕﻫﺎ ﺍﺳﺖ .ﺩﺭ ﻣﻮﺳﻴﻘﻰ ﺍﻣﺮﻭﺯﻯ ﺍﻳﺮﺍﻥ ﻫﻨﻮﺯ ﻭﺍژﻩ ﮔﺎﻩ ﺑﻪ ﻣﻌﻨﻰ ﺁﻫﻨﮓ ﻳﺎ
ﻧﺖ ﻣﻮﺳﻴﻘﻰ ﺑﺎﻗﻰﻣﺎﻧﺪﻩ ،ﻣﺎﻧﻨﺪ ﺁﻫﻨﮓ ﺳﻪ ﮔﺎﻩ ﻳﺎ ﭼﻬﺎﺭﮔﺎﻩ .ﺩﺭ ﺯﺑﺎﻥ ﺳﺎﻧﺴﻜﺮﻳﺖ ﮔﺎﺕ ﻳﺎ ﺳﺮﻭﺩ ﺭﺍ
ﮔﻴﺖ ﮔﻮﻳﻨﺪ ﻛﻪ ﺑﻌﺪ ﺑﻪ ﻋﺮﺑﻰ ﺟﻴﺖ ﻭ ﺟﻴﺪ ﺷﺪﻩ ﻭ ﺗﺠﻮﻳﺪ ﺩﺭ ﻋﺮﺑﻰ ﺑﻪ ﻣﻌﻨﻰ ﺧﻮﺍﻧﺪﻥ ﻗﺮﺍﻥ ﺑﺎ ﺁﻫﻨﮓ
ﻭ ﻭﺯﻥ ﺍﺳﺖ .ﺑﻪﻃﻮﺭ ﻛﻞ ﻛﻬﻦﺗﺮﻳﻦ ﺑﺨﺶ ﺍﺩﺑﻴﺎﺕ ﻫﺮ ﻗﻮﻣﻰ ﺭﺍ ﺳﺮﻭﺩ ﻳﺎ ﺷﻌﺮ ﻳﺎ ﻗﻄﻌﺎﺕ ﻣﻨﻈﻮﻡ ﺗﺸﻜﻴﻞ
ﻣﻰﺩﻫﺪ ،ﺯﻳﺮﺍ ﻣﺮﺩﻡ ﻣﻰﺗﻮﺍﻧﻨﺪ ﺷﻌﺮ ﻭ ﺗﺮﺍﻧﻪ ﻭ ﺳﺮﻭﺩ ﺭﺍ ﺑﻪ ﺁﺳﺎﻧﻰ ﺍﺯ ﺑﺮﻛﻨﻨﺪ ﻭ ﺑﻪ ﺧﺎﻃﺮ ﺑﻪﺳﭙﺎﺭﻧﺪ .ﺍﺩﺑﻴﺎﺕ
ﻣﻨﺜﻮﺭ ﺑﻌﺪﻫﺎ ﭘﻴﺪﺍ ﻣﻰﺷﻮﺩ ﻭ ﺁﻥ ﻫﻢ ﭘﺲ ﺍﺯ ﭘﻴﺪﺍﻳﺶ ﺧﻂ ﻭ ﻧﻮﺷﺘﺎﺭ ﺍﺳﺖ.
ﻋﻼﻭﻩﺑﺮ ﺍﻳﻦ ،ﺍﻫﻤﻴﺖ ﻭ ﺗﻘﺪﺱ ﮔﺎﺕﻫﺎ ﺩﺭ ﻣﻴﺎﻥ ﺍﻳﺮﺍﻧﻴﺎﻥ ﺍﺯ ﺭﻭﺯﮔﺎﺭ ﺑﺴﻴﺎﺭ ﺑﺎﺳﺘﺎﻥ ﺷﻨﺎﺧﺘﻪﺷﺪﻩﺑﻮﺩ.
ﺑﻪﻃﻮﺭﻯ ﻛﻪ ﺍﻭﺳﺘﺎﻫﺎﻯ ﺑﻌﺪﻯ ﻫﻤﻪ ﺑﻪ ﻧﻴﻜﻰ ﻭ ﺍﺣﺘﺮﺍﻡ ﺍﺯ ﺁﻥ ﻧﺎﻡ ﻣﻰﺑﺮﻧﺪ ،ﺍﺯ ﺟﻤﻠﻪ ﻳﺴﻨﺎ  57ﻛﻪ ﺑﻪ
ﻧﺎﻡ ﺳﺘﻮﺕ ﻳﺸﺖ ﻣﻌﺮﻭﻑ ﺍﺳﺖ ﺁﻣﺪﻩ» :ﻣﺎ ﻣﻰﺳﺘﺎﻳﻴﻢ ﻛﺴﻰ ﻛﻪ ﺑﺮﺍﻯ ﻧﺨﺴﺘﻴﻦ ﺑﺎﺭ ﭘﻨﺞ ﮔﺎﺕﻫﺎﻯ
ﺍﺷﻮﺯﺭﺗﺸﺖ ﺍﺳﭙﻨﺘﻤﺎﻥ ﺭﺍ ﺑﻪ ﺳﺮﻭﺩ«.
ﺩﺭ ﻭﻧﺪﻳﺪﺍﺩ ﻓﺮﮔﺮﺩ  19ﺑﻨﺪ  38ﺍﺯ ﭘﻨﺞ ﮔﺎﺕﻫﺎﻯ ﺯﺭﺗﺸﺖ ﻳﺎﺭﻯ ﻣﻰﺧﻮﺍﻫﺪ .ﺩﺭ ﻧﺨﺴﺘﻴﻦ ﻛﺮﺩﻩ ﻭﻳﺴﭙﺮﺩ
ﻧﻴﺰ ﺍﺯ ﻫﺮ ﭘﻨﺞ ﮔﺎﺕﻫﺎﻯ ﺯﺭﺗﺸﺖ ﺑﻪﻃﻮﺭ ﺟﺪﺍﮔﺎﻧﻪ ﻧﺎﻡ ﺑﺮﺩﻩﺷﺪﻩ ﻭ ﺑﻪ ﻫﺮ ﻳﻚ ﺩﺭﻭﺩ ﻣﻰﻓﺮﺳﺘﺪ.
ﻳﻜﻰ ﺍﺯ ﺩﻻﻳﻞ ﺗﻘﺪﺱ ﺯﻳﺎﺩ ﻭ ﺍﻫﻤﻴﺖ ﻓﻮﻕﺍﻟﻌﺎﺩﻩ ﮔﺎﺕﻫﺎ ﺍﺯ ﻣﻴﺎﻥ ﺩﻳﮕﺮ ﺑﺨﺶﻫﺎﻯ ﺍﻭﺳﺘﺎ ،ﺍﻳﻦ ﺍﺳﺖ
ﻛﻪ ﺗﻤﺎﻡ ﺍﺻﻮﻝ ﻭ ﺁﻣﻮﺯﺵﻫﺎﻯ ﺩﻳﻦ ﺯﺭﺗﺸﺘﻰ ﺩﺭ ﺁﻥ ﮔﻨﺠﺎﻧﻴﺪﻩﺷﺪﻩ ﻭ ﺩﺭ ﻭﺍﻗﻊ ﺍﺯ ﺑﺨﺶﻫﺎﻯ ﺍﺻﻮﻟﻰ
ﻧﺎﻣﻪﻫﺎﻯ ﺩﻳﻨﻰ ﺯﺭﺗﺸﺘﻰ ﺑﻪ ﺷﻤﺎﺭ ﻣﻰﺭﻭﺩ ،ﮔﺮﭼﻪ ﺑﺨﺶﻫﺎﻯ ﺩﻳﮕﺮ ﺍﻭﺳﺘﺎ ﺭﺍ ﻧﻴﺰ ﻧﻤﻰﺗﻮﺍﻥ ﺍﺯ ﻧﻘﻄﻪﻧﻈﺮ
ﻳﺎﺩﮔﺎﺭﻫﺎﻯ ﻛﺘﺒﻰ ،ﺗﺎﺭﻳﺨﻰ ،ﺣﻤﺎﺳﻰ ،ﻋﻠﻤﻰ ﻭ ﺁﻳﻴﻨﻰ ﻛﻢﺍﻫﻤﻴﺖﺗﺮ ﺩﺍﻧﺴﺖ ،ﻭﻟﻰ ﻫﻴﭻﻛﺪﺍﻡ ﺍﺯ ﻟﺤﺎﻅ
ﺩﺍﺭﺍ ﺑﻮﺩﻥ ﻣﻌﺎﻧﻰ ژﺭﻑ ﻭ ﺑﻴﺎﻥ ﺩﻟﻜﺶ ﻭ ﺍﺭﺯﺵ ﻣﻌﻨﻮﻯ ﺑﻪ ﭘﺎﻯ ﮔﺎﺕﻫﺎ ﻧﻤﻰﺭﺳﻨﺪ.
ﮔﺎﺕﻫﺎ ﺩﺍﺭﺍﻯ ﭘﻨﺞ ﮔﺎﺕ ﻳﺎ ﺳﺮﻭﺩ ﺍﺳﺖ ﻛﻪ ﺟﻤﻌﺎً ﺑﻪ ﻫﻔﺪﻩ)ﻫﺎ( ﻳﺎ ﺑﺨﺶ ﺗﻘﺴﻴﻢ ﻣﻰﺷﻮﺩ ﻛﻪ ﺩﺭ ﺩﻝ ﻳﺴﻨﺎ
ﺟﺎﻯ ﺩﺍﺭﺩ .ﮔﺎﺕﻫﺎﻯ ﭘﻨﺞﮔﺎﻧﻪ ﻋﺒﺎﺭﺗﻨﺪ ﺍﺯ:

ﺷﺎﺩﺑﺎﺵ

 - 1ﺍﻫﻨﻮﺩﮔﺎﺕ ﻳﺎ ﮔﺎﻩ  -2ﺍﺷﺘﻮﺩﮔﺎﻩ  -3ﺳﭙﻨﺘﻤﺪﮔﺎﻩ  -4ﻭﻫﻮﺧﺸﺘﺮﮔﺎﻩ  -5ﻭﻫﺸﺘﻮﺍﺷﺖ ﮔﺎﻩ.

ﺟﺸﻦ ﻣﻬﺮﮔﺎﻥ ،ﺟﺸﻦ ﻣﻬﺮ ﻭ ﺩﻭﺳﺘﻰ ،ﺟﺸﻦ ﺁﺷﺘﻰ ﻭ ﭘﻴﺮﻭﺯﻯ ،ﺟﺸﻦ ﺷﺎﺩﻯ ﻭ ﺯﻧﺪﮔﻰ ،ﺟﺸﻦ ﻫﻤﺒﺴﺘﮕﻰ
ﺭﺍ ﺑﻪ ﻫﻤﻪ ﺑﻮﻳﮋﻩ ﻫﻢ ﻣﻴﻬﻨﺎﻥ ﮔﺮﺍﻣﻰ ﻭ ﻫﻤﻜﻴﺸﺎﻥ ﺍﺭﺟﻤﻨﺪ ﺷﺎﺩ ﺑﺎﺵ ﮔﻔﺘﻪ ﻭ ﺷﺎﺩﻯ ﻭ ﺳﺮﺑﻠﻨﺪﻯ ﺭﺍ ﺑﺮﺍﻯ
ﻫﻤﮕﺎﻥ ﺧﻮﺍﺳﺘﺎﺭﻳﻢ.

ﻣﺮﻛﺰ ﺯﺭﺗﺸﺘﻴﺎﻥ ﻛﺎﻟﻴﻔﺮﻧﻴﺎ

ﻛﺘﺎﺏﻫﺎﻯ ﺍﻭﺳﺘﺎ ﺍﺯ ﻧﻈﺮ ﺯﻣﺎﻥﺑﻨﺪﻯ ﻧﻴﺰ ﺑﻪ ﭘﻨﺞ ﺑﺨﺶ ﺗﻘﺴﻴﻢ ﻣﻰﺷﻮﺩ ﻛﻪ ﻋﺒﺎﺭﺗﻨﺪ ﺍﺯ:
 - 1ﻳﺴﻨﺎ  -2ﻭﻳﺴﭙﺮﺩ  -3ﻳﺸﺖﻫﺎ  -4ﺧﺮﺩﻩ ﺍﻭﺳﺘﺎ  -5ﻭﻧﺪﻳﺪﺍﺩ

ﻣﺎﻫﻨﺎﻣﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ -ﺷﻤﺎﺭﻩ - 7ﭘﺎﻳﻴﺰ  3745ﺯﺭﺗﺸﺘﻰ
ﮔﺮﺍﻣﻴﺪﺍﺷﺖ

ﻓﺮﻫﻨﮕﻰ -ﺍﺟﺘﻤﺎﻋﻰ  -ﺩﻳﻨﻰ

ﺍﺭﺑﺎﺏ ﻛﻴﺨﺴﺮﻭ ﺷﺎﻫﺮﺥ

ﺑﺮﮔﺮﻓﺘﻪ ﺍﺯ ﻛﺘﺎﺏ ﺧﺎﻃﺮﺍﺕ ﺍﻭ
ﻛﻴﺨﺴﺮﻭ ﺷﺎﻫﺮﺥ ﺑﻰ ﮔﻤﺎﻥ ﻳﻜﻰ ﺍﺯ ﺑﺮﺟﺴﺘﻪ ﺗﺮﻳﻦ ﺯﺭﺗﺸﺘﻴﺎﻥ
ﺍﻳﺮﺍﻧﻰ ﺍﻭﺍﺧﺮ ﺳﺪﺓ ﻧﻮﺯﺩﻫﻢ ﻭ ﺍﻭﺍﻳﻞ ﺳﺪﺓ ﺑﻴﺴﺘﻢ ﺍﺳﺖ .ﺍﻭ
ﺑﻄﻮﺭ ﻓﻌﺎﻝ ﺩﺭ ﺷﻤﺎﺭﻯ ﺍﺯﻣﻬﻢ ﺗﺮﻳﻦ ﺣﻮﺍﺩﺙ ﺷﮕﻔﺖ ﺍﻧﮕﻴﺰﺁﻥ
ﺩﻭﺭﺍﻥ ﺍﺯ ﺗﺎﺭﻳﺦ ﭘﺮ ﺗﻼﻃﻢ ﺍﻳﺮﺍﻥ ﻣﺸﺎﺭﻛﺖ ﺩﺍﺷﺘﻪ ﺍﺳﺖ.
ﻛﻴﺨﺴﺮﻭ ﺷﺎﻫﺮﺥ ﺩﺭ ﺭﻭﺯﮔﺎﺭ ﺳﻠﻄﻨﺖ ﻧﺎﺻﺮﺍﻟﺪﻳﻦ ﺷﺎﻩ ) -96
 (1848ﭼﺸﻢ ﺑﻪ ﺟﻬﺎﻥ ﮔﺸﻮﺩ ﻭ ﭘﻨﺠﺎﻩ ﺳﺎﻝ ﺍﺯ ﻋﻤﺮ ﺧﻮﻳﺶ
ﺭﺍ ﺩﺭ ﻋﻬﺪ ﺳﻠﺴﻠﺔ ﻗﺎﺟﺎﺭﻳﻪ ﺯﻳﺴﺖ .ﺭﺧﺪﺍﺩﻫﺎﻯ ﻣﻠﻰ ﺩﺭ
ﺍﻳﺮﺍﻥ ﻋﺼﺮ ﻗﺎﺟﺎﺭﻫﺎ ﺑﻪ ﺷﻜﻞ ﭼﺸﻤﮕﻴﺮﻯ ﺯﻧﺪﮔﻰ ﺩﺍﺧﻠﻰ،
ﺍﺟﺘﻤﺎﻋﻰ ﻭ ﻣﺬﻫﺒﻰ ﻭﻯ ﺭﺍ ﺩﮔﺮﮔﻮﻥ ﺳﺎﺧﺖ .ﺍﻭ ﻧﻘﺶ ﺑﺴﻴﺎﺭ
ﻣﻬﻤﻰ ﺩﺭ ﺑﻌﻀﻰ ﺍﺯ ﺍﻳﻦ ﮔﻮﻧﻪ ﻛﺎﺭﻫﺎﻯ ﺧﻄﻴﺮ ﻭ ﺳﺮﻧﻮﺷﺖ
ﺳﺎﺯ ﺍﻳﺮﺍﻥ ﺩﺍﺷﺖ .ﺷﺎﻫﺮﺥ ﻫﻢ ﻣﻮﺭﺩ ﺍﻋﺘﻤﺎﺩ ﺍﺣﻤﺪ ﺷﺎﻩ ﻗﺎﺟﺎﺭ
ﺑﻮﺩ ﻭ ﻫﻢ ﻃﺮﻑ ﺍﻃﻤﻴﻨﺎﻥ ﺭﺿﺎ ﺷﺎﻩ ،ﺑﻨﻴﺎﻧﮕﺬﺍﺭ ﺳﻠﺴﻠﺔ ﭘﻬﻠﻮﻯ.
ﺍﺭﺑﺎﺏ ﻛﻴﺨﺴﺮﻭ ﺑﻪ ﻋﻨﻮﺍﻥ ﻳﻚ ﺍﻳﺮﺍﻧﻰ ﻭﻃﻦ ﭘﺮﺳﺖ ،ﺩﺭ ﺳﺮﺍﺳﺮ
ﺯﻧﺪﮔﻰ ﺑﻪ ﺁﻳﻴﻦ ﺧﻮﻳﺶ ﻋﺸﻖ ﻣﻰ ﻭﺭﺯﻳﺪ .ﺍﻭ ﻛﻪ ﺩﺭ ﺍﻧﺠﺎﻡ ﺍﺻﻼﺣﺎﺕ ﺍﺟﺘﻤﺎﻋﻰ ﭘﻴﺸﺘﺎﺯ ﺑﻮﺩ ،ﻳﻚ ﺗﻨﻪ ﭘﺮﭼﻢ
ﺟﺎﻣﻌﺔ ﺗﺤﺖ ﺳﺘﻢ ﺧﻮﺩ ﺭﺍ ﺩﺭ ﺩﺳﺖ ﺩﺍﺷﺖ  .ﻫﻤﺪﻟﻰ ﺻﻤﻴﻤﺎﻧﻪ ﺍﺵ ﺑﺎ ﻣﺸﻜﻼﺕ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺍﻳﺮﺍﻥ ،ﻣﻬﻢ ﺗﺮﻳﻦ
ﻓﺼﻞ ﺯﻧﺪﮔﻴﺶ ﺑﻮﺩ .ﺍﺣﺴﺎﺳﻰ ﻛﻪ ﺳﺒﺐ ﺳﺎﺯ ﻣﻨﺎﺳﺒﺎﺕ ﻧﺰﺩﻳﻜﺶ ﺑﺎ ﻫﻤﻜﻴﺸﺎﻥ ﻫﻨﺪﻯ ﺷﺪ .ﻫﻤﺎﻥ ﭘﺎﺭﺳﻴﺎﻧﻰ
ﻛﻪ ﺑﻪ ﻣﻨﺎﺳﺒﺖ ﻫﺎﻯ ﮔﻮﻧﺎﮔﻮﻥ ،ﺍﺯ ﺳﻮﻯ ﺟﺎﻣﻌﺔ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺩﺳﺖ ﺗﻨﮓ ﺍﻳﺮﺍﻧﻰ ،ﺍﺯ ﺁﻧﺎﻥ ﻳﺎﺭﻯ ﻣﻰ ﻃﻠﺒﻴﺪ.
ﺩﻭﺭﺍﻥ ﺳﻠﻄﻨﺖ ﻧﺎﺻﺮﺍﻟﺪﻳﻦ ﺷﺎﻩ ﻫﻤﺰﻣﺎﻥ ﺑﻮﺩ ﺑﺎ ﻣﺤﺪﻭﺩ ﺷﺪﻥ ﺣﺎﻛﻤﻴﺖ ﺍﻳﺮﺍﻥ ﺑﻪ ﻭﺍﺳﻄﻪ ﺍﻋﻤﺎﻝ ﺳﻴﺎﺳﺖ ﻫﺎﻯ
ﺗﻮﺳﻌﻪ ﻃﻠﺒﺎﻧﺔ ﺭﻭﺱ ﻭ ﺍﻧﮕﻠﻴﺲ ﻭ ﺩﺭ ﻋﻴﻦ ﺣﺎﻝ ﺭﺷﺪ ﺍﺣﺴﺎﺳﺎﺕ ﻣﻠﻰ ﺩﺭ ﻛﺸﻮﺭ.
ﭘﺎﺩﺷﺎﻫﺎﻥ ﻗﺎﺟﺎﺭ ﺩﺭ ﺯﻣﻴﻨﺔ ﺍﺭﺿﻰ ﻭ ﻣﻨﺎﺑﻊ ﻃﺒﻴﻌﻰ ﻭ ﺍﻗﺘﺼﺎﺩﻯ ﺍﻣﺘﻴﺎﺯﺍﺕ ﺑﺰﺭﮔﻰ ﻭﺍﮔﺬﺍﺭ ﻛﺮﺩﻧﺪ ﻭ ﺳﺮﺍﻧﺠﺎﻡ
ﻧﻈﺎﺭﺕ ﺑﺮ ﺍﺭﻛﺎﻥ ﻣﺮﻛﺰﻯ ﺣﺎﻛﻤﻴﺖ ﻣﻠﻰ ﺩﻭﻟﺖ ﺭﺍ ﺑﻪ ﺩﺳﺖ ﺩﻭ ﺍﻣﭙﺮﺍﺗﻮﺭﻯ ﺭﻗﻴﺐ ﻳﻜﺪﻳﮕﺮ ،ﻳﻌﻨﻰ ﺭﻭﺱ ﻭ
ﺍﻧﮕﻠﻴﺲ ﺳﭙﺮﺩﻧﺪ .ﺑﻨﺎﺑﺮﺍﻳﻦ ﺩﺭ ﺣﺎﻟﻰ ﻛﻪ ﺍﻳﺮﺍﻥ ﺩﺭ ﻋﻬﺪ ﻗﺎﺟﺎﺭﻳﺎﻥ ﻛﺸﻮﺭﻯ ﻣﺴﺘﻘﻞ ﻣﺤﺴﻮﺏ ﻣﻰ ﺷﺪ ،ﺍﻣﺎ ﺩﺭ
ﺣﻘﻴﻘﺖ ﭘﺎﻳﮕﺎﻩ ﻧﻈﺎﻣﻰ ﺍﻣﭙﺮﻳﺎﻟﻴﺴﻢ ﺭﻭﺱ ﻭ ﺍﻧﮕﻠﻴﺲ ﺩﺭ ﺷﺮﻕ ﺑﻪ ﺣﺴﺎﺏ ﻣﻰ ﺁﻣﺪ.
ﺍﻳﺮﺍﻧﻴﺎﻥ ﺑﻪ ﺣﻖ ﺍﺯ ﺍﻳﻦ ﻛﻪ ﻣﻨﺎﺑﻊ ﻣﻠﻰ ﻛﺸﻮﺭﺷﺎﻥ ﺑﻪ ﻭﺳﻴﻠﻪ ﺷﺎﻫﺎﻥ ﻗﺎﺟﺎﺭ ﻛﻪ ﺑﺎﺯﻳﭽﻪ ﺭﻗﺎﺑﺖ ﻣﻴﺎﻥ ﺭﻭﺱ ﻭ
ﺍﻧﮕﻠﻴﺲ ﺑﺮﺍﻯ ﺳﻠﻄﻪ ﺑﺮ ﻣﻨﺎﻃﻖ ﺍﺳﺘﺮﺍﺗﮋﻳﻚ ﺑﻮﺩﻧﺪ ﺑﻪ ﺗﺎﺭﺍﺝ ﻣﻰ ﺭﻓﺖ ﻧﺎﺧﺸﻨﻮﺩ ﺑﻮﺩﻧﺪ.ﻣﻈﻔﺮﺍﻟﺪﻳﻦ ﺷﺎﻩ ﺍﺯ ﺳﺮ
ﺍﺟﺒﺎﺭ ﺑﻪ ﺩﺭﺧﻮﺍﺳﺖ ﻫﺎﻯ ﻣﺮﺩﻡ ﮔﺮﺩﻥ ﻧﻬﺎﺩ ﻭ ﻣﺠﻠﺲ ﻣﻠﻰ ﺑﺎ ﺍﻟﻬﺎﻡ ﺍﺯ ﻗﺎﻧﻮﻥ ﺍﺳﺎﺳﻰ ﺑﻠﮋﻳﻚ ﺳﺮﮔﺮﻡ ﺗﻬﻴﻪ ﭘﻴﺶ
ﻧﻮﻳﺲ ﻗﺎﻧﻮﻥ ﺍﺳﺎﺳﻰ ﮔﺮﺩﻳﺪ ﻛﻪ ﺳﺮﺍﻧﺠﺎﻡ ﺩﺭ ﺳﻰ ﺍﻡ ﺩﺳﺎﻣﺒﺮ  1906ﺑﻪ ﺍﻣﻀﺎﻯ ﻣﻈﻔﺮﺍﻟﺪﻳﻦ ﺷﺎﻩ ﺭﺳﻴﺪ .ﻣﺘﻤﻢ
ﻗﺎﻧﻮﻥ ﺍﺳﺎﺳﻰ ﻫﻢ ﺩﺭ ﻫﺸﺘﻢ ﺍﻛﺘﺒﺮ  1907ﺗﻮﺷﻴﺢ ﺷﺪ.
ﺷﻴﻮﻩ ﺍﻧﺘﺨﺎﺏ ﻧﻤﺎﻳﻨﺪﮔﺎﻥ ﻣﺠﻠﺲ ﺍﻭﻝ )ﻭ ﻣﺠﺎﻟﺲ ﺑﻌﺪﻯ( ﭼﻨﺪﺍﻥ ﻣﻨﻄﺒﻖ ﺑﺮ ﻣﻮﺍﺯﻳﻦ ﺩﻣﻮﻛﺮﺍﺗﻴﻚ ﻧﺒﻮﺩ .ﺑﻪ
ﺭﻏﻢ ﺁﻥ ﻛﻪ ﺭﻭﺳﺘﺎﻳﻴﺎﻥ ﻭ ﻗﺒﺎﻳﻞ ﮔﻮﻧﺎﮔﻮﻥ ﻫﺸﺘﺎﺩ ﺩﺭﺻﺪ ﺟﻤﻌﻴﺖ ﻛﺸﻮﺭ ﺭﺍ ﺗﺸﻜﻴﻞ ﻣﻰ ﺩﺍﺩﻧﺪ ،ﻧﻤﺎﻳﻨﺪﻩ ﺍﻯ
ﺩﺭ ﻣﺠﻠﺲ ﻧﺪﺍﺷﺘﻨﺪ .ﺍﻗﻠﻴﺖ ﻫﺎﻯ ﻣﺬﻫﺒﻰ ﻣﺎﻧﻨﺪ ﻳﻬﻮﺩﻳﺎﻥ ،ﺍﺭﻣﻨﻴﺎﻥ ﻭ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺗﻨﻬﺎ ﺍﺯ ﺣﻖ ﻣﻌﺮﻓﻰ ﻳﻚ ﻧﻤﺎﻳﻨﺪﻩ
ﺑﺮﺍﻯ ﺣﻀﻮﺭ ﺩﺭ ﻣﺠﻠﺲ ﻣﻠﻰ ﺑﺮﺧﻮﺭﺩﺍﺭ ﺑﻮﺩﻧﺪ ﻭ ﻧﻤﻰ ﺗﻮﺍﻧﺴﺘﻨﺪ ﺩﺭ ﺍﻣﺮ ﺍﻧﺘﺨﺎﺑﺎﺕ ﻋﻤﻮﻣﻰ ﺷﺮﻛﺖ ﻛﻨﻨﺪ.
ﻛﻴﺨﺴﺮﻭ ﺷﺎﻫﺮﺥ ﺑﺎ ﺗﺤﻤﻞ ﺭﻧﺞ ﻭ ﻣﺼﻴﺒﺖ ﻓﺮﺍﻭﺍﻥ ﺗﻮﺍﻧﺴﺖ ﺟﺎﻣﻌﻪ ﻛﻮﭼﻚ ﻭ ﻓﻘﻴﺮ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺍﻳﺮﺍﻥ ﺭﺍ ﺍﺯ
ﺣﻮﺍﺩﺛﻰ ﺑﺴﻴﺎﺭ ﺩﺭ ﺍﻣﺎﻥ ﻧﮕﺎﻩ ﺩﺍﺭﺩ .ﻣﻰ ﺩﺍﻧﻴﻢ ﻛﻪ ﭘﺲ ﺍﺯ ﺣﻤﻠﻪ ﺍﻋﺮﺍﺏ ﺑﻪ ﺍﻳﺮﺍﻥ ﺩﺭ ﺳﺪﻩ ﻫﻔﺘﻢ ﻭ ﺍﺳﻼﻣﻰ ﺷﺪﻥ
ﻛﺸﻮﺭ ،ﺷﻤﺎﺭ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺭﻭ ﺑﻪ ﻛﺎﻫﺶ ﻧﻬﺎﺩ ﻭ ﺁﺯﺍﺭ ﻭ ﺍﺫﻳﺖ ﺁﻧﺎﻥ ﺭﻭ ﺑﻪ ﺍﻓﺰﺍﻳﺶ .ﺯﺭﺗﺸﺘﻴﺎﻥ ﺩﺭ ﺍﺳﺘﺎﻥ ﻓﺎﺭﺱ،
ﺩﺭ ﺍﻃﺮﺍﻑ ﺷﻬﺮ ﻛﻮﻳﺮﻯ ﻳﺰﺩ ﻭ ﺍﺳﺘﺎﻥ ﺩﻭﺭﺩﺳﺖ ﺗﺮ ﻛﺮﻣﺎﻥ ﮔﺮﺩ ﻫﻢ ﺁﻣﺪﻧﺪ ﺗﺎ ﭘﻨﺎﻫﮕﺎﻫﻰ ﺑﺮﺍﻯ ﺧﻮﺩ ﺑﻴﺎﺑﻨﺪ ﻭ
ﺩﺭ ﻧﺎﺣﻴﻪ ﺍﻯ ﺑﻪ ﺩﻭﺭ ﺍﺯ ﻣﺴﻠﻤﺎﻧﺎﻥ ﺍﻃﺮﺍﻑ ﺑﻪ ﺷﻴﻮﻩ ﺩﻟﺨﻮﺍﻩ ﺧﻮﻳﺶ ﺯﻧﺪﮔﻰ ﻛﻨﻨﺪ.
ﺯﺭﺗﺸﺘﻴﺎﻥ ﺑﻪ ﺭﻏﻢ ﺩﻭﺭﻯ ﮔﺰﻳﺪﻥ ﺍﺯ ﻫﻤﻨﻮﻋﺎﻥ ﻣﺴﻠﻤﺎﻧﺸﺎﻥ ،ﺍﺯ ﺍﻋﻤﺎﻝ ﺗﺒﻌﻴﺾ ﺁﻧﻬﺎ ﺩﺭ ﺍﻣﺎﻥ ﻧﺒﻮﺩﻧﺪ .ﻓﻬﺮﺳﺖ ﻗﻴﺪ ﻭ
ﺑﻨﺪﻫﺎﻳﻰ ﻛﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ ﻧﺎﮔﺰﻳﺮ ﺑﻪ ﺗﺤﻤﻞ ﺁﻥ ﺑﻮﺩﻧﺪ ،ﻃﻮﻣﺎﺭ ﺑﻠﻨﺪ ﺑﺎﻻﻳﻰ ﺍﺳﺖ ﻛﻪ ﻛﻴﺨﺴﺮﻭ ﺷﺎﻫﺮﺥ ﺩﺭ ﺧﺎﻃﺮﺍﺗﺶ ﺑﻪ
ﺷﻤﺎﺭﻯ ﺍﺯ ﺁﻥ ﻣﺤﺪﻭﺩﻳﺖ ﻫﺎ ﻧﺴﺒﺖ ﺑﻪ ﺟﺎﻣﻌﻪ ﺧﻮﺩ ﺍﺷﺎﺭﻩ ﻣﻰ ﻛﻨﺪ .ﺗﻌﻘﻴﺐ ﻭ ﺁﺯﺍﺭ ﺯﺭﺗﺸﺘﻴﺎﻥ ﻛﻪ ﺗﺤﺖ ﺗﺎﺛﻴﺮ ﺗﺒﻠﻴﻐﺎﺕ
ﻣﺬﻫﺒﻰ ﻧﻬﺎﺩﻳﻨﻪ ﺷﺪﻩ ﺑﻮﺩ ﻫﻤﭽﻨﺎﻥ ﺗﺎ ﺑﺮﺁﻣﺪﻥ ﺳﻠﺴﻠﻪ ﭘﻬﻠﻮﻯ ﻭ ﻣﺸﻤﻮﻝ ﻣﻘﺮﺭﺍﺕ ﻗﺎﻧﻮﻧﻰ ﺷﺪﻥ ﺁﻧﻬﺎ ﺗﺪﺍﻭﻡ ﻳﺎﻓﺖ.
ﺭﻧﺞ ﻭ ﻋﺬﺍﺏ ﺗﻮﺍﻧﻔﺮﺳﺎﻳﻰ ﻛﻪ ﺟﺎﻣﻌﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺍﻳﺮﺍﻥ ﻣﺘﺤﻤﻞ ﻣﻰ ﺷﺪﻧﺪ ﺯﻣﺎﻧﻰ ﻣﻮﺭﺩ ﺗﻮﺟﻪ ﭘﺎﺭﺳﻴﺎﻥ ﻫﻨﺪ
ﻗﺮﺍﺭ ﮔﺮﻓﺖ ﻛﻪ ﻳﻚ ﺧﺎﻧﻢ ﺯﺭﺗﺸﺘﻰ ﺑﻪ ﻧﺎﻡ ﮔﻠﺴﺘﺎﻥ ﺑﺎ ﻓﺮﺍﻣﺠﻰ ﺑﻬﻴﻜﺎﺟﻰ ﭘﺎﺭﺳﻰ ﺩﺭ ﺑﻤﺒﺌﻰ ﺍﺯﺩﻭﺍﺝ ﻛﺮﺩ.
ﺷﺮﺡ ﻣﺼﻴﺒﺘﻰ ﻛﻪ ﺑﺮ ﻫﻤﻜﻴﺸﺎﻥ ﺍﻭ ﺭﻭﺍ ﺩﺍﺷﺘﻪ ﺑﻮﺩﻧﺪ ﺳﺒﺐ ﺷﺪ ﺗﺎ ﺑﻌﺪﻫﺎ ﺷﻮﻫﺮ ﻭ ﭘﺴﺮﺍﻧﺶ ﺩﺳﺖ ﻳﺎﺭﻯ ﺑﻪ
ﺳﻮﻯ ﺧﻮﻳﺸﺎﻭﻧﺪﺍﻧﺸﺎﻥ ﺩﺭ ﺍﻳﺮﺍﻥ ﺩﺭﺍﺯ ﻛﻨﻨﺪ .ﺑﺰﺭﮔﺘﺮﻳﻦ ﺧﺪﻣﺖ ﻣﻨﻜﺠﻰ ﻟﻴﻤﺠﻰ ﻧﺨﺴﺘﻴﻦ ﻭ ﺳﺮﺷﻨﺎﺱ ﺗﺮﻳﻦ
ﻓﺮﺳﺘﺎﺩﻩ ﺍﻧﺠﻤﻦ ﭘﺎﺭﺳﻴﺎﻥ ﻫﻨﺪ ﺑﻪ ﺟﺎﻣﻌﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺍﻳﺮﺍﻥ ﺍﻧﺠﺎﻡ ﮔﻔﺘﮕﻮﻫﺎﻯ ﻃﻮﻻﻧﻰ ﺑﺮﺍﻯ ﻟﻐﻮ ﻗﺎﻧﻮﻥ ﺷﺮﻋﻰ ﻭ
ﻧﺎﺧﻮﺷﺎﻳﻨﺪ ﺟﺰﻳﻪ ﺑﻮﺩ .ﺩﺳﺘﺎﻭﺭﺩﻯ ﻛﻪ ﭘﺲ ﺍﺯ ﺑﻴﺴﺖ ﻭ ﺳﻪ ﺳﺎﻝ ﻣﺬﺍﻛﺮﻩ ﮔﺎﻩ ﻣﺸﻜﻞ ﺑﺎ ﻣﻘﺎﻣﺎﺕ ﻗﺎﺟﺎﺭﻯ ﻭ ﺑﺎ
ﭘﺎ ﺩﺭﻣﻴﺎﻧﻰ ﺍﺷﺮﺍﻑ ﭘﺎﺭﺳﻰ ﺑﻤﺒﺌﻰ ﻭ ﺍﻧﮕﻠﻴﺴﻴﺎﻧﻰ ﻛﻪ ﺁﻣﺎﺩﻩ ﻣﻴﺎﻧﺠﻴﮕﺮﻯ ﺍﺯ ﺳﻮﻯ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺍﻳﺮﺍﻥ ﺑﻮﺩﻧﺪ ﺣﺎﺻﻞ
ﺷﺪ .ﺑﺎ ﻟﻐﻮ ﺟﺰﻳﻪ ﻛﻪ ﺳﺮﺍﻧﺠﺎﻡ ﺑﺎ ﺻﺪﻭﺭ ﻓﺮﻣﺎﻥ ﻫﻤﺎﻳﻮﻧﻰ ﺩﺭ ﺑﻴﺴﺖ ﻭ ﻫﻔﺘﻢ ﺳﭙﺘﺎﻣﺒﺮ  1882ﺗﺤﻘﻖ ﻳﺎﻓﺖ ﻳﻜﻰ
ﺍﺯ ﻣﻮﺍﻧﻊ ﺍﺳﺎﺳﻰ ﺍﺯ ﭘﻴﺶ ﭘﺎﻯ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺑﺮﺩﺍﺷﺘﻪ ﺷﺪ ﻭ ﺑﺎ ﻛﻮﺷﺶ ﻫﺎﻯ ﻣﺪﺑﺮﺍﻧﻪ ﻛﻴﺨﺴﺮﻭ ﺷﺎﻫﺮﺥ ﺷﺮﺍﻳﻂ
ﺯﻧﺪﮔﻰ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺍﻳﺮﺍﻥ ،ﻫﺮ ﭼﻨﺪ ﺑﻪ ﻛﻨﺪﻯ ،ﺭﻭ ﺑﻪ ﺑﻬﺒﻮﺩ ﻧﻬﺎﺩ.
ﺍﺭﺑﺎﺏ ﻛﻴﺨﺴﺮﻭ ﺷﺎﻫﺮﺥ ﻧﻮﻳﺴﻨﺪﻩ ﻭ ﻧﺎﺷﺮ ﭼﻨﺪﻳﻦ ﻛﺘﺎﺏ ﺑﻪ ﻣﻨﻈﻮﺭ ﺁﻣﻮﺯﺵ ﺩﺭ ﺩﺑﺴﺘﺎﻧﻬﺎ ﻭ ﺩﺑﻴﺮﺳﺘﺎﻧﻬﺎﻯ ﺍﻳﺮﺍﻥ ﺩﺭ
ﺑﺎﺭﺓ ﺁﻳﻴﻦ ﻣﺰﺩﻳﺴﺘﻰ ﻭ ﺣﻘﺎﻳﻘﻰ ﺩﺭ ﺑﺎﺭﺓ ﺩﻳﻦ ﺑﺎﺳﺘﺎﻧﻰ ﺑﻮﺩ .ﻛﺘﺎﺏ ﻓﺮﻭﻍ ﻣﺰﺩﻳﺴﺘﻰ ﻛﻪ ﺩﺭ ﺳﺎﻝ  1289ﺧﻮﺭﺷﻴﺪﻯ
ﺑﻪ ﭼﺎپ ﺭﺳﻴﺪ ﺩﺭ ﺳﺮﺍﺳﺮ ﺍﻳﺮﺍﻥ ﺑﻴﻦ ﻃﺒﻘﺎﺕ ﮔﻮﻧﺎﮔﻮﻥ ﻣﺮﺩﻡ ﭘﺨﺶ ﻭ ﻧﺎﻳﺎﺏ ﺷﺪ .ﻫﻢ ﭼﻨﻴﻦ ﭼﻨﺪﻳﻦ ﺁﻣﻮﺯﺷﮕﺎﻩ ﻭ
ﺩﺑﻴﺮﺳﺘﺎﻥ ) ﺍﺯ ﺟﻤﻠﻪ ﺩﺑﻴﺮﺳﺘﺎﻥ ﻓﻴﺮﻭﺯ ﺑﻬﺮﺍﻡ ،ﺍﻧﻮﺷﻴﺮﻭﺍﻥ ﺩﺍﺩﮔﺮ ،ﻭ ﺟﻤﺸﻴﺪ ﺟﻢ( ﺑﻪ ﻫﻤﺖ ﻭ ﻳﺎﺭﻯ ﺍﻭ ﺳﺎﺧﺘﻪ ﺷﺪ.
ﺍﺭﺑﺎﺏ ﻛﻴﺨﺴﺮﻭ ﺷﺎﻫﺮﺥ ﭼﻨﺪﻳﻦ ﺩﻭﺭﻩ ﻧﻤﺎﻳﻨﺪﻩ ﻣﺠﻠﺲ ﺷﻮﺭﺍ ﻭ ﻧﻤﺎﻳﻨﺪﻩ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺑﻮﺩ .ﺍﻭ ﺑﺎ ﺍﻗﺪﺍﻣﺎﺕ ﺟﺴﻮﺭﺍﻧﻪ
ﺍﻯ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺭﺍ ﺻﺎﺣﺐ ﺯﻣﻴﻦ ﺑﺰﺭﮔﻰ ﺩﺭ ﺗﻬﺮﺍﻥ ﻛﺮﺩ ﻛﻪ ﻗﺴﻤﺘﻰ ﺍﺯ ﺁﻥ ﺁﺭﺍﻣﮕﺎﻩ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺷﺪ.
ﺍﺭﺑﺎﺏ ﻛﻴﺨﺴﺮﻭ ﺷﺎﻫﺮﺥ ﻧﻘﺶ ﺑﺴﻴﺎﺭ ﺑﺰﺭﮔﻰ ﺩﺭ ﺣﻮﺍﺩﺙ ﻣﻬﻢ ﻣﻠﻰ ﻭ ﺳﺮﻧﻮﺷﺖ ﺳﺎﺯﻯ ﻛﻪ ﺩﺭ ﺳﺮﺑﻠﻨﺪﻯ
ﺟﺎﻣﻌﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺍﻳﻔﺎ ﻛﺮﺩ.
ﻳﺎﺩﺵ ﮔﺮﺍﻣﻰ ﻭ ﺭﻭﺍﻧﺶ ﺷﺎﺩﺑﺎﺩ.

4

ﻫﻤﺎﻳﺶ ﺑﺰﺭﮔﺪﺍﺷﺖ ﻳﻜﺴﺪﻣﻴﻦ ﺳﺎﻝ ﺑﻨﻴﺎﺩ ﺩﺑﺴﺘﺎﻥ ﺟﻤﺸﻴﺪ ﺟﻢ
ﺩﺭ ﺟﺸﻦ ﮔﺎﻩ ﺧﺴﺮﻭﻯ ﺗﻬﺮﺍﻥ
ﺑﻪ ﺍﺑﺘﻜﺎﺭ ﺍﻧﺠﻤﻦ ﺧﺎﻧﻪ ﻭ ﻣﺪﺭﺳﻪ ﺩﺑﺴﺘﺎﻥ ﺟﻤﺸﻴﺪ ﺟﻢ ﺳﺎﻟﺮﻭﺯ ﺑﻨﻴﺎﺩ ﻧﻬﺎﺩﻥ ﺍﻳﻦ ﺁﻣﻮﺯﺷﮕﺎﻩ ﺑﺮ ﭘﺎ ﺷﺪ.ﺍﺯ ﻣﺎﻩ ﻫﺎ ﻗﺒﻞ ﺛﺒﺖ
ﻪ
ﻧﺎﻡ ﺩﺍﻧﺶ ﺁﻣﻮﺯﺍﻧﻰ ﻛﻪ ﺳﺎﻝ ﻫﺎ ﭘﻴﺶ ﺩﺭ ﺍﻳﻦ ﺁﻣﻮﺯﺷﮕﺎﻩ ﺩﺍﻧﺶ ﺁﻣﻮﺧﺘﻪ ﺍﻧﺪ ﻭ ﻳﺎ ﺁﻣﻮﺯﮔﺎﺭ ﺑﻮﺩﻩ ﺍﻧﺪ ﺍﻧﺠﺎﻡ ﺷﺪﻩ ﺑﻮﺩ ﻭ
ﻫﻤﺎﻳﺸﻰ ﺑﺎ ﺣﻀﻮﺭ ﺑﻴﺶ ﺍﺯ  250ﻧﻔﺮ ﺩﺭ ﺗﺎﻻﺭ ﺧﺴﺮﻭﻯ ﺗﻬﺮﺍﻥ ﺑﺮﮔﺰﺍﺭ ﺷﺪ.
ﭘﺲ ﺍﺯ ﺳﺮﺍﻳﺶ ﺑﻨﺪ ﻫﺎﻳﻰ ﺍﺯ ﮔﺎﺗﻬﺎ ﻭ ﺳﺮﻭﺩ
ﺍﻳﺮﺍﻥ ﻣﺠﺮﻯ ﺑﺮﻧﺎﻣﻪ ،ﻛﺎﻣﺒﻴﺰ ﻓﺮﻭﺯﺍﻥ ﺍﺯ
ﺑﺎﺷﻨﺪﮔﺎﻥ ﺳﭙﺎﺳﮕﺰﺍﺭﻯ ﻛﺮﺩ ﻭ ﺍﺯ ﺯﺭﻳﺮ
ﻧﺠﻤﻰ،ﻣﺪﻳﺮ ﺩﺑﺴﺘﺎﻥ ﺧﻮﺍﺳﺖ ﺗﺎ ﮔﺰﺍﺭﺷﻰ ﺍﺯ
ﻋﻤﻠﻜﺮﺩ ﺩﺑﺴﺘﺎﻥ ﺩﺍﺷﺘﻪ ﺑﺎﺷﺪ.ﺁﻗﺎﻯ ﻧﺠﻤﻰ ﺩﺭ
ﺑﺨﺸﻰ ﺍﺯ ﺳﺨﻨﺎﻥ ﺧﻮﺩ ﺧﺎﻧﻮﺍﺩﻩ ﻫﺎ ﺭﺍ ﺩﻋﻮﺕ
ﺑﻪ ﺛﺒﺖ ﻧﺎﻡ ﻓﺮﺯﻧﺪﺍﻥ ﺩﺭ ﺟﻤﺸﻴﺪ ﺟﻢ ﻛﺮﺩﻧﺪ ﻭ
ﮔﻔﺘﻨﺪ ﺑﻪ ﺩﻟﻴﻞ ﺯﺍﺩ ﻭ ﻭﻟﺪ ﻛﻤﺘﺮ ﻭ ﻣﻬﺎﺟﺮﺕ
ﺧﺎﻧﻮﺍﺩﻩ ﻫﺎ ﺑﻪ ﺧﺎﺭﺝ ﺍﺯ ﻛﺸﻮﺭ ﻫﻢ ﺍﻛﻨﻮﻥ
ﺗﻌﺪﺍﺩ ﺩﺍﻧﺶ ﺁﻣﻮﺯﺍﻥ ﺑﻪ ﺍﻧﺪﺍﺯﻩ ﺍﻯ ﻛﺎﻫﺶ
ﻳﺎﻓﺘﻪ ﻛﻪ ﺁﻣﻮﺯﺵ ﭘﺮﻭﺭﺵ ﻣﻌﺎﻭﻥ ﻭ ﺩﻓﺘﺮ ﺩﺍﺭ
ﺑﻪ ﺩﺑﺴﺘﺎﻥ ﻧﻤﻰ ﺩﻫﺪ.
ﺭﻳﻴﺲ ﺍﻧﺠﻤﻦ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺗﻬﺮﺍﻥ ﺩﺭ ﺑﺨﺶ ﺑﻌﺪﻯ
ﺑﺎ ﺳﺨﻨﺎﻥ ﺧﻮﺩ ﺍﺯ ﺍﺭﺑﺎﺏ ﺟﻤﺸﻴﺪ ﺟﻤﺸﻴﺪﻳﺎﻥ
ﻳﺎﺩ ﻛﺮﺩﻧﺪ ﻭ ﺍﺯ ﺑﺮﮔﺰﺍﺭ ﻛﻨﻨﺪﮔﺎﻥ ﺳﭙﺎﺳﮕﺰﺍﺭﻯ ﻛﺮﺩﻧﺪ.ﺧﺎﻧﻢ ﺗﻮﺭﺍﻥ ﺑﻬﺮﺍﻣﻰ ﻧﻴﺰ ﺳﺮﻭﺩﻩ ﻫﺎﻯ ﺧﻮﺩ ﺭﺍ ﺑﺎ ﻣﻮﺿﻮﻉ ﺳﺎﻟﺮﻭﺯ
ﺑﻨﻴﺎﺩ ﺩﺑﺴﺘﺎﻥ ﺟﻤﺸﻴﺪ ﺟﻢ ﺑﻴﺎﻥ ﻛﺮﺩﻧﺪ.،ﭘﺮﻭﻳﺰ ﺷﻬﺮﻳﺎﺭﻯ ﺩﺭ ﺳﺨﻨﺎﻥ ﺧﻮﺩ ﺑﻪ ﭘﻴﺸﻴﻨﻪ ﺩﺍﻧﺶ ﻭ ﺩﺍﻧﺸﻤﻨﺪﺍﻥ ﺩﺭ ﺍﻳﺮﺍﻥ ﺍﺷﺎﺭﻩ
ﻛﺮﺩﻩ ﻭ ﺑﻮﺫﺭﺟﻤﻬﺮ ﻣﻬﺮ ﻧﻴﺰ ﺑﻪ ﺧﺎﻃﺮﺍﺕ ﺧﻮﺩ ﺩﺭ ﺑﺎﺭﻩ ﺯﻧﺪﻩ ﻳﺎﺩ ﺟﻤﺸﻴﺪ ﺟﻤﺸﻴﺪﻳﺎﻥ ﻭ ﺩﺑﺴﺘﺎﻥ ﺟﻤﺸﻴﺪ ﺟﻢ ﭘﺮﺩﺍﺧﺘﻨﺪ.
ﻧﻤﺎﻳﻨﺪﻩ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺩﺭﻣﺠﻠﺲ ﻧﻴﺰ ﺩﺭ ﺳﺨﻨﺎﻥ ﺧﻮﺩ ﺑﻪ ﻧﻘﺶ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺩﺭ ﺁﻣﻮﺯﺵ ﺩﺍﺩﻥ ﻭ ﺳﺎﺧﺘﻦ ﺑﻨﻴﺎﺩ ﻫﺎﻯ ﺁﻣﻮﺯﺷﻰ
ﺍﺷﺎﺭﻩ ﻛﺮﺩﻧﺪ ﻭ ﺭﻳﺸﻪ ﺁﻥ ﺭﺍ ﺩﺭ ﭘﻴﺎﻡ ﺍﺷﻮ ﺯﺭﺗﺸﺖ ﺟﺴﺘﺠﻮ ﻛﺮﺩﻧﺪ،ﺍﻳﺸﺎﻥ ﺍﺯ ﻭﺍژﻩ ﺩﭘﺴﺘﺎﻥ ﻭ ﺩﭘﻴﺮﺳﺘﺎﻥ ﻛﻪ ﺍﺯ ﺁﻏﺎﺯ ﺩﺭ
ﺍﻭﺳﺘﺎ ﻣﺸﺎﻫﺪﻩ ﺷﺪﻩ ﻭ ﺑﺮﮔﺮﻓﺘﻪ ﺍﺯ ﺭﻳﺸﻪ ﺩپ ﺑﻪ ﻣﻌﻨﻰ ﭘﻮﺳﺖ ﺑﻮﺩﻩ ﻛﻪ ﺁﻥ ﺯﻣﺎﻥ ﺑﺮ ﺭﻭﻯ ﺁﻥ ﻣﻰ ﻧﻮﺷﺘﻨﺪ ﻭ ﺑﻌﺪ ﻫﺎ ﺩﻑ
ﻧﻴﺰ ﺍﺯ ﺁﻥ ﮔﺮﻓﺘﻪ ﺷﺪﻩ ﺍﺷﺎﺭﻩ ﻛﺮﺩﻧﺪ ﻭ ﺍﺩﺍﻣﻪ ﺩﺍﺩﻧﺪ ﺍﻣﺮﻭﺯﻩ ﺑﺎﻳﺪ ﻛﺎﺭﻯ ﻛﺮﺩ ﻛﻪ ﻛﻴﻔﻴﺖ ﻣﺪﺍﺭﺱ ﺯﺭﺗﺸﺘﻰ ﺭﺍ ﺑﺎﻻ ﺑﺮﺩ ﺗﺎ
ﺩﺭ ﻛﻨﺎﺭ ﻛﻢ ﺷﺪﻥ ﺁﻣﺎﺭ ﻓﺮﺯﻧﺪﺍﻥ ﻭ ﻣﻬﺎﺟﺮﺗﻰ ﻛﻪ ﺻﻮﺭﺕ ﻣﻰ ﮔﻴﺮﺩ ﺗﻤﺎﻡ ﺩﺍﻧﺶ ﺁﻣﻮﺯﺍﻥ ﺯﺭﺗﺸﺘﻰ ﺑﻪ ﺩﻟﻴﻞ ﺑﺎﻻ ﺑﻮﺩﻥ
ﺳﻄﺢ ﺁﻣﻮﺯﺷﻰ ﺑﻪ ﺁﻣﻮﺯﺷﮕﺎﻩ ﻫﺎﻯ ﻭﻳﮋﻩ ﺧﻮﺩﻣﺎﻥ ﺑﻴﺎﻳﻨﺪ.
ﺩﺑﺴﺘﺎﻥ ﺟﻤﺸﻴﺪ ﺟﻢ ﺗﻬﺮﺍﻥ ﺩﺭ ﺳﺎﻝ  1285ﺧﻮﺭﺷﻴﺪﻯ ﺑﻪ ﻫﻤﺖ ﺍﺭﺑﺎﺏ ﺟﻤﺸﻴﺪ ﺟﻤﺸﻴﺪﻳﺎﻥ ﺑﻨﻴﺎﺩ ﻧﻬﺎﺩﻩ ﺷﺪ ﺍﻳﻦ ﺩﺑﺴﺘﺎﻥ
ﺩﺭ ﺧﻴﺎﺑﺎﻥ ﺟﻤﻬﻮﺭﻯ ﺍﺳﻼﻣﻰ -ﻛﻮﭼﻪ ﻣﺴﻌﻮﺩ ﺳﻌﺪ ﻗﺮﺍﺭ ﺩﺍﺭﺩ ﻭ ﺩﺭ ﺳﻪ ﻃﺒﻘﻪ ﺑﻨﺎ ﺷﺪﻩ ﺍﺳﺖ ﻛﻪ ﺷﺎﻣﻞ ﺩﻓﺘﺮ ﻫﺎﻯ
ﻣﺪﻳﺮ،ﻣﻌﺎﻭﻥ،ﺁﻣﻮﺯﮔﺎﺭﺍﻥ ﻭ ﺗﺎﻻﺭ ﻫﻤﺎﻳﺶ ﺍﺳﺖ ﻭ ﺩﺭ ﻃﺒﻘﺎﺕ ﺑﺎﻻ ﻛﺘﺎﺑﺨﺎﻧﻪ،ﺁﺯﻣﺎﻳﺸﮕﺎﻩ ﻭ ﻛﻼﺱ ﻫﺎﻯ ﺍﻭﻝ ﺗﺎ ﭘﻨﺠﻢ ﻗﺮﺍﺭ ﺩﺍﺭﺩ.
ﺩﺭ ﺑﺨﺸﻰ ﺍﺯ ﺍﻳﻦ ﻫﻤﺎﻳﺶ ﺑﻪ ﭘﻴﺎﻡ ﻣﻮﺑﺪ ﻣﻬﺮﺑﺎﻥ ﺯﺭﺗﺸﺘﻰ ﻧﻴﺰ ﺍﺷﺎﺭﻩ ﺷﺪ ﻛﻪ ﺑﺮﺍﻯ ﺍﻳﻦ ﺑﺰﺭﮔﺪﺍﺷﺖ ﻧﻮﺷﺘﻪ ﺑﻮﺩﻧﺪ:
ﺧﻮﺷﻮﻗﺘﻢ ﻛﻪ ﺩﺑﺴﺘﺎﻥ ﺟﻤﺸﻴﺪ ﺟﻢ ﭘﺲ ﺍﺯ ﮔﺬﺷﺖ ﺑﻴﺶ ﺍﺯ ﻳﻚ ﻗﺮﻥ ﻫﻨﻮﺯ ﭘﺎ ﺑﺮﺟﺎﺳﺖ ﻭ ﻫﺮ ﭼﻪ ﺑﻬﺘﺮ ﻭ ﭘﺮ ﺑﺎﺭﺗﺮ
ﺭﺳﺎﻟﺖ ﻓﺮﻫﻨﮓ ﺧﻮﺩ ﺭﺍ ﺍﺩﺍﻣﻪ ﻣﻰ ﺩﻫﺪ .ﺑﻪ ﻳﻜﺎﻳﻚ ﺷﻤﺎ ﮔﺮﺩﺍﻧﻨﺪﮔﺎﻥ ﻭ ﻣﺪﻳﺮﺍﻥ ﺍﻳﻦ ﺩﺑﺴﺘﺎﻥ ﻛﻪ ﺑﺎ ﺩﺭﺍﻳﺖ ﻭ ﻛﻔﺎﻳﺖ
ﺁﻥ ﺭﺍ ﺍﺩﺍﺭﻩ ﻣﻰ ﻛﻨﻴﺪ ﺩﺭﻭﺩ ﻣﻰ ﻓﺮﺳﺘﻢ ﻭ ﺑﺮﺍﻳﺘﺎﻥ ﺑﻬﺮﻭﺯﻯ ﻭ ﭘﻴﺮﻭﺯﻯ ﺁﺭﺯﻭ ﺩﺍﺭﻡ.
ﻣﻦ ﻫﻢ ﺍﻛﻨﻮﻥ  91ﺳﺎﻟﻪ ﻫﺴﺘﻢ ﻭ ﺩﺑﺴﺘﺎﻥ ﺟﻤﺸﻴﺪ ﺟﻢ  101ﺳﺎﻟﻪ ﺑﻪ ﻋﺒﺎﺭﺕ ﺩﻳﮕﺮ ﺍﻳﻦ ﺩﺑﺴﺘﺎﻥ  10ﺳﺎﻝ ﭘﻴﺶ ﺍﺯ ﺯﺍﻳﺶ ﻣﻦ
ﺑﻪ ﻫﻤﺖ ﻳﻜﻰ ﺍﺯ ﺑﺰﺭگ ﻣﺮﺩﺍﻥ ﺯﺭﺗﺸﺘﻰ،ﺍﺭﺑﺎﺏ ﺟﻤﺸﻴﺪ ﺟﻤﺸﻴﺪﻳﺎﻥ ﺑﻨﻴﺎﺩ ﺷﺪﻩ ﺍﺳﺖ ﻭ ﺗﺎ ﺑﻪ ﺍﻣﺮﻭﺯ ﻫﺰﺍﺭﺍﻥ ﻧﻔﺮ ﻛﻮﺩﻙ
ﺯﺭﺗﺸﺘﻰ ﻭ ﻏﻴﺮ ﺯﺭﺗﺸﺘﻰ ﺩﺭﺁﻥ ﺁﻣﻮﺯﺵ ﺩﻳﺪﻩ ﺍﻧﺪ.
ﺩﺑﺴﺘﺎﻥ ﺟﻤﺸﻴﺪ ﺟﻢ ﺟﺰﻭ ﻧﺨﺴﺘﻴﻦ ﻣﺪﺍﺭﺱ ﺗﻬﺮﺍﻥ ﺑﻮﺩﻩ ﻛﻪ ﺑﺎ ﺭﻭﺵ ﻣﺪﺭﻥ ﺁﻣﻮﺯﺷﻰ ﺁﻏﺎﺯ ﺑﻪ ﻛﺎﺭ ﻛﺮﺩﻩ ﺍﺳﺖ ،ﺩﺭ ﺁﻥ
ﺯﻣﺎﻥ ﺑﻴﺸﺘﺮ ﻣﺪﺍﺭﺱ ﺳﻨﺘﻰ ﻭ ﻣﻜﺘﺐ ﺧﺎﻧﻪ ﺍﻯ ﺍﺩﺍﺭﻩ ﻣﻰ ﺷﺪﻧﺪ.
ﺟﺎﻣﻌﻪ ﺯﺗﺸﺘﻰ ﺍﺯ ﺩﻳﺮﺑﺎﺯ ﺍﻫﻤﻴﻴﺖ ﻭﻳﮋﻩ ﺍﻯ ﺑﺮﺍﻯ ﻛﺴﺐ ﻋﻠﻢ ﻭ ﺩﺍﻧﺶ ﻗﺎﻳﻞ ﺑﻮﺩﻩ ﻭ ﺟﺎﻯ ﺍﻓﺘﺨﺎﺭ ﺍﺳﺖ ﻛﻪ ﭘﺲ ﺍﺯ ﺍﻧﻘﻼﺏ
ﻣﺸﺮﻭﻃﻴﺖ ﺑﺎﻻﺗﺮﻳﻦ ﺩﺭﺻﺪ ﻣﺪﺍﺭﺱ ﺗﻬﺮﺍﻥ،ﻳﺰﺩ ﻭ ﻛﺮﻣﺎﻥ ﻧﺴﺒﺖ ﺑﻪ ﺟﻤﻌﻴﺖ،ﻣﺘﻌﻠﻖ ﺑﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺍﺳﺖ .ﺩﺭ ﺗﻬﺮﺍﻥ
ﻣﺪﺍﺭﺱ ﺟﻤﺸﻴﺪ ﺟﻢ،ﮔﻴﻮ،ﮔﺸﺘﺎﺳﺐ،ﺍﻧﻮﺷﻴﺮﻭﺍﻥ،ﻓﻴﺮﻭﺯﺑﻬﺮﺍﻡ ﻭ ﺭﺳﺘﻢ ﺁﺑﺎﺩﻳﺎﻥ.
ﺩﺭ ﻳﺰﺩ ﻣﺪﺍﺭﺱ ﺩﻳﻨﻴﺎﺭﻯ،ﻛﻴﺨﺴﺮﻭﻯ،ﺟﻬﺎﻧﻴﺎﻥ ﻭ ﻣﺎﺭﻛﺎﺭ ﻭ ﺩﺭ ﻛﺮﻣﺎﻥ ﻣﺪﺍﺭﺱ ﺍﻳﺮﺍﻧﺸﻬﺮ،ﻛﺎﻭﻳﺎﻧﻰ،ﻛﻴﺨﺴﺮﻭ ﺷﺎﻫﺮﺥ
ﻭ ﺷﻬﺮﻳﺎﺭﻯ.
ﺑﻨﻴﺎﻥ ﮔﺰﺍﺭ ﺩﺑﺴﺘﺎﻥ ﺟﻤﺸﻴﺪ ﺟﻢ ﻳﻜﻰ ﺍﺯ ﻓﺮﻫﻴﺨﺘﮕﺎﻥ ﺟﺎﻣﻌﻪ ﺯﺭﺗﺸﺘﻰ،ﺍﺭﺑﺎﺏ ﺟﻤﺸﻴﺪ ﺟﻤﺸﻴﺪﻳﺎﻥ ﺑﻮﺩﻩ ﺍﺳﺖ.

ﻣﺎﻫﻨﺎﻣﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ -ﺷﻤﺎﺭﻩ - 7ﭘﺎﻳﻴﺰ  3745ﺯﺭﺗﺸﺘﻰ

ﻓﺮﻫﻨﮕﻰ -ﺍﺟﺘﻤﺎﻋﻰ  -ﺩﻳﻨﻰ

ﺷﻴﺮ ﻭ ﺧﻮﺭﺷﻴﺪ ﺍﻳﺮﺍﻧﻰ ﺭﺍ ﺑﺎﺯﮔﺮﺩﺍﻧﻴﺪ
ﺑﺨﺸﻰ ﺍﺯ ﺳﺨﻨﺮﺍﻧﻰ ﭘﻴﺶ ﺍﺯ ﺩﺳﺘﻮﺭ ﻛﻮﺭﺵ ﻧﻴﻜﻨﺎﻡ
ﻧﻤﺎﻳﻨﺪﻩ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺩﺭ ﻣﺠﻠﺲ
ﻧﺸﺎ ِﻥ ﺷﻴﺮ ﻭ ﺧﻮﺭﺷﻴﺪ ﻳﻜﻰ ﺍﺯ ﻛﻬﻦﺗﺮﻳﻦ ﻧﻤﺎﺩﻫﺎﻯ
ﻣﻠﻰ ﺍﻳﺮﺍﻧﻴﺎﻥ ﺍﺳﺖ ،ﻧﮕﻬﺪﺍﺭﻯ ﺍﻳﻦ ﻧﻤﺎﺩ ﺩﺭ ﮔﺬﺭ
ِ
ﺍﺭﺯﺵ ﺁﻥ ﻧﺰﺩ ﻧﻴﺎﻛﺎﻧﻤﺎﻥ ﺑﻮﺩﻩ ﺍﺳﺖ.
ﻫﺰﺍﺭﻩﻫﺎ ﻧﺸﺎﻧﻪ
ﻳﺎﺩﮔﺎﺭﻫﺎﻯ ﺑﺪﺳﺖ ﺁﻣﺪﻩ ﺍﺯ ﺩﻭ ﻧﻤﺎﺩ ﺧﻮﺭﺷﻴﺪ ﻭ
ﺷﻴﺮ ،ﻫﺮ ﻛﺪﺍﻡ ﺟﺪﺍﮔﺎﻧﻪ ﺑﻪﺍﻧﺪﺍﺯﻩﺍﻯ ﺑﺮﺟﺴﺘﻪ ﺍﺳﺖ
ِ
ﺍﺭﺯﺵ ﻭﻳﮋﻩ ﺍﻳﻦ ﺩﻭ ﻧﻤﺎﺩ ﺩﺭ ﻓﺮﻫﻨﮓ
ﻛﻪ ﺑﻴﮕﻤﺎﻥ ﺍﺯ
ﻭ ﺑﺎﻭﺭﻫﺎﻯ ﮔﺬﺷﺘﻪ ﺍﻳﺮﺍﻥ ﺳﺨﻦ ﻣﻰ ﮔﻮﻳﺪ.
ﺷﻴ ِﺮ ﺍﻳﺮﺍﻧﻰ ﺗﺎ ﭼﻨﺪﻯ ﭘﻴﺶ ﻭ ﻫﻤﺰﻣﺎﻥ ﺑﺎ ﻣﺸﺮﻭﻃﻴﺖ ﺩﺭ
ِ
ﻣﻨﺎﻃﻖ ﻓﺎﺭﺱ ﻭ
ﺑﻴﺸﻪﻫﺎﻯ ﺍﻳﺮﺍﻥ ﻭ ﺑﻪﻭﻳﮋﻩ ﺩﺭ ﺷﻬﺮﻫﺎﻯ
ﺧﻮﺯﺳﺘﺎﻥ ﻣﻰﺯﻳﺴﺘﻪ ﺍﺳﺖ ﺍﻣﺎ ﻧﺴﻞ ﺁﻥ ﺑﻪ ﺩﻟﻴﻞ ﺷﻜﺎﺭ
ﺑﻰﺭﻭﻳﻪ ﻗﺎﺟﺎﺭﻳﺎ ِﻥ ﻏﻴﺮ ﺍﻳﺮﺍﻧﻰ ﺍﺯ ﻣﻴﺎﻥ ﺭﻓﺘﻪ ﺍﺳﺖ.
ﺷﻴﺮ ﺍﻳﺮﺍﻧﻰ ﺩﺭ ﻫﺮ ﺩﻭﺭﺍﻧﻰ ﻧﺸﺎﻥ ﺷﺠﺎﻋﺖ ،ﺩﻟﻴﺮﻯ ﻭ
ﻏﺮﻭﺭ ﺑﻮﺩﻩ ﺍﺳﺖ ﻛﻪ ﻫﻤﻮﺍﺭﻩ ﺩﺭ ﻧﻘﺶ ﺑﺮﺟﺴﺘﻪﻫﺎ ،ﺳﻔﺎﻝﻫﺎ ،ﺍﺷﻴﺎﻯ ﻓﻠﺰﻯ ،ﻧﺸﺎﻥﻫﺎ ﻭ ﻣُﻬﺮﻫﺎ ﺑﻪ ﻳﺎﺩﮔﺎﺭ ﻣﺎﻧﺪﻩ ﺍﺳﺖ.
ﻫﺮ ﭼﻨﺪ ﺷﻴﺮ ﺩﺭ ﺿﺮﺏﺍﻟﻤﺜﻞﻫﺎﻯ ﺍﻳﺮﺍﻧﻰ ﺑﻪ ﭘﺎﺩﺷﺎﻩ ﺟﻨﮕﻞ ﻣﻌﺮﻭﻑ ﺷﺪﻩ ﺍﺳﺖ ﻭﻟﻰ ﺑﻰﮔﻤﺎﻥ ﻣﺮﺑﻮﻁ ﺑﻪ
ﭘﺎﺩﺷﺎﻫﺎﻥ ﻃﺎﻏﻮﺗﻰ ﮔﺬﺷﺘﻪ ﺍﻳﺮﺍﻥ ﻧﺒﻮﺩﻩ ﺍﺳﺖ ﻛﻪ ﺩﺭ ﻛﻨﺎﺭ ﺑﺮﺧﻰ ﺍﺯ ﻣﻌﻤﺎﺭﻯﻫﺎ ،ﺗﻨﺪﻳﺲ ﺷﻴﺮ ﺭﺍ ﺑﺎ ﺑﻰﻣﻬﺮﻯ
ﺣﺬﻑ ﻛﺮﺩﻩﺍﻧﺪ.
ﭘﻴﺸﻨﻬﺎﺩ ﺍﻭﻝ ﺍﻳﻦ ﺍﺳﺖ ﻛﻪ ﺳﺮﻧﺸﻴﻦ ﻓﺮﺯﺍﻧﻪ ﻣﺠﻠﺲ ﺷﻮﺭﺍﻯ ﺍﺳﻼﻣﻰ ،ﺁﻗﺎﻯ ﺩﻛﺘﺮ ﺣﺪﺍﺩ ﻋﺎﺩﻝ ﺩﺳﺘﻮﺭ ﺩﻫﻨﺪ ﺗﺎ
ﭘﻴﻜ ِﺮ ﺯﻳﺒﺎﻯ ﺷﻴ ِﺮ ﺑﺎﻻﻯ ﺳﺘﻮﻥﻫﺎﻯ ﻭﺭﻭﺩﻯ ﻣﺠﻠﺲ ﻗﺪﻳﻢ ﺩﺭ ﻣﻴﺪﺍﻥ ﺑﻬﺎﺭﺳﺘﺎﻥ ﺭﺍ ﻛﻪ ﻧﻤﺎﺩ ﭘﻴﺮﻭﺯﻯ ﻭ ﺷﺠﺎﻋﺖ
ﻭ ﻏﺮﻭﺭ ﺍﺳﺖ ﺩﻭﺑﺎﺭﻩ ﺑﺮ ﺟﺎﻯ ﺧﻮﺩ ﻗﺮﺍﺭ ﺩﻫﻨﺪ ﻭ ﭘﻴﺸﻨﻬﺎﺩ ﺩﻭﻡ ﺍﻳﻨﻜﻪ ﺳﺎﺯﻣﺎﻥ ﺣﻔﺎﻇﺖ ﺍﺯ ﻣﺤﻴﻂ ﺯﻳﺴﺖ،
ﺗﻌﺪﺍﺩﻯ ﺍﺯ ﺷﻴﺮﻫﺎﻯ ﻧﮋﺍﺩ ﺍﻳﺮﺍﻧﻰ ﺭﺍ ﻛﻪ ﻫﻨﻮﺯ ﺩﺭ ﻛﺸﻮﺭ ﻫﻨﺪﻭﺳﺘﺎﻥ ﺑﻪ ﺳﺮ ﻣﻰﺑﺮﻧﺪ ،ﺑﻪ ﺟﻨﮕﻞﻫﺎﻯ ﺣﻔﺎﻇﺖ
ﺷﺪﻩ ﺍﻳﺮﺍﻥ ﺑﺎﺯﮔﺮﺩﺍﻧﻨﺪ.
ﺧﻮﺭﺷﻴﺪ ﻧﻴﺰ ﻧﻤﺎﺩ ﺍﻳﺰ ِﺩ ﻣﻬﺮ ﺍﻳﺮﺍﻧﻰ ﺍﺳﺖ ،ﻧﮕﺎﺭﻩ ﺧﻮﺭﺷﻴﺪ ﻭ ﮔﺮﺩﻭﻧﻪ ﻣﻬﺮ ﺩﺭ ﻳﺎﺩﮔﺎﺭﻫﺎﻯ ﻛﻬﻦ ﺑﻪﺩﺳﺖ ﺁﻣﺪﻩ،
ﻓﺮﺍﻭﺍﻥ ﺩﻳﺪﻩ ﻣﻰﺷﻮﺩ.
ﺷﺎﻋﺮﺍﻥ ﻭ ﻧﻮﻳﺴﻨﺪﮔﺎﻥ ﺍﻳﺮﺍﻧﻰ ﻧﻴﺰ ﺑﺎﺭﻫﺎ ﻭ ﺑﺎﺭﻫﺎ ﺍﺯ ﺷﻴﺮ ﻭ ﻫﻤﭽﻨﻴﻦ ﺧﻮﺭﺷﻴﺪ ﺩﺭ ﻧﻮﺷﺘﻪﻫﺎﻯ ﺧﻮﺩ ﻳﺎﺩ ﻛﺮﺩﻩﺍﻧﺪ.
ﺍﮔﺮﭼﻪ ﭘﺲ ﺍﺯ ﺣﻤﻠﻪ ﺍﻋﺮﺍﺏ ،ﺑﺴﻴﺎﺭﻯ ﺍﺯ ﻳﺎﺩﮔﺎﺭﻫﺎﻯ ﺍﻳﺮﺍﻧﻰ ﺍﺯ ﺑﻴﻦ ﺭﻓﺖ ﺍﻣﺎ ﻧﻤﺎ ِﺩ ﺷﻴﺮ ﻭ ﺧﻮﺭﺷﻴﺪ ﻫﻤﭽﻨﺎﻥ
ِ
ﻫﻮﻳﺖ ﺧﻮﺩ ﺭﺍ ﻧﮕﺎﻩ ﺩﺍﺷﺖ ،ﻧﺨﺴﺘﻴﻦ ﻧﺸﺎﻥ ﺷﻴﺮ ﻭ ﺧﻮﺭﺷﻴﺪ ﭘﺲ ﺍﺯ ﺍﺳﻼﻡ ﻣﺮﺑﻮﻁ ﺑﻪ ﺑﺸﻘﺎﺏ ﻟﻌﺎﺏﺩﺍﺭﻯ ﺍﺳﺖ
ﻛﻪ ﺩﺭ ﺷﻬﺮ ﺭﻯ ﻛﺸﻒ ﺷﺪﻩ ﺍﺳﺖ ﭘﺲ ﺍﺯ ﺣﻤﻠﻪ ﻣﻐﻮﻝ ﻧﻴﺰ ﻧﺸﺎﻥ ﺷﻴﺮ ﻭ ﺧﻮﺭﺷﻴﺪ ﺑﺮ ﺭﻭﻯ ﺳﻜﻪﻫﺎ ﻭﺟﻮﺩ
ﺩﺍﺷﺘﻪ ﺑﺎ ﺍﻳﻦ ﺗﻔﺎﻭﺕ ﻛﻪ ﺑﻪ ﺟﺎﻯ ﭘﺮﺗﻮﻫﺎﻯ ﺧﻮﺭﺷﻴﺪ ﺑﺎ ﻃﺮﺍﺣﻰ ﻭﻳﮋﻩﺍﻯ ﻭﺍژﻩ ﺭﺳﻮﻝﺍﷲ ﺩﺭ ﺁﻥ ﺩﻳﺪﻩ ﻣﻰﺷﻮﺩ.
ﺷﻴﺦ ُﺟﻨﻴﺪ ،ﺟﺪ ﺻﻔﻮﻳﺎﻥ ﻛﻪ ﻓﺮﺩﻯ ﻣﺬﻫﺒﻰ ﺑﻮﺩ ﻧﺸﺎﻥ ﺷﻴﺮ ﻭ ﺧﻮﺭﺷﻴﺪ ﺭﺍ ﭘﺬﻳﺮﻓﺖ ﻭ ﺍﺯ ﺯﻣﺎﻥ ﺷﺎﻩ ﻋﺒﺎﺱ
ﺻﻔﻮﻯ ﺍﻳﻦ ﻧﻤﺎﺩ ﺑﻪ ﻋﻨﻮﺍﻥ ﻧﺸﺎ ِﻥ ﺭﺳﻤﻰ ﺣﻜﻮﻣﺖ ﺍﻧﺘﺨﺎﺏ ﮔﺮﺩﻳﺪ.
ﺩﺭ ﺯﻣﺎﻥ ﺻﻔﻮﻳﺎﻥ ،ﺳﻼﻃﻴﻦ ﻋﺜﻤﺎﻧﻰ ﻧﺸﺎ ِﻥ ﻣﺎﻩ ﺭﺍ ﺑﺮﺍﻯ ﺧﻮﺩ ﺑﺮﮔﺰﻳﺪﻧﺪ ﻭ ﺍﺯ ﺁﻥ ﺯﻣﺎﻥ ﻧﻤﺎﺩ ﺷﻴﺮ ﻭ ﺧﻮﺭﺷﻴﺪ ﺩﺭ
ﺑﺮﺍﺑﺮﻯ ﺑﺎ ﻫﻼ ِﻝ ﻣﺎﻩ ﻋﺜﻤﺎﻧﻰ ،ﺑﻴﺶ ﺍﺯ ﭘﻴﺶ ﺍﺭﺯﺵ ﻳﺎﻓﺖ ،ﺁﻏﺎ ﻣﺤﻤﺪﺧﺎﻥ ﻗﺎﺟﺎﺭ ﻧﻴﺰ ﺑﻪ ﺳﻔﺎﺭﺵ ﻣﺸﺎﻭﺭﺍﻧﺶ ﻛﻪ
ﺍﻳﻦ ﻧﮕﺎﺭﻩ ﺭﺍ ﻣﻈﻬﺮ ﺣﻀﺮﺕ ﻋﻠﻰ)ﻉ( ﻳﻌﻨﻰ ﺍﺳﺪﺍﷲ ﻣﻰﺩﺍﻧﺴﺘﻨﺪ ،ﻧﺸﺎﻥ ﺷﻴﺮ ﻭ ﺧﻮﺭﺷﻴﺪ ﺭﺍ ﺑﺮﮔﺰﻳﺪ ﻭ ﺩﺭ ﺑﺮﺧﻰ
ِ
ﺩﺳﺖ ﺷﻴﺮ ،ﺷﻤﺸﻴﺮ ﻧﻴﺰ ﺍﻓﺰﻭﺩﻩ ﺷﺪ .ﻫﺮﭼﻨﺪ ﻧﺸﺎﻥ ﺷﻴﺮ ﻭ
ﺍﺯ ﻧﮕﺎﺭﻩﻫﺎ ﺑﺮ ﭘﺎﻳﻪ ﺑﺎﻭﺭ ﺑﻪ ﺣﻀﺮﺕ ﺍﻣﻴﺮﺍﻟﻤﻮﻣﻨﻴﻦ ،ﺑﻪ
ﺧﻮﺭﺷﻴﺪ ﺑﺎ ﺍﻧﺪﻛﻰ ﺩﮔﺮﮔﻮﻧﻰ ﺑﻪ ﻋﻨﻮﺍﻥ ﻳﻚ ﻧﺸﺎﻥ ﻣﻠﻰ ،ﺩﻭﻟﺘﻰ ﻭ ﻣﺬﻫﺒﻰ ﺩﺭ ﺑﺮﺧﻰ ﺍﺯ ﺑﻴﺮﻕﻫﺎﻯ ﻋﺰﺍﺩﺍﺭﻯ
ﻧﻴﺰ ﺟﺎﻯ ﮔﺮﻓﺖ ﻭﻟﻰ ﭘﺲ ﺍﺯ ﭘﻴﺮﻭﺯﻯ ﺍﻧﻘﻼﺏ ﺑﻪ ﮔﻤﺎ ِﻥ ﺍﻳﻨﻜﻪ ﺷﻴﺮ ﻭ ﺧﻮﺭﺷﻴﺪ ﻳﻚ ﻧﻤﺎ ِﺩ ﺳﻠﻄﻨﺘﻰ ﺍﺳﺖ ،ﺍﺯ
ﻣﻴﺎﻥ ﺑﺮﺩﺍﺷﺘﻪ ﺷﺪ.
ﻭ ﺍﻣﺎ ﺳﺨﻦ ﺍﺻﻠﻰ ﻣﺎ ﺑﺮ ﺳﺮ ﺷﻴﺮ ﻭ ﺧﻮﺭﺷﻴﺪ ﺳﺮﺥ ﺍﻳﺮﺍﻥ ﺍﺳﺖ.
ﺩﺭ ﺳﺎﻝ  1864ﻣﻴﻼﺩﻯ ﺍﻧﺠﻤﻦِ ﺑﻰﻃﺮﻓﻰ ،ﺑﺮﺍﻯ ﻛﻤﻚ ﺭﺳﺎﻧﻰ ﺑﻪ ﺁﺳﻴﺐ ﺩﻳﺪﮔﺎﻥ ﺟﻨﮕﻰ ﺩﺭ ژﻧﻮ ﺑﻨﻴﺎﻥﮔﺬﺍﺭﻯ
ﺷﺪ ﺗﺎ ﻳﺎﺭﻯ ﺭﺳﺎﻥ ﺑﻴﻤﺎﺭﺍﻥ ،ﺍﺳﻴﺮﺍﻥ ،ﺯﻧﺪﺍﻧﻴﺎﻥ ﻭ ﻣﺤﺮﻭﻣﺎﻥ ﺑﺎﺷﺪ .ﺑﺮﺍﻯ ﺍﻳﻦ ﺍﻧﺠﻤﻦ ﭘﺮﭼﻤﻰ ﻧﻴﺰ ﻃﺮﺍﺣﻰ ﺷﺪ
ِ
ﺻﻠﻴﺐ ﺳﺮﺥ ﺭﻧﮕﻰ ﺑﺮ ﺭﻭﻯ ﭘﺮﭼﻢ ﺳﻔﻴﺪ ،ﻧﻘﺶ ﺑﺴﺘﻪ ﺑﻮﺩ ،ﺍﺯ ﺳﺎﻝ ﻫﺎﻯ  1904ﺗﺎ  1908ﻣﻴﻼﺩﻯ
ﺑﻪﺻﻮﺭﺗﻰﻛﻪ
ﺍﻳﺮﺍﻥ ﻧﻴﺰ ﺩﺭ ﻛﻨﻔﺮﺍﻧﺲﻫﺎﻯ ﺻﻠﻴﺐ ﺳﺮﺥ ﺷﺮﻛﺖ ﻣﻰﻛﺮﺩ ،ﺩﺭ ﺁﻥ ﺯﻣﺎﻥ ﺍﺯ ﺍﻳﺮﺍﻥ ﺧﻮﺍﺳﺘﻪ ﺷﺪ ﺑﺮﺍﻯ ﻋﻀﻮﻳﺖ
ﺩﺭ ﺁﻥ ،ﻧﺸﺎﻥ ﺻﻠﻴﺐ ﺳﺮﺥ ﺭﺍ ﺑﭙﺬﻳﺮﺩ ،ﺍﺯ ﺁﻧﺠﺎ ﻛﻪ ﻧﺸﺎ ِﻥ ﻣﻠﻰ ﺍﻳﺮﺍﻥ ﺷﻴﺮ ﻭ ﺧﻮﺭﺷﻴﺪ ﺑﻮﺩ ،ﺍﻳﻦ ﻧﮕﺎﺭﻩ ﺭﺍ ﺑﻪ
ﺍﻧﺠﻤﻦ ﺻﻠﻴﺐ ﺳﺮﺥ ﭘﻴﺸﻨﻬﺎﺩ ﻛﺮﺩ .ﺩﺭ ﭘﻰ ﺁﻥ ﺩﻭﻟﺖ ﻋﺜﻤﺎﻧﻰ ﻛﻪ ﺩﺭ ﺭﻗﺎﺑﺖ ﺷﺪﻳﺪ ﺑﺎ ﺍﻳﺮﺍﻥ ﺑﻮﺩ ،ﻧﺸﺎﻥ ﻫﻼﻝ
ﺍﺣﻤﺮ ﺭﺍ ﻣﻌﺮﻓﻰ ﻛﺮﺩ ﻛﻪ ﻫﺮ ﺩﻭ ﻧﺸﺎﻥ ﭘﺬﻳﺮﻓﺘﻪ ﺷﺪﻧﺪ ،ﺩﺭ ﺁﻥ ﺯﻣﺎﻥ ﺑﺮﺧﻰ ﺍﺯ ﺩﻭﻟﺖﻫﺎﻯ ﻋﺮﺑﻰ ﻧﻴﺰ ﻫﻼﻝ ﺍﺣﻤﺮ
ﺭﺍ ﻧﺸﺎﻧﻰ ﺑﺮﺍﻯ ﻛﻤﻚ ﺭﺳﺎﻧﻰ ﺧﻮﺩ ﺍﻧﺘﺨﺎﺏ ﻛﺮﺩﻧﺪ ﻭ ﺍﻳﺮﺍﻥ ،ﺑﺎ ﻧﺸﺎ ِﻥ ﺷﻴﺮ ﻭﺧﻮﺭﺷﻴﺪ ﺳﺮﺥ ﺧﻮﺩ ﺗﻨﻬﺎ ﻣﺎﻧﺪ ﻭ
ﺍﻓﺘﺨﺎﺭ ﻛﺮﺩ ﻛﻪ ﺍﻳﻦ ﻧﺸﺎﻥ ﺭﺍ ﺑﺮﺍﻯ ﻛﺸﻮﺭ ،ﺑﻪ ﺛﺒﺖ ﺟﻬﺎﻧﻰ ﺭﺳﺎﻧﺪﻩ ﺍﺳﺖ.
ﭘﺲ ﺍﺯ ﭘﻴﺮﻭﺯﻯ ﺍﻧﻘﻼﺏ ﺍﺳﻼﻣﻰ  ،ﻧﺸﺎﻥ ﺷﻴﺮ ﻭ ﺧﻮﺭﺷﻴﺪ ﺳﺮﺥ ﻧﻴﺰ ﺍﺯ ﺳﺎﺯﻣﺎﻥ ﻛﻤﻚﺭﺳﺎﻧﻰ ﺍﻳﺮﺍﻥ ﺑﺮﺩﺍﺷﺘﻪ
ﺷﺪ ﻭ ﺍﻳﺮﺍﻥ ﻧﻴﺰ ﻫﻼﻝ ﺍﺣﻤﺮ ﻋﺜﻤﺎﻧﻰ ﺭﺍ ﺑﺮﺍﻯ ﺧﻮﺩ ﺑﺮﮔﺰﻳﺪ .ﺗﺎ ﭼﻨﺪﻯ ﭘﻴﺶ ﻛﺸﻮﺭﻫﺎﻯ ﺩﻳﮕﺮ ﻛﻮﺷﺶ ﻛﺮﺩﻧﺪ
ﺗﺎ ﻧﺸﺎﻥ ﻣﻠﻰ ﺧﻮﻳﺶ ﺭﺍ ﺑﻪ ﺗﺼﻮﻳﺐ ﺑﺮﺳﺎﻧﻨﺪ ﺍﻣﺎ ﻣﻮﻓﻖ ﻧﺸﺪﻧﺪ ،ﺯﻳﺮﺍ ﻛﻤﻴﺘﻪ ﺟﻬﺎﻧﻰ ﺻﻠﻴﺐ ﺳﺮﺥ ﺑﺎﻭﺭ ﺩﺍﺭﺩ ﻛﻪ
ﺑﺎ ﺍﻳﻦ ﻛﺎﺭ ،ﻣﺴﻴﺮ ﺍﻳﻦ ﺳﺎﺯﻣﺎﻥ ﺳﻴﺎﺳﻰ ﺧﻮﺍﻫﺪ ﺷﺪ ،ﺍﺯ ﺁﻥ ﺟﻤﻠﻪ ﻣﺨﺎﻟﻔﺖ ﻛﻤﻴﺘﻪ ﺟﻬﺎﻧﻰ ﺑﺎ ﭘﺬﻳﺮﺵ "ﺳﺘﺎﺭﻩ
ﺳﺮﺥ ﺩﺍﻭﻭﺩ" ﺑﻮﺩﻛﻪ ﺍﺯ ﺳﻮﻯ ﺍﺳﺮﺍﻳﻴﻞ ﻭ ﺑﺎ ﭘﺎﻓﺸﺎﺭﻯ ﺍﻣﺮﻳﻜﺎ ﭘﻴﺸﻨﻬﺎﺩ ﺷﺪﻩ ﺑﻮﺩ.
ِ
ﺍﺳﺮﺍﻳﻴﻞ ﭘﻴﺸﻨﻬﺎﺩ ﺧﻮﺩ ﺭﺍ ﭘﻴﮕﻴﺮﻯ ﻛﺮﺩ ﻭ ﺩﺭ ﺳﺎﻝ  2000ﺑﻪ ﺻﻠﻴﺐ ﺳﺮﺥ ﺟﻬﺎﻧﻰ ﺍﻋﻼﻡ ﻛﺮﺩ ﻛﻪ ﭼﻮﻥ ﺍﻳﺮﺍﻥ
ﻧﺸﺎﻥ ﺷﻴﺮ ﻭ ﺧﻮﺭﺷﻴﺪ ﺳﺮﺥ ﺭﺍ ﺩﻳﮕﺮ ﺑﻪ ﻛﺎﺭ ﻧﻤﻰﺑﺮﺩ ،ﺑﻪ ﺟﺎﻯ ﺁﻥ " ﺳﺘﺎﺭﻩ ﺳﺮﺥ ﺩﺍﻭﻭﺩ" ﺟﺎﻳﮕﺰﻳﻦ ﺷﻮﺩ،
ﺳﺎﺯﻣﺎﻥ ﺻﻠﻴﺐ ﺳﺮﺥ ﺟﻬﺎﻧﻰ ﻧﻴﺰ ﺩﺭﺧﻮﺍﺳﺖ ﺍﺳﺮﺍﻳﻴﻞ ﺭﺍ ﺑﻪ ﺍﻳﺮﺍﻥ ﺍﻋﻼﻡ ﻛﺮﺩ ﻛﻪ ﺧﻮﺷﺒﺨﺘﺎﻧﻪ ﻧﻤﺎﻳﻨﺪﻩ ﺩﻭﻟﺖ
ﺍﻳﺮﺍﻥ ﺩﺭ ژﻧﻮ ﺁﻥ ﺭﺍ ﺭﺩ ﻛﺮﺩ ﻭ ﮔﻔﺖ ﺍﻳﺮﺍﻥ ﻫﻨﻮﺯ ﻧﺸﺎﻥ ﺷﻴﺮ ﻭ ﺧﻮﺭﺷﻴﺪ ﺭﺍ ﻗﺒﻮﻝ ﺩﺍﺭﺩ ﺍﻣﺎ ﺑﻪ ﻛﺎﺭ ﮔﻴﺮﻯ ﺁﻥ
ﺭﺍ ﻣﺴﻜﻮﺕ ﮔﺬﺍﺷﺘﻪ ﺍﺳﺖ.
ﻓﺸﺎﺭ ﺑﺮﺧﻰ ﺍﺯ ﻛﺸﻮﺭﻫﺎ ﺑﺮ ﺻﻠﻴﺐ ﺳﺮﺥ ﺟﻬﺎﻧﻰ ﻫﻤﭽﻨﺎﻥ ﺍﺩﺍﻣﻪ ﻳﺎﻓﺖ ﺗﺎ ﺁﻥﻛﻪ ﺍﻳﻦ ﺳﺎﺯﻣﺎﻥ ﺭﺍ ﺑﺮ ﺁﻥ ﺩﺍﺷﺖ
ﻛﻪ ﻧﺸﺎﻥ ﺩﻳﮕﺮﻯ ﺭﺍ ﭘﻴﺸﻨﻬﺎﺩ ﺩﻫﺪ ﺗﺎ ﻛﺸﻮﺭﻫﺎﻯ ﻏﻴﺮ ﻋﻀﻮ ﻛﻪ ﺳﻪ ﻧﺸﺎﻥ ﺻﻠﻴﺐ ﺳﺮﺥ ،ﻫﻼﻝ ﺍﺣﻤﺮ ﻭ ﺷﻴﺮ ﻭ
ﺧﻮﺭﺷﻴﺪ ﺳﺮﺥ ﺭﺍ ﻧﻤﻰﭘﺬﻳﺮﻧﺪ ﺑﺎ ﻧﺸﺎﻥ ﺟﺪﻳﺪ ﺑﻪ ﻛﻤﻴﺘﻪ ﺟﻬﺎﻧﻰ ﺑﺮﻭﻧﺪ.
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ﺣﺎﺻﻞ ﺍﻳﻦ ﻓﺸﺎﺭﻫﺎ ﭘﺬﻳﺮﺵ ﻧﺸﺎ ِﻥ ﭼﻬﺎﺭﻡ ﺑﻪ ﻧﺎﻡ "ﻛﺮﻳﺴﺘﺎﻝ ﺳﺮﺥ" ﺑﻮﺩ ﻛﻪ ﺩﺭ ﺳﺎﻝ  2005ﺩﺭ ﻧﺸﺴﺖ
ﺩﻳﭙﻠﻤﺎﺗﻴﻚ ﻧﻤﺎﻳﻨﺪﮔﺎﻥ ﺩﻭﻟﺖ ﺩﺭ ﺷﻬﺮ ژﻧﻮﺑﺮﮔﺰﻳﺪﻩ ﺷﺪ ،ﺍﻳﻦ ﻧﺸﺎﻥ ،ﻟﻮﺯﻯ ﺷﻜﻞ ﺍﺳﺖ ﻭ ﻫﺮ ﻛﺸﻮﺭﻯ ﻛﻪ
ﻧﺸﺎﻥﻫﺎﻯ ﭘﻴﺸﻴﻦ ﻛﻨﻮﺍﻧﺴﻴﻮﻥ  1949ژﻧﻮ ﺭﺍ ﻧﻤﻰﭘﺬﻳﺮﺩ ﺑﺎﻳﺪ ﺁﻥ ﺭﺍ ﺑﻪ ﻛﺎﺭ ﺑﺮﺩ .ﻫﻤﭽﻨﻴﻦ ﻣﻮﺍﻓﻘﺖ ﺷﺪ ﻛﻪ ﺩﻳﮕﺮ
ﻫﻴﭻ ﻧﺸﺎﻧﻰ ﺗﺼﻮﻳﺐ ﻧﺸﻮﺩ ﺯﻳﺮﺍ ﻛﺮﻳﺴﺘﺎﻝ ﺳﺮﺥ ﺑﻪ ﺷﻜﻠﻰ ﺍﺳﺖ ﻛﻪ ﻫﺮ ﻛﺸﻮﺭﻯ ﻣﻰﺗﻮﺍﻧﺪ ﻧﺸﺎﻥ ﻣﻠﻰ ﺧﻮﺩ ﺭﺍ
ﻧﻴﺰ ﺩﺭ ﺁﻥ ﻃﺮﺍﺣﻰ ﻛﻨﺪ.
ﭼﻨﺎﻧﻜﻪ ﺁﺷﻜﺎﺭ ﺍﺳﺖ ،ﺩﺭ ﻧﺸﺴﺖﻫﺎﻯ ﺁﻳﻨﺪﻩ ،ﺑﺮﺍﻯ ﺑﺮﺩﺍﺷﺘﻦ ﻧﺸﺎﻥ ﺷﻴﺮ ﻭ ﺧﻮﺭﺷﻴﺪ ﺳﺮﺥ ﻫﻤﻪ ﭘﺮﺳﻰ ﻭ
ﺭﺍﻳﺰﻧﻰ ﺧﻮﺍﻫﺪ ﺷﺪ ﺯﻳﺮﺍ ﻫﻴﭻ ﻛﺸﻮﺭﻯ ﺁﻥ ﺭﺍ ﺑﻪ ﻛﺎﺭ ﻧﻤﻰﺑﺮﺩ .ﺑﺮﮔﺰﺍﺭ ﻧﺸﺪﻥ ﻛﻨﻔﺮﺍﻧﺲﻫﺎﻯ ﻣﻨﻈﻢ ﻭ ﻣﻄﺮﺡ
ﻧﺸﺪﻥ ﺣﺬﻑ ﺷﻴﺮ ﻭ ﺧﻮﺭﺷﻴﺪﺗﻮﺳﻂ ﻛﺸﻮﺭﻫﺎﻯ ﻋﻀﻮ ﺳﺎﺯﻣﺎﻥ ﺻﻠﻴﺐ ﺳﺮﺥ ﺟﻬﺎﻧﻰ ،ﺗﺎ ﻛﻨﻮﻥ ﻧﺸﺎﻥ ﻣﻠﻰ
ﺍﻳﺮﺍﻥ ﺭﺍ ﻫﻤﭽﻨﺎﻥ ﺯﻧﺪﻩ ﻧﮕﺎﻩﺩﺍﺷﺘﻪ ﺍﺳﺖ ﺍﻣﺎ ﺍﻣﺮﻭﺯ ﻛﻪ "ﻛﺮﻳﺴﺘﺎﻝ ﺳﺮﺥ" ﺑﻪ ﻋﻨﻮﺍﻥ ﻭﺍﭘﺴﻴﻦ ﻧﺸﺎﻥ ،ﺗﻮﺳﻂ
ﻛﻤﻴﺘﻪ ﺑﻴﻦﺍﻟﻤﻠﻠﻰ ﭘﺬﻳﺮﻓﺘﻪ ﺷﺪﻩ ﺍﺳﺖ ،ﺗﻨﻬﺎ ﺑﺮﮔﺰﺍﺭﻯ ﻳﻚ ﻧﺸﺴﺖ ﻛﺎﻓﻰ ﺍﺳﺖ ﺗﺎ ﻧﺸﺎ ِﻥ ﺷﻴﺮ ﻭ ﺧﻮﺭﺷﻴﺪ ﺭﺍ ﻛﻪ
ﻧﻴﺎﻛﺎﻥ ﻣﺎ ﻫﺰﺍﺭﺍﻥ ﺳﺎﻝ ﺑﻪ ﺁﻥ ﺍﻓﺘﺨﺎﺭ ﻣﻰﻛﺮﺩﻧﺪ ،ﺑﺮﺩﺍﺷﺘﻪ ﺷﻮﺩ ﻭ ﺩﺭ ﺁﻥﺻﻮﺭﺕ ﻫﻴﭻﮔﺎﻩ ﺑﻪ ﺻﺤﻨﻪ ﺟﻬﺎﻧﻰ
ﺑﺎﺯ ﻧﮕﺮﺩﺩ.

ﻓﺮﺵ ﺍﻳﺮﺍﻥ ﺭﺍ ﺑﺎﺩ ﺑﺮﺩ!
ﻓﺮﺯﺍﺩ ﺩﺍﻭﺩﻯ
ﺩﺭ ﻣﻴﺎﻥ ﮔﺮﻩ ﻫﺎﻯ ﻛﻪ ﺑﺎ ﺩﺳﺘﺎﻥ ﺗﺎﺭﻳﺦ  ،ﺑﺮ ﺗﺎﺭ ﻭ ﭘﻮﺩﻯ ﺑﻪ ﻧﺎﻡ ﻓﺮﺵ ﺑﺴﺘﻪ ﺷﺪﻩ ﺍﺳﺖ  ،ﻣﻰ ﺗﻮﺍﻥ ﺭﺩ ﭘﺎﻯ
ﻓﺮﻫﻨﮓ ﻭ ﺗﻤﺪﻥ ﺍﻳﺮﺍﻧﻰ ﺭﺍ ﻳﺎﻓﺖ .ﺩﺭ ﺑﺴﺘﺮ ﺣﺎﺷﻴﻪ ﻫﺎﻯ ﭘﺮ ﺭﺍﺯ ﻓﺮﺵ ﺍﻳﺮﺍﻧﻰ ،ﮔﻮﻳﻰ ﻧﮕﺎﺷﺘﻪ ﺷﺪﻩ ﺍﺳﺖ ﻛﻪ
ﻣﺮﺩﻣﺎﻥ ﺑﻪ ﺩﺳﺘﻮﺭ »ﻫﻮﺷﻨﮓ« ،ﭘﺎﺩﺷﺎﻩ ﭘﻴﺸﺪﺍﺩﻯ ﺣﻴﻮﺍﻧﺎﺕ ﻭﺣﺸﻰ ﺭﺍ ﻛﺸﺘﻪ ﻭ ﺑﺎ ﭘﻮﺳﺖ ﻭ ﭘﺸﻢ ﺁﻧﺎﻥ ﻟﺒﺎﺱ ﻭ
ﻓﺮﺵ ﺩﺭﺳﺖ ﻣﻰ ﻛﺮﺩﻧﺪ.
ﺍﺯ ﺁﻥ ﭘﺲ ﺩﺭ ﺭﻭﺯﮔﺎﺭ» ﺟﻤﺸﻴﺪ«  -ﺩﻳﮕﺮ ﭘﺎﺩﺷﺎﻩ ﭘﻴﺸﺪﺍﺩﻯ¬ -ﺍﻳﺮﺍﻧﻴﺎﻥ ﺩﺭ ﻛﻨﺎﺭ ﻣﻔﺎﻫﻴﻤﻰ ﭼﻮﻥ ﺩﺍﺩﮔﺮﻯ
،ﺑﻴﺪﺍﺩ ،ﺳﻼﺡ ﻛﺎﺷﺖ ﻭ ﺑﺮﺩﺍﺷﺖ،ﭘﺮﻭﺭﺵ ﻛﺮﻡ ﺍﺑﺮﻳﺸﻢ ﻭ ﺑﺎﻓﺖ ﻭ ﺭﻧﮕﺮﺯﻯ ﺭﺍ ﺁﻣﻮﺧﺘﻨﺪ ﻭ ﺑﺮ ﺍﺳﺎﺱ ﺩﻟﺒﺴﺘﮕﻰ
ﻭ ﺭﻭﺵ ﻫﺎ ﻭ ﺁﺭﺯﻭﻫﺎ ﻭ ﺗﻔﺎﻭﺕ ﻫﺎﻯ ﻗﻮﻣﻰ ،ﺭﻧﮓ ﻫﺎ ﺭﺍ ﻣﻮﺭﺩ ﺑﻬﺮﻩ ﺑﺮﺩﺍﺭﻯ ﻗﺮﺍﺭ ﺩﺍﺩﻧﺪ .
ﻳﺎﻓﺘﻦ ﻛﺎﺭﺩ ﻗﺎﻟﻰ ﺑﺎﻓﻰ ﺍﺯ ﮔﻮﺭﻫﺎﻯ ﺩﻭﺭﺍﻥ ﻣﻔﺮﻍ ﺩﺭ ﺷﻤﺎﻝ ﺍﻳﺮﺍﻥ ﻭ ﺗﺮﻛﻤﻨﺴﺘﺎﻥ ،ﺭﻭﺷﻦ ﻣﻰ ﺳﺎﺯﺩ ﻛﻪ ﺍﻳﻦ ﻫﻨﺮ
ﺍﺯ ﺁﻥ ﺩﻭﺭﺍﻥ ﻧﺰﺩ ﺍﻳﺮﺍﻧﻴﺎﻥ ﺑﻮﺩﻩ ﺍﺳﺖ.
ﺩﺭ ﻛﺎﻭﺵ ﻫﺎﻯ ﺑﺎﺳﺘﺎﻥ ﺷﻨﺎﺳﺎﻥ ،ﻛﻬﻦ ﺗﺮﻳﻦ ﻓﺮﺷﻰ ﻛﻪ ﺍﺯ ﻭﺭﺍﻯ ﺗﺎﺭﻳﺦ ﺳﺮﺑﺮﺁﻭﺭﺩﻩ»،ﭘﺎﺯﻳﺮﻳﻚ« ﺍﺳﺖ .ﻫﺮ
ﭼﻨﺪ ﺍﻳﻦ ﻗﺎﻟﻰ ،ﺩﺭ ﺳﺮﺯﻣﻴﻦ ﻫﺎﻯ ﭘﻮﺷﻴﺪﻩ ﺍﺯ ﺑﺮﻑ ﻭ ﻳﺦ ﻳﺎﻓﺖ ﺷﺪﻩ ،ﺍﻣﺎ »ﺭﻭﺩﻧﻜﻮ« ﺩﺭ ﻛﺘﺎﺑﺶ ﺍﻳﻦ ﻗﺎﻟﻰ ﺭﺍ ﺍﺯ
ﺩﻳﺪﮔﺎﻩ ﻃﺮﺍﺣﻰ ﻭ ﻫﻤﺎﻧﻨﺪﻯ ﺁﻥ ﺑﺎ ﻧﻘﺶ ﻫﺎﻯ ﺗﺨﺖ ﺟﻤﺸﻴﺪ ﺑﻪ ﻫﺨﺎﻣﻨﺸﻴﺎﻥ ﻧﺴﺒﺖ ﺩﺍﺩﻩ ﻭ ﻧﻮﺷﺘﻪ ﺍﺳﺖ ﻛﻪ ﺑﻪ
ﺷﺎﻩ ﺯﺍﺩﮔﺎﻥ ﺳﻜﺎﻳﻰ ﭘﻴﺸﻜﺶ ﺷﺪﻩ ﺍﺳﺖ.
ﺩﻳﮕﺮ ﻣﻜﺸﻮﻓﻪ ﺍﻯ ﻛﻪ ﺍﺯ ژﺭﻓﺎﻯ ﺗﻤﺪﻥ ﺑﺰﺭگ ﻫﺨﺎﻣﻨﺸﻴﺎﻥ ﺑﻪ ﺩﺳﺖ ﺁﻣﺪﻩ ،ﻗﺎﻟﻰ ﭼﻨﺪ ﺗﻜﻪ ﺍﺳﺖ ﻛﻪ ﻧﻘﺶ ﺁﻥ
ﺷﺎﻣﻞ ﭼﻬﺎﺭ ﮔﻮﺷﻪ ﻫﺎﻳﻰ ﺍﺳﺖ ﺑﻪ ﺭﻧﮓ ﻗﻬﻮﻩ ﺍﻯ ﻭ ﺁﺑﻰ ﺭﻭﺷﻦ ﺑﺎ ﺗﺎﺭ ﻭ ﭘﻮﺩﻯ ﺍﺯ ﺍﺑﺮﻳﺸﻢ ﻧﺎﺏ ﻛﻪ ﺑﻪ ﺻﻮﺭﺕ
ﺩﻭ ﺭﻭ ﺑﺎﻓﺘﻪ ﺷﺪﻩ ﺍﺳﺖ ﻭ ﻧﻘﺶ ﻫﺎﻯ ﺁﻥ،ﭼﻨﺪ ﺯﻥ ﻫﺨﺎﻣﻨﺸﻰ ﺭﺍ ﺩﺭ ﺑﺮﺍﺑﺮ ﺁﺗﺸﺪﺍﻥ ﻧﺸﺎﻥ ﻣﻰ ﺩﻫﺪ ﻛﻪ ﻧﻤﻮﻧﻪ
ﻯ ﺁﻥ ﺩﺭ ﻣﺪﻫﺎﻯ ﺍﻳﻦ ﻫﻨﮕﺎﻣﻪ ﻣﻨﻘﻮﺵ ﻣﻰ ﺑﺎﺷﺪ» .ﮔﺰﻧﻔﻮﻥ« ﻣﻮﺭﺥ ﻳﻮﻧﺎﻥ ﺑﺎﺳﺘﺎﻥ ﺩﺭ ﻛﺘﺎﺏ ﻧﺎﻣﻰ ﺧﻮﺩ ﺑﻪ ﻧﺎﻡ
»ﺳﻴﺮﺕ ﻛﻮﺭﻭﺵ« ﻣﻰ ﻧﻮﻳﺴﺪ:
»ﺍﻳﺮﺍﻧﻴﺎﻥ ﺑﺮﺍﻯ ﻧﺮﻣﻰ ﻭ ﻟﻄﺎﻓﺖ ﺟﺎﻯ ﺧﻮﺍﺏ ﻭ ﺧﺎﻧﻪ ﻯ ﺧﻮﺩ ،ﻗﺎﻟﻴﭽﻪ ﺯﻳﺮ ﺑﺴﺘﺮ ﺧﻮﺩ ﻣﻰ ﮔﺬﺍﺭﻧﺪ«.
ﺍﺯ ﺯﻣﺎﻥ ﺳﺎﺳﺎﻧﻴﺎﻥ ﻧﻴﺰ ﻓﺮﺵ »ﺑﻬﺎﺭﺳﺘﺎﻥ« ،ﻣﻰ ﺗﻮﺍﻧﺴﺖ ﻳﺎﺩﮔﺎﺭ ﮔﺮﺍﻧﺒﻬﺎﻳﻰ ﺑﺎﺷﺪ ﺍﮔﺮ ﺩﺭ ﻳﺮﺵ ﺍﻋﺮﺍﺏ ﺑﺮ ﺍﻳﺮﺍﻥ
ﺍﺯ ﺑﻴﻦ ﻧﻤﻰ ﺭﻓﺖ .ﻓﺮﺵ ﺑﺎﻓﺘﻪ ﺷﺪﻩ ﺍﺯ ﻧﺦ ﻫﺎﻯ ﺍﺑﺮﻳﺸﻢ ﻧﺎﺏ ﻭ ﻃﻼ ﻭ ﻧﻘﺮﻩ ﻭ ﺍﻧﻮﺍﻉ ﺟﻮﺍﻫﺮﺍﺕ ﻛﻪ ﺩﺭ ﻗﺼﺮ ﻣﺪﺍﻳﻦ
ﺩﺭ ﺗﺎﻻﺭ ﻭﻳﮋﻩ ﻯ ﺑﺎﺭ ﻋﺎﻡ ﮔﺴﺘﺮﺍﻧﻴﺪﻩ ﺑﻮﺩﻧﺪ .ﻗﺎﻟﻰ ﺑﺎﻓﺎﻥ ﺍﻳﺮﺍﻧﻰ  25ﺳﺎﻝ ﺑﺮ ﺭﻭﻯ ﮔﺮﺍﻧﺒﻬﺎ ﺗﺮﻳﻦ ﻓﺮﺵ ﺟﻬﺎﻥ ﺭﻧﺞ
ﺑﺮﺩﻧﺪ .ﻧﻘﺸﻪ ﻯ ﺁﻥ ﺑﻪ ﮔﻮﻧﻪ ﺍﻯ ﺑﻮﺩ ﻛﻪ ﭼﺸﻢ ﺍﻧﺪﺍﺯ ﺻﺤﺮﺍ ﺭﺍ ﺩﺭ ﻓﺼﻞ ﺑﻬﺎﺭ ﻧﺸﺎﻥ ﻣﻰ ﺩﺍﺩ ﻭ ﺗﻤﺎﻡ ﻋﻠﻒ ﻫﺎ ﻭ
ﺩﺭﺧﺖ ﻫﺎ ﻭ ﮔﻞ ﻫﺎ ﻭ ﭘﺮﻧﺪﮔﺎﻥ ﻭ ﺟﺎﻧﺪﺍﺭﺍﻥ ﺩﺭ ﺁﻥ ﻧﻘﺸﻪ ،ﺩﺍﺭﺍﻯ ﺭﻧﮓ ﻃﺒﻴﻌﻰ ﺑﻮﺩ ،ﻭ ﺍﻧﺴﺎﻥ ﻭﻗﺘﻰ ﺁﻥ ﺭﺍ ﻣﻰ
ﻧﮕﺮﻳﺴﺖ ،ﭘﻨﺪﺍﺭﻯ ﻛﻪ ﻳﻚ ﭼﺸﻢ ﺍﻧﺪﺍﺯ ﺑﻬﺎﺭﻯ ﺭﺍ ﺍﺯ ﺩﻳﺪﻩ ﻣﻰ ﮔﺬﺭﺍﻧﺪ.
ﺩﺭ ﺁﻥ ﺩﻭﺭﺍﻥ -ﭘﻴﺶ ﺍﺯ ﻳﻮﺭﺵ ﺍﻋﺮﺍﺏ -ﻓﺮﺵ ﻭ ﻓﺮﺵ ﺑﺎﻓﻰ ﺍﻳﺮﺍﻥ ﺩﺍﺭﺍﻯ ﺁﻭﺍﺯﻩ ﻭ ﺍﺭﺯﺵ ﺟﻬﺎﻧﻰ ﺑﻮﺩﻩ ﺍﺳﺖ
 «Sui-Suﺣﻜﺎﻳﺖ ﺍﺯ ﺩﻭﺭﺍﻥ ﻃﻼﻳﻰ ﻓﺮﺵ ﭘﺸﻤﻰ ﺍﻳﺮﺍﻥ ﺑﻪ ﻋﻨﻮﺍﻥ ﻛﺎﻻﻯ
ﻭ ﺳﺎﻟﻨﺎﻣﻪ ﭼﻴﻨﻰ ﺑﻪ ﻧﺎﻡ » ﺳﻮﻳﻰ ﺳﻮ Su
ﻭﺍﺭﺩﺍﺗﻰ ﺑﻪ ﻛﺸﻮﺭ ﭼﻴﻦ ﻧﺎﻡ ﻣﻰ ﺑﺮﺩ.
ﺍﻳﻦ ،ﭘﻴﺸﻴﻨﻪ ﻯ ﻛﻮﺗﺎﻫﻰ ﺑﻮﺩ ﺍﺯ ﺁﻏﺎﺯ ،ﺭﺷﺪ ﻭ ﻧﻤﻮ ﻭ ﺑﺎﻟﻴﺪﻥ ﻓﺮﺵ ﻭ ﻗﺎﻟﻰ ﺍﻳﺮﺍﻥ ﻛﻪ ﭘﺲ ﺍﺯ ﺳﺎﺳﺎﻧﻴﺎﻥ ﻧﻴﺰ ﻣﺴﻴﺮ
ﺭﺷﺪﺵ ﺍﺯ ﺩﻳﺪﮔﺎﻩ ﺭﻧﮓ ﻭ ﻃﺮﺡ ﻭ ﺍﻧﺪﺍﺯﻩ ﺍﺩﺍﻣﻪ ﺩﺍﺷﺖ ﺗﺎ ﺑﻪ ﺍﻣﺮﻭﺯ ﻛﻪ ﺑﺎﺯ ﻫﻢ ﺯﻣﺰﻣﻪ ﻫﺎﻳﻰ ﺑﻪ ﮔﻮﺵ ﻣﻰ ﺭﺳﺪ
ﻛﻪ ﻧﺒﺎﻳﺪ ﮔﺬﺍﺷﺖ ﺗﺒﺪﻳﻞ ﺑﻪ ﻓﺮﻳﺎﺩ ﮔﺮﺩﻧﺪ...ﺯﻣﺰﻣﻪ ﻫﺎﻳﻰ ﺑﺮﺍﻯ ﻧﺎﺑﻮﺩﻯ ﻣﻴﺮﺍﺙ ﺍﻳﺮﺍﻥ ﺯﻣﻴﻦ.
ﺍﻣﺮﻭﺯ ﻣﺎ ﺷﺎﻫﺪ ﺍﺯ ﺩﺳﺖ ﺭﻓﺘﻦ ﻓﺮﺵ ﻭ ﺧﺎﺳﺘﮕﺎﻩ ﺁﻥ ﺭﺍ ﻣﻰ ﺑﻴﻨﻴﻢ.
ﺑﻰ ﮔﻤﺎﻥ ﺧﺒﺮ »ﻛﺎﺷﺎﻥ ﭼﻴﻦ« ﺭﺍ ﺷﻨﻴﺪﻩ ﺍﻳﺪ! ﺁﺭﻯ ﭼﻴﻦ ﻛﻪ ﺍﺯ ﺭﻭﺯﮔﺎﺭﺍﻥ ﮔﺬﺷﺘﻪ ﻓﺮﺵ ﺍﻳﺮﺍﻧﻰ ﺭﺍ ﻭﺍﺭﺩ ﻣﻰ
ﻛﺮﺩ ﻫﻢ ﺍﻛﻨﻮﻥ ﺑﺎ ﺑﻬﺮﻩ ﮔﻴﺮﻯ ﺍﺯ ﺍﻣﻜﺎﻧﺎﺕ ﭘﻴﺸﺮﻓﺘﻪ ،ﮔﻮﻧﻪ ﺍﻯ ﻓﺮﺵ ﻛﺎﺷﺎﻥ ﺭﺍ ﻧﺴﺨﻪ ﺑﺮﺩﺍﺭﻯ ﻣﻰ ﻛﻨﺪ ﻛﻪ
ﻧﻮﻉ ﮔﺮﻩ ﻯ ﺁﻥ ﺑﺎ ﮔﺮﻩ ﻯ ﺍﻳﺮﺍﻧﻰ ﭼﻨﺪﺍﻥ ﺗﻔﺎﻭﺗﻰ ﻧﺪﺍﺭﺩ! ﻭ ﺑﺪﺭﺳﺘﻰ ﻫﻴﭻ ﮔﺎﻩ ﺍﺭﺯﺵ ﻓﺮﺵ ﻛﺎﺷﺎﻥ ﺧﻮﺩﻣﺎﻥ
ﺭﺍ ﻧﺨﻮﺍﻫﺪ ﺩﺍﺷﺖ .ﺍﻣﺎ ﺍﻳﻦ ﺩﻟﺨﻮﺷﻰ ﺩﻳﺮﻯ ﻧﻤﻰ ﭘﺎﻳﺪ ﻭ ﻫﻢ ﺍﻛﻨﻮﻥ ﺷﺎﻫﺪ ﺍﺯ ﺩﺳﺖ ﺩﺍﺩﻥ ﺑﺎﺯﺍﺭﻫﺎﻯ ﺟﻬﺎﻧﻰ
ﻓﺮﺵ ﻫﺴﺘﻴﻢ ﻭ ﺍﻳﻦ ﻳﻮﺭﺵ ﺑﺰﺭﮔﻰ ﺑﺮﺍﻯ ﻣﻴﺮﺍﺙ ﻣﻌﻨﻮﻯ ﺍﻳﺮﺍﻥ ﺑﻪ ﺷﻤﺎﺭ ﻣﻰ ﺭﻭﺩ ﻭ ﺧﻮﺍﺳﺘﻪ ﻯ ﭼﻴﻨﻰ ﻫﺎ ﻫﻢ
ﭘﻴﺮﻭﺯﻯ ﻛﺎﻣﻞ ﺩﺭ ﺑﺎﺯﺍﺭ ﻓﺮﺵ ﺟﻬﺎﻥ ﺍﺳﺖ .ﭼﻨﺪﻯ ﺍﺳﺖ ﻛﻪ ﺭﻭﻧﺪ ﺭﻭ ﺑﻪ ﭘﺎﻳﻴﻦ ﺻﺎﺩﺭﺍﺕ ﻓﺮﺵ ،ﭘﺪﻳﺪﺍﺭ ﻣﻰ
ﺷﻮﺩ ﻭ ﻓﺮﺵ ﻛﻪ ﺍﺯ ﻛﺎﻻﻫﺎﻯ ﺍﺭﺯﺷﻤﻨﺪ ﺻﺎﺩﺭﺍﺕ ﻏﻴﺮ ﻧﻔﺘﻰ ﻣﺎ ﺑﻪ ﺷﻤﺎﺭ ﻣﻰ ﺭﻭﺩ ﺑﺎ ﻛﺎﻫﺶ ﺗﻘﺎﺿﺎﻯ ﺟﻬﺎﻧﻰ
ﺭﻭ ﺑﻪ ﺭﻭ ﺷﺪﻩ ﺍﺳﺖ.
ﺍﮔﺮ ﻫﻤﻴﻦ ﮔﻮﻧﻪ ﺧﺎﻣﻮﺵ ﺑﻤﺎﻧﻴﻢ...ﺑﻰ ﮔﻤﺎﻥ ﺩﺭ ﺁﻳﻨﺪﻩ ﺟﺎﻳﻰ ﺑﺮﺍﻯ ﺻﻨﺎﻳﻊ ﺩﺳﺘﻰ ﺍﻳﺮﺍﻥ ﻭﺟﻮﺩ ﻧﺨﻮﺍﻫﺪ ﺩﺍﺷﺖ .ﺑﺎ
ﺛﺒﺖ ﻣﻴﺮﺍﺙ ﻣﻌﻨﻮﻯ ﺍﻳﺮﺍﻥ ﺩﺭ ﺳﺎﺯﻣﺎﻥ ﻫﺎﻯ ﻣﻌﺘﺒﺮ ﺟﻬﺎﻧﻰ ،ﮔﺰﻳﻨﺶ ﻣﺘﻮﻟﻰ ﻭﻳﮋﻩ ﺑﺮﺍﻯ ﻓﺮﺵ ﻭ ﺣﺘﺎ ﺷﻜﺎﻳﺖ ﻭ ﺑﻬﺮﻩ
ﺑﺮﺩﺍﺭﻯ ﺍﺯ ﺣﻖ ﻛﭙﻰ ﺭﺍﻳﺖ! ﺷﺎﻳﺪ ﺑﺘﻮﺍﻥ ﺟﻠﻮﻯ ﺍﻳﻦ ﺯﻳﺎﺩﻩ ﺧﻮﺍﻫﻰ ﻫﺎﻯ ﺭﻗﻴﺒﺎﻥ ﺩﺭﻭﻏﻴﻦ ﻓﺮﺵ ﺍﻳﺮﺍﻥ ﺭﺍ ﮔﺮﻓﺖ.
ﻧﺴﻴﻢ ﺩﻟﻨﻮﺍﺯﻯ ﻛﻪ ﺑﺎﻳﺪ ﻓﺮﺵ ﺍﻳﺮﺍﻥ ﺭﺍ ﺑﺮﺍﻯ ﺟﻬﺎﻧﻴﺎﻥ ﺑﻪ ﺳﻮﻏﺎﺕ ﺑﺒﺮﺩ ،ﻫﻢ ﺍﻛﻨﻮﻥ ﺗﺒﺪﻳﻞ ﺑﻪ ﺗﻮﻓﺎﻧﻰ ﺷﺪﻩ ﻛﻪ
ﺍﺯ ﺳﻤﺖ ﭼﻴﻦ ﺑﺮ ﺧﻮﺩﻣﺎﻥ ﻣﻰ ﻭﺯﺩ...
ﻣﻰ ﺗﺮﺳﻢ ﻭ ﺟﺎﻯ ﺗﺮﺱ ﺩﺍﺭﺩ! ﻓﺮﺩﺍ...ﻧﻮﺑﺖ ﭼﻴﺴﺖ ﻛﻪ ﺍﺯ ﻣﺎ ﺑﺮﺑﺎﻳﻨﺪ؟

ﻓﺮﻫﻨﮕﻰ -ﺍﺟﺘﻤﺎﻋﻰ  -ﺩﻳﻨﻰ

ﻣﺎﻫﻨﺎﻣﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ -ﺷﻤﺎﺭﻩ - 7ﭘﺎﻳﻴﺰ  3745ﺯﺭﺗﺸﺘﻰ

ﭘﺎﻙ ﻛﺮﺩﻥ ﺯﺑﺎﻥ ﭘﺎﺭﺳﻰ
ﺩﻛﺘﺮ ﺯﺭﺗﺸﺖ ﺁﺯﺍﺩﻯ
ﺑﺴﻰ ﺭﻧﺞ ﺑﺮﺩﻡ ﺩﺭ ﺍﻳﻦ ﺳﺎﻝ ﺳﻰ
ﻋﺠﻢ

ﺯﻧﺪﻩ

ﻛﺮﺩﻡ

ﺑﺪﻳﻦ

ﭘﺎﺭﺳﻰ
ﻓﺮﺩﻭﺳﻰ

ﺩﺭ ﻧﻮﺷﺘﺎﺭﻫﺎﻯ ﭘﻴﺸﻴﻦ ﺧﻮﺍﻧﻨﺪﮔﺎﻥ ﺭﺍ ﺍﺯ ﺑﻜﺎﺭ ﺑﺮﺩﻥ
ﻭﺍژﻩ ﻫﺎﻯ ﻋﺮﺑﻰ ﺩﺭ ﺯﺑﺎﻥ ﭘﺎﺭﺳﻰ ﭘﺮﻫﻴﺰ ﺩﺍﺩﻡ ﻭ
ﻓﺮﻧﻮﺩ)ﺩﻟﻴﻞ( ﻫﺎﻯ ﺁﻥ ﺭﺍ ﺑﺮﺷﻤﺮﺩﻡ .ﻳﻜﻰ ﺍﺯ ﻓﺮﻧﻮﺩﻫﺎ
ﺍﻳﻦ ﺑﻮﺩ ﻛﻪ ﺁﻭﺭﺩﻥ ﻭﺍژﻩ ﻫﺎﻯ ﻋﺮﺑﻰ ﺩﺭ ﮔﻔﺘﺎﺭ ﻭ
ﻧﻮﺷﺘﺎﺭ ﭘﺎﺭﺳﻰ ﻭﺍژﻩ ﻫﺎﻯ ﭘﺎﺭﺳﻰ ﺭﺍ ﻛﻢ ﺟﺎﻥ ﻣﻰ
ﻛﻨﺪ ﻭ ﻛﻢ ﻛﻢ ﻣﻰ ﻛﺸﺪ ﻭ ﻣﺮﺩﻡ ﻭﺍژﻩ ﻫﺎﻯ ﭘﺎﺭﺳﻰ
ﺭﺍ ﻓﺮﺍﻣﻮﺵ ﻣﻰ ﻛﻨﻨﺪ ﻭ ﺑﻪ ﺟﺎﻯ ﺁﻧﻬﺎ ﻭﺍژﻩ ﻫﺎﻯ
ﻋﺮﺑﻰ ﻳﺎﺩ ﻣﻰ ﮔﻴﺮﻧﺪ ﻭ ﺑﻜﺎﺭ ﻣﻰ ﺑﺮﻧﺪ.
ﺩﺭ ﺍﻳﻦ ﻧﻮﺷﺘﺎﺭ ﻧﻤﻮﻧﻪ ﺍﻯ ﺍﺯ ﻭﺍژﻩ ﻫﺎﻯ ﭘﺎﺭﺳﻰ ﻛﻪ
ﻓﺮﺍﻣﻮﺵ ﺷﺪﻩ ﻭ ﺑﺠﺎﻳﺸﺎﻥ ﻭﺍژﻩ ﻫﺎﻯ ﻋﺮﺑﻰ ﻧﺸﺴﺘﻪ
ﺍﻧﺪ ﻧﺸﺎﻥ ﻣﻰ ﺩﻫﻢ.
»ﻏﻴﺒﺖ« ﻳﻚ ﻭﺍژﻩ ﻋﺮﺑﻰ ﺍﺳﺖ .ﻣﺮﺩﻡ ﭘﺎﺭﺳﻰ ﺯﺑﺎﻥ ﺁﻥ
ﺭﺍ ﺑﻜﺎﺭ ﻣﻰ ﺑﺮﻧﺪ ﻭ ﻣﻌﻨﻴﺶ ﺭﺍ ﻣﻰ ﺩﺍﻧﻨﺪ ﻭ ﻧﻴﺰ ﻣﻰ ﺩﺍﻧﻨﺪ
ﻛﻪ ﻏﻴﺒﺖ ﻛﺮﺩﻥ ﺑﺪ ﺍﺳﺖ .ﺁﻳﺎ ﻫﻤﻴﻦ ﻣﺮﺩﻡ ﭘﺎﺭﺳﻰ
ﺯﺑﺎﻥ ﻭﺍژﻩ ﭘﺎﺭﺳﻰ »ﺍﻧﺪﺍ« ﺭﺍ ﻣﻰ ﺷﻨﺎﺳﻨﺪ ﻛﻪ ﺑﺮﺍﺑﺮ
ﻏﻴﺒﺖ ﻋﺮﺑﻰ ﺍﺳﺖ؟ ﺩﺭ ﺑﻮﺳﺘﺎﻥ ﺳﻌﺪﻯ ﺁﻣﺪﻩ ﺍﺳﺖ:
ﺑﻪ ﮔﻮﺵ ﺭﺿﺎ ﻧﺸﻨﻮ ﺍﻧﺪﺍﻯ ﻛﺲ
ﻭﮔﺮ ﮔﻔﺘﻪ ﺁﻳﺪ ﺑﻪ ژﺭﻓﺶ ﺑﺮﺱ
ﺍﮔﺮ ﻭﺍژﻩ ﻋﺮﺑﻰ ﻏﻴﺒﺖ ﺭﺍ ﺑﻜﺎﺭ ﻧﻤﻰ ﺑﺮﺩﻳﻢ ﻭﺍژﻩ ﻯ
ﭘﺎﺭﺳﻰ ﺍﻧﺪﺍ ﺭﺍ ﻓﺮﺍﻣﻮﺵ ﻧﻤﻰ ﻛﺮﺩﻳﻢ .ﺳﻌﺪﻯ ﺩﺭ
ﺟﺎﻯ ﺩﻳﮕﺮ ﮔﻔﺘﻪ ﺍﺳﺖ:
ﺑﻪ ﻛﺸﺘﻰ ﻭ ﻧﺨﺠﻴﺮ ﻭ ﺁﻣﺎﺝ ﻭ ﮔﻮﻯ
ﺩﻻﻭﺭ ﺷﻮﺩ ﻣﺮﺩ ﭘﺮﺧﺎﺷﺠﻮﻯ
ﺑﻴﺸﺘﺮ ﻣﺮﺩﻡ ﺍﻣﺮﻭﺯ ﻣﻌﻨﻰ »ﺁﻣﺎﺝ« ﺭﺍ ﻧﻤﻰ ﺩﺍﻧﻨﺪ ﻭﻟﻰ
ﻣﻌﻨﻰ »ﻫﺪﻑ« ﺭﺍ ﻛﻪ ﻋﺮﺑﻰ ﺍﺳﺖ ﻭ ﻫﻤﺎﻥ ﻣﻌﻨﻰ ﺭﺍ
ﺩﺍﺭﺩ ﻣﻰ ﺩﺍﻧﻨﺪ ﻭ ﺁﻥ ﺭﺍ ﺑﻜﺎﺭ ﻣﻰ ﺑﺮﻧﺪ ﻭ ﺟﻤﻌﺶ
ﺭﺍ ﺑﺮﺍﺑﺮ ﺩﺳﺘﻮﺭ ﺯﺑﺎﻥ ﻋﺮﺑﻰ ﻣﻰ ﺑﻨﺪﻧﺪ ﻭ ﻣﻰ ﮔﻮﻳﻨﺪ
ﺍﻫﺪﺍﻑ.
ﺩﺭ ﺷﺎﻫﻨﺎﻣﻪ ﻓﺮﺩﻭﺳﻰ ﺁﻣﺪﻩ ﺍﺳﺖ:
ﺯﺷﻴﺮﺍﻥ ﺗﻮﺭﺍﻥ ﺧﻨﻴﺪﻩ ﺗﻮﻳﻰ
ﺟﻬﺎﻥ ﺟﻮﻯ ﻭ ﻫﻢ ﺭﺯﻡ ﺩﻳﺪﻩ ﺗﻮﻳﻰ
ﺍﻣﺮﻭﺯ ﺍﺯ ﭘﺎﺭﺳﻰ ﺯﺑﺎﻧﺎﻥ ﻛﻤﺘﺮ ﻛﺴﻰ ﻣﻌﻨﻰ »ﺧﻨﻴﺪﻩ«
) ﺑﻪ ﺁﻫﻨﮓ ﺭﻣﻴﺪﻩ( ﺭﺍ ﻛﻪ ﭘﺎﺭﺳﻰ ﺍﺳﺖ ﻣﻰ ﺩﺍﻧﺪ
ﻭﻟﻰ ﻫﻤﻪ ﻛﺲ ﻣﻌﻨﻰ »ﻣﻌﺮﻭﻑ« ﺭﺍ ﻛﻪ ﻋﺮﺑﻰ ﺍﺳﺖ
ﻭ ﻫﻤﺎﻥ ﻣﻌﻨﻰ ﺧﻨﻴﺪﻩ ﺭﺍ ﻣﻰ ﺩﻫﺪ ﻣﻰ ﺩﺍﻧﻨﺪ ﻭ ﺑﻜﺎﺭ
ﻣﻰ ﺑﺮﻧﺪ ﻭ ﺑﺴﻴﺎﺭﻯ ﺍﺯ ﺁﻧﺎﻥ ﺟﻤﻌﺶ ﻫﻢ ﺑﺮﺍﺑﺮ ﺩﺳﺘﻮﺭ
ﺯﺑﺎﻥ ﻋﺮﺑﻰ ﻣﻰ ﺑﻨﺪﻧﺪ ﻭ ﻣﻰ ﮔﻮﻳﻨﺪ ﻣﻌﺎﺭﻳﻒ.
ﻛﺘﺎﺏ ﻭﻳﺲ ﻭ ﺭﺍﻣﻴﻦ ﻛﻪ ﮔﻮﻳﺎ ﺍﺯ ﺯﻣﺎﻥ ﺍﺷﻜﺎﻧﻴﺎﻥ
ﻣﺎﻧﺪﻩ ﻭ ﺩﺭ ﺯﻣﺎﻥ ﺳﻠﺠﻮﻗﻴﺎﻥ ﻓﺨﺮ ﮔﺮﮔﺎﻧﻰ ﺁﻥ ﺭﺍ
ﺍﺯ ﭘﻬﻠﻮﻯ ﺑﻪ ﭘﺎﺭﺳﻰ ﺑﺮﮔﺮﺩﺍﻧﻴﺪﻩ ﻭﺍژﻩ ﻫﺎﻯ ﭘﺎﻙ
ﭘﺎﺭﺳﻰ ﻓﺮﺍﻭﺍﻥ ﺩﺍﺭﺩ .ﺩﺭ ﺟﺎﻳﻰ ﺍﺯ ﺁﻥ ﻛﺘﺎﺏ ﺩﻟﺴﺘﺎﻥ
)ﻣﻌﺸﻮﻕ( ﺑﻪ ﺩﻟﺪﺍﺩﻩ ) ﻋﺎﺷﻖ( ﭼﻨﻴﻦ ﮔﻔﺘﻪ ﺍﺳﺖ:
ﺑﻪ ﺍﻳﻦ ﺭﻧﺞ ﻭ ﺑﻪ ﺍﻳﻦ ﮔﻔﺘﺎﺭ ﻧﻴﻜﻮ
ﺗﻮ ﺭﺍ ﺩﺍﺷﻦ ﺩﻫﺪ ﻳﺰﺩﺍﻥ ﺑﻪ ﻣﻴﻨﻮ
ﻭ ﺩﻟﺪﺍﺩﻩ ﭼﻨﻴﻦ ﭘﺎﺳﺦ ﺩﺍﺩﻩ ﺍﺳﺖ:
ﻣﺮﺍ ﺩﺍﺷﻦ ﺳﺮﻭ ﺭﻭﻯ ﺗﻮ ﺑﺎﺷﺪ
ﺑﻬﺸﺖ ﺟﺎﻭﺩﺍﻥ ﻛﻮﻯ ﺗﻮ ﺑﺎﺷﺪ

ﻣﻦ ﮔﻤﺎﻥ ﻣﻴﺰﻧﻢ ﻛﻪ ﻫﺎﺗﺎ )ﺣﺘﻰ( ﺩﻩ ﺩﺭﺳﺪ ﻣﺮﺩﻡ
ﭘﺎﺭﺳﻰ ﺯﺑﺎﻥ ﻛﻨﻮﻧﻰ ﻣﻌﻨﻰ »ﺩﺍﺷﻦ« ﺑﻪ )ﺁﻫﻨﮓ ﺩﺍﺩﻥ(
ﺭﺍ ﻛﻪ ﭘﺎﺭﺳﻰ ﺍﺳﺖ ﻧﻤﻰ ﺩﺍﻧﻨﺪ ﻭﻟﻰ ﻫﻤﻪ ﻛﺲ ﻣﻌﻨﻰ
»ﻧﻌﻤﺖ« ﺭﺍ ﻛﻪ ﻋﺮﺑﻰ ﺍﺳﺖ ﻣﻰ ﺩﺍﻧﻨﺪ.
»ﻣﺒﺎﺭﻙ« ﻭﺍژﻩ ﺍﻯ ﻋﺮﺑﻰ ﺍﺳﺖ ﻛﻪ ﻫﻤﻪ ﻯ ﭘﺎﺭﺳﻰ
ﮔﻮﻳﺎﻥ ﺑﻜﺎﺭ ﻣﻰ ﺑﺮﻧﺪ ﻭ ﻣﻌﻨﻴﺶ ﺭﺍ ﻣﻰ ﺩﺍﻧﻨﺪ .ﺁﻳﺎ
ﻫﻤﺎﻥ ﭘﺎﺭﺳﻰ ﮔﻮﻳﺎﻥ ﻣﻌﻨﻰ »ﺁﺩﺥ« ﺭﺍ ﻛﻪ ﭘﺎﺭﺳﻰ
ﺍﺳﺖ ﻭ ﻫﻤﺎﻥ ﻣﻌﻨﻰ ﻣﺒﺎﺭﻙ ﺭﺍ ﺩﺍﺭﺩ ﻣﻰ ﺩﺍﻧﻨﺪ؟
ﻧﺎﺻﺮ ﺧﺴﺮﻭ ﻏﺒﺎﺩﻳﺎﻧﻰ ﭼﻨﻴﻦ ﺳﺮﻭﺩﻩ ﺍﺳﺖ:
ﮔﺮ ﺑﻪ ﺷﻬﺮﺳﺘﺎﻥ ﺩﺍﻧﺶ ﺩﺭﺑﮕﻴﺮﻯ ﺧﺎﻧﻪ ﺍﻯ
ﺭﻭﺯ ﺧﻮﻳﺶ ﺍﻣﺮﻭﺯ ﻭ ﻓﺮﺩﺍ ﺁﺩﺥ ﻭ ﻣﻴﻤﻮﻥ ﻛﻨﻰ
ﺭﻭﺣﻴﻪ ﻯ ﺧﺮﺍﺏ ﻭﺍژﻩ ﺍﻯ ﺁﻣﻴﺨﺘﻪ ﺍﺯ ﺩﻭ ﻭﺍژﻩ ﻯ
ﻋﺮﺑﻰ ﺭﻭﺣﻴﻪ ﻭ ﺧﺮﺍﺏ ﺍﺳﺖ .ﻫﻤﻪ ﻯ ﭘﺎﺭﺳﻰ ﺯﺑﺎﻧﺎﻥ
ﻣﻌﻨﻰ ﺍﻳﻦ ﺭﺍ ﻣﻰ ﺩﺍﻧﻨﺪ ﻭ ﺑﻜﺎﺭ ﻣﻰ ﺑﺮﻧﺪ .ﻣﻦ ﺑﺎﻭﺭ
ﺩﺍﺭﻡ ﻛﻪ ﻛﻤﺘﺮﻛﺴﻰ ﻭﺍژﻩ ﻯ »ﺧﻠﻴﺪﻩ ﺭﻭﺍﻥ« ﺭﺍ ﻛﻪ
ﭘﺎﺭﺳﻰ ﺍﺳﺖ ﻭ ﻣﻌﻨﻰ ﺭﻭﺣﻴﻪ ﻯ ﺧﺮﺍﺏ ﺭﺍ ﺩﺍﺭﺩ ﻣﻰ
ﺷﻨﺎﺳﺪ ) ﺧﻠﻴﺪﻩ ﺑﻪ ﺁﻫﻨﮓ ﻧﺪﻳﺪﻩ(.
ﺍﺯ ﺷﺎﻫﻨﺎﻣﻪ:
ﺯﻭﺍﺭﻩ ﺑﻴﺎﻣﺪ ﺧﻠﻴﺪﻩ ﺭﻭﺍﻥ
ﻛﻪ ﺍﻣﺮﻭﺯ ﭼﻮﻥ ﺭﻓﺖ ﺑﺮ ﭘﻬﻠﻮﺍﻥ
ﺍﻳﻦ ﻭﺍژﻩ ﻯ ﻋﺮﺑﻰ »ﻣﻔﻬﻮﻡ« ﺭﺍ ﻛﺴﻰ ﻫﺴﺖ ﻛﻪ
ﻧﺸﻨﺎﺳﺪ ﻭ ﺑﻜﺎﺭ ﻧﺒﺮﺩ؟ ﺁﻳﺎ ﭼﻨﺪ ﺩﺭﺳﺪ ﻫﻤﺎﻥ ﻛﺴﺎﻥ
ﻭﺍژﻩ ﻯ ﭘﺎﺭﺳﻰ »ﭼﻢ« ﺭﺍ ﻛﻪ ﻫﻤﺎﻥ ﻣﻌﻨﻰ ﺭﺍ ﻣﻰ
ﺭﺳﺎﻧﺪ ﻣﻰ ﺷﻨﺎﺳﻨﺪ؟
ﺍﺯ ﺷﻬﻴﺪ ﺑﻠﺨﻰ ﺳﺮﺍﻳﻨﺪﻩ ﻯ ﻫﻤﺰﻣﺎﻥ ﺭﻭﺩﻛﻰ
ﺳﻤﺮﻗﻨﺪﻯ:
ﺩﻋﻮﻯ ﻛﻨﻰ ﻛﻪ ﺷﺎﻋﺮ ﺩﻫﺮﻡ ﻭ ﻟﻴﻚ ﻧﻴﺴﺖ
ﺩﺭ ﺷﻌﺮ ﺗﻮ ﻧﻪ ﻣﺰﻩ ﻭ ﻧﻪ ﺣﻜﻤﺖ ﻭ ﻧﻪ ﭼﻢ
ﻣﻌﻨﻰ ﻭﺍژﻩ ﻫﺎﻯ ﻋﺮﺑﻰ ﺳﻌﺪ ﻭ ﻧﺤﺲ ﺭﺍ ﭘﺎﺭﺳﻰ
ﺯﺑﺎﻧﺎﻥ ﻣﻰ ﺩﺍﻧﻨﺪ ﻭ ﻫﻤﻮﺍﺭﻩ ﺑﻜﺎﺭ ﻣﻰ ﺑﺮﻧﺪ .ﺁﻳﺎ ﻛﺴﻰ
ﻣﻰ ﺩﺍﻧﺪ ﻛﻪ ﻣﻌﻨﻰ ﭘﺎﺭﺳﻰ ﺑﺮﺍﺑﺮ ﺍﻳﻨﻬﺎ ﻓﺮﺍﺭﻭﻥ ﻭ
ﻓﺮﻭﺭﻭﻥ ﺍﺳﺖ؟
ﺍﺯ ﺷﺎﻫﻨﺎﻣﻪ ﺑﺨﻮﺍﻧﻴﺪ:
ﺳﺘﺎﺭﻩ ﺷﻤﺮ ﭼﻮﻥ ﻓﺮﺍﺭﻭﻥ ﺑﻴﺎﻓﺖ
ﺩﻭﻳﺪ ﻭ ﺑﻨﺰﺩ ﻓﺮﻳﺪﻭﻥ ﺷﺘﺎﻓﺖ
»ﻃﻌﻨﻪ« ﺭﺍ ﻛﻪ ﻭﺍژﻩ ﺍﻯ ﻋﺮﺑﻰ ﺍﺳﺖ ﭘﺎﺭﺳﻰ ﮔﻮﻳﺎﻥ
ﺍﻣﺮﻭﺯ ﻫﻤﻪ ﻣﻰ ﺷﻨﺎﺳﻨﺪ .ﺁﻳﺎ ﻛﺴﻰ ﺑﺮﺍﺑﺮ ﭘﺎﺭﺳﻰ
ﺁﻥ ﺭﺍ ﻛﻪ »ﮔﻮﺍژﻩ « ﺍﺳﺖ ﻣﻰ ﺷﻨﺎﺳﻨﺪ؟ ) ﮔﻮﺍژﻩ ﺑﻪ
ﺁﻫﻨﮓ ﺩﻭ ﺩﺍﺩﻩ( .ﺍﺯ ﺳﺮﺍﻳﻨﺪﮔﺎﻥ ﻛﻬﻦ:
ﮔﻮﺍژﻩ ،ﻛﻪ ﻫﺴﺘﺶ ﺳﺮﺍﻧﺠﺎﻡ ،ﺟﻨﮓ
ﻳﻜﻰ ﺧﻮﻯ ﺯﺷﺖ ﺍﺳﺖ ﺯﻭﺩﺍﺭ ﻧﻨﮓ
ﻫﻤﻪ ﻯ ﭘﺎﺭﺳﻰ ﺯﺑﺎﻧﺎﻥ ﻭﺍژﻩ ﻋﺮﺑﻰ »ﺳﻔﻴﺮ« ﺭﺍ ﻣﻰ
ﺷﻨﺎﺳﻨﺪ ﻭ ﺑﻜﺎﺭ ﻣﻰ ﺑﺮﻧﺪ .ﺁﻳﺎ ﻛﺴﻰ ﻣﻰ ﺩﺍﻧﺪ ﻛﻪ ﺩﺭ
ﺯﺑﺎﻥ ﭘﺎﺭﺳﻰ ﻭﺍژﻩ ﻫﺎﻯ »ﻓﺮﺳﺘﺎﺩﻩ« ﻭ »ﻓﺮﺳﺘﻪ« ﺩﺍﺭﻳﻢ
ﻛﻪ ﻣﻌﻨﻴﺸﺎﻥ ﺑﺮﺍﺑﺮ ﻫﻤﻴﻦ ﻭﺍژﻩ ﻯ ﺳﻔﻴﺮ ﺍﺳﺖ :ﭼﻨﺪ
ﻧﻤﻮﻧﻪ ﺍﺯ ﺷﺎﻫﻨﺎﻣﻪ ﺑﺨﻮﺍﻧﻴﺪ:
ﻓﺮﺳﺘﺎﺩ ﺑﺎﻳﺪ ﻓﺮﺳﺘﺎﺩﻩ ﺍﻯ
ﺩﺭﻭﻥ ﭘﺮ ﺯ ﻣﻜﺮﻭ ﺑﺮﻭﻥ ﺳﺎﺩﻩ ﺍﻯ
***
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ﻓﺮﺳﺘﺎﺩﻩ ﮔﻔﺖ ﺍﻯ ﺧﺪﺍﻭﻧﺪ ﺭﺧﺶ
ﺑﻪ ﺩﺷﺖ ﺁﻫﻮﻯ ﻧﺎﮔﺮﻓﺘﻪ ﻧﺒﺨﺶ

***
ﺑﻪ ﺩﻝ ﭘﺮ ﺯﻛﻴﻦ ﺷﺪ ﺑﻪ ﺭﺥ ﭘﺮ ﺯﭼﻴﻦ
ﻓﺮﺳﺘﻪ ﻓﺮﺳﺘﺎﺩ ﺯﻯ ﺷﺎﻩ ﭼﻴﻦ
ﭘﺎﺭﺳﻰ ﺯﺑﺎﻧﺎﻥ ﻣﻌﻨﻰ ﻭﺍژﻩ ﻯ ﻋﺮﺑﻰ »ﺍﻋﺘﺮﺍﺽ« ﺭﺍ ﻣﻰ
ﺩﺍﻧﻨﺪ ﻭ ﺁﻥ ﺭﺍ ﻫﻤﻮﺍﺭﻩ ﺑﻜﺎﺭ ﻣﻰ ﺑﺮﻧﺪ .ﻛﻤﺘﺮ ﭘﺎﺭﺳﻰ
ﺯﺑﺎﻧﻰ ﺍﺳﺖ ﻛﻪ ﺑﺪﺍﻧﺪ «ﭼﺦ ﻳﺎ ﭼﺨﻴﺪﻥ :ﺩﺭ ﺯﺑﺎﻥ
ﭘﺎﺭﺳﻰ ﻫﻤﺎﻥ ﻣﻌﻨﻰ ﺭﺍ ﺩﺍﺭﺩ .ﺷﺎﻫﻨﺎﻣﻪ ﮔﻔﺘﻪ ﺍﺳﺖ:
ﺑﻪ ﻛﺎﺑﻞ ﻛﻪ ﺑﺎ ﺳﺎﻡ ﻳﺎﺭﺩ ﭼﺨﻴﺪ؟
ﻭ ﺁﻥ ﺯﺧﻢ ﮔﺮﺯﻧﺶ ﻛﻪ ﻳﺎﺭﺩ ﭼﺸﻴﺪ؟
ﻭ ﻧﻴﺰﻗﺎﺿﻰ ﺍﻟﻘﻀﺎﺕ ﻫﻤﺪﺍﻧﻰ ﻛﻪ ﻧﺰﺩﻳﻚ ﺑﻪ 700
ﺳﺎﻝ ﭘﻴﺶ ﻣﻰ ﺯﻳﺴﺖ ﮔﻔﺘﻪ ﺍﺳﺖ:
ﺧﺪﺍﻳﺎ ﺭﺍﺳﺖ ﮔﻮﻳﻢ ﻓﺘﻨﻪ ﺍﺯ ﺗﻮﺍﺳﺖ
ﻭﻟﻰ ﺍﺯ ﺗﺮﺱ ﻧﺘﻮﺍﻧﻢ ﭼﺨﻴﺪﻥ
ﺑﺠﺰ ﭼﺨﻴﺪﻥ ﻭﺍژﻩ ﻯ ﭘﺎﺭﺳﻰ ﺩﻳﮕﺮﻯ ﻫﻢ ﺑﺮﺍﺑﺮ
ﺍﻋﺘﺮﺍﺽ ﻋﺮﺑﻰ ﺩﺍﺭﻳﻢ ﻛﻪ ﻭﺍﺧﻮﺍﺳﺖ ﺍﺳﺖ .ﺣﺎﻓﻆ
ﺷﻴﺮﺍﺯﻯ ﮔﻔﺖ:
ﺣﺎﻓﻆ ﺑﻪ ﺍﺩﺏ ﺑﺎﺵ ﻛﻪ ﻭﺍﺧﻮﺍﺳﺖ ﻧﺒﺎﺷﺪ
ﮔﺮ ﺷﺎﻩ ﭘﻴﺎﻣﻰ ﺑﻪ ﻏﻼﻣﻰ ﻧﻔﺮﺳﺘﺎﺩ
ﻭﺍژﻩ ﻯ »ﻗﺎﺗﻞ« ﺭﺍ ﻛﻪ ﻋﺮﺑﻰ ﺍﺳﺖ ﻫﻤﻪ ﻣﺮﺩﻡ ﭘﺎﺭﺳﻰ
ﺯﺑﺎﻥ ﺑﻜﺎﺭ ﻣﻰ ﺑﺮﻧﺪ .ﺁﻳﺎ ﻫﻤﻴﻦ ﻣﺮﺩﻡ ﻣﻰ ﺩﺍﻧﻨﺪ ﻛﻪ
ﺩﺭ ﺯﺑﺎﻥ ﺧﻮﺩﺷﺎﻥ ﻭﺍژﻩ ﻯ ﺧﻮﻧﻰ ﺑﺮﺍﺑﺮ ﺍﻳﻦ ﻭﺍژﻩ ﻯ
ﻋﺮﺑﻰ ﺍﺳﺖ؟ ﭘﺮﻭﻳﻦ ﺍﻋﺘﺼﺎﻣﻰ ﮔﻔﺖ:
ﺧﺎﻧﻪ ﻯ ﻣﻦ ﮔﺸﺖ ﻛﻪ ﺧﻮﻧﻰ ﻛﺠﺎﺳﺖ
ﺍﻯ ﺷﻪ ﺍﺯ ﺍﻳﻦ ﺑﻴﺶ ﺯﺑﻮﻧﻰ ﻛﺠﺎﺳﺖ؟
ﻭ ﺷﺎﻫﻨﺎﻣﻪ ﮔﻔﺖ:
ﭘﻴﺎﻡ ﺩﻭ ﺧﻮﻧﻰ ﺑﮕﻔﺘﻦ ﮔﺮﻓﺖ
ﻫﻤﻪ ﺭﺍﺳﺘﻰ ﻫﺎ ﻧﻬﻔﺘﻦ ﮔﺮﻓﺖ
ﻫﻤﻪ ﻯ ﭘﺎﺭﺳﻰ ﺯﺑﺎﻧﺎﻥ ﻭﺍژﻩ ﻯ ﻋﺮﺑﻰ »ﻣﺼﺎﺣﺒﻪ«
ﺭﺍ ﻣﻰ ﺷﻨﺎﺳﻨﺪ ﻭ ﻫﻤﻮﺍﺭﻩ ﺑﻜﺎﺭ ﻣﻰ ﺑﺮﻧﺪ .ﺁﻳﺎ ﭼﻨﺪ
ﺩﺭﺳﺪ ﺁﻧﺎﻥ ﻭﺍژﻩ ﻯ ﭘﺎﺭﺳﻰ ﺑﺮﺍﺑﺮ ﺁﻥ ﻭﺍژﻩ ﻯ ﻋﺮﺑﻰ
ﺭﺍ ﻛﻪ ﮔﻔﺖ ﻭ ﺷﻨﻔﺖ ﻳﺎ ﮔﻔﺖ ﻭ ﺷﻨﻴﺪ ﺍﺳﺖ ﻣﻰ
ﺷﻨﺎﺳﻨﺪ؟ ﺍﺯ ﺣﺎﻓﻆ ﺷﻴﺮﺍﺯﻯ ﺑﺨﻮﺍﻧﻴﺪ:
ﺳﺨﻦ ﻋﺸﻖ ﻧﻪ ﺁﻧﺴﺖ ﻛﻪ ﺁﻳﺪ ﺑﻪ ﺯﺑﺎﻥ
ﺳﺎﻗﻴﺎ ﻣﻰ ﺩﻩ ﻭ ﻛﻮﺗﺎﻩ ﻛﻦ ﺍﻳﻦ ﮔﻔﺖ ﻭ ﺷﻨﻔﺖ
ﻭ ﻧﻴﺰ ﮔﻔﺘﻪ ﺍﺳﺖ:
ﺗﺎ ﺩﻡ ﺍﺯ ﺷﺎﻡ ﺳﺮ ﺯﻟﻒ ﺗﻮ ﻫﺮ ﺟﺎ ﻧﺰﻧﻨﺪ
ﺑﺎ ﺻﺒﺎ ﮔﻔﺖ ﻭ ﺷﻨﻴﺪﻡ ﺳﺤﺮﻯ ﻧﻴﺴﺖ ﻛﻪ ﻧﻴﺴﺖ
ﺩﺭ ﻧﻤﻮﻧﻪ ﻫﺎﻳﻰ ﻛﻪ ﺁﻭﺭﺩﻡ ﻛﻮﺷﻴﺪﻡ ﻧﺸﺎﻥ ﺑﺪﻫﻢ ﻛﻪ
ﭼﻮﻥ ﺩﺭ ﺯﺑﺎﻥ ﭘﺎﺭﺳﻰ ﻭﺍژﻩ ﻫﺎﻯ ﻋﺮﺑﻰ ﺑﻜﺎﺭ ﺑﺮﺩﻩ ﺍﻧﺪ
ﺑﺴﻴﺎﺭﻯ ﺍﺯ ﺁﻥ ﻭﺍژﻩ ﻫﺎ ﺟﺎﻧﺸﻴﻦ ﻭﺍژﻩ ﻫﺎﻯ ﭘﺎﺭﺳﻰ

ﺷﺪﻩ ﺍﻧﺪ ﻭ ﻭﺍژﻩ ﻫﺎﻯ ﭘﺎﺭﺳﻰ ﻣﺮﺩﻩ ﺍﻧﺪ ﻳﺎ ﻛﻢ ﺟﺎﻥ
ﮔﺮﺩﻳﺪﻩ ﺍﻧﺪ .ﺍﻳﻦ ﻛﺎﺭ ﺯﺑﺎﻥ ﭘﺎﺭﺳﻰ ﺭﺍ ﺁﻟﻮﺩﻩ ﻛﺮﺩﻩ ،ﺍﺯ
ﺷﻴﺮﻳﻨﻴﺶ ﻛﺎﺳﺘﻪ ﻭ ﺁﻣﻮﺧﺘﻨﺶ ﺭﺍ ﺩﺷﻮﺍﺭ ﺳﺎﺧﺘﻪ ﺍﺳﺖ.
ﺑﺮﻣﺎﺳﺖ ﻛﻪ ﺑﻪ ﭘﺎﺧﻴﺰﻳﻢ ،ﺍﺯ ﻓﺮﻫﻨﮕﻤﺎﻥ ﻭ ﺯﺑﺎﻧﻤﺎﻥ
ﭘﺪﺍﻓﻨﺪ ﻛﻨﻴﻢ ﻭ ﺩﺭ ﮔﻔﺘﺎﺭ ﻭ ﻧﻮﺷﺘﺎﺭ ﭘﺎﺭﺳﻰ ﻭﺍژﻩ ﻫﺎﻯ
ﭘﺎﺭﺳﻰ ﺑﻜﺎﺭ ﺑﺒﺮﻳﻢ.
ﻛﺴﺎﻧﻰ ﻛﻪ ﻣﻰ ﭘﻨﺪﺍﺭﻧﺪ ﺍﮔﺮ ﻭﺍژﻩ ﻫﺎﻯ ﻋﺮﺑﻰ ﺭﺍ
ﻛﻨﺎﺭ ﺑﮕﺬﺍﺭﻳﻢ ﺷﻌﺮﻫﺎﻯ ﺷﺎﻋﺮﺍﻥ ﺭﺍ ﻧﺨﻮﺍﻫﻴﻢ ﻓﻬﻤﻴﺪ.
ﺑﺪ ﻧﻴﺴﺖ ﺑﻪ ﻧﻤﻮﻧﻪ ﻫﺎﻳﻰ ﻛﻪ ﺩﺭ ﺍﻳﻦ ﻧﻮﺷﺘﺎﺭ ﺩﺍﺩﻩ
ﺍﻡ ﺑﻨﮕﺮﻧﺪ ﻭ ﺑﻴﻨﺪﻳﺸﻨﺪ ﻛﻪ ﭼﺮﺍ ﺑﺮﺍﻯ ﻭﺍژﻩ ﻫﺎﻯ
ﺑﻴﮕﺎﻧﻪ ﺩﻝ ﻣﻴﺴﻮﺯﺍﻧﻨﺪ ،ﻭﻟﻰ ﻓﺮﺍﻣﻮﺵ ﺷﺪﻥ ﻭﺍژﻩ
ﻫﺎﻯ ﭘﺎﺭﺳﻰ ﺭﺍ ﺑﺪ ﻧﻤﻰ ﺩﺍﻧﻨﺪ؟ ﻣﮕﺮ ﺍﻳﻨﻬﺎ ﻭﺍژﻩ ﻫﺎﻯ
ﭘﺎﺭﺳﻰ ﺩﺭ ﭼﺎﻣﻪ ﻫﺎﻯ ﭘﺎﺭﺳﻰ ﻧﻴﺴﺘﻨﺪ ﻛﻪ ﻓﺮﺍﻣﻮﺵ
ﺷﺪﻩ ﺍﻧﺪ ﻭ ﻋﺮﺑﻰ ﺩﻭﺳﺘﺎﻥ ﻭﺍژﻩ ﻫﺎﻯ ﻋﺮﺑﻰ ﺑﺠﺎﻯ
ﺁﻧﻬﺎ ﻧﺸﺎﻧﺪﻩ ﺍﻧﺪ؟
ﻣﻦ ﺧﻮﺍﻧﻨﺪﮔﺎﻥ ﮔﺮﺍﻣﻰ ﺭﺍ ﻓﺮﺍﻣﻰ ﺧﻮﺍﻧﻢ ﻛﻪ ﺩﺭ
ﮔﻔﺘﺎﺭ ﻭ ﻧﻮﺷﺘﺎﺭ ،ﭘﺎﺭﺳﻰ ﺭﺍ ﭘﺎﻙ ﻧﮕﺎﻩ ﺑﺪﺍﺭﻧﺪ ﻭ ﺍﺯ
ﺁﻟﻮﺩﮔﻰ ﺑﭙﺎﻻﻳﻨﺪ .ﻧﻴﺰ ﺩﺭﺧﻮﺍﺳﺖ ﻣﻰ ﻛﻨﻢ ﻛﻪ ﻣﺮﺩﻡ
ﺍﺯ ﺭﺳﺎﻧﻪ ﻫﺎ ﺑﺨﻮﺍﻫﻨﺪ ﻛﻪ ﺍﺯ ﺑﻜﺎﺭ ﺑﺮﺩﻥ ﻭﺍژﻩ ﻫﺎﻯ
ﻋﺮﺑﻰ ﺑﭙﺮﻫﻴﺰﻧﺪ .ﻫﻴﭻ ﻧﻴﺮﻭﻳﻰ ﺑﻪ ﺍﻧﺪﺍﺯﻩ ﻯ ﺭﺳﺎﻧﻪ ﻫﺎ
ﻧﻤﻰ ﺗﻮﺍﻧﺪ ﭘﺎﺭﺳﻰ ﺭﺍ ﺍﺯ ﺁﻟﻮﺩﮔﻰ ﺑﺮﻫﺎﻧﺪ ﻭ ﭘﺎﻙ
ﻛﻨﺪ .ﻛﺴﻰ ﻛﻪ ﺍﻳﺮﺍﻥ ﺭﺍ ﺩﻭﺳﺖ ﺩﺍﺭﺩ ﻓﺮﻫﻨﮓ ﺍﻳﺮﺍﻥ
ﺭﺍ ﻫﻢ ﺩﻭﺳﺖ ﺩﺍﺭﺩ .ﻛﺴﻰ ﻛﻪ ﻓﺮﻫﻨﮓ ﺍﻳﺮﺍﻥ ﺭﺍ
ﺩﻭﺳﺖ ﺩﺍﺭﺩ ﺯﺑﺎﻥ ﺍﻳﺮﺍﻧﻰ ﻳﻌﻨﻰ ﺯﺑﺎﻥ ﭘﺎﺭﺳﻰ ﺭﺍ ﻫﻢ
ﺩﻭﺳﺖ ﺩﺍﺭﺩ ﻭ ﻛﺴﻰ ﻛﻪ ﭼﻨﻴﻦ ﺍﺳﺖ ﺯﺑﺎﻥ ﺍﻳﺮﺍﻥ ﺭﺍ
ﭘﺎﻙ ﻭ ﺍﻳﺴﺘﺎﻯ ﺑﺨﻮﺩ ﻣﻴﺨﻮﺍﻫﺪ ﻧﻪ ﺁﻟﻮﺩﻩ ﻭ ﻭﺍﺑﺴﺘﻪ
ﺑﻪ ﻭﺍژﻩ ﻫﺎ ﻯ ﺯﺑﺎﻥ ﺑﻴﮕﺎﻧﻪ .ﻧﺒﺎﻳﺪ ﺑﮕﺬﺍﺭﻳﻢ ﺭﻧﺠﻬﺎﻯ
ﻓﺮﺩﻭﺳﻰ ﻧﺎﭼﻴﺰ ﺷﻮﺩ.
ﺑﺎ ﺩﻭﺳﺘﻰ ﻭ ﻣﻬﺮ
ﺁﻣﺮﺩﺍﺩ ﻣﺎﻩ  -3745ﻛﺎﻟﻴﻔﺮﻧﻴﺎ
*ﻋﺠﻢ ﭼﻨﺪ ﻣﻌﻨﻰ ﺩﺍﺭﺩ .ﻳﻚ ﻣﻌﻨﻰ ﺁﻥ »ﺍﻳﺮﺍﻧﻰ« ﺍﺳﺖ.
ﻋﺮﺏ ﻭ ﻋﺠﻢ ﺩﺭ ﺍﻳﻦ ﻣﻌﻨﻰ ﻳﻌﻨﻰ ﻋﺮﺏ ﻭ ﺍﻳﺮﺍﻧﻰ.
ﻣﻌﻨﻰ ﺩﻳﮕﺮ ﻋﺠﻢ ﻧﺎﻋﺮﺏ )ﻏﻴﺮ ﻋﺮﺏ( ﺍﺳﺖ .ﺩﺭ ﺍﻳﻦ
ﻣﻌﻨﻰ ﻋﺮﺏ ﻭ ﻋﺠﻢ ﻳﻌﻨﻰ ﻋﺮﺏ ﻭ ﻧﺎﻋﺮﺏ ﻫﻤﭽﻮﻥ
ﻳﻬﻮﺩ ﻭ ﻧﺎﻳﻬﻮﺩ ). (Jews and Jentiles
ﻣﻌﻨﻰ ﺩﻳﮕﺮ ﻋﺠﻢ ﻛﺴﻰ ﺍﺳﺖ ﻛﻪ ﺯﺑﺎﻥ ﻋﺮﺑﻰ ﻧﻤﻰ
ﺩﺍﻧﺪ .ﻣﻌﻨﻰ ﺩﻳﮕﺮﺵ ﻛﺴﻰ ﺍﺳﺖ ﻛﻪ ﺑﻪ ﺯﺑﺎﻥ ﻋﺮﺑﻰ
ﺑﻪ ﺭﻭﺍﻧﻰ ﺳﺨﻦ ﻧﻤﻰ ﮔﻮﻳﺪ ﻭ ﻣﻌﻨﻰ ﺩﻳﮕﺮ ﻛﺴﻰ
ﺍﺳﺖ ﻛﻪ ﺯﺑﺎﻧﺶ ﮔﺮﻓﺘﻪ ﻭ ﺍﻟﻜﻦ ﺍﺳﺖ .ﺑﺮﺧﻰ ﺍﺯ
ﭘﮋﻭﻫﻨﺪﮔﺎﻥ ﭘﻨﺪﺍﺷﺘﻪ ﺍﻧﺪ ﻛﻪ ﻋﺠﻢ ﺗﻨﻬﺎ ﻫﻤﻴﻦ ﻣﻌﻨﻰ
ﺍﻟﻜﻦ ﺭﺍ ﺩﺍﺭﺩ ﻭ ﺍﺯ ﺍﻳﻦ ﺭﻭ ﮔﻔﺘﻪ ﺍﻧﺪ ﺍﻳﻦ ﺷﻌﺮ ﺭﺍ
ﻓﺮﺩﻭﺳﻰ ﻧﮕﻔﺘﻪ ﺍﺳﺖ ﺯﻳﺮﺍ ﺩﺳﺖ ﻛﻢ ﮔﻴﺮﻯ ﺍﻳﺮﺍﻧﻴﺎﻥ
ﺍﺳﺖ .ﺑﺮﺧﻰ ﺩﻳﮕﺮ ﮔﻔﺘﻪ ﺍﻧﺪ ﻛﻪ ﭼﻮﻥ ﺍﻳﻦ ﺷﻌﺮ
ﺩﺭ ﻫﻤﻪ ﻯ ﺩﺳﺖ ﻧﻮﻳﺲ ﻫﺎ ﻧﻴﺎﻣﺪﻩ ﭼﻪ ﺑﺴﺎ ﻛﻪ ﺍﺯ
ﻓﺮﺩﻭﺳﻰ ﻧﺒﺎﺷﺪ .ﻣﻦ ﺑﺎﻭﺭ ﺩﺍﺭﻡ ﻛﻪ ﺍﻳﻦ ﺷﻌﺮ ﻣﻰ ﺗﻮﺍﻧﺪ
ﺍﺯ ﻓﺮﺩﻭﺳﻰ ﺑﺎﺷﺪ ﺯﻳﺮﺍ ﻧﻪ ﺗﻨﻬﺎ ﻓﺮﺩﻭﺳﻰ ﺑﻠﻜﻪ ﺑﺴﻴﺎﺭﻯ
ﺩﻳﮕﺮ ﺍﺯ ﺳﺮﺍﻳﻨﺪﮔﺎﻥ ﻭ ﻧﻮﻳﺴﻨﺪﮔﺎﻥ ﺍﻳﺮﺍﻧﻰ ﺁﻥ ﺭﺍ ﺑﺎ
ﻣﻌﻨﻰ »ﺍﻳﺮﺍﻧﻰ« ﺑﻜﺎﺭ ﺑﺮﺩﻩ ﺍﻧﺪ .ﺍﺯ ﻛﺘﺎﺏ ﻛﻬﻨﻰ ﭼﻮﻥ
ﺗﺎﺭﻳﺦ ﺳﻴﺴﺘﺎﻥ ﺗﺎ ﺳﻌﺪﻯ ﻭ ﻣﻠﻚ ﺍﻟﺸﻌﺮﺍﻯ ﺑﻬﺎﺭ ﻛﻪ
ﮔﻔﺖ:
ﺩﻳﺪﻡ ﺑﻪ ﺑﺼﺮﻩ ﺩﺧﺘﺮﻛﻰ ﺍﻋﺠﻤﻰ ﻧﺴﺐ
ﺭﻭﺷﻦ ﻧﻤﻮﺩﻩ ﺷﻬﺮ ﺑﻪ ﻧﻮﺭ ﺟﻤﺎﻝ ﺧﻮﻳﺶ

ﺑﺮﺍﻯ ﺩﺭﻳﺎﻓﺖ ﻛﺘﺎﺏ

ﻭﺍژﻩ ﻫﺎﻯ ﭘﺎﺭﺳﻰ ﺑﺮﺍﻯ ﭘﺎﺭﺳﻰ ﺯﺑﺎﻧﺎﻥ
ﻧﻮﺷﺘﻪ ﻯ ﺩﻛﺘﺮ ﺯﺭﺗﺸﺖ ﺁﺯﺍﺩﻯ
ﻠﻔﻦ  714 -572-9606ﺯﻧﮓ ﺑﺰﻧﻴﺪ ﻭ ﻳﺎ ﺑﻪ ﻧﺸﺎﻧﻰ ﺯﻳﺮ ﻧﺎﻣﻪ ﺑﻨﻮﻳﺴﻴﺪ.
ﺑﻪ ﺗﻠﻔﻦ

P.O. Box 1285, Placentia, CA 92871

ﻣﺎﻫﻨﺎﻣﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ -ﺷﻤﺎﺭﻩ - 7ﭘﺎﻳﻴﺰ  3745ﺯﺭﺗﺸﺘﻰ

ﻓﺮﻫﻨﮕﻰ -ﺍﺟﺘﻤﺎﻋﻰ  -ﺩﻳﻨﻰ

ﺳﺮﮔﺬﺷﺖ ﺭﻭﺡ ﻳﺎ ﺭﻭﺍﻥ ،ﺑﻬﺸﺖ ﻭ ﺩﻭﺯﺥ،
ﺗﻔﺎﻭﺕ ﺍﻧﺪﻳﺸﻪ ﻭ ﭘﻨﺪﺍﺭ ﺩﺭ ﭘﻴﺎﻡ ﮔﺎﺗﻬﺎﻯ »ﺯﺭﺗﺸﺖ«
ﭘﮋﻭﻫﺶ ﻭ ﻧﮕﺎﺭﺵ :ﺩﻛﺘﺮ ﺑﺮﺯﻭ ﻧﺠﻤﻰ
ﭘﻴﺶ ﮔﻔﺘﺎﺭ:
ﺁﻣﻮﺯﺵ ﻫﺎﻯ ﻧﺨﺴﺘﻴﻦ ﺯﺭﺗﺸﺖ ﮔﻮﺍﻫﻰ ﺑﺮ ﻋﺎﺭﻯ
ﺑﻮﺩﻥ ﺁﻧﻬﺎ ﺍﺯ ﻣﺴﺎﻳﻞ ﻣﺎﻭﺭﺍء ﺍﻟﻄﺒﻴﻌﻪ -ﺗﺨﻴﻠﻰ-
ﺍﻭﻫﺎﻣﻰ ﺍﺳﺖ ﻛﻪ ﺑﻪ ﺟﺎﻭﺩﺍﻧﮕﻰ ﺭﻭﺍﻥ ،ﺭﻭﺯ ﺩﺍﺩﺭﺳﻰ
ﻭ ﺍﺧﻼﻕ ﺩﻳﻮﻯ ﺗﻮﺟﻪ ﻓﺮﺍﻭﺍﻧﻰ ﺷﺪﻩ ﻭ ﺗﻨﻬﺎ ﺍﻧﺪﻳﺸﻪ
ﻧﻴﻚ ،ﻛﺮﺩﺍﺭ ﻭ ﮔﻔﺘﺎﺭ ﻧﻴﻚ ﺭﺍ ﺭﺍﻩ ﺭﺳﺘﮕﺎﺭﻯ ﺑﺸﺮ
ﺩﺍﻧﺴﺘﻪ ﺍﺳﺖ .ﺯﺭﺗﺸﺖ ،ﺍﻧﺴﺎﻥ ﻭ ﺭﺍﻩ ﻭ ﺭﻭﺵ ﺯﻧﺪﮔﻰ
ﺭﺍ ﺑﻪ ﺩﻭ ﮔﺮﻭﻩ ﺗﻘﺴﻴﻢ ﻧﻤﻮﺩﻩ ﻭ ﻣﻰ ﮔﻮﻳﺪ :ﺩﺭ ﺟﻬﺎﻥ
ﺩﻭ ﺭﺍﻩ ) ﺩﻭ ﺭﻭﺵ ﺯﻧﺪﮔﻰ( ﻭﺟﻮﺩ ﺩﺍﺭﺩ .ﺁﻧﻜﻪ ﺭﺍﻩ
ﻧﻴﻚ ﺭﺍ ﺑﺮﮔﺰﻳﻨﺪ ﺑﻪ ﺁﺭﺍﻣﺶ ﻣﻴﺮﺳﺪ ﻭﻟﻰ ﺑﺪﻛﺎﺭﺍﻥ
ﺑﻪ ﺭﻧﺞ ﻭ ﺍﻓﺴﻮﺱ ﺩﭼﺎﺭ ﻣﻰ ﺷﻮﻧﺪ .ﻭ ﺩﺭ ﭘﻰ ﺁﻥ
ﻣﻰ ﻓﺮﻣﺎﻳﺪ :ﺁﻧﻜﻪ ﻣﻴﺎﻧﻪ ﺭﺍ ﺑﺮﮔﻴﻨﺪ ﻣﻜﺎﻧﻰ ﺩﺭ ﺟﺎﻣﻌﻪ
ﺑﻬﺪﻳﻨﺎﻥ ﻧﺪﺍﺭﻧﺪ ،ﭼﻮﻥ ﮔﺰﻳﻨﺶ ﻣﻴﺎﻧﻪ ﺍﻯ ﻣﺎﻧﻊ ﻳﻚ
ﭘﺎﺭﭼﮕﻰ ﻭ ﻫﻢ ﺁﻫﻨﮕﻰ ﺟﺎﻣﻌﻪ ﻣﻰ ﺷﻮﺩ .ﺩﺭ ﻳﺴﻨﺎﻯ
 48ﺑﻨﺪ  4ﭼﻨﻴﻦ ﺑﻴﺎﻥ ﺷﺪﻩ :ﺍﻓﺮﺍﺩﻯ ﻛﻪ ﮔﺎﻫﻰ ﻧﻴﻚ
ﻭ ﺯﻣﺎﻧﻰ ﻛﮋﺍﻧﺪﻳﺶ ﻫﺴﺘﻨﺪ ﻭ ﺷﺨﺼﻰ ﻛﻪ ﻭﺟﺪﺍﻧﺶ
ﺭﺍ ﺑﻮﺍﺳﻄﻪ ﻛﺮﺩﺍﺭ ﻭ ﮔﻔﺘﺎﺭ ﺑﺪ ،ﭘﻴﺮﻭ ﻫﻮﺱ ﺧﻮﻳﺶ
ﺳﺎﺯﺩ ،ﺩﺭ ﺭﻭﺯ ﻭﺍﭘﺴﻴﻦ ﻧﺎﺩﻡ )ﭘﺸﻴﻤﺎﻥ( ﺧﻮﺍﻫﺪ ﺷﺪ.
ﺩﺭ ﻫﻴﭻ ﺑﻨﺪ ﺍﺯ ﮔﺎﺗﻬﺎ ،ﭘﻴﺮﻭﻯ ﺍﺯ ﺧﻮﺩ ﻭ ﺣﺘﻰ ﭘﻴﺎﻡ ﺍﻭ
ﻣﻄﺮﺡ ﻧﻤﻰ ﺷﻮﺩ ﻭ ﻫﻴﭽﮕﻮﻧﻪ ﺍﻣﺘﻴﺎﺯ ﻭﻳﮋﻩ ﺍﻯ ﺑﺮﺍﻯ
ﺧﻮﻳﺶ ﻭ ﻧﺰﺩﻳﻜﺎﻧﺶ ﻧﻴﺰ ﺩﺭ ﻧﻈﺮ ﻧﻤﻰ ﮔﻴﺮﺩ.
ﺩﺭ ﺑﻨﺪ  6ﻳﺴﻨﺎﻯ  28ﺍﺯ ﺁﻓﺮﻳﺪﮔﺎﺭ ﻃﻠﺐ ﺷﺎﺩﻯ ﻭ
ﺁﺭﺍﻣﺶ ﻣﻰ ﻧﻤﺎﻳﺪ ﻭ ﺑﺮﺍﻯ ﺗﻤﺎﻡ ﻣﺮﺩﻡ ﺍﻳﻦ ﺁﺭﺯﻭ ﺭﺍ
ﺑﻜﺮﺍﺕ ﺧﻮﺍﺳﺘﺎﺭ ﻣﻰ ﺷﻮﺩ .ﮔﺎﺗﻬﺎ ،ﺗﻤﺎﻡ ﺍﻧﺴﺎﻥ ﭼﻪ
ﺍ َ َﺷ َﻮﻥ ) ﻧﻴﻜﻮﻛﺎﺭﺍﻥ ﻭ ﭘﻴﺮﻭﺍﻥ ﺁﻣﻮﺯﺵ ﻫﺎﻯ ﺯﺭﺗﺸﺖ(
ﻭ ﭼﻪ ُﺩ ُﺭﮔﻮﻧﺖ ) ﺩﺭﻭﻏﮕﻮ ﻭ ﭘﻴﺮﻭﺍﻥ ﺑﺪﻯ( ﺭﺍ ﺍﺯ ﻧﻈﺮ
ﺣﻘﻮﻕ ﺍﻧﺴﺎﻧﻰ ﺑﺮﺍﺑﺮ ﻣﻰ ﺩﺍﻧﺪ.
ﺩﺭ ﻧﻤﺎﺭ »ﻳﺘﺎﺍﻫﻮ« ﻛﻪ ﻓﻘﻂ  21ﻭﺍژﻩ ﺩﺍﺭﺩ ﻭ ﺩﺭ ﻳﺴﻨﺎﻯ
 48ﺑﻨﺪ  5ﺑﻪ ﺭﻭﺷﻨﻰ ﻫﺮ ﭼﻪ ﺗﻤﺎﻡ ﺗﺮ ﺗﻜﺮﺍﺭ ﺷﺪﻩ ،ﺩﻳﻦ
ﺭﺍ ﺍﺯ ﺣﻜﻮﻣﺖ ﺟﺪﺍ ﻧﻤﻮﺩﻩ ﻭ ﺑﻪ ﺁﻥ ﺗﺎﻛﻴﺪ ﻭﺭﺯﻳﺪﻩ
ﺍﺳﺖ ،ﻫﻢ ﺑﻪ ﺣﺎﻛﻤﺎﻥ ﻭ ﻫﻢ ﺑﻪ ﺩﻳﻦ ﺩﺍﺭﺍﻥ ﺍﻧﺪﺭﺯ
ﺩﺍﺩﻩ ﻛﻪ ﺭﺍﺳﺘﻰ ﻭ ﺩﺭﺳﺘﻰ ﺭﺍ ﺑﻬﺘﺮﻳﻦ ﺩﻳﻦ ﺁﻓﺮﻳﺪﮔﺎﺭ
ﺑﺪﺍﻧﻨﺪ ﻭ ﺑﺎ ﺩﺍﺩﮔﺴﺘﺮﻯ ﺭﻓﺘﺎﺭ ﻧﻤﺎﻳﻨﺪ .ﺯﺭﺗﺸﺖ ﺑﺮﺍﻯ
ﮔﺮﻭﻳﺪﻥ ) ﭘﺬﻳﺮﺍ ﺷﺪﻥ ﺩﻳﻦ ﺑﻬﻰ( ﺷﺮﺍﻳﻂ ﻭﻳﮋﻩ ﺍﻯ
ﺭﺍ ﻻﺯﻡ ﻧﺪﺍﻧﺸﺘﻪ ﻭ ﺗﺸﺮﻳﻔﺎﺕ ﻭ ﺳﻨﺖ ﻭﻳﮋﻩ ﺍﻯ ﺑﺠﺰ
ﺩﺍﻧﺶ ﻭ ﺑﻴﻨﺶ ﺭﺍﺳﺖ ﻭ ﺩﺭﺳﺖ ﺭﺍ ﻻﺯﻡ ﻧﺪﺍﻧﺴﺘﻪ ﻭ
ﻫﻴﭻ ﺭﻭﺣﺎﻧﻰ ﻭ ﻭﺍﺳﻄﻪ ﺍﻯ ﺭﺍ ﺩﺭ ﻧﻈﺮ ﻧﮕﺮﻓﺘﻪ ﺍﺳﺖ ﻭ
ﺩﺭ ﻳﺴﻨﺎﻯ  32ﺑﻨﺪ  1ﺁﻥ ﺭﺍ ﭼﻨﻴﻦ ﺗﺎﻳﻴﺪ ﻧﻤﻮﺩﻩ ﺍﺳﺖ:
ﺑﺮﺍﻯ ﺭﺳﻴﺪﻥ ﺑﻪ ﺑﺨﺸﺎﻳﺶ ﺁﻓﺮﻳﺪﮔﺎﺭ ،ﻫﻤﮕﻰ ﺷﻤﺎ
ﺍﻯ ﺧﻮﻳﺸﺎﻥ ﻭ ﻫﻤﻜﺎﺭﺍﻥ ﻭ ﻳﺎﺭﺍﻥ ﻭ ﻫﻢ ﭼﻨﻴﻦ ﺷﻤﺎ
ﺍﻯ ﮔﻤﺮﺍﻫﺎﻥ ،ﺭﻭ ﺑﻪ ﺳﻮﻯ ﻣﺰﺩﺍ )ﺁﻓﺮﻳﺪﮔﺎﺭ( ﺁﻭﺭﻳﺪ.
ﺑﺸﻮﺩ ﻛﻪ ﻣﺎ ﻫﻤﻪ ﺍﺯ ﺭﺍﻩ ﺩﺍﻧﺶ ﻭ ﺁﮔﺎﻫﻰ ﺭﺍﺳﺖ ﭘﻴﺎﻡ
ﺁﻭﺭ ﻣﺰﺩﺍ ﺑﺎﺷﻢ ﻭ ﻛﺴﺎﻧﻰ ﺭﺍ ﻛﻪ ﺩﺷﻤﻦ ﺭﺍﻩ ﺭﺍﺳﺘﻰ
ﻫﺴﺘﻨﺪ ﺍﺯ ﺧﻮﺩ ﺩﻭﺭ ﻧﮕﻪ ﺩﺍﺭﻳﻢ .ﺁﻥ ﺩﺍﻧﺶ ﺍﺳﺖ ﻛﻪ
ﻣﻮﺟﺐ ﺭﺳﺘﮕﺎﺭﻯ ﻭ ﻧﺎﺁﮔﺎﻫﻰ ﺑﺎﻋﺚ ﺩﺭﻭﻍ،ﺁﺯ،
ﺳﺘﻴﺰﻩ ﺟﻮﻳﻰ ،ﺧﻮﻧﺮﻳﺰﻯ ،ﻭ  ...ﻣﻴﺸﻮﺩ .ﺍﻧﺴﺎﻥ
ﻣﻰ ﺗﻮﺍﻧﺪ ﺑﺎ ﺍﻧﺪﻳﺸﻪ ﻧﻴﻚ ﻭ ﮔﻔﺘﺎﺭ ﻭ ﻛﺮﺩﺍﺭ ﻧﻴﻚ
ﺑﻪ ﻓﻀﺎﻳﻞ ﺍﻫﻮﺭﺍﻳﻰ ﻧﺰﺩﻳﻚ ﺷﺪﻩ ،ﺑﻪ ﺁﺭﺍﻣﺶ ﻭ
ﺟﺎﻭﺩﺍﻧﻰ ﺭﻭﺍﻥ ﺑﺮﺳﺪ.
ﺗﻔﺎﻭﺕ ﺍﻧﺪﻳﺸﻪ ﺑﺎ ﭘﻨﺪﺍﺭ ﺩﺭ ﮔﺎﺗﻬﺎ
ﺑﻬﺘﺮﻳﻦ ﺗﻔﻜﺮ ،ﺑﻬﺘﺮﻳﻦ ﺍﻧﺪﻳﺸﻪ ﺍﺳﺖ ﻭ ﺍﻳﻦ ﺗﻔﻜﺮ
ﺯﻣﺎﻧﻰ ﺍﻧﺪﻳﺸﻪ ﮔﻔﺘﻪ ﻣﻰ ﺷﻮﺩ ﻛﻪ ﺑﻪ ﻛﺮﺩﺍﺭ ﻧﻴﻚ
ﺑﻴﺎﻧﺠﺎﻣﺪ .ﺍﮔﺮ ﺍﻳﻦ ﺗﻔﻜﺮ ﻧﻴﻚ ﺑﺎﺷﺪ ﻭﻟﻰ ﺑﻪ ﻛﺮﺩﺍﺭ
ﻧﻴﻚ ﻧﻴﺎﻧﺠﺎﻣﺪ ﻭ ﻳﺎ ﺗﻔﻜﺮ ﻧﺎﺩﺭﺳﺖ ﺑﺎﺷﺪ ﻭ ﺑﻪ ﻛﺮﺩﺍﺭ
ﺑﺪ ﺑﻴﺎﻧﺠﺎﻣﺪ ،ﺩﺭ ﻫﺮ ﺩﻭ ﺣﺎﻟﺖ ﭘﻨﺪﺍﺭ ﻳﺎ ﺧﻴﺎﻝ ﻭﺍﻫﻰ
ﻧﺎﻣﻴﺪﻩ ﻣﻰ ﺷﻮﺩ .ﺩﺭ ﮔﺎﺗﻬﺎﻯ ﺯﺭﺗﺸﺖ ﺳﻪ ﻓﺮﻭﺯﻩ

ﺍﺧﻼﻗﻰ ﺑﻪ ﺗﺮﺗﻴﺐ ﺍﻫﻤﻴﺖ ﻋﺒﺎﺭﺗﻨﺪ ﺍﺯ ﺍﻧﺪﻳﺸﻪ ﻧﻴﻚ،
ﻛﺮﺩﺍﺭ ﻧﻴﻚ ﻭ ﮔﻔﺘﺎﺭ ﻧﻴﻚ .ﻛﺎﺭ ﺑﺮﺩ ﻭﺍژﻩ ﭘﻨﺪﺍﺭ ﺩﺭ
ﺍﺻﻞ ﺑﻨﻴﺎﻯ ﺍﻳﻦ ﺳﻪ ﻭﺍژﻩ ﻧﺎ ﺑﻪ ﺟﺎ ﻭ ﻧﺎﺩﺭﺳﺖ ﺍﺳﺖ
ﻭ ﻓﻘﻂ ﺩﺭ  60ﺳﺎﻝ ﺍﺧﻴﺮ ﻣﺘﺪﺍﻭﻝ ﺷﺪﻩ ﺍﺳﺖ ﻭ ﺩﺭ
ﺳﺮﻭﺩﻫﺎﻯ ﺯﺭﺗﺸﺖ ﺟﺎﻳﻰ ﻧﺪﺍﺷﺘﻪ ﻭ ﻧﺪﺍﺭﺩ.
ﺳﺮﻧﻮﺷﺖ ﺭﻭﺍﻥ ،ﺑﻬﺸﺖ ﻭ ﺩﻭﺯﺥ
ﺩﺭ ﭘﻴﺎﻡ ﺯﺭﺗﺸﺖ *
ﻭﺍژﻩ ﻓﺎﺭﺳﻰ ﺭﻭﺡ ﻳﺎ ﺭﻭﺍﻥ ﺑﻪ ﺯﺑﺎﻥ ﮔﺎﺗﻬﺎﻳﻰ ﺍُﻭ َﺭﻭﻥ
ﻧﺎﻣﻴﺪﻩ ﻣﻰ ﺷﻮﺩ .ﺍﻧﺴﺎﻥ ﺩﺍﺭﺍﻯ ﺗَﻨﻮ )ﺗﻦ( ﻭ ﭼﻬﺎﺭ
ﻧﻴﺮﻭﻯ ﺑﺎﻃﻨﻰ ﺍﺳﺖ.
ﺗﻦ ﻳﺎ ﺟﺴﻢ ﭘﺲ ﺍﺯ ﻣﺮگ ﻧﺎﺑﻮﺩ ﺷﺪﻩ ﻭ ﺍﺯ ﺑﻴﻦ ﻣﻰ
ﺭﻭﺩ .ﭼﻬﺎﺭ ﻧﻴﺮﻭﻯ ﺑﺎﻃﻨﻰ ﻳﺎ ﻧﻬﺎﺩﻯ ﻋﺒﺎﺭﺗﻨﺪ ﺍﺯ)(1
ﺟﺎﻥ )ﺩﺭ ﮔﺎﺗﻬﺎ ﺍَﻫﻮ( ﻳﺎ ﺟﺎﻥ ﺁﺗﺸﻴﻦ= ﻧﻴﺮﻭﻯ ﻏﺮﻳﺰﻯ
ﻭ ﺟﻨﺒﺶ ﺍﺳﺖ ﻛﻪ ﺩﺭ ﺍﺛﺮ ﻭﺍﻛﻨﺶ ﻳﺎﺧﺘﻪ ﻫﺎ )ﺳﻠﻮﻝ
ﻫﺎ( ﻭ ﺍﺟﺮﺍء ﻣﺨﺘﻠﻔﻪ ﺑﺪﻥ ﻭ ﺗﻮﻟﻴﺪ ﺣﺮﺍﺭﺕ ﺩﺍﺧﻠﻰ
ﺑﺪﻥ) ،ﺁﺗﺶ ﺩﺭﻭﻧﻰ ﻛﻪ ﺯﺭﺗﺸﺖ ﭼﻨﺪﻳﻦ ﺑﺎﺭ ﺍﺯ
ﺁﻥ ﻧﺎﻡ ﺑﺮﺩﻩ( ،ﺟﺴﻢ ﺭﺍ ﺯﻧﺪﻩ ﻧﮕﺎﻩ ﺩﺍﺷﺘﻪ ﻭ ﺑﺎ ﺁﻥ
ﺍﺭﺗﺒﺎﻁ ﺗﻨﮕﺎﺗﻨﮓ ﺩﺍﺭﺩ .ﺑﺎ ﺍﺯ ﺑﻴﻦ ﺭﻓﺘﻦ ﺟﺎﻥ ،ﺟﺴﻢ
ﻧﻴﺰ ﺍﺯ ﺑﻴﻦ ﻣﻰ ﺭﻭﺩ (2).ﺩﻭﻣﻴﻦ ﻧﻬﺎﺩ ﺑﺎﻃﻨﻰ ﺍﻧﺴﺎﻥ
َﺩﺋﻨﺎ ﻳﺎ ﻭﺟﺪﺍﻥ ﻳﺎ  Conscienceﺍﺳﺖ ﻛﻪ ﻧﻴﺮﻭﻯ
ﺭﺍﻫﻨﻤﺎﻳﻰ ﻳﺎ ﺗﻤﻴﺰ ﺩﻫﻨﺪﻩ ﻣﻌﻨﻮﻯ )ﺧﻮﺏ ﺍﺯ ﺑﺪ( ﺍﺳﺖ
ﻭ ﺩﺭ ﮔﻮﻳﺶ ﮔﺎﺗﻬﺎﻳﻰ ﺑﻪ ﻫﻤﻴﻦ ﻣﻌﻨﺎ ﺁﻣﺪﻩ ﺍﺳﺖ ﻛﻪ
ﺑﻌﺪﺍ ً ﺻﻮﺭﺕ ﺍﻧﺤﺮﺍﻓﻰ ﺑﻪ ﺧﻮﺩ ﮔﺮﻓﺘﻪ ﻭ ﺩﻳﻦ ﻧﺎﻣﻴﺪﻩ
ﺷﺪﻩ ﺍﺳﺖ ،ﺍﺳﻢ ﻣﻌﻨﻰ ﻭ ﺻﻔﺖ ﻣﻮﻧﺚ ﺍﺳﺖ .ﻭﻇﻴﻔﻪ
َﺩﺋﻨﺎ ﺩﺭ ﺩﻭﺭﺍﻥ ﺯﻧﺪﮔﻰ ﻓﺮﺩ ،ﺭﺍﻫﻨﻤﺎﻳﻰ ﻭ ﺗﺸﻮﻳﻖ ﺑﻪ
ﻛﺎﺭﻫﺎﻯ ﻧﻴﻚ ﻭ ﻧﻬﻰ ﻭ ﺑﺮ ﺣﺬﺭ ﺩﺍﺷﺘﻦ ﺍﺯ ﻛﺎﺭﻫﺎﻯ
ﺑﺪ ﻣﻰ ﺑﺎﺷﺪ .ﻭﺟﺪﺍﻥ ﻭﺩﻳﻌﻪ ﺍﻯ ﺍﺳﺖ ﺁﻓﺮﻳﺪﮔﺎﺭﻯ
ﻛﻪ ﺍﻧﺴﺎﻥ ﺩﺭ ﺯﻣﺎﻥ ﺑﺴﺘﻪ ﺷﺪﻥ ﻧﻄﻔﻪ ﺑﻪ ﺍﻣﺎﻧﺖ ﮔﺬﺍﺷﺘﻪ
ﺷﺪﻩ ﻭ ﻓﻨﺎﻧﺎﭘﺬﻳﺮ ﺍﺳﺖ .ﻫﺮﮔﺎﻩ ﻛﺴﻰ ﻣﺮﺗﻜﺐ ﺑﺪﻯ
ﮔﺮﺩﺩ ،ﺍﻳﻦ ﻧﻴﺮﻭﻯ ﺁﻓﺮﻳﺪﮔﺎﺭﻯ ﭘﺎﻙ ﻭ ﻣﻨﺰﻩ ﻣﺎﻧﺪﻩ
ﻭ ﻧﺎﭘﺎﻙ ﻧﮕﺮﺩﺩ ،،ﺑﻠﻜﻪ ﺍﺯ ﺑﺪﻯ ﺷﺨﺺ ﺑﻪ ﺍﻧﺪﻭﻩ
ﺍﻧﺪﺭ ﺷﺪﻩ ﻭ ﭘﺲ ﺍﺯ ﻣﺮگ ﺗﻦ ﻭ ﺩﺍﺩﺭﺳﻰ ﺑﺎ ﺭﻭﺍﻥ ﺑﻪ
ﻣﻜﺎﻥ ﺧﻮﺩ ﺑﺎﺯ ﻣﻰ ﮔﺮﺩﺩ.
ﺩﺭ ﺳﺮﻭﺩﻩ  44ﺑﻨﺪ  10ﺯﺭﺗﺸﺖ ﻣﻰ ﭘﺮﺳﺪ ﻛﻪ ﺑﻬﺘﺮﻳﻦ
َﺩﺋﻨﺎ )ﺩﻳﻦ ﺑﻪ ﺍﺻﻄﻼﺡ ﺍﻣﺮﻭﺯﻯ( ﻛﺪﺍﻡ ﺍﺳﺖ ﻭ ﺧﻮﺩ
ﺑﻼﻓﺎﺻﻠﻪ ﺑﻪ ﺁﻥ ﭘﺎﺳﺦ ﻣﻰ ﺩﻫﺪ .ﺩﻳﻦ ﻳﺎ ﻭﺟﺪﺍﻧﻰ
ﺑﻬﺘﺮﻳﻦ ﺍﺳﺖ ﻛﻪ ﺑﺎ ﺭﺍﺳﺘﻰ ﻳﻜﺴﺎﻥ ﺑﺎﺷﺪ ﻭ ﺭﺍﺳﺘﻰ ﺭﺍ
ﺑﻴﺎﻣﻮﺯﺩ (3).ﺳﻮﻣﻴﻦ ﻧﻴﺮﻭﻯ ﻧﻬﺎﺩﻯ ،ﻧﻴﺮﻭﻯ ﺁﮔﺎﻫﻰ
ﻳﺎ ﻧﻴﺮﻭﻯ ﺩﺭﺍﻛﻪ ﻳﺎ ﺑﻴﺪﺍﺭﻯ ﺍﺳﺖ ﻛﻪ ﻭﺍژﻩ ﮔﺎﺗﻬﺎﻳﻰ
ﺁﻥ ﺑَﻮﺩﺍ ﻭ ﺑﻪ ﻓﺎﺭﺳﻰ ﺍﻣﺮﻭﺯﻩ ﻧﻴﺮﻭﻯ ﺑﻮ ﻳﺎ ﺩﺭﻙ
ﻛﺮﺩﻥ ﻣﻰ ﺑﺎﺷﺪ ) .ﺑﻮﺩﺍ ﻧﻴﺰ ﻛﻪ ﺩﺭ ﺣﺪﻭﺩ ﻫﺰﺍﺭ ﺳﺎﻝ
ﭘﺲ ﺍﺯ ﺯﺭﺗﺸﺖ ﻣﻴﺰﻳﺴﺘﻪ ﻧﺎﻡ ﺧﻮﺩ ﺭﺍ ﺍﺯ ﺍﻳﻦ ﻭﺍژﻩ
ﺍﻧﺘﺨﺎﺏ ﻛﺮﺩﻩ ﺍﺳﺖ( .ﻭﻇﻴﻔﻪ ﺍﻳﻦ ﻧﻴﺮﻭ ﺭﺍﻩ ﺍﻧﺪﺍﺯﻯ
ﻭ ﺳﺮﭘﺮﺳﻴﺘﻰ ﺣﺎﻓﻈﻪ ﺍﺳﺖ ﺗﺎ ﺍﻧﺴﺎﻥ ،ﺑﺎ ﺧﺮﺩ ﻭ ﺑﺎ
ﺁﺯﺍﺩﻯ ﻭ ﺍﺧﺘﻴﺎﺭ ﻛﺎﻣﻞ ﻫﻮﺵ ﻭ ﻭﻳﺮ )ﺣﺎﻓﻈﻪ( ﺑﺘﻮﺍﻧﺪ
ﺑﻪ ﻭﻇﺎﻳﻒ ﺧﻮﺩ ﻋﻤﻞ ﻛﻨﺪ**.
ﻧﻴﺮﻭﻯ ﺑﻮ ﺑﺎ ﺟﺎﻥ ﺁﻣﻴﺨﺘﻪ ﺍﺳﺖ ،ﺍﻣﺎ ﺟﺎﻥ ﺭﺍ ﺩﺭﻙ
ﻭ ﮔﺰﻳﻨﺶ ﺑﻴﺸﺘﺮ ﺍﺯ ﺑﻮﻯ ﺍﺳﺖ .ﺍﺯ ﺳﺮﻧﻮﺷﺖ ﻧﻴﺮﻭﻯ
ﺭﺍﻛﻪ ﺩﺭ ﮔﺎﺗﻬﺎ ﺫﻛﺮﻯ ﻧﺸﺪﻩ ﺍﺳﺖ ﻭﻟﻰ ﺩﺭ ﺍﻭﺳﺘﺎﻯ
ﭘﺴﻴﻦ ﻭ ﮔﺰﻳﺪﻩ ﻫﺎﻯ ﺫﺍﺕ َﺳﭙَﺮﻡ ﻳﺎﺩ ﺷﺪﻩ ﻛﻪ ﻧﻴﺮﻭﻯ
ﺑﻴﺪﺍﺭﻯ ﺑﺎ ﻭﺟﺪﺍﻥ ﻭ ﺭﻭﺍﻥ ﺑﺎ ﻫﻢ ﺑﺮﺍﻯ ﺩﺍﺩﺭﺳﻰ ﺑﻪ
ﺳﺮ ﮔﺬﺭ ﭼﻴﻨﻮﺕ ﻣﻴﺮﻭﻧﺪ.
) (4ﭼﻬﺎﺭﻣﻴﻦ ﻧﻴﺮﻭﻯ ﺳﺮﻧﻮﺷﺘﻰ ﻳﺎ ِﺳﺮِﺷﺘﻰ ﺍﻧﺴﺎﻥ ﺩﺭ
ﮔﺎﺗﻬﺎ ﺭﻭﺍﻥ ﻳﺎ ﺭﻭﺡ )ﺍ ُﻭﺭ َﻭﻥ( ﺍﺳﺖ .ﭼﻨﺎﻧﻜﻪ ﻧﻴﺮﻭﻯ
ﺩﺭﺍﻛﻪ ،ﺑﺮﺧﻰ ﻧﻴﺮﻭﻫﺎ ﺭﺍ ﺳﺮﭘﺮﺳﺘﻰ ﻣﻰ ﻛﻨﺪ ،ﺍﺩﺍﺭﻩ
ﺗﻤﺎﻡ ﺍﻳﻦ ﻧﻴﺮﻭﻫﺎ ﺑﻪ ﻋﻬﺪﻩ ﺭﻭﺍﻥ ﻭﺍﮔﺬﺍﺭ ﺷﺪﻩ ﺍﺳﺖ.
ﺭﻭﺍﻥ ﻭﺍﭘﺴﻴﻦ ﻧﻴﺮﻭﻳﻰ ﺍﺳﺖ ﺩﺭ ﺁﺩﻣﻰ ﻛﻪ ﺑﺎ ﺍﺧﺘﻴﺎﺭ
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ﺗﺎﻡ ﺧﻮﺩ ﻭ ﺁﺷﻨﺎﻳﻰ ﺑﻪ ﻧﺘﺎﻳﺞ ﻧﻴﻚ ﻭ ﺑﺪ ،ﺳﺮﻧﻮﺷﺖ ﻧﻬﺎﻳﻰ ﺁﺩﻣﻰ ﺭﺍ ﺑﺎ ﻛﺎﺭﻛﺮﺩﺵ ﺗﻌﻴﻴﻦ ﻣﻰ ﻛﻨﺪ ﻭ ﺍﺭﺍﺩﻩ ﻭ
ﺍﺧﺘﻴﺎﺭ ﻛﺎﻣﻞ ﺩﺍﺭﺩ ﻛﻪ ﺭﺍﻩ ﻧﻴﻚ ﻳﺎ ﺑﺪ ﺭﺍ ﺑﺮﮔﺰﻳﻨﺪ .ﻫﺮ ﮔﺎﻩ ﺷﺨﺺ ﺑﺮﮔﺰﻳﻨﻨﺪﻩ ﺭﺍﻩ ﻧﻴﻜﻰ ﺑﻮﺩﻩ ﺑﺎﺷﺪ ﺑﻪ ﻓﺮﺩﻭﺱ
ﺑﺮﻳﻦ ﻭ ﺍﮔﺮ ﺭﺍﻩ ﭘﻴﻤﺎﻯ ﻃﺮﻳﻘﻪ ﺯﺷﺘﻰ ﻭ ﻧﻜﻮﻫﻨﺪﮔﻰ ﺑﺎﺷﺪ ،ﺑﻪ ﺑﺪﺗﺮﻳﻦ ﺳﺮﺍﻯ ﺩﺭﻭﻍ ﻳﺎ ﺩﻭﺯﺥ ﺧﻮﺍﻫﺪ ﺭﻓﺖ.
ﺑﺮﺍﻯ ﺑﻬﺸﺖ ﻭﺍژﻩ ﻫﺎﻯ ﺳﺮﺍﻯ ﺷﺎﺩﻯ ،ﺑﻠﻨﺪ ﺳﺮﺍﻯ ﺍﻧﺪﻳﺸﻪ ﻧﻴﻚ ،ﺳﺮﺍﻯ ﺁﺭﺍﻣﺶ ﻭ ﻣﺴﺮﻭﺭ ﻭ ﭘﺎﻙ ﻣﻨﺸﻰ ﻭ ﺍَﺷﻪ
ﻭ ﻫﻴﺸﺘﻪ ) ﺍﻳﻦ ﻭﺍژﻩ ﺍﺧﻴﺮ ﺑﻌﺪﺍ ً ﺑﻪ ﺑﻬﺸﺖ ﺗﺒﺪﻳﻞ ﺷﺪﻩ ﻛﻪ ﻓﺮﺩﻭﺱ ﻫﻢ ﻧﺎﻣﻴﺪﻩ ﻣﻰ ﺷﻮﺩ( ﻛﻪ ﺗﻤﺎﻣﺎً ﻭﺍژﻩ ﻓﺎﺭﺳﻰ
ﺍﺳﺖ .ﺑﺮﺍﻯ ﺩﻭﺯﺥ ) ُﺩژﻫﻮﺧﺖ ﻳﺎ ﺑﻪ ﻛﺮﺩﺍﺭﻯ( ﻭﺍژﻩ ﻫﺎ ﺳﺮﺍﻯ ﺩﺭﻭﻍ،ﺳﺮﺍﻯ ﺗﻴﺮﻩ ﺩﺭﻭﻧﻰ،ﺳﺮﺍﻯ ﺑﺪﺗﺮﻳﻦ
ﻣﻨﺶ ،ﺑﺪﺗﺮﻳﻦ ﺣﺎﻟﺖ ﺭﻭﺣﻰ ،ﺧﺸﻢ ﻭ ﻋﺬﺍﺏ ﻭﺟﺪﺍﻥ ﺑﻪ ﻛﺎﺭ ﮔﺮﻓﺘﻪ ﺷﺪﻩ ﺍﻧﺪ .ﺍﻧﺘﺨﺎﺏ ﻭ ﻛﺎﺭﺑﺮﺩ ﻭﺍژﻩ ﻫﺎﻯ
ﺑﻬﺸﺖ ﻭ ﺟﻬﻨﻢ)ﺩﻭﺯﺥ( ﻧﻴﺰ ﻧﺸﺎﻧﮕﺮ ﻭﺍﻗﻊ ﺑﻴﻨﻰ ﻭ ﺧﺮﺩﮔﺮﺍﻳﻰ ﺯﺭﺗﺸﺖ ﺍﺳﺖ .ﺗﻤﺎﻡ ﺍﻳﻦ ﻭﺍژﻩ ﻫﺎ ﺑﻪ ﺍﻧﺪﻳﺸﻪ ﻭ
ﭘﻨﺪﺍﺭ ﺍﻧﺴﺎﻥ )ﻣﻨﺶ ﻧﻴﻚ ﻳﺎ ﺑﺪ( ﻭﺍﺑﺴﺘﻪ ﻫﺴﺘﻨﺪ ﻛﻪ ﺑﻴﺎﻥ ﻛﻨﻨﺪﻩ ﺣﺎﻻﺕ ﺭﻭﺍﻧﻰ ﻭ ﺩﺭﻭﻧﻰ ﺷﺨﺺ ﺍﺳﺖ.
ﺑﺮﺍﻯ ﺩﺭﻙ ﻭ ﺗﻮﺿﻴﺢ ﺍﻳﻦ ﺣﺎﻻﺕ ﺩﺭﻭﻧﻰ ﺑﺎﻳﺪ ﻫﻢ ﺁﺷﻨﺎﻳﻰ ﻛﺎﻣﻞ ﺑﻪ ﮔﺎﺗﻬﺎﻯ ﺯﺭﺗﺸﺖ ﺩﺍﺷﺖ ﻭ ﻫﻢ ﺍﻭﺳﺘﺎﻯ
ﭘﺴﻴﻦ ﺭﺍ ﻣﻮﺭﺩ ﺑﺮﺭﺳﻰ ﻗﺮﺍﺭ ﺩﺍﺩ ﺗﺎ ﺑﻪ ﺩﻳﺪﮔﺎﻩ ﻧﺨﺴﺘﻴﻦ ﭘﻰ ﺑﺮﺩ.
ﺩﻧﺒﺎﻟﻪ ﺩﺍﺭﺩ....
* ﺍﻳﻦ ﺑﺨﺶ ﻧﻮﺷﺘﻪ ﺍﺯ ﮔﺎﺗﻬﺎﻯ ﺯﺭﺗﺸﺖ ﺑﺮﺩﺍﺷﺖ ﻭ ﺗﻔﺴﻴﺮ ﺷﺪﻩ ﺍﺳﺖ.
**ﺯﺭﺗﺸﺖ ﺑﻪ ﺩﻭ ﻧﻮﻉ ﺧﺮﺩ ﺑﺎﻭﺭ ﺩﺍﺷﺖ.
 – 1ﺁﻣﻨﻮ ِﺧ َﺮﺗﻮ )ﺧﺮﺩ ﺫﺍﺗﻰ( ﻭ  – 2ﮔﺌﻮﺷﺘﺎﺧ ِﺮﺗَﻮ ) ﺧﺮﺩ ﺍﻛﺘﺎﺑﻰ(.
ﺍﺭﺝ ﮔﺬﺍﺷﺘﻦ ﺑﻪ ﺧﺮﺩ ﺍﻛﺘﺎﺑﻰ ﻣﺎ ﺭﺍ ﺍﺯ ﻟﻐﺰﺵ ﺑﺰﺭگ ﻭ ﭘﻨﺎﻩ ﺑﺮﺩﻥ ﺑﻪ ﺧﻮﺩ ﻭ ﭘﻨﺪﺍﺭﮔﺮﺍﻳﻰ ﻭ ﭘﻨﺪﺍﺭﺑﺎﻓﻰ ﺑﺎﺯ ﻣﻰ
ﺩﺍﺭﺩ .ﺍﺯ ﻃﺮﻓﻰ ﺩﻳﮕﺮ ،ﺧﺮﺩ ﺫﺍﺗﻰ ﻣﺎ ﺭﺍ ﺍﺯ ﻟﻐﺰﺵ ﻛﺎﺭﻣﺎﻥ ﮔﺮﺍﻳﻰ)ﭘﺮﺍﮔﻤﺎﺗﻴﺴﻢ( ﻣﻨﻊ ﻣﻰ ﻛﻨﺪ .ﻣﻴﺸﻮﺩ ﺑﻪ ﻳﻘﻴﻦ
ﮔﻔﺖ ﻛﻪ ﺧﺮﺩ ﺫﺍﺗﻰ ،ﺧﺮﺩ ﺍﻛﺘﺎﺑﻰ ﺭﺍ ﺗﺤﺖ ﻛﻨﺘﺮﻝ ﺩﺍﺭﺩ ﭼﻮﻥ ﺧﺮﺩ ﺫﺍﺗﻰ ﻣﻌﻨﻮﻯ ﺍﺳﺖ ﺩﺭ ﺣﺎﻟﻴﻜﻪ ﺧﺮﺩ
ﺍﻛﺘﺎﺑﻰ ﻣﺎﺩﻯ ﺍﺳﺖ .ﻛﺎﺭﻣﺎﻥ ﮔﺮﺍﻳﻰ ﻯ ﭘﺮﺍﮔﻤﺎﺗﻴﺴﻢ ﻧﻴﺮﻭﻯ ﻋﻀﻼﻧﻰ ﺍﺳﺖ.
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ﺗﺎﺛﻴﺮ ﮔﻮﺗﻪ ﺍﺯ ﺍﺩﺏ ﺍﻳﺮﺍﻧﻰ
ﻧﻮﺷﺘﻪ ﻯ :ﺩﻛﺘﺮ ﻣﻌﺘﻤﺪﻯ
ﭼﻜﻴﺪﻩ:
ﻫﺮ ﭼﻨﺪ ﮔﻮﺗﻪ ﻭ ﺣﺎﻓﻆ ﺷﻌﺮﺍﻳﻰ ﻫﺴﺘﻨﺪ ﻛﻪ ﺩﺭ ﺩﻭﺭﻩ
ﻫﺎﻯ ﻣﺘﻔﺎﻭﺕ ﻭ ﺑﺎ ﻓﺮﻫﻨﮓ ﻫﺎﻯ ﻣﺨﺘﻠﻒ ،ﻳﻜﻰ ﺩﺭ
ﻏﺮﺏ ﻭ ﺩﻳﮕﺮﻯ ﺩﺭ ﺷﺮﻕ ﻣﻰ ﺯﻳﺴﺘﻪ ﺍﻧﺪ ،ﻭﻟﻰ ﺑﻪ
ﻭﺍﺳﻄﻪ ﺗﺸﺎﺑﻬﺎﺗﻰ ﺩﺭ ﺍﻭﺿﺎﻉ ﺯﻧﺪﮔﻰ ﺧﺼﻮﺻﻰ
ﻭ ﺍﺟﺘﻤﺎﻋﻰ ﺭﻭﺣﻴﻪ ﺍﻯ ﭼﻨﺎﻥ ﻧﺰﺩﻳﻚ ﺑﻪ ﻫﻢ ﭘﻴﺪﺍ
ﻛﺮﺩﻧﺪ ﻛﻪ ﭘﺲ ﺍﺯ ﮔﺬﺷﺖ ﺳﺪﻩ ﻫﺎ ،ﺍﺯ ﻭﺭﺍﻯ ﺗﺮﺟﻤﻪ
ﺍﻯ ﻧﺎﺭﺳﺎ ﻭ ﮔﺎﻩ ﻏﻠﻂ ،ﮔﻮﺗﻪ ﺑﻪ ﻛﻤﻚ ﻧﺒﻮﻍ ﺧﻮﺩ،
ﺑﺎﺯ ﺑﻪ ﻛﻨﻪ ﻛﻼﻡ ﻟﺴﺎﻥ ﺍﻟﻐﻴﺐ ،ﺣﺎﻓﻆ ﺑﻬﺘﺮ ﺍﺯ ﻫﻤﻪ
ﻫﻢ ﻋﺼﺮﺍﻥ ﺧﻮﺩ ﻭ ﺑﻬﺘﺮ ﺍﺯ ﺑﺴﻴﺎﺭﻯ ﺍﺯ ﻫﻢ ﻣﻴﻬﻨﺎﻥ
ﻭ ﻫﻢ ﺯﺑﺎﻧﺎﻥ ﺣﺎﻓﻆ ﭘﻰ ﺑﺮﺩ ﻭ ﻛﻼﻡ ﻭﻯ ﺭﺍ ﺗﻮﺍﻧﺴﺖ
ﺩﺭﻙ ﻛﻨﺪ.
ﻭﺟﻮﻩ ﺗﺸﺎﺑﻪ ﻣﻴﺎﻥ ﺍﻳﻦ ﺩﻭ ﺷﺎﻋﺮ ،ﻳﻜﻰ ﺩﺭ ﺷﺮﻕ ﻭ
ﺩﻳﮕﺮﻯ ﺩﺭ ﻏﺮﺏ ،ﺑﻴﺸﺘﺮ ﺷﺎﻣﻞ ﺍﻭﺿﺎﻉ ﻧﺎﺑﺴﺎﻣﺎﻥ
ﺍﺟﺘﻤﺎﻋﻰ ﻭ ﺳﻴﺎﺳﻰ ﺁﻧﺎﻥ ﻭ ﺗﻌﺼﺒﺎﺕ ﺧﺸﻚ
ﻭ ﺗﺎﺭﻳﻚ ﺍﻧﺪﻳﺸﺎﻧﻪ ﻣﺬﻫﺒﻰ ﺯﻣﺎﻥ ﺍﻳﻦ ﺩﻭ ﺷﺎﻋﺮ
ﻣﻰ ﺷﻮﺩ .ﻫﺮ ﺩﻭﻯ ﺁﻧﺎﻥ ﺟﻤﺎﻝ ﺭﺍ ﻣﻰ ﺳﺘﻮﺩﻧﺪ ﻭ
ﺣﻘﻴﻘﺖ ﺭﺍ ﺩﻭﺳﺖ ﺩﺍﺷﺘﻨﺪ ﻭ ﻛﻤﺎﻝ ﺟﻤﺎﻝ ﺭﺍ ﺩﺭ
ﻭﺟﻮﺩ ﺧﺪﺍ ﺟﺴﺘﺠﻮ ﻣﻰ ﻛﺮﺩﻧﺪ ،ﺧﺪﺍﻳﻰ ﻛﻪ ﺁﻧﺎﻥ
ﻣﻰ ﺟﻮﻳﻨﺪ ﺧﺪﺍﻳﻰ ﺍﺳﺖ ﺑﺪﻭﻥ ﻭﺍﺳﻄﻪ ﺩﻳﻦ ﻓﺮﻭﺷﺎﻥ
ﺯﻣﻴﻨﻰ .ﺁﻧﺎﻥ ﻣﻰ ﻛﻮﺷﻴﺪﻧﺪ ﺗﺎ ﺑﻪ ﺭﻭﺡ ﻭ ﻣﻌﻨﻰ ﻫﺮ
ﭼﻴﺰ ﺑﻨﮕﺮﻧﺪ ﻭ ﺩﺭ ﻫﺮ ﺁﻧﭽﻪ ﺯﻳﺒﺎﺳﺖ ﺟﻤﺎﻝ ﻳﺰﺩﺍﻧﻰ
ﺭﺍ ﺑﺒﻴﻨﻨﺪ ﻭ ﺳﺘﺎﻳﺶ ﻛﻨﻨﺪ.
ﻣﻘﺪﻣﻪ:
ﺑﺮﺍﻯ ﭘﻰ ﺑﺮﺩ ﺑﻪ ﺍﻳﻦ ﻛﻪ  ،ﭼﻪ ﻋﻮﺍﻣﻠﻰ ﺑﺎﻋﺚ ﺁﺷﻨﺎﻳﻰ
ﮔﻮﺗﻪ ﺑﺎ ﺍﺩﺏ ﺍﻳﺮﺍﻥ ﺑﻪ ﻭﻳﮋﻩ ﺍﺩﺑﻴﺎﺕ ﻓﺎﺭﺳﻰ ﻭ ﺩﺭ
ﻧﺘﻴﺠﻪ ﺣﺎﻓﻆ ﺷﺪ ﻭ ﺍﻭ ﺭﺍ ﺑﺮ ﺁﻥ ﺩﺍﺷﺖ ﻛﻪ ﺩﺭ ﭘﻰ
ﺁﺷﻨﺎﻳﻰ ﺩﻳﻮﺍﻥ ﻏﺮﺑﻰ-ﺷﺮﻗﻰ ﺭﺍ ﺗﺪﻭﻳﻦ ﻛﻨﺪ ،ﻻﺯﻡ
ﺍﺳﺖ ،ﭘﻴﺶ ﺍﺯ ﻫﺮ ﭼﻪ ﺑﻪ ﭼﻨﺪ ﻧﻜﺘﻪ ﭘﺮﺩﺍﺧﺘﻪ ﺷﺪ:
 - 1ﭼﻪ ﮔﻮﻧﮕﻰ ﺁﺷﻨﺎﻳﻰ ﺍﺭﻭﭘﺎ ﺑﺎ ﺍﺩﺏ ﺷﺮﻕ
 - 2ﺑﻴﻮﮔﺮﺍﻓﻰ ﮔﻮﺗﻪ ﻭ ﺣﺎﻓﻆ ﻭ ﺍﻭﺿﺎﻉ ﺍﺟﺘﻤﺎﻋﻰ
ﻭ ﺳﻴﺎﺳﻰ ﺩﻭﺭﻩ ﺍﻯ ﻛﻪ ﺍﻳﻦ ﺩﻭ ﺷﺎﻋﺮ ﺩﺭ ﺁﻥ ﻣﻰ
ﺯﻳﺴﺘﻪ ﺍﻧﺪ.
 - 3ﺟﻬﺎﻥ ﺑﻴﻨﻰ ،ﺑﺎﻭﺭﻫﺎﻯ ﻣﺬﻫﺒﻰ ﻭ ﻃﺮﺯ ﺗﻔﻜﺮ ﺩﻭ
ﺷﺎﻋﺮ ﺗﺎ ﺁﻧﺠﺎ ﻛﻪ ﺍﺯ ﻻﺑﻼﻯ ﻣﺪﺍﺭﻙ ﻭ ﻣﺴﺘﻨﺪﺍﺕ
ﻛﺘﺒﻰ ﻣﻮﺟﻮﺩ ﻣﻰ ﺗﻮﺍﻥ ﺑﻪ ﺩﺳﺖ ﺁﻭﺭﺩ.
 - 4ﺩﻗﺖ ،ﺻﺤﺖ ﻭ ﺍﻣﺎﻧﺘﺪﺍﺭﻯ ﻣﺘﺮﺟﻢ ﺩﻳﻮﺍﻥ ﺣﺎﻓﻆ
ﺩﺭ ﺑﺮﮔﺮﺩﺍﻧﻰ ﺁﻥ ﺑﻪ ﺯﺑﺎﻥ ﺁﻟﻤﺎﻧﻰ.
ﺍﻳﻦ ﻣﻘﺎﻟﻪ ﺗﻼﺷﻰ ﺍﺳﺖ ﺑﺮﺍﻯ ﭘﺎﺳﺦ ﮔﻮﻳﻰ ﺑﻪ ﻧﻜﺎﺕ
ﺑﺮﺷﻤﺮﺩﻩ ﺩﺭ ﺑﺎﻻ.
ﺍﺯ ﺍﻭﺍﺳﻂ ﺳﺪﻩ ﻫﮋﺩﻩ ﺟﻨﺒﺶ ﺁﺷﻨﺎﻳﻰ ﺑﺎ ﻓﻜﺮ ﻭ
ﺑﺎﻭﺭ ﻭ ﺍﺩﺏ ﻭ ﻓﻠﺴﻔﻪ ﺧﺎﻭﺭﺯﻣﻴﻦ ﺩﺭ ﺍﺭﻭﭘﺎﻯ ﻏﺮﺑﻰ
ﺁﻏﺎﺯ ﺷﺪ .ﭘﻴﺸﮕﺎﻣﺎﻥ ﺍﻳﻦ ﺟﻨﺒﺶ ،ﻓﻠﺴﻔﻪ ﺩﺍﻧﺎﻥ ﻭ
ﺍﻧﺪﻳﺸﻤﻨﺪﺍﻧﻰ ﺑﻮﺩﻧﺪ ﻛﻪ ﺍﺯ ﺗﻤﺪﻥ ﺑﺎﺧﺘﺮﺯﻣﻴﻦ ﺧﺴﺘﻪ
ﺷﺪﻩ ﺑﻮﺩﻧﺪ ﻭ ﺑﺸﺮ ﺍﺭﻭﭘﺎﻳﻰ ﺳﺪﻩ ﺧﻮﺩ ﺭﺍ ﺑﺸﺮﻯ
ﺗﺼﻨﻌﻰ ﻣﻰ ﺩﺍﻧﺴﺘﻨﺪ ﻛﻪ ﺑﻪ ﮔﻔﺘﻪ ﺭﻭﺳﻮ :ﺑﺮ ﺍﺛﺮ ﺗﻤﺪﻥ
ﺳﺎﺧﺘﮕﻰ ،ﺗﻐﻴﻴﺮ ﺭﻭﺣﻴﻪ ﺩﺍﺩﻩ ﻭ ﺁﻥ ﻫﻢ ﺁﻫﻨﮕﻰ
ﺩﺭﻭﻧﻰ ﺑﺎ ﻃﺒﻴﻌﺖ ﺭﺍ ﻛﻪ ﺑﺸﺮ ﺩﺭ ﺁﻏﺎﺯ ﺁﻓﺮﻳﻨﺶ ﺧﻮﺩ
ﺩﺍﺷﺘﻪ ﺍﺯ ﺩﺳﺖ ﺩﺍﺩﻩ ﺍﺳﺖ.
ﺍﻳﻦ ﺣﺲ ﺷﻮﺭ ﻭ ﻫﻴﺠﺎﻥ ﺩﺭ ﻓﺮﺍﻧﺴﻪ ﻭ ﺁﻟﻤﺎﻥ ﻭ
ﺍﻧﮕﻠﺴﺘﺎﻥ ﺗﺎ ﺍﻧﺪﺍﺯﻩ ﺍﻯ ﻫﻢ ﺯﻣﺎﻥ ﺁﺷﻜﺎﺭ ﺷﺪ ،ﻣﻨﺘﻬﺎ
ﺩﺭ ﺩﻭ ﻛﺸﻮﺭ ﺁﻟﻤﺎﻥ ﻭ ﻓﺮﺍﻧﺴﻪ ،ﻛﻪ ﺩﺭ ﺁﻥ ﻫﻨﮕﺎﻡ
ﻣﻬﺪ ﺗﻔﻜﺮ ﻭ ﻓﻠﺴﻔﻪ ﺍﺭﻭﭘﺎ ﺑﻪ ﺷﻤﺎﺭ ﻣﻰ ﺭﻓﺘﻨﺪ ،ﺑﻪ ﺩﻭ
ﮔﻮﻧﻪ ﻣﺨﺘﻠﻒ ﺗﺠﻠﻰ ﻛﺮﺩ :ﻓﺮﺍﻧﺴﻮﻳﺎﻥ ﺩﺭ ﺟﺴﺘﺠﻮﻯ
ﺯﻧﺪﮔﻰ ﻏﻴﺮ ﺍﺭﻭﭘﺎﻳﻰ ﺑﻴﺸﺘﺮ ﺑﻪ ﺍﻓﺮﻳﻘﺎ ﻭ ﺁﻣﺮﻳﻜﺎﻯ
ﻭﺣﺸﻰ ﭘﺮﺩﺍﺧﺘﻨﺪ ﻭ ﺁﻟﻤﺎﻧﻰ ﻫﺎ ﺑﻴﺸﺘﺮ ﺑﻪ ﺁﺳﻴﺎ ﺭﻭﻯ
ﺁﻭﺭﺩﻧﺪ .ﺑﺮ ﺍﺛﺮ ﺍﻳﻦ ﺗﻮﺟﻪ ،ﺳﻔﺮ ﻧﺎﻣﻪ ﻫﺎﻯ ﺟﻬﺎﻥ
ﮔﺮﺩﺍﻥ ﺑﺰﺭگ ﺍﺭﻭﭘﺎﻳﻰ ﻛﻪ ﺑﻪ ﺁﺳﻴﺎ ﻭ ﺧﺎﻭﺭ ﺩﻭﺭ

ﺳﻔﺮ ﻛﺮﺩﻩ ﺑﻮﺩﻧﺪ ﻣﻮﺭﺩ ﺗﻮﺟﻪ ﻭ ﺍﺳﺘﻘﺒﺎﻝ ﻓﺮﺍﻭﺍﻥ
ﻗﺮﺍﺭ ﮔﺮﻓﺖ ﻭ ﻣﺮﺩﻡ ﻛﻮﺷﻴﺪﻧﺪ ﺗﺎ ﺍﺯﺭﻭﻯ ﻳﺎﺩﺩﺍﺷﺖ
ﻫﺎﻯ ﻣﺎﺭﻛﻮﭘﻮﻟﻮ،ﺍﻭﺭﻟﺌﺎﺭﻳﻮﺱ،ﺷﺎﺭﺩﻥ ﻭ ﺳﺎﻳﺮ
ﺧﺎﻭﺭﺷﻨﺎﺳﺎﻥ ،ﺧﺎﻭﺭ ﺍﻓﺴﺎﻧﻪ ﺍﻯ ﻭ ﻣﺮﻣﻮﺯ ﺭﺍ ﺑﻬﺘﺮ
ﺑﺸﻨﺎﺳﻨﺪ.ﺗﺮﺟﻤﻪ ﻛﺘﺎﺏ ﻫﺰﺍﺭ ﻭ ﻳﻚ ﺷﺐ ﺩﺭ ﺳﺎﻝ
 1708ﺑﻪ ﭼﺎپ ﺭﺳﻴﺪ ﻭ ﭼﻨﺪﻳﻦ ﺑﺎﺭ ﻧﻴﺰ ﺗﺠﺪﻳﺪ ﭼﺎپ
ﺷﺪ؛ ﺍﻳﻦ ﺍﻣﺮ ﺯﻣﻴﻨﻪ ﺭﺍ ﺑﺮﺍﻯ ﺭﻭﺍﺝ ژﺍﻧﺮ ﻳﺎ ﮔﻮﻧﻪ ﺍﺩﺑﻰ
ﻧﻮﻭﻝ ﺩﺭ ﺍﺭﻭﭘﺎ ﺁﻣﺎﺩﻩ ﺳﺎﺧﺖ ﻭ ﻫﻤﭽﻨﻴﻦ ﻛﺘﺎﺏ
ﻫﺎﻳﻰ ﺩﺭ ﺑﺎﺭﻩ ﺧﺎﻭﺭﺯﻣﻴﻦ ﻧﮕﺎﺷﺘﻪ ﻭ ﺍﻧﺘﺸﺎﺭ ﻳﺎﻓﺖ ،ﺍﺯ
ﺟﻤﻠﻪ ﻛﺘﺎﺏ ﻫﺎﻯ ﻋﺒﺪﺍﷲ ﻭ ﺍﻟﻤﻨﺼﻮﺭ ﺍﺯ ﻟﻮﺩﻭﻳﮓ
ﺗﻴﻚ ) . (Ludwing Tieckﺑﻪ ﺍﻳﻦ ﺗﺮﺗﻴﺐ
ﻧﻪ ﺗﻨﻬﺎ ﺧﺎﻭﺭﺯﻣﻴﻦ ﺳﺮﭼﺸﻤﻪ ﺍﻟﻬﺎﻡ ﻧﻮﻳﺴﻨﺪﮔﺎﻥ ﻭ
ﺍﻧﺪﻳﺸﻤﻨﺪﺍﻥ ﻏﺮﺏ ﺷﺪ ،ﺑﻠﻜﻪ ﺩﺍﻣﻨﻪ ﺍﻳﻦ ﺟﻨﺒﺶ ﺗﺎ ﺑﻪ
ﺁﻧﺠﺎ ﺭﺳﻴﺪ ﻛﻪ ﺧﺎﻭﺭ ﺯﻣﻴﻦ ﺭﺍ ﺗﻨﻬﺎ ﺳﺮﭼﺸﻤﻪ ﺷﺎﻳﺴﺘﻪ
ﺍﺩﺑﻴﺎﺕ ﺳﺒﻚ ﺭﻭﻣﺎﻧﺘﻴﻚ ﺷﻤﺮﺩﻧﺪ.
ﺑﺤﺚ ﻭ ﺑﺮﺭﺳﻰ:
ﻳﻮﻫﺎﻥ ﻭﻟﻔﮕﺎﻧﮓ ﮔﻮﺗﻪ ﺩﺭ ﺑﻴﺴﺖ ﻭ ﻫﺸﺘﻢ ﺍﻭﺕ
 ،1749ﺩﺭ ﻓﺮﺍﻧﻜﻔﻮﺭﺕ ﻛﻨﺎﺭ ﺭﻭﺩ ﻣﺎﻳﻦ ﻛﻪ ﺩﺭ ﺁﻥ
ﺍﻳﺎﻡ ﺷﻬﺮﻯ ﺳﻠﻄﻨﺘﻰ ﻭ ﺁﺯﺍﺩ ﺑﻪ ﺷﻤﺎﺭ ﻣﻰ ﺭﻓﺖ ،ﺯﺍﺩﻩ
ﺷﺪ .ﭘﺪﺭﺵ ﻳﻮﻫﺎﻥ ﻛﺎﺳﭙﺎﺭ ﮔﻮﺗﻪ ﺍﺯ ﺍﻫﺎﻟﻰ ﻣﻤﺘﺎﺯ
ﻓﺮﺍﻧﻜﻔﻮﺭﺕ ﺑﻮﺩ ﻛﻪ ﺑﻪ ﻭﻛﺎﻟﺖ ﺩﻋﺎﻭﻯ ﺍﺷﺘﻐﺎﻝ
ﺩﺍﺷﺖ .ﻣﺎﺩﺭﺵ ،ﺍﻟﻴﺰﺍﺑﺖ ﺗﻜﺴﺘﻮﺭ ﺩﺧﺘﺮ ﺭﺋﻴﺲ
ﺷﻮﺭﺍﻯ ﺩﻭﻟﺘﻰ ﻓﺮﺍﻧﻜﻔﻮﺭﺕ ﻳﻜﻰ ﺍﺯ ﻣﻬﻤﺘﺮﻳﻦ
ﺷﺨﺼﻴﺖ ﻫﺎﻯ ﺷﻬﺮ ﺷﻤﺮﺩﻩ ﻣﻰ ﺷﺪ .ﺁﻥ ﮔﻮﻧﻪ
ﻛﻪ ﺭﺳﻢ ﻧﺠﻴﺐ ﺯﺍﺩﮔﺎﻥ ﺑﻮﺩ ،ﮔﻮﺗﻪ ﺩﺭ ﻛﻮﺩﻛﻰ
ﺑﻪ ﺩﺑﺴﺘﺎﻥ ﻧﺮﻓﺖ ﻭ ﺗﺤﺼﻴﻼﺕ ﺍﺑﺘﺪﺍﻳﻰ ﺭﺍ ﺩﺭ ﺧﺎﻧﻪ
ﭘﺪﺭﻯ ﻭ ﺑﺎ ﺁﻣﻮﺯﮔﺎﺭﺍﻥ ﺧﺼﻮﺻﻰ ﭘﺸﺖ ﺳﺮ ﻧﻬﺎﺩ.
ﺯﺑﺎﻥ ﻻﺗﻴﻦ ،ﻳﻮﻧﺎﻧﻰ ،ﻓﺮﺍﻧﺴﻪ ،ﺍﻧﮕﻠﻴﺴﻰ ،ﺍﻳﺘﺎﻟﻴﺎﻳﻰ
ﻭ ﻋﺒﺮﻯ ﺭﺍ ﻓﺮﺍ ﻣﻰ ﮔﺮﻓﺖ ،ﻧﻘﺎﺷﻰ ﻭ ﻣﻮﺳﻴﻘﻰ ﺭﺍ
ﺩﻭﺳﺖ ﺩﺍﺷﺖ ﻭ ﺍﺯ ﻫﻤﺎﻥ ﻫﻨﮕﺎﻡ ﻛﻮﺩﻛﻰ ﺗﻜﻪ ﻫﺎﻳﻰ
ﻣﻨﻈﻮﻡ ﻣﻰ ﺳﺮﻭﺩ .ﺧﺎﻧﻮﺍﺩﻩ ﺍﻭ ﻣﺴﻴﺤﻰ ﭘﺮﺗﺴﺘﺎﺍﻧﺖ
ﺑﺴﻴﺎﺭ ﻣﺘﻌﺼﺒﻰ ﺑﻮﺩﻧﺪ ﻛﻪ ﺳﺎﻋﺖ ﺩﺭﺱ ﺗﻮﺭﺍﺕ ﻭ
ﺍﻧﺠﻴﻞ ﺍﻭ ﺭﺍ ﺑﺎ ﺩﻗﺖ ﺯﻳﺮ ﻧﻈﺮ ﺩﺍﺷﺘﻨﺪ.
ﺁﺷﻨﺎﻳﻰ ﮔﻮﺗﻪ ﺑﺎ ﺍﺩﺏ ﺍﻳﺮﺍﻥ ﺍﺯ ﺳﺎﻝ  1792ﺁﻏﺎﺯ
ﺷﺪ .ﻧﺨﺴﺘﻴﻦ ﻛﺘﺎﺑﻰ ﻛﻪ ﺍﻭ ﺭﺍ ﺑﺎ ﺍﺩﺏ ﺍﻳﺮﺍﻥ ﺁﺷﻨﺎ
ﻛﺮﺩ ﮔﻠﺴﺘﺎﻥ ﺳﻌﺪﻯ ﺑﻮﺩ ﻛﻪ ﺑﻪ ﻭﺳﻴﻠﻪ ﻫﺮﺩﺭ ﺗﺮﺟﻤﻪ
ﺷﺪﻩ ﺑﻮﺩ؛ ﺳﭙﺲ ﺗﺮﺟﻤﻪ ﻟﻴﻠﻰ ﻭ ﻣﺠﻨﻮﻥ ﻫﺎﺭﺗﻤﺎﻥ
) (Hartmannﺍﺩﻳﺐ ﻭ ﺧﺎﻭﺭ ﺷﻨﺎﺱ ﺁﻟﻤﺎﻥ
ﺭﺍ ﺧﻮﺍﻧﺪ ﻭ ﺳﭙﺲ ﻗﻄﻌﻪ ﺍﻯ ﺑﻪ ﻧﺎﻡ ﺷﻴﺮﻳﻦ ﺭﺍ ﻫﻢ،
ﻛﻪ ﻫﺎﻣﺮ) (Hammerﺍﺯ ﻣﻨﺎﺑﻊ ﻣﺨﺘﻠﻒ ﺍﻳﺮﺍﻧﻰ
ﺍﺯ ﺟﻤﻠﻪ ﺧﺴﺮﻭ ﺷﻴﺮﻳﻦ ﻧﻈﺎﻣﻰ ﺗﺮﺟﻤﻪ ﻛﺮﺩﻩ ﺑﻮﺩ،

ﺧﻮﺍﻧﺪ .ﺳﭙﺲ ﺍﺛﺮ ﻣﺸﻬﻮﺭ ﻫﺎﻳﺪ ) (Haydﺭﺍ ﻛﻪ
ﺩﺭ ﺑﺎﺭﻩ ﻣﺬﻫﺐ ﺍﻳﺮﺍﻧﻴﺎﻥ ﺑﺎﺳﺘﺎﻥ ﺑﻪ ﺩﻗﺖ ﻣﻄﺎﻟﻌﻪ ﻛﺮﺩ
ﻭ ﺁﮔﺎﻫﻰ ﮔﺴﺘﺮﺩﻩ ﺍﻯ ﺩﺭ ﺭﺍﺳﺘﺎﻯ ﺁﻳﻴﻦ ﺯﺭﺗﺸﺘﻰ ﻭ
ﻛﻴﺶ ﺍﻳﺮﺍﻧﻴﺎﻥ ﻛﻬﻦ ﺑﻪ ﺩﺳﺖ ﺁﻭﺭﺩ ﻭ ﺳﺨﺖ ﺩﻟﺒﺴﺘﻪ
ﺁﻥ ﺷﺪ ،ﭼﻨﺎﻛﻪ ﺑﻌﺪﻫﺎ ﺑﺨﺸﻰ ﺍﺯ ﺩﻳﻮﺍﻥ ﺷﺮﻗﻰ-
ﻏﺮﺑﻰ ﺧﻮﺩ ﺭﺍ ﺑﻪ ﻧﺎﻡ ﭘﺎﺭﺳﻰ ﻧﺎﻣﻪ )(Goethe,115
ﻭ ﺑﺨﺶ ﮔﺴﺘﺮﺩﻩ ﺍﻯ ﺍﺯ ﺷﺮﺡ ﻭ ﺣﻮﺍﺷﻰ ﺩﻳﻮﺍﻥ ﺭﺍ
ﺑﻪ ﺗﺠﻠﻴﻞ ﺍﺯ ﺍﻳﻦ ﺁﻳﻴﻦ ﺍﺧﺘﺼﺎﺹ ﺩﺍﺩ ،ﻭ ﺩﺭ ﺩﺭﻭﻥ
ﺧﻮﺩ ﻳﻚ ﻧﻮﻉ ﺁﻳﻴﻦ ﻣﻬﺮﭘﺮﺳﺘﻰ ﺑﺮﺍﻯ ﺧﻮﺩ ﺑﺮﮔﺰﻳﺪ.
ﺟﺎﻟﺐ ﺍﻳﻨﺠﺎﺳﺖ ﻛﻪ ﺑﻼﻓﺎﺻﻠﻪ ﭘﺲ ﺍﺯ ﭘﺎﺭﺳﻰ ﻧﺎﻣﻪ
ﺧﻠﺪ ﻧﺎﻣﻪ )ﭘﺮﺩﻳﺲ ﻧﺎﻣﻪ( ﺭﺍ ﺁﻭﺭﺩﻩ ﺍﺳﺖ.
ﮔﻮﺗﻪ ﺩﻳﻮﺍﻥ ﺧﻮﺩ ﺭﺍ ﺑﻪ ﮔﻮﻧﻪ ﺁﻳﻴﻨﻪ ﺩﻧﻴﺎ ﻳﺎ ﺟﺎﻡ ﺟﻬﺎﻥ
ﻧﻤﺎ ﺩﺭﺁﻭﺭﺩ ﺗﺎ ﺩﺭ ﺁﻥ ﺷﺮﻕ ﻭ ﻏﺮﺏ ﺭﺍ ﺩﺭ ﻛﻨﺎﺭ ﻫﻢ
ﺑﻪ ﺑﻴﻨﻨﺪﮔﺎﻥ ﻧﺸﺎﻥ ﺩﻫﺪ ﻭ ﺩﺭ ﻫﻤﻴﻦ ﻣﻮﺭﺩ ﻧﻮﺷﺖ:
» ﺑﻪ ﺳﺎﺧﺘﻦ ﺟﺎﻡ ﺟﻤﻰ ﻣﺸﻐﻮﻟﻢ ﻛﻪ ﺑﺎ ﺁﻥ ﻋﻠﻴﺮﻏﻢ
ﺯﺍﻫﺪﺍﻥ ﺭﻳﺎﻳﻰ ،ﺩﻧﻴﺎﻯ ﺍﺑﺪﻳﺖ ﺭﺍ ﺑﺎ ﭼﺸﻢ ﻫﻮﺵ ﺑﺒﻴﻨﻢ
ﻭ ﺭﻩ ﺑﻪ ﺍﻥ ﺑﻬﺸﺖ ﺟﺎﻭﻳﺪﺍﻥ ﻛﻪ ﺧﺎﺹ ﺷﺎﻋﺮﺍﻥ ﻏﺰﻝ
ﺳﺮﺍﺳﺖ ﺑﺮﻡ ﺗﺎ ﺩﺭ ﺁﻧﺠﺎ ﺩﺭ ﻛﻨﺎﺭ ﺣﺎﻓﻆ ﺷﻴﺮﺍﺯﻯ
ﻣﺴﻜﻦ ﮔﻴﺮﻡ«) .ﻫﻤﺎﻧﺠﺎ(30،
ﻭﻯ ﺩﺭ ﺳﺎﻝ  1818ﺑﻪ ﺗﻨﻈﻴﻢ ﻭ ﺗﺪﻭﻳﻦ ﺷﺮﺡ ﻫﺎ ﻭ
ﺣﻮﺍﺷﻰ ﺩﻳﻮﺍﻥ ﻛﻪ ﺍﺯ ﺧﻮﺩ ﻛﺘﺎﺏ ﻣﻔﺼﻞ ﺗﺮ ﺍﺳﺖ
ﭘﺮﺩﺍﺧﺖ ﻭ ﻧﺨﺴﺘﻴﻦ ﭼﺎپ ﺩﻳﻮﺍﻥ ﺭﺍ ﺩﺭ ﺳﺎﻝ 1819
ﻭ ﭼﺎپ ﺩﻭﻡ ﺁﻥ ﺭﺍ ﺩﺭ ﺳﺎﻝ  1820ﺍﻧﺘﺸﺎﺭ ﺩﺍﺩ ،ﻛﻪ ﺑﺎ
ﻣﻮﻓﻘﻴﺘﻰ ﺑﺲ ﺑﺰﺭگ ﺭﻭﺑﺮﻭ ﺷﺪ .ﺭﻭﻧﺎﻣﻪ ﻫﺎ ﻭ ﻣﻨﺘﻘﺪﺍﻥ
ﺍﺩﺑﻰ ﺁﻥ ﺭﺍ ﻳﻜﻰ ﺍﺯ ﺑﺰﺭﮔﺘﺮﻳﻦ ﺁﺛﺎﺭ ﺣﻜﻤﺖ ﮔﻮﺗﻪ
ﺩﺍﻧﺴﺘﻨﺪ) .ﻫﻤﺎﻧﺠﺎ(27،
ﺍﻳﻨﻚ ﺟﺎﻯ ﺁﻥ ﺩﺍﺭﺩ ﻛﻪ ﻋﻠﻞ ﺗﺎﺛﻴﺮ ﮔﺬﺍﺭﻯ ﺣﺎﻓﻆ
ﺑﺮ ﮔﻮﺗﻪ ﺑﺎ ژﺭﻓﻰ ﻧﮕﺮﻯ ﺑﻴﺸﺘﺮﻯ ﺑﺮﺭﺳﻰ ﺷﻮﺩ:
ﻳﻜﻰ ﺍﺯ ﺷﺎﺧﺺ ﺗﺮﻳﻦ ﺍﻳﻦ ﻋﻠﺖ ﻫﺎ ﺗﺸﺎﺑﻪ ﻭ ﺣﺎﻝ ﻭ
ﻫﻮﺍﻯ ﻏﺰﻝ ﻫﺎﻯ ﺣﺎﻓﻆ ﺑﺎ ﺳﺮﺍﻳﺶ ﻫﺎﻯ ﺳﺪﻩ ﻫﺎﻯ
ﻣﻴﺎﻧﻰ ﺁﻟﻤﺎﻥ ﺍﺳﺖ .ﭼﻪ ﺩﺭ ﺍﻳﻦ ﺩﻭﺭﻩ ﺑﺎ ﺳﺮﺍﻳﺶ ﺑﺎ
ﺩﻭ ﮔﺮﺍﻳﺶ ﺩﺭﻭﻧﻤﺎﻳﻪ ﺍﻯ ﺭﻭﺑﺮﻭ ﻣﻰ ﺷﻮﻳﻢ :ﻳﻜﻰ
ﺳﺮﺍﻳﺶ ﻫﺎﻯ ﺗﻐﺰﻟﻰ ﻛﻪ ﺩﺭ ﻭﺻﻒ ﺯﻳﺒﺎﻳﻰ ﻭ
ﺟﻤﺎﻝ ﺑﺎﻧﻮﺍﻥ ﺩﺭﺑﺎﺭﻯ ﻭ ﻋﺸﻖ ﺍﻓﻼﻃﻮﻧﻰ ﻭ ﺑﻰ ﺭﻳﺎ
ﻧﺴﺒﺖ ﺑﻪ ﺁﻧﺎﻥ ﺍﺳﺖ ﻭ ﺩﻳﮕﺮﻯ ﭼﻜﺎﻣﻪ ﻫﺎﻳﻰ ﻛﻪ ﺩﺭ
ﺳﺘﺎﻳﺶ ﺷﺎﻩ ﻭ ﻳﺎ ﻧﺠﻴﺐ ﺯﺍﺩﻩ ﺑﺰﺭﮔﻮﺍﺭﻯ ﻛﻪ ﭘﺸﺘﻴﺒﺎﻥ
ﺷﺎﻋﺮ ﺍﺳﺖ ﻭ ﻳﺎ ﻣﺬﻣﺖ ﺍﺯ ﺗﻨﮓ ﻧﻈﺮﻯ ﻭ ﺧﺼﺖ
ﺑﺮﺧﻰ ﺍﺭﺑﺎﺑﺎﻥ؛ ﺩﺭ ﺍﻳﻦ ﮔﻮﻧﻪ ﺍﺷﻌﺎﺭ ﺑﻪ ﺩﺭﻭﻧﻤﺎﻳﻪ
ﻫﺎﻯ ﺳﻴﺎﺳﻰ -ﺍﺟﺘﻤﺎﻋﻰ ﻫﻢ ﺑﺮ ﻣﻰ ﺧﻮﺭﻳﻢ ،ﻣﺎﻧﻨﺪ
ﺍﺷﻌﺎﺭ ﻭﺍﻟﺘﺮ ﻓﻮﮔﻞ ﻭﺍﻳﺪﻩ ))Walther Von Der
 (Vogelweideﺑﺮﺍﻯ ﺁﮔﺎﻫﻰ ﺑﻴﺸﺘﺮ ﺩﺭ ﺍﻳﻦ ﺯﻣﻴﻨﻪ
ﻣﻰ ﺗﻮﺍﻥ ﺑﻪ ) (Grabert &Mulot,50ﻣﺮﺍﺟﻌﻪ
ﻧﻤﻮﺩ.
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ﺍﻣﻴﺮ ﻣﺒﺎﺭﺯ ﺍﺯ ﺁﻝ ﻣﻈﻔﺮ ﺑﻪ ﻓﺎﺭﺱ ﻳﻮﺭﺵ ﺁﻭﺭﺩ ﻭ ﺩﺭ
ﭘﻴﻜﺎﺭﻯ ﺳﺨﺖ ﺷﺎﻩ ﺍﺑﻮ ﺍﺳﺤﺎﻕ ﺭﺍ ﻛﺸﺖ .ﺍﺟﺪﺍﺩ
ﺍﻣﻴﺮ ﻣﺒﺎﺭﺯ ﺍﺯ ﺁﻝ ﻣﻈﻔﺮ ﺍﺯ ﻗﺒﺎﻳﻞ ﻋﺮﺏ ﺗﺒﺎﺭ ﺑﻮﺩﻧﺪ
ﻛﻪ ﺍﺯ ﺻﺤﺮﺍﻯ ﻋﺮﺑﺴﺘﺎﻥ ﺑﻪ ﺧﺮﺍﺳﺎﻥ ﺁﻣﺪﻧﺪ ﻭ ﺩﺭ
ﺁﻧﺠﺎ ﺑﻪ ﺳﻴﺎﺩﺕ ﺭﺳﻴﺪﻧﺪ .ﭘﺲ ﺍﺯ ﻳﻮﺭﺵ ﻣﻐﻮﻝ ﺑﻪ
ﺧﺮﺍﺳﺎﻥ ﺁﻧﻬﺎ ﺑﻪ ﻛﺮﻣﺎﻥ ﻭ ﻳﺰﺩ ﺭﻭﻯ ﺁﻭﺭﺩﻧﺪ .ﺍﻣﻴﺮ
ﻣﺒﺎﺭﺯ ،ﻛﻪ ﭘﻴﺮﻣﺮﺩﻯ ﻣﺘﻌﺼﺐ ﺑﻮﺩ ،ﺑﺮﺍﻯ ﮔﺴﺘﺮﺵ
ﻗﻠﻤﺮﻭ ﺣﻜﻮﻣﺖ ﺧﻮﺩ ﺑﻪ ﻓﺎﺭﺱ ﺣﻤﻠﻪ ﺁﻭﺭﺩ ﻭ ﺷﺎﻩ
ﺍﺑﻮ ﺍﺳﺤﺎﻕ ﺭﺍ ﻛﺸﺖ ﻭ ﻓﺎﺭﺱ ﻭ ﺍﺻﻔﻬﺎﻥ ﺭﺍ ﺑﻪ ﻗﻠﻤﺮﻭ
ﺧﻮﺩ ﺍﻓﺰﻭﺩ .ﺣﺎﻓﻆ ﺍﻳﻦ ﻋﺰﻝ ﻏﻢ ﺍﻧﮕﻴﺰ )ﻣﺮﺛﻴﻪ( ﺭﺍ ﺩﺭ
ﻣﺮگ ﺷﺎﻩ ﺍﺑﻮ ﺍﺳﺤﺎﻕ ﺳﺮﻭﺩ:
ﻳﺎﺩ ﺑﺎﺩ ﺁﻥ ﻛﻪ ﺳﺮ ﻛﻮﻯ ﺗﻮﺍﻡ ﻣﻨﺰﻝ ﺑﻮﺩ
ﺩﻳﺪﻩ ﺭﺍ ﺭﻭﺷﻨﻰ ﺍﺯ ﺧﺎﻙ ﺩﺭﺕ ﺣﺎﺻﻞ ﺑﻮﺩ
ﺭﺍﺳﺖ ﭼﻮﻥ ﺳﻮﺳﻦ ﻭ ﮔﻞ ﺍﺯ ﺍﺛﺮ ﺻﺤﺒﺖ ﭘﺎﻙ
ﺑﺮ ﺯﺑﺎﻥ ﺑﻮﺩ ﻣﺮﺍ ﺁﻥ ﭼﻪ ﺗﺮﺍ ﺩﺭ ﺩﻝ ﺑﻮﺩ

ﺍﺯ ﺩﻳﮕﺮ ﻋﻠﻞ ﺗﺎﺛﻴﺮ ﮔﺬﺍﺭﻯ ﺣﺎﻓﻆ ﺑﺮ ﮔﻮﺗﻪ ،ﺍﻭﺿﺎﻉ
ﺳﻴﺎﺳﻰ -ﺍﺟﺘﻤﺎﻋﻰ ﻫﺮ ﺩﻭ ﺷﺎﻋﺮ ﺍﺳﺖ ﻛﻪ ﺩﺭ
ﺩﻭﺭﻩ ﻫﺎﻯ ﻣﺨﺘﻠﻒ ﻳﻜﻰ ﺩﺭ ﺧﺎﻭﺭ ﻭ ﺩﻳﮕﺮﻯ ﺩﺭ
ﺑﺎﺧﺘﺮ ﻣﻰ ﺯﻳﺴﺘﻪ ﺍﻧﺪ .ﺣﺎﻓﻆ ﺩﺭ ﺯﻣﺎﻥ ﻣﻴﺎﻥ ﻳﻮﺭﺵ
ﺍﻭﻝ ﻭ ﺩﻭﻡ ﻣﻐﻮﻝ ﻛﻪ ﺍﺯ ﻫﺮ ﺳﻮ ﺳﻴﻞ ﺧﻮﻥ ﺭﻭﺍﻥ
ﺑﻮﺩ ﺯﻧﺪﮔﻰ ﻣﻰ ﻛﺮﺩ .ﺣﺘﻰ ﺍﻣﻴﺮﺍﻥ ﺩﺍﺧﻠﻰ ﻫﻢ ﻛﻪ
ﺑﻘﺎﻳﺎﻯ ﺳﻴﺎﺩﺕ ﻋﺮﺏ ﺩﺭ ﺍﻳﺮﺍﻥ ﺑﻮﺩﻧﺪ ﺑﺮﺍﻯ ﺑﻘﺎﻯ
ﻗﺪﺭﺕ ﺧﻮﺩ ﺁﺭﺍﻣﺶ ﺭﺍ ﺍﺯ ﻣﺮﺩﻡ ﻣﻰ ﮔﺮﻓﺘﻨﺪ ﭼﻨﺎﻧﻜﻪ
ﺑﻪ ﮔﻮﺷﻪ ﺍﻯ ﺍﺯ ﺁﻥ ﺩﺭ ﺑﺎﻻ ﺍﺷﺎﺭﻩ ﺷﺪ .ﺩﺭ ﺯﻣﺎﻥ ﮔﻮﺗﻪ
ﻫﻢ ﻭﺿﻌﻴﺖ ﻣﺸﺎﺑﻬﻰ ﺭﺍ ﺩﺭ ﺁﻟﻤﺎﻥ ﺷﺎﻫﺪ ﻫﺴﺘﻴﻢ .ﺩﺭ
ﺁﻥ ﺯﻣﺎﻥ ﻧﺎﭘﻠﺌﻮﻥ ﺑﺎ ﻟﺸﻜﺮﻛﺸﻰ ﻫﺎﻳﺶ ﺳﺮﺍﺳﺮ ﺍﺭﻭﭘﺎ
ﺭﺍ ﺑﻪ ﺧﺎﻙ ﻭ ﺧﻮﻥ ﻛﺸﻴﺪﻩ ﺑﻮﺩ .ﺑﺎ ﺷﻜﺴﺖ ﻓﺮﺍﻧﺴﻪ
ﻭ ﺑﺎﺯ ﮔﺸﺖ ﻧﺎﭘﻠﺌﻮﻥ ﺍﺯ ﺭﻭﺳﻴﻪ ﻭ ﺳﻘﻮﻁ ﻭﻯ ﻛﻪ
ﻣﻨﺠﺮ ﺑﻪ ﺳﺮﺍﺯﻳﺮ ﺷﺪﻥ ﺩﺳﺘﻪ ﻫﺎﻯ ﺑﻰ ﺷﻤﺎﺭ ﺳﭙﺎﻫﻴﺎﻥ
ﺭﻭﺳﻴﻪ ﺑﻪ ﺍﺭﻭﭘﺎ ﺷﺪ ،ﻳﻚ ﺩﺳﺘﻪ ﺍﺯ ﺳﺮﺑﺎﺯﺍﻥ ﺑﺎﺷﻐﺮ
ﺷﻬﺮ ﻭﺍﻳﻤﺎﺭ ﺭﺍ ﺍﺷﻐﺎﻝ ﻛﺮﺩﻧﺪ .ﺍﻳﻦ ﺳﺮﺑﺎﺯﺍﻥ ﻛﻪ
ﺁﻳﻴﻦ ﺍﺳﻼﻡ ﺩﺍﺷﺘﻨﺪ ﺍﺯ ﺳﺮﺯﻣﻴﻦ ﻫﺎﻯ ﺩﻭﺭ ﺩﺳﺖ
ﺁﺳﻴﺎﻯ ﻣﺮﻛﺰﻯ ﺑﻪ ﺟﺰ ﻭﺣﺸﻴﮕﺮﻯ ﻭ ﺟﻬﻞ ﻭ
ﺧﺸﻮﻧﺖ ﺑﺮﺍﻯ ﺁﻟﻤﺎﻥ ﻣﺘﻤﺪﻥ ﺍﺭﻣﻐﺎﻧﻰ ﻧﻴﺎﻭﺭﺩﻧﺪ .ﺑﻪ
ﺍﻳﻦ ﺗﺮﺗﻴﺐ ﻧﺨﺴﺘﻴﻦ ﺗﻤﺎﺱ ﺑﺎ ﺩﻧﻴﺎﻯ ﺍﺳﻼﻡ ﮔﻮﺗﻪ ﺭﺍ
ﺳﺨﺖ ﺑﻪ ﻭﺣﺸﺖ ﺍﻧﺪﺍﺧﺖ) .ﻫﻤﺎﻧﺠﺎ .(18 ،ﺑﺮﺍﻯ
ﮔﻮﺗﻪ ﺍﻳﻦ ﺳﺮﺑﺎﺯﺍﻥ ﻭﺣﺸﻰ ﻭ ﺧﺸﻦ ﺧﻮﻥ ﺁﺷﺎﻡ
ﻣﻈﻬﺮ ﻟﺸﮕﺮﻳﺎﻥ ﺗﻴﻤﻮﺭ ﺷﺪﻧﺪ ﻛﻪ ﺑﻪ ﻗﻮﻝ ﺧﻮﺩ ﺍﻭ ﺩﺭ
ﭼﻨﺪ ﺳﺪﻩ ﭘﻴﺶ ﺑﻪ ﺍﻳﺮﺍﻥ ﻭ ﺳﺎﻳﺮ ﻛﺸﻮﺭﻫﺎﻯ ﻣﺘﻤﺪﻥ
ﻋﺼﺮ ﺧﻮﺩ ﻫﺠﻮﻡ ﺁﻭﺭﺩﻩ ﻭ ﻫﻤﻪ ﺟﺎ ﺭﺍ ﺩﺭ ﺁﺗﺶ
ﻛﻴﻦ ﺳﻮﺧﺘﻪ ﻭ ﻭﻳﺮﺍﻥ ﻛﺮﺩﻩ ﺑﻮﺩﻧﺪ .ﮔﻮﺗﻪ ﺑﻌﺪﻫﺎ ﺩﺭ
ﺗﻴﻤﻮﺭﻧﺎﻣﻪ ) (Ebenda,115ﺩﺭ ﺩﻳﻮﺍﻥ ﺧﻮﺩ ﺍﺯ
ﺍﻳﻦ ﺁﻳﺎﺕ ﺧﺸﻢ ﺧﺪﺍ ﺑﻪ ﻋﻨﻮﺍﻥ ﺍﺳﺘﺒﺪﺍﺩ ﺑﻰ ﺣﺪ ﻭ
ﺣﺼﺮ ﻭ ﺧﺸﻮﻧﺖ ﻭ ﺟﻨﮓ ﻭ ﺍﻧﻬﺪﺍﻡ ﻧﺎﻡ ﻣﻰ ﺑﺮﺩ.
ﻳﻚ ﻭﺟﻪ ﺗﺸﺎﺑﻪ ﺩﻳﮕﺮ ﻣﻴﺎﻥ ﺣﺎﻓﻆ ﻭ ﮔﻮﺗﻪ ﻣﺒﺎﺭﺯﻩ ﺑﺎ
ﺭﻳﺎﻛﺎﺭﺍﻥ ﺩﻳﻦ ﻓﺮﻭﺵ ﺍﺳﺖ .ﺑﻪ ﺧﺎﻃﺮ ﺍﻧﺘﻘﺎﺩ ﮔﻮﺗﻪ
ﺑﻪ ﻛﻠﻴﺴﺎﻯ ﭘﺮﻭﺗﺴﺘﺎﻧﺖ ﺑﻮﺩ ﻛﻪ ﺩﺭ ﺳﺎﻝ  1772ﺩﺭ
ﺷﻬﺮ ﺍﺷﺘﺮﺍﺳﺒﻮﺭگ ﺭﺳﺎﻟﻪ ﺩﻛﺘﺮﺍﻳﺶ ﺑﻪ ﺩﻟﻴﻞ ﻋﺪﻡ
ﺭﻋﺎﻳﺖ ﺷﺌﻮﻧﺎﺕ ﻣﺮﺍﺟﻊ ﻭ ﻣﻘﺎﻣﺎﺕ ﺭﻭﺣﺎﻧﻴﺖ ﺭﺩ
ﺷﺪ .ﻭ ﮔﻮﺗﻪ ﻭﺻﻒ ﺍﻟﺤﺎﻝ ﺧﻮﺩ ﺭﺍ ﺩﺭ ﺍﻳﻦ ﺑﻴﺖ ﺍﺯ
ﻏﺰﻝ ﺣﺎﻓﻆ ﻣﻰ ﺑﻴﻨﺪ:
ﺑﻴﺎ ﺑﻪ ﻣﻴﻜﺪﻩ ﻭ ﭼﻬﺮﻩ ﺍﺭﻏﻮﺍﻧﻰ ﻛﻦ
ﻣﺮﻭ ﺑﻪ ﺻﻮﻣﻌﻪ ﻛﺎﻧﺠﺎ ﺳﻴﺎﻩ ﻛﺎﺭﺍﻧﻨﺪ
ﻭ ﻳﺎ ﺩﺭ ﺟﺎﻳﻰ ﺩﻳﮕﺮ ﻣﻰ ﮔﻮﻳﺪ:

ﺣﺎﻓﻆ ﻫﻢ ﻣﺎﻧﻨﺪ ﺷﺎﻋﺮﺍﻥ ﺳﺪﻩ ﻫﺎﻯ ﻣﻴﺎﻧﻰ ﺁﻟﻤﺎﻥ،
ﺯﻳﺮ ﭼﺘﺮ ﺣﻤﺎﻳﺖ ﺩﺭﺑﺎﺭ ﺷﺎﻩ ﺍﺑﻮ ﺍﺳﺤﺎﻕ ﺟﻼﻳﺮﻯ
ﺑﻪ ﺳﺮ ﻣﻰ ﺑﺮﺩ .ﻭ ﻳﻜﻰ ﺍﺯ ﺷﻌﺮﺍﻯ ﺳﺘﺎﻳﻨﺪﻩ ﺍﻳﻦ ﺷﺎﻩ
ﺍﺩﺏ ﭘﺮﻭﺭ ﺑﻮﺩ .ﺳﺘﺎﻳﻨﺪﮔﻰ ﺣﺎﻓﻆ ﺍﺯ ﺍﻳﻦ ﺷﺎﻩ ﺑﻪ
ﺯﻋﻢ ﺑﺎﻭﺭ ﺑﺮﺧﻰ ﻫﺎ ﻧﻪ ﺑﻪ ﺧﺎﻃﺮ ﭼﺸﻢ ﺩﺍﺷﺖ ﻣﺎﺩﻯ،
ﺑﻠﻜﻪ ﺑﻴﺸﺘﺮ ﺑﺨﺎﻃﺮ ﺍﺩﺏ ﺩﻭﺳﺘﻰ ﻭ ﭘﺸﺘﻴﺒﺎﻧﻰ ﺷﺎﻩ ﺍﺯ
ﻓﺮﻫﻨﮓ ﺍﻳﺮﺍﻧﻰ ﺑﻮﺩﻩ ﺍﺳﺖ .ﭼﻨﺎﻧﻜﻪ ﺁﻥ ﻫﻨﮕﺎﻡ ﻛﻪ

ﻭﺍﻋﻈﺎﻥ ﻛﺎﻳﻦ ﺟﻠﻮﻩ ﺑﺮ ﻣﺤﺮﺍﺏ ﻭ ﻣﻨﺒﺮ ﻣﻰ ﻛﻨﻨﺪ
ﭼﻮﻥ ﺑﻪ ﺧﻠﻮﺕ ﻣﻰ ﺭﻭﻧﺪ ﺁﻥ ﻛﺎﺭ ﺩﻳﮕﺮ ﻣﻰ ﻛﻨﻨﺪ
ﻣﺸﻜﻠﻰ ﺩﺍﺭﻡ ﺯ ﺩﺍﻧﺸﻤﻨﺪ ﻣﺠﻠﺲ ﺑﺎﺯ ﭘﺮﺱ
ﺗﻮﺑﻪ ﻓﺮﻣﺎﻳﺎﻥ ﭼﺮﺍ ﺧﻮﺩ ﺗﻮﺑﻪ ﻛﻤﺘﺮ ﻣﻰ ﻛﻨﻨﺪ
ﮔﻮﺋﻴﺎ ﺑﺎﻭﺭ ﻧﻤﻰ ﺩﺍﺭﻧﺪ ﺭﻭﺯ ﺩﺍﻭﺭﻯ
ﻛﺎﻳﻦ ﻫﻤﻪ ﻗﻠﺐ ﻭ ﺩﻏﻞ ﺩﺭ ﻛﺎﺭ ﺩﺍﻭﺭ ﻣﻰ ﻛﻨﻨﺪ
ﻳﺎﺭﺏ ﺍﻳﻦ ﻧﻮ ﺩﻭﻟﺘﺎﻥ ﺭﺍ ﺑﺎﺧﺮ ﺧﻮﺩﺷﺎﻥ ﻧﺸﺎﻥ
ﻛﺎﻳﻦ ﻫﻤﻪ ﻧﺎﺯ ﺍﺯ ﻏﻼﻛﻢ ﺗﺮﻙ ﻭ ﺍﺳﺘﺮ ﻣﻰ ﻛﻨﻨﺪ
ﺍﻯ ﮔﺪﺍﻯ ﺧﺎﻧﮕﺎﻩ ﺑﺮﺟﻪ ﻛﻪ ﺩﺭ ﺩﻳﺮ ﻣﻐﺎﻥ
ﻗﺪﺳﻴﺎﻥ ﮔﻮﻳﻰ ﻛﻪ ﺷﻌﺮ ﺣﺎﻓﻆ ﺍﺯ ﺑﺮ ﻣﻰ ﻛﻨﻨﺪ

ﻣﺎﻫﻨﺎﻣﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ -ﺷﻤﺎﺭﻩ - 7ﭘﺎﻳﻴﺰ  3745ﺯﺭﺗﺸﺘﻰ
ﺍﺯ ﺩﻳﮕﺮ ﻋﻠﻞ ﺗﺎﺛﻴﺮ ﮔﺬﺍﺭﻯ ﺣﺎﻓﻆ ﺑﺮ ﮔﻮﺗﻪ ﮔﺮﺍﻳﺶ
ﻫﺮ ﺩﻭ ﺷﺎﻋﺮ ﺑﻪ ﺩﻳﻦ ﺯﺭﺗﺸﺖ ﺍﺳﺖ .ﺯﻳﺮﺍ ﮔﻮﺗﻪ ﺑﺎ
ﻣﻄﺎﻟﻌﻪ ﺍﺛﺮ ﻫﺎﻳﺪ) ،(Haydﺳﺨﺖ ﺩﻝ ﺑﺴﺘﻪ ﻛﻴﺶ

ﻓﺮﻫﻨﮕﻰ -ﺍﺟﺘﻤﺎﻋﻰ  -ﺩﻳﻨﻰ

ﻧﻴﺎﺯ ﺑﻪ ژﺭﻑ ﻧﮕﺮﻯ ﺑﻴﺸﺘﺮﻯ ﺩﺍﺷﺘﻪ ﺑﺎﺷﻨﺪ:
ﭘﻴﺮ ﻣﻐﺎﻥ ﻫﻤﺎﻥ ﻣﻮﺑﺪ ﻣﻮﺑﺪﺍﻥ ﺩﺭ ﭘﺮﺳﺘﺸﮕﺎﻩ ﻫﺎﻯ
ﺯﺭﺗﺸﺘﻴﺎﻥ ﺍﺳﺖ .ﻣﻨﻈﻮﺭ ﺍﺯ ﺧﺮﺍﺑﺎﺕ ﻳﺎ ﻭﻳﺮﺍﻧﻜﺪﻩ،
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ﻣﻬﺪﻯ
ﺩﻫﻘﺎﻥ ﻳﺰﺩﻯ
ﻭ ﻫﻤﻜﺎﺭﺍﻥ
ﺍﺯ ﺍﻣﺮﻭﺯ ﺑﻪ ﻓﻜﺮ ﻓﺮﺩﺍﻯ ﺧﻮﺩ ﺑﺎﺷﻴﺪ
ﺧﺮﻳﺪ ﻭ ﻓﺮﻭﺵ
ﺍﻣﻼﻙ ﻣﺴﻜﻮﻧﻰ

ﺑﻨﺎﻯ ﻳﺎﺩﺑﻮﺩ ﮔﻮﺗﻪ ﻭ ﺣﺎﻓﻆ ﺩﺭ ﺁﻟﻤﺎﻥ

ﺍﻳﺮﺍﻧﻴﺎﻥ ﻛﻬﻦ ﺷﺪ .ﭼﻨﺎﻧﻜﻪ ﺩﺭ ﺩﻳﻮﺍﻥ ﺧﻮﺩ ﺑﺨﺸﻰ
ﺭﺍ ﺑﻪ ﻧﺎﻡ ﭘﺎﺭﺳﻰ ﻧﺎﻣﻪ ﻭ ﺑﺨﺶ ﻣﻬﻤﻰ ﺍﺯ ﺷﺮﺡ ﻭ
ﺣﻮﺍﺷﻰ ﺩﻳﻮﺍﻥ ﺭﺍ ﺑﻪ ﺗﺠﻠﻴﻞ ﺍﺯ ﺍﻳﻦ ﻛﻴﺶ ﻭ ﺁﻳﻴﻦ
ﺍﺧﺘﺼﺎﺹ ﺩﺍﺩ ﻭ ﺩﺭ ﺑﺎﻃﻦ ﺁﻳﻴﻦ ﻣﻬﺮﭘﺮﺳﺘﻰ ﺭﺍ ﺑﺮﺍﻯ
ﺧﻮﺩ ﺑﺮﮔﺰﻳﺪ .ﮔﻮﺗﻪ ﻛﻤﻰ ﭘﻴﺶ ﺍﺯ ﻣﺮﮔﺶ ﺩﺭ ﺳﺎﻝ
 1832ﺑﻪ ﺩﻭﺳﺖ ﺻﻤﻴﻤﻰ ﺍﺵ ﭼﻨﻴﻦ ﺍﻋﺘﺮﺍﻑ ﻣﻰ
ﻛﻨﺪ » :ﺩﺭ ﻧﻬﺎﻥ ﻣﻦ ﻫﻤﻴﺸﻪ ﻳﻚ ﺣﺲ ﻣﻬﺮﭘﺮﺳﺘﻰ
ﻧﻬﻔﺘﻪ ﺑﻮﺩﻩ ،ﻫﺮ ﺑﺎﺭ ﻛﻪ ﺧﻮﺭﺷﻴﺪ ﺭﺍ ﻣﻰ ﺩﻳﺪﻡ ﺑﺎ ﻫﻤﺎﻥ
ﺳﺘﺎﻳﺶ ﻭ ﺍﺣﺘﺮﺍﻣﻰ ﺑﻪ ﺁﻥ ﻣﻰ ﻧﮕﺮﻳﺴﺘﻢ ﻛﻪ ﻧﺴﺒﺖ
ﺑﻪ ﺷﺨﺼﻴﺖ ﻣﺴﻴﺢ ﺩﺭ ﺧﻮﺩ ﺍﺣﺴﺎﺱ ﻣﻰ ﻛﻨﻢ ،ﺯﻳﺮﺍ
ﺧﻮﺭﺷﻴﺪ ﻧﻴﺮﻭﻣﻨﺪﺗﺮﻳﻦ ﻭ ﻋﺎﻟﻰ ﺗﺮﻳﻦ ﻣﻈﻬﺮ ﺟﻤﺎﻝ
ﺍﺭﻟﻰ ﺧﺪﺍﻧﺪﻯ ﺍﺳﺖ ﻛﻪ ﺧﺎﻙ ﻧﺸﻴﻨﺎﻥ ﻣﻰ ﺗﻮﺍﻧﻨﺪ
ﺩﻳﺪ) «.ﻫﻤﺎﻧﺠﺎ(29 ،
ﮔﺮﺍﻳﺶ ﺣﺎﻓﻆ ﺑﻪ ﺩﻳﻦ ﺯﺭﺗﺸﺖ ،ﺁﻳﻴﻦ ﻣﻬﺮﭘﺮﺳﺘﻰ
ﻭ ﻛﻴﺶ ﺍﻳﺮﺍﻥ ﺑﺎﺳﺘﺎﻥ ﺭﺍ ﻫﻢ ﺍﺯ ﻻﺑﻼﻯ ﻏﺰﻝ ﻫﺎﻳﺶ
ﻣﻰ ﺗﻮﺍﻥ ﺑﻪ ﺭﻭﺷﻨﻰ ﻣﺸﺎﻫﺪﻩ ﻧﻤﻮﺩ ،ﺯﻳﺮﺍ ﺣﺎﻓﻆ،
ﻟﺴﺎﻥ ﺍﻟﻐﻴﺐ ،ﻛﻪ ﻛﻞ ﻗﺮﺁﻥ ﺭﺍ ﺩﺭ ﺣﺎﻓﻈﻪ ﺩﺍﺷﺖ،
ﺑﻪ ﺧﻮﺑﻰ ﺑﻪ ﺳﻮﺭﻩ ) (14ﺍﺑﺮﺍﻫﻴﻢ ،ﺁﻳﻪ  4ﺁﮔﺎﻩ ﺑﻮﺩ
ﻛﻪ ﻣﻰ ﻓﺮﻣﺎﻳﺪ » :ﻣﺎ ﻫﻴﭻ ﭘﻴﺎﻣﺒﺮﻯ ﺭﺍ ﻧﻔﺮﺳﺘﺎﺩﻳﻢ
ﻣﮕﺮ ﺑﻪ ﺯﺑﺎﻥ ﻗﻮﻣﺶ ،ﺗﺎ ﺑﺮﺍﻯ ﻣﺮﺩﻡ ﺑﻴﺎﻥ ﻛﻨﺪ ،ﺯﻳﺮﺍ
ﺧﺪﺍﻭﻧﺪ ﻫﺮ ﻛﻪ ﺭﺍ ﺑﺨﻮﺍﻫﺪ ﮔﻤﺮﺍﻩ ﻣﻰ ﻛﻨﺪ ﻭ ﻫﺮ
ﻛﻪ ﺭﺍ ﺑﺨﻮﺍﻫﺪ ﻫﺪﺍﻳﺖ ﻣﻰ ﻧﻤﺎﻳﺪ ،ﻭ ﺍﻭﺳﺖ ﻋﺰﻳﺰ ﻭ
ﺣﻜﻴﻢ ) «.ﺣﺠﺖ ﺍﻟﺴﻼﻡ ﻗﺮﺍﺋﺘﻰ.(259 ،
ﺑﺮﺍﻯ ﻧﻤﻮﻧﻪ ﺩﺭ ﻏﺰﻝ ﺣﺎﻓﻆ ﻣﻰ ﺑﻴﻨﻴﻢ:
ﻳﺎﺩ ﺑﺎﺩ ﺁﻧﻜﻪ ﺧﺮﺍﺑﺎﺕ ﻧﺸﻴﻦ ﺑﻮﺩﻡ ﻣﺴﺖ
ﺁﻧﭽﻪ ﺩﺭ ﻣﺴﺠﺪﻡ ﺍﻣﺮﻭ ﮔﻤﺴﺖ ﺁﻧﺠﺎ ﺑﻮﺩ
ﻭ ﻳﺎ:
ﮔﺮ ﺯﻣﺴﺠﺪ ﺑﻪ ﺧﺮﺍﺑﺎﺕ ﺷﺪﻡ ﺧﺮﺩﻩ ﻣﮕﻴﺮ
ﻣﺠﻠﺲ ﻭﻋﻆ ﺩﺭﺍﺯﺳﺖ ﻭ ﺯﻣﺎﻥ ﺧﻮﺍﻫﺪ ﺷﺪ

ﺩﺭ ﺟﺎﻳﻰ ﺩﻳﮕﺮ:
ﺑﻪ ﻣﻰ ﺳﺠﺎﺩﻩ ﺭﻧﮕﻴﻦ ﻛﻦ ﮔﺮﺕ ﭘﻴﺮﻣﻐﺎﻥ ﮔﻮﻳﺪ
ﻛﻪ ﺳﺎﻟﻚ ﺑﻴﺨﺒﺮ ﺯ ﺭﺍﻩ ﻭ ﺭﺳﻢ ﻣﻨﺰﻝ ﻣﺎ

ﻭ ﻳﺎ
ﺑﻨﺪﻩ ﭘﻴﺮ ﻣﻐﺎﻧﻢ ﻛﻪ ﺯﺟﻬﻠﻢ ﺑﺮﻫﺎﻧﺪ
ﭘﻴﺮ ﻣﺎ ﻫﺮ ﭼﻪ ﻛﻨﺪ ﻋﻴﻦ ﻋﻨﺎﻳﺖ ﺑﺎﺷﺪ
ﺩﺭ ﺍﻳﻨﺠﺎ ﺷﺎﻳﺪ ﻭﺍژﻩ ﻫﺎﻳﻰ ﭼﻮﻥ ﺧﺮﺍﺑﺎﺕ ﻭ ﭘﻴﺮﻣﻐﺎﻥ

ﭘﺮﺳﺘﺸﮕﺎﻩ ﻫﺎﻯ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺍﺳﺖ ﻛﻪ ﭘﺲ ﺍﺯ ﻳﻮﺭﺵ
ﺗﺎﺯﻯ ﻫﺎ ﺑﻪ ﺍﻳﺮﺍﻥ ﺯﻣﻴﻦ ﻫﻤﻪ ﺁﻧﻬﺎ ﺭﺍ ﻏﺎﺭﺕ ﻭ ﻭﻳﺮﺍﻥ
ﻛﺮﺩﻧﺪ ،ﺍﺯ ﺍﻳﻦ ﺭﻭ ﺣﺎﻓﻆ ﻣﻰ ﮔﻮﻳﺪ:
ﺩﺭ ﺧﺮﺍﺑﺎﺕ ﻣﻐﺎﻥ ﻧﻮﺭ ﺧﺪﺍ ﻣﻰ ﺑﻴﻨﻢ
ﺍﻳﻦ ﻋﺠﺐ ﺑﻴﻦ ﻛﻪ ﭼﻪ ﻧﻮﺭﻯ ﺯﻛﺠﺎ ﻣﻰ ﺑﻴﻨﻢ
ﺟﻠﻮﻩ ﺑﺮ ﻣﻦ ﻣﻔﺮﻭﺵ ﺍﻯ ﻣﻠﻚ ﺍﻟﺤﺎﺝ ﻛﻪ ﺗﻮ
ﺧﺎﻧﻪ ﻣﻰ ﺑﻴﻨﻰ ﻭ ﻣﻦ ﺧﺎﻧﻪ ﺧﺪﺍ ﻣﻰ ﺑﻴﻨﻢ
ﻭ ﻳﺎ:
ﺗﺎﺯﻳﺎﻥ ﺭﺍ ﻏﻢ ﺍﺣﻮﺍﻝ ﮔﺮﺍﻧﺒﺎﺭﺍﻥ ﻧﻴﺴﺖ
ﭘﺎﺭﺳﺎﻳﺎﻥ ﻣﺪﺩﻯ! ﺗﺎ ﺧﻮﺵ ﻭ ﺁﺳﺎﻥ ﺑﺮﻭﻡ
ﻧﺘﻴﺠﻪ ﮔﻴﺮﻯ:
ﮔﻮﺗﻪ ﻭ ﺣﺎﻓﻆ ﺷﻌﺮﺍﻳﻰ ﻫﺴﺘﻨﺪ ﻛﻪ ﺩﺭ ﺩﻭﺭﻩ ﻫﺎﻯ
ﻣﺘﻔﺎﻭﺕ ﻭ ﺑﺎ ﻓﺮﻫﻨﮓ ﻫﺎﻯ ﻣﺨﺘﻠﻒ ،ﻳﻜﻰ ﺩﺭ ﻏﺮﺏ
ﻭ ﺩﻳﮕﺮﻯ ﺩﺭ ﺷﺮﻕ ﻣﻰ ﺯﻳﺴﺘﻪ ﺍﻧﺪ ،ﻭﻟﻰ ﺍﻧﺠﺎ ﻛﻪ
ﻧﺒﻮﻍ ﺣﺮﻑ ﺍﻭﻝ ﺭﺍ ﻣﻰ ﺯﻧﺪ ،ﻣﺎ ﺍﺯ ﺑﻌﺪ ﺯﻣﺎﻥ ﻭ ﻣﻜﺎﻥ
ﺭﻫﺎ ﻣﻰ ﺷﻮﻳﻴﻢ ﻭ ﮔﺎﻡ ﺑﻪ ﻣﺎﻭﺭﺍﻯ ﺍﺑﻌﺎﺩ ﻣﻰ ﻧﻬﻴﻢ.
ﻫﺮﭼﻨﺪ ﻛﻪ ﮔﻮﺗﻪ ﺑﺎ ﺣﺎﻓﻆ ﺍﺯ ﻭﺍﺭﺍﻯ ﺗﺮﺟﻤﻪ ﻫﺎﻣﺮ
ﻛﻪ ﻏﺎﻟﺒﺎً ﻧﺎﺭﺳﺎ ﻭ ﮔﺎﻩ ﻏﻠﻂ ﺑﻮﺩ ﺁﺷﻨﺎ ﺷﺪ ،ﻭﻟﻰ ﺑﻬﺘﺮ
ﺍﺯ ﻫﻤﻪ ﻫﻤﺪﻭﺭﻩ ﺍﻯ ﻫﺎﻯ ﺧﻮﺩ ﻭ ﺑﻴﺶ ﺍﺯ ﺑﺴﻴﺎﺭﻯ ﺍﺯ
ﻫﻢ ﻣﻴﻬﻨﺎﻥ ﺣﺎﻓﻆ ﺑﻪ ﻋﻈﻤﺖ ﺭﻭﺡ ﻟﺴﺎﻥ ﺍﻟﻐﻴﺐ ﻣﺎ ﭘﻰ
ﺑﺮﺩ ،ﺯﻳﺮﺍ ﺭﻭﺡ ﺧﻮﺩ ﺍﻭ ﺑﺎ ﺣﺎﻓﻆ ﺑﺴﻴﺎﺭ ﻧﺰﺩﻳﻚ ﺑﻮﺩ؛
ﺍﺯ ﺍﻳﻦ ﺭﻭﻯ ﺩﺳﺖ ﺑﻪ ﻧﮕﺎﺷﺘﻦ ﺩﻳﻮﺍﻧﻰ ﺯﺩ ﺗﺎ ﺑﺎ ﺣﺎﻓﻆ
ﮔﻔﺘﮕﻮﻯ ﺣﻜﻴﻤﺎﻥ ﺍﻯ ﺩﺍﺷﺘﻪ ﺑﺎﺷﺪ.
ﺷﺎﻋﺮ ﻏﻴﺮ ﻫﻢ ﺯﺑﺎﻥ ﺣﺎﻓﻆ ﺍﻭ ﺭﺍ ﻓﻬﻤﻴﺪ ﻭﻟﻰ ﮔﻮﻫﺮ
ﻛﻼﻡ ﺣﺎﻓﻆ ﺩﺳﺖ ﺑﻪ ﺳﻮﻯ ﺍﻳﺮﺍﻧﻴﺎﻥ ﺧﻮﺩ ﮔﻢ ﻛﺮﺩﻩ
ﻭ ﺩﺭﺍﺯ ﻣﻰ ﻛﻨﺪ ﻛﻪ ﺷﺎﻳﺪ ﻛﻼﻣﺶ ﺭﺍ ﺩﺭﻙ ﻛﻨﻨﺪ،
ﻭ ﺩﺭ ﺍﻳﻦ ﺑﺎﺭﻩ ﻣﻰ ﻓﺮﻣﺎﻳﺪ:
ﺳﺎﻝ ﻫﺎ ﺩﻝ ﻃﻠﺐ ﺟﺎﻡ ﺟﻢ ﺍﺯ ﻣﺎ ﻣﻰ
ﺁﻧﭽﻪ ﺧﻮﺩ ﺩﺍﺷﺖ ﺯ ﺑﻴﮕﺎﻧﻪ ﺗﻤﻨﺎ ﻣﻰ
ﮔﻮﻫﺮﻯ ﻛﺰ ﺻﺪﻑ ﻛﻮﻥ ﻭ ﻣﻜﺎﻥ ﺑﻴﺮﻭﻥ
ﻃﻠﺐ ﺍﺯ ﮔﻤﺸﺪﮔﺎﻥ ﻟﺐ ﺩﺭﻳﺎ ﻣﻰ

ﻛﺮﺩ
ﻛﺮﺩ
ﺍﺳﺖ
ﻛﺮﺩ.

Income
Property

ﺑﺎ ﻛﻤﺘﺮﻳﻦ ﻫﺰﻳﻨﻪ

ﺷﺨﺼ ًﺎ
ﺍﻣﻼﻙ ﻣﺴﻜﻮﻧﻰ ﺷﻤﺎ ﺭﺍ
ﭘﺲ ﺍﺯ ﺧﺮﻳﺪ
ﻣﺠﺎﻧ ًﺎ ﺍﺟﺎﺭﻩ ﻣﻰ ﺩﻫﻴﻢ ﻭ
ﻣﺠﺎﻧ ًﺎ  3ﻣﺎﻩ ﻣﺪﻳﺮﻳﺖ
ﻣﻰ ﻛﻨﻴﻢ

949.307.4330

MAXMEHDI@HOTMAIL.COM
WWW.MAXMEHDI.COM

ﻛﺘﺎﺑﻬﺎﻳﻰ ﻛﻪ ﺩﺭ ﻣﺮﻛﺰ ﺯﺭﺗﺸﺘﻴﺎﻥ ﻛﺎﻟﻴﻔﺮﻧﻴﺎ
ﺑﻪ ﻓﺮﻭﺵ ﻣﻴﺮﺳﺪ
• ﺁﻣﻮﺯﺵ ﺯﺭﺗﺸﺖ ،ﭘﻴﺎﻣﺒﺮ ﺍﻳﺮﺍﻥ ﺍﺯ ﺗﻬﻤﻮﺭﺱ ﺳﺘﻨﺎ
• ﺩﺭ ﺟﺴﺘﺠﻮﻯ ﺭﺍﺳﺘﻴﻬﺎ ﺑﻪ ﻛﻮﺷﺶ ﻓﺮﻧﮕﻴﺲ ﻛﻴﺨﺴﺮﻭ ﺷﺎﻫﺮﺥ
• ﻳﺎﺭﺍﻥ ﻫﺴﺘﻰ ﺍﺯ ﺑﺮﻫﺎﻥ ﺍﺑﻦ ﻳﻮﺳﻒ
• ﺿﺮﺏ ﺍﻟﻤﺜﻠﻬﺎ ﻭ ﺍﺩﺑﻴﺎﺕ ﺑﺮﮔﺰﻳﺪﻩ ﻓﺎﺭﺳﻰ ﺍﺯ ﺍﺧﺘﺮ ﺷﺠﺎﻉ ﺯﺍﺩﮔﺎﻥ
• ﭘﻴﺎﻡ ﺯﺭﺗﺸﺖ ﺍﺯ ﺩﻛﺘﺮ ﺟﻌﻔﺮﻯ
• ﮔﺎﺕ ﻫﺎ ،ﺳﺮﻭﺩﻩ ﻫﺎﻯ ﺍﻫﻮﺭﺍﻳﻰ ﺯﺭﺗﺸﺖ ﺍﺯ ﺩﻛﺘﺮ ﺧﺴﺮﻭ ﺧﺰﺍﻳﻰ )ﭘﺮﺩﻳﺲ(
• ﺷﺎﺥ ﺳﺨﻦ ﺍﺯ ﻣﻬﻴﻦ ﺑﺎﻧﻮ ﺗﺮﻛﻤﺎﻥ ﺍﺳﺪﻯ
• ﻓﺮﻭﺭﺍﻧﻪ ﺍﺯ ﺩﻛﺘﺮ ﺟﻌﻔﺮﻯ
• ﺑﻴﺴﺖ ﻭ ﻳﻚ ﻧﻮﺷﺘﺎﺭ ﭘﮋﻭﻫﺸﻰ ﺍﺯ ﺍﺭﺩﺷﻴﺮ ﺟﻬﺎﻧﻴﺎﻥ
• ﺳﻮﺍﺩﺁﻣﻮﺯﻯ ﻭ ﺩﺑﻴﺮﻯ ﺩﺭ ﺩﻳﻦ ﺯﺭﺗﺸﺖ
• ﺑﺮ ﻣﺎ ﭼﻪ ﮔﺬﺷﺖ ﺍﺯ ﺟﻤﺸﻴﺪ ﭘﻴﺸﺪﺍﺩﻯ
ﻭﺍﺯﻩ ﻫﺎﻯ ﭘﺎﺭﺳﻰ ﺑﺮﺍﻯ ﭘﺎﺭﺳﻰ ﺯﺑﺎﻧﺎﻥ ﺍﺯ ﺩﻛﺘﺮ ﺯﺭﺗﺸﺖ ﺁﺯﺍﺩﻯ

ﺳﻰ ﺩﻯ ﻫﺎﻳﻰ ﻛﻪ ﺑﻪ ﻓﺮﻭﺵ ﻣﻴﺮﺳﺪ
• ﻣﻮﺳﻴﻘﻰ ﻭ ﻛﻼﻡ ﺯﺭﺗﺸﺘﻰ ﺍﺯ ﺳﻴﺮﻭﺱ ﺟﻬﺎﻧﻰ
• ﺗﺎﺭﻳﺦ ﮔﻮﻳﺎﻯ ﺩﻭﺭﺍﻥ ﺑﺎﺳﺘﺎﻥ ،ﺷﺎﻫﻨﺎﻣﻪ ﻭ ﺗﺎﺭﻳﺦ ﺑﻪ ﻛﻮﺷﺶ ﻣﻬﻨﺪﺱ ﺍﻣﻴﻨﻰ ﺳﺎﻡ
• ﺍَﻣﺮﺩﺍﺩ -ﺳﺮﻭﺩ ﺟﺸﻨﻬﺎﻯ ﺍﻳﺮﺍﻧﻴﺎﻥ ﺍﺯ ﺧﺪﺍﺩ ﻛﺎﻭﻳﺎﻧﻰ
• َﭘﺮ ﺳﻮﺭ ﺍﺯ ﮔﺮﻭﻩ ﮔﺎﺕ ﻫﺎ -ﻛﺎﻧﺎﺩﺍ
• ﻧﻤﺎژ -ﻧﻴﺎﻳﺶ ﻫﺎﻯ ﺳﺮﺯﻣﻴﻦ ﺍﻫﻮﺭﺍﻳﻰ

ﺗﻠﻔﻦ ﻭ ﻳﺎ ﻧﺸﺎﻧﻰ ﺍﻟﻜﺘﺮﻭﻧﻴﻜﻰ ﺑﺮﺍﻯ ﺳﭙﺎﺭﺵ

714 - 893 - 4737
Info@CZC.org

ﻣﺎﻫﻨﺎﻣﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ -ﺷﻤﺎﺭﻩ - 7ﭘﺎﻳﻴﺰ  3745ﺯﺭﺗﺸﺘﻰ

ﻓﺮﻫﻨﮕﻰ -ﺳﺮﮔﺮﻣﻰ

ﺧﻠﻴﺞ ﻫﻤﻴﺸﻪ ﭘﺎﺭﺱ
ﻣﻨﻴﮋﻩ ﻣﻠﻜﻰ
ﺧﻠﻴﺞ ﻓﺎﺭﺱ ،ﭘﻴﺶ ﺭﻓﺘﮕﻰ ﺁﺏ ﺩﺭ
ﺳﺮﺯﻣﻴﻨﻰ ﺍﺳﺖ ﻛﻪ ﺗﺎ ﻣﺤﻮﺭ  1000ﻛﻴﻠﻮﻣﺘﺮ
)ﺍﺯﺍﺭﻭﻧﺪ ﺭﻭﺩ ﺗﺎ ﺗﻨﻜﻪ ﻯ ﻫﺮﻣﺰ( ﺍﺩﺍﻣﻪ ﺩﺍﺭﺩ.
ﺳﺮﺍﺳﺮ ﺍﻳﻦ ﻣﻨﻄﻘﻪ ﺩﺭ ﺩﻭﺭﺍﻥ ﺑﺎﺳﺘﺎﻥ ﻗﻠﻤﺮﻭ ﺍﻳﺮﺍﻥ
ﺑﻮﺩ .ﺍﺯ ﺁﻧﺠﺎ ﻛﻪ ﻫﺨﺎﻣﻨﺸﻴﺎﻥ ﺍﺯ ﭘﺎﺭﺱ ﺑﻮﺩﻧﺪ ﻭ
ﺳﺮﺯﻣﻴﻨﻬﺎﻯ ﺷﺎﻫﻨﺸﺎﻫﻰ ﻫﺨﺎﻣﻨﺸﻰ ،ﺣﻜﻮﻣﺖ ﭘﺎﺭﺱ
ﺧﻮﺍﻧﺪﻩ ﻣﻰ ﺷﺪ ،ﺩﻭﺍﻡ ﺍﻳﻦ ﺣﻜﻮﻣﺖ ﻭ ﺣﻜﻮﻣﺖ
ﺳﺎﺳﺎﻧﻰ ﺳﺒﺐ ﺷﺪ ﺗﺎ ﻧﺎﻡ ﺧﻠﻴﺞ ﻓﺎﺭﺱ ﺩﺭ ﺧﺎﻃﺮﻩ ﻫﺎ
ﺩﻭﺍﻣﻰ ﺑﻪ ﺩﺭﺍﺯﻯ ﻗﺮﻥ ﻫﺎ ﭘﻴﺪﺍ ﻛﻨﺪ.
ﺑﺮﺍﻯ ﻫﻤﻴﺸﮕﻰ ﺑﻮﺩﻥ ﺧﻠﻴﺞ ﻓﺎﺭﺱ ﻫﻤﻴﻦ ﺩﻻﻳﻞ
ﺗﺎﺭﻳﺨﻰ ﺑﺲ ﻛﻪ:
 - 1ﺩﺭ ﺣﺪﻭﺩ  60 - 70ﺳﺎﻝ ﭘﻴﺶ ﺳﻨﮓ ﻧﺒﺸﺘﻪ ﺍﻯ
ﺩﺭ ﺁﺑﺮﺍﻩ ﺳﻮﺋﺰ ﻛﺸﻒ ﺷﺪ ﻛﻪ ﺛﺎﺑﺖ ﻛﺮﺩ ،ﻧﺨﺴﺘﻴﻦ
ﺑﺎﺭ ﺩﺍﺭﻳﻮﺵ ﺑﺰﺭگ ﺁﺑﺮﺍﻩ )ﻛﺎﻧﺎﻝ( ﺳﻮﺋﺰ ﺭﺍ ﺩﺭ ﺳﺎﻝ
ﻫﺎﻯ  515- 518ﭘﻴﺶ ﺍﺯ ﻣﻴﻼﺩ ﺣﻔﺮ ﻧﻤﻮﺩ .ﺍﻳﻦ
ﺳﻨﮓ ﻧﺒﺸﺘﻪ ﺑﺮ ﻳﻚ ﭘﺎﻳﻪ ﺑﻠﻨﺪ ﺳﻨﮕﻰ ﻛﻨﺪﻩ ﺷﺪﻩ
ﺍﺳﺖ ﺑﺮﮔﺮﺩﺍﻥ ﺍﻳﻦ ﻣﺘﻦ ﻛﻪ ﺑﻪ ﺳﻪ ﺯﺑﺎﻥ ﻣﺼﺮﻯ ،
ﭘﺎﺭﺳﻰ ﻭ ﻋﻴﻼﻣﻰ ﻣﻰ ﺑﺎﺷﺪ.
ﺍﺯ ﺍﻳﻦ ﻗﺮﺍﺭ ﺍﺳﺖ:
ﻣﻦ ﺍﺯ ﺩﺭﻳﺎﻳﻰ ﻣﻰ ﺁﻳﻢ ﻛﻪ ﺍﺯ ﭘﺎﺭﺱ ﻣﻰ ﺁﻳﺪ
ﻣﻦ ﻓﺮﻣﺎﻥ ﺩﺍﺩﻡ ﺍﻳﻦ ﺁﺑﺮﺍﻩ ﺭﺍ ﺑﻜﻨﻨﺪ ،ﺩﺭ ﻛﻨﺎﺭ ﺭﻭﺩﻯ
ﻛﻪ ﺍﺯ ﻣﺼﺮ ﺍﺳﺖ ﺗﺎ ﺩﺭﻳﺎﻳﻰ ﻛﻪ ﺍﺯ ﭘﺎﺭﺱ ﻣﻰ ﺁﻳﺪ
ﺍﻳﻦ ﺁﺑﺮﺍﻩ ﻛﻨﺪﻩ ﺷﺪﻩ ﭼﻨﺎﻧﻜﻪ ﻣﻦ ﻓﺮﻣﺎﻥ ﺩﺍﺩﻡ ﻭ
ﻛﺸﺘﻴﻬﺎ ﺩﺭ ﺁﻥ ﺭﻭﺍﻥ ﺷﺪﻧﺪ ،ﭼﻨﺎﻧﻜﻪ ﻣﻦ ﻓﺮﻣﺎﻥ
ﺩﺍﺩﻡ.
ﻫﻢ ﺍﻛﻨﻮﻥ ﺍﻳﻦ ﺳﻨﻚ ﻧﺒﺸﺘﻪ ﺩﺭ ﻣﻮﺯﻩ ﻯ ﺑﺮﻳﺘﺎﻧﻴﺎ ﻣﻰ ﺑﺎﺷﺪ.
 - 2ﺍﺳﺘﺮﺍﺑﻮﻥ ﺟﻐﺮﺍﻓﻰ ﺩﺍﻥ ﻧﺎﻣﻮﺭ ﻳﻮﻧﺎﻧﻰ ﻛﻪ ﺩﺭ ﺳﺪﻩ
ﺯﺍﻳﺶ ﻣﺴﻴﺞ ﻣﻰ ﺯﻳﺴﺘﻪ ﺩﺭ ﻛﺘﺎﺏ ﺧﻮﺩ ﺩﺭ ﺑﺮگ
ﻫﺎﻯ  357ﻭ  362ﮔﻔﺘﻪ ﺍﺳﺖ» :ﺳﺮﺯﻣﻴﻦ ﺗﺎﺯﻳﺎﻥ ﻣﻴﺎﻥ
ﺧﻠﻴﺞ ﻋﺮﺏ )ﺩﺭﻳﺎﻯ ﺳﺮﺥ( ﻭ ﺧﻠﻴﺞ ﻓﺎﺭﺱ ﺟﺎﻯ
ﺩﺍﺭﺩ« )ﺍﻳﻦ ﻣﺘﻦ ﺩﻗﻴﻘﺎ ﺍﺯ ﺁﻥ ﻛﺘﺎﺏ ﺍﺳﺖ ﺣﺘﻰ
ﻋﺒﺎﺭﺕ ﺩﺍﺧﻞ ﮔﻴﻮﻣﻪ(.
 - 3ﻓﻼﺭﻳﻮﺱ ﺁﺭﻳﺎﻧﻮﺱ ،ﺗﺎﺭﻳﺦ ﻧﻮﻳﺲ ﻳﻮﻧﺎﻧﻰ
ﺳﺪﻩ ﻯ ﺩﻭﻡ ﭘﺲ ﺍﺯ ﻣﻴﻼﺩ ﺩﺭ ﻛﺘﺎﺏ ﺧﻮﺩ )ﺁﺭﻳﺎﻧﻰ
ﺁﻧﺎﺑﺎﺯﻳﺲ( ﺩﺭ ﺟﺎﻳﻰ ﻛﻪ ﺟﻨﮕﻬﺎﻯ ﺍﺳﻜﻨﺪﺭ ﺭﺍ ﻣﻰ
ﻧﻮﻳﺴﺪ ﺑﻪ ﺩﺭﻳﺎﻧﻮﺭﺩﻯ ﺑﻪ ﻧﺎﻡ ﻧﺌﺎﺭﻛﻮﺱ ﺍﺷﺎﺭﻩ ﻣﻰ

ﻛﻨﺪ ﻛﻪ ﻓﺮﺳﺘﺎﺩﻩ ﻯ ﺍﺳﻜﻨﺪﺭ ﺑﻪ ﺧﻠﻴﺞ ﻓﺎﺭﺱ ﺍﺳﺖ.
- 4ﻛﻼﺭﻳﻮﺱ ﺑﺘﻮﻟﻤﻰ ﻛﻪ ﺗﺎﺯﻳﺎﻥ ﺍﻭ ﺭﺍ ﺑﻄﻠﻤﻴﻮﺱ
ﮔﻮﻳﻨﺪ ،ﺳﺘﺎﺭﻩ ﺷﻨﺎﺱ ،ﺟﻐﺮﺍﻓﻰ ﺩﺍﻥ ﻭ ﻭﻳﺎﺿﻴﺪﺍﻥ
ﻳﻮﻧﺎﻧﻰ ﺗﺒﺎﺭ ﺑﻮﺩ.

ﺍﻭ ﺩﺭ ﺳﺎﻝ  90ﭘﺲ ﺍﺯ ﻣﻴﻼﺩ ﺩﺭ ﻣﺼﺮ ﺯﺍﺩﻩ ﺷﺪ ﻭ
ﺩﺭ ﺳﺎﻝ  168ﺩﺭ ﺍﺳﻜﻨﺪﺭﻳﻪ ﺩﺭﮔﺬﺷﺖ  78ﺳﺎﻝ
ﺯﻧﺪﮔﻰ ﻛﺮﺩ ﻭ ﺑﺎ ﭼﻨﺪ ﭘﺎﺩﺷﺎﻩ ﺍﺷﻜﺎﻧﻰ ﻫﻤﺮﺍﻩ ﺑﻮﺩ
 8ﺟﻠﺪ ﻛﺘﺎﺏ ﺩﺭ ﺯﻣﻴﻨﻪ ﻯ ﺟﻐﺮﺍﻓﻰ ﻧﻮﺷﺘﻪ ﻛﻪ ﻧﺎﻡ
ﻫﺸﺖ ﻫﺰﺍﺭ ﺭﻭﺩ ،ﻛﻮﻩ ،ﺷﻬﺮ ﻭ ﺧﻠﻴﺞ ﺍﺯ ﺟﻤﻠﻪ ﺧﻠﻴﺞ
ﻓﺎﺭﺱ ﺭﺍ ﺁﻭﺭﺩﻩ ﺍﺳﺖ ﻭ ﻧﻴﺰ ﻳﻚ ﻧﻘﺸﻪ ﻯ ﺟﻐﺮﺍﻓﻴﺎ
ﻳﻰ ﻛﺸﻴﺪﻩ ﻭ ﺧﻠﻴﺞ ﻓﺎﺭﺱ ﺭﺍ ﺳﻴﻨﻮﺱ ﭘﺴﻴﻜﻮﺱ )
ﻳﻌﻨﻰ ﺣﻔﺮﻩ ﻳﺎ ﺧﻠﻴﺠﻰ ﻛﻪ ﻣﺎﻝ ﺍﻳﺮﺍﻥ ﻳﺎ ﭘﺎﺭﺱ ﺍﺳﺖ(
ﺁﻭﺭﺩﻩ ﺍﺳﺖ .ﺍﻳﻦ ﺩﺭ ﺣﺎﻟﻰ ﺍﺳﺖ ﻛﻪ ﻧﺨﺴﺘﻴﻦ ﺑﺎﺭ
ﻳﻚ ﻧﻔﺮ ﻣﺼﺮﻯ )ﺟﻤﺎﻝ ﻋﺒﺪﺍﻟﻨﺎﺻﺮ( ﺳﺎﺯ ﺧﻠﻴﺞ
ﻋﺮﺑﻰ ﺭﺍ ﺑﻪ ﺟﺎﻯ ﺧﻠﻴﺞ ﻓﺎﺭﺱ ﻛﻮﻙ ﻛﺮﺩ ﻭ ﺑﻪ
ﺩﻟﻴﻞ ﺍﺧﺘﻼﻓﺎ ﺗﻰ ﻛﻪ ﺑﺎ ﺩﻭﻟﺖ ﻭﻗﺖ ﺍﻳﺮﺍﻥ ﺩﺍﺷﺖ،
ﺍﻳﻦ ﺳﺨﻦ ﻳﺎﻭﻩ ﺭﺍ ﺩﺭ ﺩﻫﺎﻥ ﺍﻋﺮ ﺍﺏ ﮔﺬﺍﺭﺩ.
ﻧﺎﻡ ﺧﻠﻴﺞ ﻓﺎﺭﺱ ،ﺑﻪ ﺯﺑﺎﻥ ﻫﺎﻯ ﻓﺮﺍﻧﺴﻪ ،ﺍﻧﮕﻠﻴﺴﻰ،
ﺁﻟﻤﺎﻧﻰ ،ﺍﻳﺘﺎﻟﻴﺎﻳﻰ ،ﺭﻭﺳﻰ ،ﭼﻴﻨﻰ  ،ژﺍﭘﻨﻰ ،ﺗﺮﻛﻰ
ﻭ ﻋﺮﺑﻰ ﻭ ﺟﺰ ﺍﻳﻨﻬﺎ ﺭﺍﻩ ﻳﺎﻓﺘﻪ ﺍﺳﺖ .ﺩﺭ ﺩﻭﺭﻩ ﻯ
ﺍﺳﻼﻣﻰ ﺍﺯ ﺁﻏﺎﺯ ﺗﺎ ﻛﻨﻮﻥ )ﭘﺲ ﺍﺯ ﺣﻤﻠﻪ ﻯ ﺗﺎﺯﻳﺎﻥ
ﺑﻪ ﺍﻳﺮﺍﻥ( ﻫﻤﻪ ﻯ ﺗﺎﺭﻳﺦ ﻧﻮﻳﺴﺎﻥ ﻭ ﺟﻐﺮﺍﻓﻰ ﺩﺍﻧﺎﻥ
ﻣﺴﻠﻤﺎﻥ )ﺍﻳﺮﺍﻥ ،ﻋﺮﺏ ﻭ ﺗﺮﻙ( ﻧﺎﻡ ﺍﻳﻦ ﺧﻠﻴﺞ ﺭﺍ

ﺍﻓﻘﻰ:
 - 1ﻣﺮﻛﺰﻯ ﺩﺭ ﺍﻓﺮﻳﻘﺎ
 - 2ﺩﻭﭼﺮﺧﻪ ﻫﻢ ﺩﺍﺭﺩ -ﺑﺎﻳﺪ ﻫﺸﻴﺎﺭﺵ ﻛﺮﺩ.
 - 3ﺷﻮﻫﺮ -ﻫﻤﻪ ﺭﺍ ﺷﺎﻣﻞ ﻣﻴﺸﻮﺩ -ﺷﺎﻋﺮﻯ ﺑﻮﺩﻩ ﺩﺭ ﺗﻔﺖ ﻳﺰﺩ.
 - 4ﺷﻐﻞ -ﻗﻠﻴﻞ ﻭ ﻛﻢ.
 - 5ﻛﻤﺎﻥ ﻫﻢ ﺩﺍﺭﺩﺑﻪ ﻣﻌﻨﻰ ﺍﺣﺴﻨﺖ ﻫﻢ ﺁﻣﺪﻩ.
 – 6ﺑﻌﺪ ﺍﺯ ﺧﺪﺍ ﺭﻭﺯﻯ ﻣﺎ ﺩﺳﺖ ﺍﻭﺳﺖ -ﺣﻴﻮﺍﻥ ﺑﺎ ﻭﻓﺎ ﻫﻤﺮﺍﻩ ﮔﻠﻪ.
 – 7ﺍﻭﻟﻴﻦ ﺷﻤﺎﺭﻩ – ﻳﻜﻰ ﺍﺯ ﺷﻬﺮﻫﺎﻯ ﻣﺬﻫﺒﻰ ﻋﺮﺍﻕ – ﺑﺎ ﺣﻮﺭ ﻫﻤﺮﺍﻩ ﺍﺳﺖ.
 – 8ﺑﺎ ﺍﺭﺩﻭﺍﻥ ﻧﺴﺒﺘﻰ ﺩﺍﺭﺩ – ﺑﺎﺭﻛﺶ ﺻﺒﻮﺭ.
 – 9ﺍﺯ ﻣﻮﺍﺩ ﻧﻔﺘﻰ ﺳﺎﺧﺘﻪ ﺷﺪﻩ – ﺭﻫﺎ ﺷﺪﻩ.
 – 10ﺯﺑﺎﻧﺶ ﮔﻮﻳﺎ ﺣﺮﻑ ﺩﺭﺳﺖ ﻣﻰ ﺯﻧﺪ.

»ﺑﺤﺮ ﻓﺎﺭﺳﻰ« »ﺧﻠﻴﺞ ﻓﺎﺭﺱ « ﻭ »ﺩﺭﻳﺎﻯ ﭘﺎﺭﺱ «
ﺁﻭﺭﺩﻩ ﺍﻧﺪ .ﺑﺮ ﭘﺎﻳﻪ ﻯ ﭘﮋﻭﻫﺶ ﺍﺳﺘﺎﺩ ﻣﺤﻤﺪ ﺟﻮﺍﺩ
ﻣﺸﻜﻮﺭ ﺑﻪ ﺗﺮﺗﻴﺐ ﺗﺎﺭﻳﺦ ﺣﻴﺎﺕ ﻣﻮﻟﻔﺎﻥ ﺑﺰﺭگ،
ﻣﻨﺎﺑﻊ ﻣﺘﻌﺪﺩ ﺯﻳﺮ ﺭﺍ ﻣﻰ ﺗﻮﺍﻥ ﺍﺭﺍﺋﻪ ﺩﺍﺩ:
ﺍﺑﻦ ﻓﻘﻴﻪ ﺩﺭ ﻛﺘﺎﺏ ﺍﻟﺒﻠﺪﺍﻥ )ﺗﺎﻟﻴﻒ  279ﻕ( ~ ﺑﺤﺮ
ﻓﺎﺭﺱ ﺍﺑﻦ ﺭﺳﺘﻪ ﺩﺭ ﻛﺘﺎﺏ ﺍﻻﻋﻼﻕ ﺍﻟﻨﻔﻴﺴﻪ ) 290
ﻕ( ~ﺧﻠﻴﺞ ﺍﻟﻔﺎﺭﺳﻰ
ﺳﻬﺮ ﺍﺏ ﺩﺭ ﻛﺘﺎﺏ ﻋﺠﺎﻳﺖ ﺍﻻﻗﺎﻟﻴﻢ ﺍﻟﺴﺒﻌﻪ )ﻗﺮﻥ 3
ﻫﺠﺮﻯ( ~ ﺑﺤﺮ ﻓﺎﺭﺳﻰ
ﺍﺑﻦ ﻓﺮﺩﺍﺑﻪ ﺩﺭ ﻛﺘﺎﺏ ﺍﻟﻤﺴﺎﻟﻚ ﺍﻟﺴﺎﻟﻚ )ﺩﺭﮔﺬﺷﺖ
 300ﻕ( ~ ﺑﺤﺮ ﻓﺎﺭﺱ
ﺑﺰﺭﻙ ﺑﻦ ﺷﻬﺮﻳﺎﺭ ﺩﺭ ﻛﺘﺎﺏ ﻋﺠﺎﻳﺐ ﺍﻟﻬﻨﺪ )ﺗﺎﻟﻴﻒ
 342ﻕ( ~ ﺑﺤﺮ ﻓﺎﺭﺱ
ﻣﺴﻌﻮﺩﻯ ﺩﺭ ﻛﺘﺎﺏ ﻣﺮﻭﺝ ﺍﻟﺬﻫﺐ )ﺩﺭﮔﺬﺷﺖ 346
ﻕ( ~ ﺑﺤﺮ ﻓﺎﺭﺳﻰ
ﺍﺑﻦ ﻣﻄﻬﺮ ﺩﺭ ﻛﺘﺎﺏ ﺍﻟﺒﺪء ﻭﺍﻟﺘﺎﺭﻳﺦ )ﺗﺎﻟﻴﻒ  355ﻕ(
~ ﺧﻠﻴﺞ ﺍﻟﻨﺎﺭﺱ
ﺍﺑﻮﺭﻳﺠﺎﻥ ﺑﻴﺮﻭﻧﻰ ﺩﺭ ﻛﺘﺎﺏ ﺍﻟﺘﻔﻬﻴﻢ )ﺩﺭﮔﺬﺷﺖ
 440ﻕ( ~ ﺧﻠﻴﺞ ﭘﺎﺭﺱ ،ﺩﺭﻳﺎﻯ ﻓﺎﺭﺱ
ﺩﺭ ﻛﺘﺎﺏ ﺍﻟﻤﺴﻌﻮﺩﻯ~ ﺩﺭﻳﺎﻯ ﻓﺎﺭﺱ
ﺩﺭ ﻛﺘﺎﺏ ﺗﺤﺪﻳﺪ ﻧﻬﺎﻳﺎﺕ ﺍﻻﻣﺎﻧﻰ ~ ﺑﺤﺮ ﻓﺎﺭﺱ
ﺍﺑﻮﺣﻮﻗﻞ ﺩﺭ ﻛﺘﺎﺏ ﺻﻮﺭﺕ ﺍﻻﺭﺽ )ﺗﺎﻟﻴﻒ 367
ﻕ( ~ ﺑﺤﺮ ﻓﺎﺭﺱ ﻭ...
ﺑﺮﺍﻯ ﻛﺴﺐ ﺁﮔﺎﻫﻰ ﺑﻴﺸﺘﺮ ﺍﺯ ﺍﻳﻦ ﻣﻨﺎﺑﻊ ﺑﻪ ﻛﺘﺎﺏ
ﺧﻠﻴﺞ ﻓﺎﺭﺱ ﺗﺎﻟﻴﻒ ﻧﺎﺻﺮ ﺗﻜﻤﻴﻞ ﻫﻤﺎﻳﻮﻥ ﻣﺮﺍﺟﻌﻪ
ﻓﺮﻣﺎﻳﻴﺪ.
ﺑﺪﻳﻦ ﺳﺎﻥ ﺗﺎ ﻋﺼﺮ ﺣﺎﺿﺮ ﻧﺎﻡ ﺩﺭﻳﺎﻯ ﺟﻨﻮﺏ ﺍﻳﺮﺍﻥ،
ﻓﺎﺭﺱ ﺑﻮﺩﻩ ﻭ ﺩﺭ ﻫﻴﭻ ﻣﻨﺒﻊ ﻭ ﺳﻨﺪﻯ ،ﻧﺎﻡ ﺩﻳﮕﺮﻯ

ﻃﺮﺡ ﺍﺯ ﺧﺪﺍﺩ ﺧﺪﺍﺑﺨﺸﻰ

ﻋﻤﻮﺩﻯ:
 – 1ﺳﻠﺴﻠﻪ ﺍﻳﺴﺖ ﻛﻬﻦ ﺩﺭ ﺍﻳﺮﺍﻥ.
 - 2ﺑﺎﺯ -ﭘﺮﺩﻩ ﺳﻴﻨﻤﺎ.
 – 3ﺩﺍﺧﻞ -ﺷﻬﺮﻛﻰ ﺩﺭ ﻗﺰﻭﻳﻦ – ﺍﺯ ﻭﺳﺎﻳﻞ ﺁﺷﭙﺰﺧﺎﻧﻪ
 – 4ﺗﻨﻬﺎﺳﺖ ﻭ ﺑﻪ ﺁﺱ ﻫﻢ ﻣﻴﮕﻮﻳﻨﺪ -ﺑﺎ ﻟﻮﻯ ﺩﻳﮕﺮ ﺑﻨﺪﺭ ﻭ ﻓﺮﻭﺩﮔﺎﻩ ﻣﻌﺮﻭﻓﻰ ﺍﺳﺖ ﺩﺭ ﺍﻗﻴﺎﻧﻮﺱ ﺷﻤﺎﻟﻰ.
 – 5ﺍﺯ ﺩﺭﺧﺖ ﭘﺮﻳﺪ – ﻏﻴﺮ ﺧﻮﺩﻯ ﻫﺎ.
 – 6ﻣﺎﻳﻪ ﺣﻴﺎﺕ ﻭ ﺯﻧﺪﮔﻰ – ﺗﻌﺠﺐ ﺧﺎﻧﻤﻬﺎ – ﺷﮕﺮﺩ.
 – 7ﺩﺭ ﻧﺰﺩﻳﻜﻰ ﺍﺵ ﺍﻭ ﺭﺍ ﺻﺪﺍ ﻣﻰ ﺯﻧﻨﺪ – ﺩﺭﻧﺪﻩ ﺍﻳﺴﺖ ﺧﻄﺮﻧﺎﻙ.
 – 8ﺁﺭﺯﻭ – ﺻﺤﺒﺖ ﺧﻮﺩﻣﺎﻧﻰ – ﺩﺭ ﺻﻮﺭﺕ ﭘﻴﺪﺍ ﻛﻨﻴﺪ.
 – 9ﺑﺎﻍ ﻭ ﭘﺎﺭﻙ – ﺻﻮﺭﺕ.
 – 10ﺁﻳﻨﺪﻩ – ﺳﺎﻟﻤﻨﺪﺍﻥ.
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ﻧﻴﺎﻣﺪﻩ ﺍﺳﺖ ﻭ ﺩﺭ ﺍﻳﻦ ﺑﺎﺭﻩ ﺷﻚ ﻭ ﺷﺒﻬﻪ ﺍﻯ ﻭﺟﻮﺩ
ﻧﺪﺍﺭﺩ.
ﺳﺎﺯﻣﺎﻥ ﻫﺎﻯ ﺟﻬﺎﻧﻰ ﻛﻪ ﻧﺎﻡ ﺧﻠﻴﺞ ﻓﺎﺭﺱ ﺭﺍ ﭘﺬﻳﺮﻓﺘﻪ
ﺍﻧﺪ ﻭ ﺛﺒﺖ ﻧﻤﻮﺩﻩ ﺍﻧﺪ ﻋﺒﺎﺭﺗﻨﺪ ﺍﺯ:
 - 1ﺳﺎﺯﻣﺎﻥ ﻣﻠﻞ ﻣﺘﺤﺪ :ﺍﻳﻦ ﺳﺎﺯﻣﺎﻥ ﺩﺳﺖ ﻛﻢ ﺩﺭ
 3ﻧﻮﺑﺖ ﻧﺎﻡ ﺭﺳﻤﻰ ﻭ ﺗﻐﻴﻴﺮﻧﺎﭘﺬﻳﺮ ﺩﺭﻳﺎﻯ ﻣﻴﺎﻥ ﺍﻳﺮﺍﻥ
ﻭ ﺷﺒﻪ ﺟﺰﻳﺮﻩ ﻋﺮﺑﺴﺘﺎﻥ ﺭﺍ ﺧﻠﻴﺞ ﻓﺎﺭﺱ ﺍﻋﻼﻡ ﻛﺮﺩ.
 - 2ﻭﺯﺍﺭﺕ ﺧﺎﺭﺟﻪ ﻯ ﺁﻣﺮﻳﻜﺎ ﻛﻪ ﺩﺭ ﺗﻤﺎﻡ ﺍﻋﻼﻣﻴﻪ
ﻫﺎﻳﺶ ،ﺧﻠﻴﺞ ﻓﺎﺭﺱ ﺑﻪ ﻛﺎﺭ ﻣﻰ ﺑﺮﺩ.
 - 3ﺳﺎﺯﻣﺎﻥ ﻓﺮﻫﻨﮕﻰ ﻭ ﺟﻐﺮﺍﻓﻰ ﺟﻬﺎﻧﻰ
 - 4ﺳﺎﺯﻣﺎﻥ ﺍﻃﻠﺲ
ﺑﺎ ﻫﺮ ﻧﮕﺎﻩ ﺑﺮ ﺁﺳﻤﺎﻥ ﺍﻳﻦ ﺧﺎﻙ ﻫﺰﺍﺭ ﺑﻮﺳﻪ ﻣﻰ ﺯﺧﻢ

ﻧﻔﺴﻢ ﺭﺍ ﺍﺯ ﺭﻭﺩ ﺳﭙﻴﺪ ﻭ ﺁﺳﻤﺎﻥ ﺧﺰﺭ ﻭ ﺧﻠﻴﺞ ﻫﻤﻴﺸﮕﻰ
ﻓﺎﺭﺱ ﻣﻰ ﮔﻴﺮﻡ
ﻣﻦ ﻧﮕﺎﻫﻢ ﺍﺯ ﺗﻨﺐ ﻛﻮﭼﻚ ﻭ ﺑﺰﺭگ ﻭ ﺍﺑﻮﻣﻮﺳﺎ ﻧﻮﺭ ﻣﻰ ﮔﻴﺮﺩ.
ﻣﻦ ﻋﺸﻘﻢ ﺭﺍ ﺩﺭ ﻛﻮﻩ ﻛﻮﺍﺕ ،ﺩﺭ ﺳﺮﺧﺲ ﻭ ﺧﺮ ﻣﺸﻬﺮ ،ﺑﻪ
ﺯﺑﺎﻥ ﻣﺎﺩﺭﻯ ﻓﺮﻳﺎﺩ ﺧﻮﺍﻫﻢ ﺯﺩ
ﺗﻔﻨﮕﻢ ﺩﺭﺩﺳﺖ ﻭ ﺳﺮﻭﺩﻡ ﺑﺮ ﻟﺐ ،ﻫﻤﻪ ﻯ ﺍﻳﺮﺍﻥ ﺭﺍ ﻣﻰ ﺑﻮﺳﻢ
ﻣﻦ ﺧﻮﺭﺷﻴﺪ ﻫﺰﺍﺭ ﭘﺎﺭﻩ ﻯ ﻋﺸﻖ ﺭﺍ ،ﺑﺮ ﺧﺎﻙ ﻭﻃﻦ ﻣﻰ ﺁﻭﻳﺰﻡ
ﺍﻯ ﻭﺍﺭﺛﺎﻥ ﭘﺎﻛﻰ ! ﻣﻦ ﺁﺧﺮﻳﻦ ﻧﮕﺎﻫﻢ  ،ﺑﺮ ﺁﺳﻤﺎﻥ ﺁﺑﻰ
ﺍﻳﻦ ﺧﺎﻙ ﻭ ﺧﻠﻴﺞ ﻫﻤﻴﺸﮕﻰ ﻓﺎﺭﺱ ﺧﻮﺍﻫﺪ ﺑﻮﺩ.

ﭘﺎﻳﻨﺪﻩ ﺍﻳﺮﺍﻥ
ﻣﻨﺎﺑﻊ :
 - 1ﺧﻠﻴﺞ ﻓﺎﺭﺱ ،ﺩﻛﺘﺮﻧﺎﺻﺮ ﺗﻜﻤﻴﻞ ﻫﻤﺎﻳﻮﻥ
 - 2ﻫﻔﺘﻪ ﻧﺎﻣﻪ ﻯ ،ﺍﻣﺮﺩﺍﺩ ،ﺷﻤﺎﺭﻩ ﻣﺴﻠﺴﻞ 7 ،105
ﺑﻬﻤﻦ 1383
 - 3ﻫﻔﺘﻪ ﻧﺎﻣﻪ ﻯ ﺻﺪﺍ ،ﺷﻤﺎﺭﻩ  11 ،235ﺑﻬﻤﻦ
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ﺟﺪﻭﻝ ﺷﻤﺎﺭﻩ 101-4

ﻣﺎﻫﻨﺎﻣﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ -ﺷﻤﺎﺭﻩ - 7ﭘﺎﻳﻴﺰ  3745ﺯﺭﺗﺸﺘﻰ

ﺭﻭﻳﺪﺍﺩﻫﺎﻯ ﻛﻮﺗﺎﻩ

ﺑﺮﮔﺮﻓﺘﻪ ﺍﺯ ﺗﺎﺭﻧﻤﺎﻯ ﻣﻴﺮﺍﺙ ﻓﺮﻫﻨﮕﻰ ﺍﻳﺮﺍﻥ

ﺭﻳﺘﻮﻥ ﺍﺷﻜﺎﻧﻰ ﻭ ﺳﻜﻪ ﻫﺎﻯ ﺳﺎﺳﺎﻧﻰ
ﺩﺭ ﺩﻣﺎﻭﻧﺪ ﻛﺸﻒ ﺷﺪﻧﺪ
ﭘﺲ ﺍﺯ ﻛﺎﻭﺵ ﻫﺎﻯ ﺑﺎﺳﺘﺎﻥ ﺷﻨﺎﺳﻰ ﮔﻮﺭﺳﺘﺎﻥ
ﺍﺷﻜﺎﻧﻰ – ﺳﺎﺳﺎﻧﻰ ﺩﻣﺎﻭﻧﺪ ﺍﺷﻴﺎﻯ ﻣﻨﺤﺼﺮ ﺑﻪ
ﻓﺮﺩﻯ ﻣﺎﻧﻨﺪ " ﺭﻳﺘﻮﻥ " ﻭ "ﺁﻣﻔﻮﺭﺍ" ﻣﺘﻌﻠﻖ ﺑﻪ ﺩﻭﺭﻩ
ﺍﺷﻜﺎﻧﻰ ﺍﺯ ﻗﺒﺮﻫﺎﻯ ﺧﻤﺮﻩ ﺍﻯ ﻣﺨﺼﻮﺹ ﺩﻓﻦ
ﻛﻮﺩﻛﺎﻥ ﻭ ﻫﻤﭽﻨﻴﻦ ﺳﻜﻪ ﻫﺎﻯ ﺳﺎﺳﺎﻧﻰ ﺑﺎ ﻧﻘﺶ
ﺧﺴﺮﻭ ﭘﺮﻭﻳﺰ  ،ﺑﻪ ﺩﺳﺖ ﺁﻣﺪ.
ﻛﺎﻭﺵ ﻫﺎﻯ ﺑﺎﺳﺘﺎﻥ ﺷﻨﺎﺳﻰ ﺩﺭ ﻳﻚ
ﮔﻮﺭﺳﺘﺎﻥ ﺗﺎﺭﻳﺨﻰ ﺩﺭ ﺩﻣﺎﻭﻧﺪ ﻛﻪ ﺍﺯ ﭼﻨﺪﻯ
ﭘﻴﺶ ﺁﻏﺎﺯ ﺷﺪ ،ﻛﺸﻒ ﺍﺷﻴﺎء ﻣﻨﺤﺼﺮ ﺑﻪ
ﻓﺮﺩﻯ ﭼﻮﻥ"ﺁﻣﻔﻮﺭﺍ" ﻭ "ﺭﻳﺘﻮﻥ" ﻭ ﺳﻜﻪ ﻫﺎﻳﻰ ﺑﺎ ﻧﻘﺶ ﻫﺎﻳﻰ ﺍﺯ ﺧﺴﺮﻭ ﭘﺮﻭﻳﺰ ﺭﺍ ﺩﺭ ﭘﻰ ﺩﺍﺷﺖ.
ﺳﺎﺳﺎﻧﻰ ﺑﺎ ﺳﺎﺯﻩ ﻫﺎﻯ ﻣﻌﻤﺎﺭﻯ ﺑﻪ ﺟﺎﻯ ﻣﺎﻧﺪﻩ ﺍﺯ ﺩﻭﺭﻩ ﺳﺎﺳﺎﻧﻰ ،ﺩﺭ
ﺍﻳﻦ ﮔﻮﺭﺳﺘﺎﻥ ﺍﺷﻜﺎﻧﻰ _ﺳﺎﺳﺎﻧﻰ
ﺟﺮﻳﺎﻥ ﻋﻤﻠﻴﺎﺕ ﻋﻤﺮﺍﻧﻰ ﺑﺮﺍﻯ ﺍﺣﺪﺍﺙ ﻳﻜﻰ ﺍﺯ ﺷﻌﺒﻪ ﻫﺎﻯ ﺩﺍﻧﺸﮕﺎﻩ ﻋﻠﻢ ﻭ ﺻﻨﻌﺖ ﻛﺸﻒ ﺷﺪ.
ﺭﻳﻴﺲ ﻫﻴﺎﺕ ﺑﺎﺳﺘﺎﻥ ﺷﻨﺎﺳﻰ ﮔﻮﺭﺳﺘﺎﻥ ﺍﺷﻜﺎﻧﻰ ﺩﻣﺎﻭﻧﺪ ﺩﺭ ﮔﻔﺖ ﻭ ﮔﻮ ﺑﺎ ﻣﻴﺮﺍﺙ ﺧﺒﺮ ﺍﻓﺰﻭﺩ  »:ﻛﺎﻭﺵ
ﻫﺎﻯ ﺍﻳﻦ ﮔﻮﺭﺳﺘﺎﻥ ﺗﺎﺭﻳﺨﻰ ﺗﺎ ﻛﻨﻮﻥ ﻧﺸﺎﻥ ﺩﺍﺩﻩ ﻛﻪ ﺭﻭﺳﺘﺎﻯ ﺩﻳﺮﻳﻨﻪ "ﻭﻟﻴﺮﺍﻥ" ﺩﻣﺎﻭﻧﺪ ﺩﺭ ﺩﻭﺭﻩ ﻫﺎﻯ
ﺍﺷﻜﺎﻧﻰ ﻭ ﺳﺎﺳﺎﻧﻰ ﻣﻮﻗﻌﻴﺖ ﺑﺴﻴﺎﺭ ﻣﻬﻢ ﻭ ﺍﺭﺯﺷﻤﻨﺪﻯ ﺩﺍﺷﺘﻪ ﺍﺳﺖ «.
ﻭﻯ ﺑﺎ ﺑﻴﺎﻥ ﺍﻳﻨﻜﻪ ﺩﺭ ﺍﻳﻦ ﮔﻮﺭﺳﺘﺎﻥ ﺍﺷﻜﺎﻧﻰ ﺳﻪ ﺷﻴﻮﻩ ﺗﺪﻓﻴﻦ ﺧﻤﺮﻩ ﺍﻯ  ،ﺣﻔﺮﻩ ﺍﻯ ﻭ ﺳﻄﺤﻰ ﺑﺪﺳﺖ
ﺁﻣﺪﻩ ﺍﺳﺖ  ،ﺍﻓﺰﻭﺩ»:ﺍﻳﻦ ﺳﻪ ﺷﻴﻮﻩ ﺗﺪﻓﻴﻦ ﮔﻮﻳﺎﻯ ﺗﻔﺎﻭﺕ ﻃﺒﻘﺎﺗﻰ ﺩﺭﻧﺤﻮﻩ ﺧﺎﻛﺴﭙﺎﺭﻯ ﻣﺮﺩﮔﺎﻥ ﺩﺭ
ﺩﻭﺭﻩ ﺍﺷﻜﺎﻧﻰ ﺍﺳﺖ .ﺯﻳﺮﺍﺩﺭ ﻗﺒﺮ ﻫﺎﻯ ﺣﻔﺮﻩ ﺍﻯ ﺍﺷﻴﺎ ﺍﺭﺯﺷﻤﻨﺪﻯ ﻳﺎﻓﺖ ﻣﻰ ﺷﻮﺩ ﻛﻪ ﻣﺮﺗﺒﻪ ﺑﺎﻻﻯ ﻓﺮﺩ
ﻣﺪﻓﻮﻥ ﺷﺪﻩ ﺭﺍ ﻣﻰ ﺭﺳﺎﻧﺪ ﺩﺭ ﺻﻮﺭﺗﻰ ﻛﻪ ﻗﺒﺮﻫﺎﻯ ﺳﻄﺤﻰ ﺑﺴﻴﺎﺭ ﺳﺎﺩﻩ ﻫﺴﺘﻨﺪ «.
ﺍﻭ ﺩﺭ ﺗﻮﺿﻴﺢ ﺍﻳﻦ ﻇﺮﻭﻑ ﺑﻪ " ﻣﻴﺮﺍﺙ ﺧﺒﺮ " ﮔﻔﺖ  » :ﻇﺮﻭﻑ ﺭﻳﺘﻮﻧﻰ ﺑﻪ ﺷﻜﻞ ﻛﻔﺶ ﻭ ﺑﺰ ﻳﺎ ﻗﻮچ ﺩﺭ
ﺍﻳﻦ ﮔﻮﺭﺳﺘﺎﻥ ﭘﻴﺪﺍ ﺷﺪﻩ ﻛﻪ ﻛﺎﻣﻼ ﻣﻨﺤﺼﺮ ﺑﻪ ﻓﺮﺩ ﺍﺳﺖ .ﻛﺸﻒ "ﺁﻧﻔﻮﺭﺍ" ﻫﻢ ﻛﻪ ﺑﻪ ﻇﺮﻭﻑ ﺗﺤﺖ
ﺗﺎﺛﻴﺮ ﻫﻨﺮ ﻳﻮﻧﺎﻧﻰ ﮔﻔﺘﻪ ﻣﻰﺷﻮﺩ ﻧﻴﺰ ﺗﻌﺠﺐ ﺑﺴﻴﺎﺭﻯ ﺍﺯ ﺑﺎﺳﺘﺎﻥ ﺷﻨﺎﺳﺎﻥ ﺭﺍ ﺑﺮﺍﻧﮕﻴﺨﺖ «.
ﺭﻳﺘﻮﻥ ﻇﺮﻭﻓﻰ ﻫﺴﺘﻨﺪ ﻛﻪ ﺑﻪ ﺻﻮﺭﺕ ﺟﺎﻡ ﺍﺳﺘﻮﺍﻧﻪ ﺍﻯ ﺑﻮﺩﻩ ﻛﻪ ﺳﺮ ﺁﻥ ﺷﻜﻞ ﻳﻚ ﺣﻴﻮﺍﻥ ﺍﺳﺖ ﻭ
ﺩﺭﺩﻭﺭﺍﻥ ﺍﺷﻜﺎﻧﻰ ﺩﺭ ﺁﻥ ﻣﺎﻳﻌﺎﺕ ﻣﻘﺪﺱ ﻳﺎ ﺷﺮﺍﺏ ﻣﻰ ﻧﻮﺷﻴﺪﻧﺪ .
ﺍﻭ ﺍﻓﺰﻭﺩ  » :ﺩﺭ ﻻﻳﻪ ﺳﺎﺳﺎﻧﻰ ﺍﻳﻦ ﻣﺤﻮﻃﻪ ﺗﺎﺭﻳﺨﻰ ﻋﻼﻭﻩ ﺑﺮ ﺳﺎﺯﻩ ﻫﺎﻯ ﻣﻌﻤﺎﺭﻯ ﺑﻪ ﺷﻜﻞ ﺍﺗﺎﻕ ﻫﺎﻯ
ﻣﺴﺘﻄﻴﻞ ﺷﻜﻞ ﻛﻪ ﻫﻨﻮﺯ ﻛﺎﺭﺑﺮﻯ ﺁﻥ ﺭﺍ ﺑﻪ ﻃﻮﺭ ﻗﻄﻌﻰ ﻧﻤﻰ ﺗﻮﺍﻥ ﺣﺪﺱ ﺯﺩ ،ﺳﻪ ﻗﻄﻌﻪ ﺳﻔﺎﻝ ﻛﻪ ﺑﺎ ﺧﻂ
ﭘﻬﻠﻮﻯ ﺳﺎﺳﺎﻧﻰ ﺭﻭﻯ ﺁﻥ ﻧﻮﺷﺘﻪ ﺷﺪﻩ ﺑﻪ ﻫﻤﺮﺍﻩ ﺳﻜﻪ ﻫﺎﻳﻰ ﺑﺎ ﻧﻘﺸﻰ ﺍﺯ ﺧﺴﺮﻭ ﭘﺮﻭﻳﺰ ،ﺑﺪﺳﺖ ﺁﻣﺪﻩ ﺍﺳﺖ«.
ﺑﻪ ﮔﻔﺘﻪ ﻭﻯ ﺍﻳﻦ ﻛﺎﻭﺵ ﻛﻪ ﺑﻪ ﺩﻟﻴﻞ ﻛﺸﻒ ﺍﺗﻔﺎﻗﻰ ﻣﺤﻮﻃﻪ ﺁﻥ ﺑﻪ ﺻﻮﺭﺕ ﺍﺿﻄﺮﺍﻯ ﺁﻏﺎﺯ ﺷﺪ  ،ﺗﺎ
 19ﺷﻬﺮﻳﻮﺭ ﺑﻪ ﺍﺗﻤﺎﻡ ﻣﻰ ﺭﺳﺪ ﺍﻣﺎ ﺑﻪ ﺩﻟﻴﻞ ﺍﻫﻤﻴﺖ ﺍﻳﻦ ﮔﻮﺭﺳﺘﺎﻥ ﺗﺎﺭﻳﺨﻰ ﻗﺮﺍﺭ ﺍﺳﺖ ﺑﻪ ﺯﻭﺩﻯ ﺑﺎ ﺗﺎﻳﻴﺪ
ﺭﻳﻴﺲ ﻣﻮﺳﺴﻪ ﺑﺎﺳﺘﺎﻥ ﺷﻨﺎﺳﻰ ﭘﺮﻭژﻩ ﻛﺎﻭﺵﻫﺎ ﺍﺩﺍﻣﻪ ﭘﻴﺪﺍ ﻛﻨﺪ .

ﺭﺍﻩ ﺁﻫﻦ ﻛﻨﺎﺭ ﻧﻘﺶ ﺭﺳﺘﻢ
ﺩﺭ ﺟﺪﺍﻝ ﺗﺎﺯﻩ ﻣﻴﺎﻥ ﻓﺮﻫﻨﮓ ﻭ ﺗﻮﺳﻌﻪ ،ﻗﺮﺍﺭ ﺍﺳﺖ
ﺭﺍﻩ ﺁﻫﻦ ﺷﻴﺮﺍﺯ -ﺍﺻﻔﻬﺎﻥ ﺍﺯ ﺣﻮﺍﻟﻰ ﻧﻘﺶ ﺭﺳﺘﻢ
ﺑﮕﺬﺭﺩ .ﺑﻨﻴﺎﺩ ﭘﮋﻭﻫﺸﻰ ﭘﺎﺭﺳﻪ _ ﭘﺎﺳﺎﺭﮔﺎﺩ ﺳﺮﺳﺨﺘﺎﻧﻪ
ﺑﺎ ﻋﺒﻮﺭ ﻗﻄﺎﺭ ﺍﺯ ﻛﻨﺎﺭ ﻧﻘﺶ ﺭﺳﺘﻢ ﻣﺨﺎﻟﻔﺖ ﻣﻰﻛﻨﺪ
ﻭ ﻧﻤﻰﮔﺬﺍﺭﺩ ﺍﻳﻦ ﺧﻄﻮﻁ ﺍﺯ 400ﻣﺘﺮﻯ ﻧﻘﺶ ﺭﺳﺘﻢ
ﻋﺒﻮﺭ ﻛﻨﺪ .ﺩﺭ ﺻﻮﺭﺗﻰ ﻛﻪ ﺧﻄﻮﻁ ﻗﻄﺎﺭ ﺍﺯ ﻛﻨﺎﺭ
ﻧﻘﺶ ﺭﺳﺘﻢ ﻭ ﺍﺯ ﻓﺎﺻﻠﻪ  400ﻣﺘﺮﻯ ﺍﻳﻦ ﺍﺛﺮ ﻫﺨﺎﻣﻨﺸﻰ
ﻋﺒﻮﺭ ﻛﻨﺪ ،ﻟﺮﺯﻩﻫﺎﻯ ﻧﺎﺷﻰ ﺍﺯ ﺍﻳﻦ ﻋﺒﻮﺭ ﺩﺭ ﺩﺭﺍﺯ
ﻣﺪﺕ ﺑﺮﺍﻯ ﺍﺛﺮ ﺳﻨﮕﻰ ﻛﻌﺒﻪ ﺯﺭﺗﺸﺖ ﺯﻳﺎﻥ ﺑﺎﺭ ﺑﻮﺩﻩ ﺑﻪ
ﻫﻤﻴﻦ ﻋﻠﺖ ﺳﺎﺯﻣﺎﻥ ﻣﻴﺮﺍﺙ ﻓﺮﻫﻨﮕﻰ ،ﺻﻨﺎﻳﻊ ﺩﺳﺘﻰ
ﻭ ﮔﺮﺩﺷﮕﺮﻯ ﻛﺸﻮﺭ ﺑﺎ ﺍﻳﻦ ﺍﻣﺮ ﻣﺨﺎﻟﻒ ﺍﺳﺖ.
ﺍﻳﻦ ﺩﺭﺣﺎﻟﻰ ﺍﺳﺖ ﻛﻪ ﻣﺴﺌﻮﻻﻥ ﭘﺮﻭژﻩ ﻗﻄﺎﺭ ﺍﺻﻔﻬﺎﻥ _ ﺷﻴﺮﺍﺯ ﺩﺭ ﺣﺎﻝ ﺧﺮﻳﺪﺍﺭﻯ ﺯﻣﻴﻦﻫﺎﻯ ﻛﺸﺎﻭﺭﺯﻯ
ﻧﺰﺩﻳﻚ ﺑﻪ ﻧﻘﺶ ﺭﺳﺘﻢ ﻫﺴﺘﻨﺪ ﻭ ﻋﻤﻠﻴﺎﺕ ﺯﻳﺮﺳﺎﺯﻯ ﻣﺴﻴﺮ ﺧﻂ ﺁﻫﻦ ﺍﺻﻔﻬﺎﻥ ـ ﺷﻴﺮﺍﺯ ﺩﺭ ﻓﺎﺻﻠﻪ 500
ﻣﺘﺮﻯ ﻧﻘﺶ ﺭﺳﺘﻢ ﺗﻮﺳﻂ ﺷﺮﻛﺖ ﺳﺎﺧﺖ ﻭ ﺗﻮﺳﻌﻪ ﺯﻳﺮﺳﺎﺧﺘﻬﺎﻯ ﺣﻤﻞﻭﻧﻘﻞ ﻛﺸﻮﺭ ﺩﺭﺣﺎﻝ ﺍﻧﺠﺎﻡ ﺍﺳﺖ.
ﺑﺮﺍﻳﻦ ﺍﺳﺎﺱ ﺷﻮﺭﺍﻯ ﻓﻨﻰ ﺳﺎﺯﻣﺎﻥ ﻣﻴﺮﺍﺙ ﻓﺮﻫﻨﮕﻰ ،ﺻﻨﺎﻳﻊ ﺩﺳﺘﻰ ﻭ ﮔﺮﺩﺷﮕﺮﻯ ﺩﺭ ﺑﻬﻤﻦ ﻣﺎﻩ
ﺳﺎﻝ ﮔﺬﺷﺘﻪ ،ﭘﺲ ﺍﺯ ﺑﺮﺭﺳﻰ ﻣﺴﻴﺮ ﻗﻄﺎﺭ ﺍﺻﻔﻬﺎﻥ – ﺷﻴﺮﺍﺯ ،ﺭﺍﻯ ﻧﻬﺎﻳﻰ ﺧﻮﺩ ﻣﺒﻨﻰ ﺑﺮ ﺣﺪﺍﻛﺜﺮ
ﻓﺎﺻﻠﻪ ﺧﻄﻮﻁ ﺭﺍﻩ ﺁﻫﻦ ﺍﺯ ﻧﻘﺶ ﺭﺳﺘﻢ ﺭﺍ ﺑﻪ ﻃﻮﺭ ﺭﺳﻤﻰ ﺑﻪ ﻭﺯﺍﺭﺕ ﺭﺍﻩ ﻭ ﺗﺮﺍﺑﺮﻯ ﺍﺑﻼﻍ ﻛﺮﺩ.
ﻃﻰ ﺍﻳﻦ ﺍﺑﻼﻏﻴﻪ ﻛﻪ ﺍﺯ ﺳﻮﻯ ﺷﻮﺭﺍﻯ ﻓﻨﻰ ﺳﺎﺯﻣﺎﻥ ﻣﻴﺮﺍﺙ ﻓﺮﻫﻨﮕﻰ ﻭ ﮔﺮﺩﺷﮕﺮﻯ ﺍﻋﻼﻡ ﺷﺪﻩ،
ﻣﺴﻴﺮ ﻗﻄﺎﺭ ﺍﺻﻔﻬﺎﻥ – ﺷﻴﺮﺍﺯ ﺑﺎﻳﺪ ﺑﺎ ﺣﺪﺍﻛﺜﺮ ﻓﺎﺻﻠﻪ ﻭ ﻧﺰﺩﻳﻜﻰ ﺑﻪ ﺟﺎﺩﻩ ﺗﺮﺍﻧﺰﻳﺘﻰ ﻋﺒﻮﺭ ﻛﻨﺪ.
ﺍﻣﺎ ﭼﻨﺪﻯ ﭘﻴﺶ ﻣﺎﺷﻴﻦﺁﻻﺕ ﺭﺍﻩ ﺳﺎﺯﻯ ﻛﻪ ﺑﻪ ﻣﻨﻈﻮﺭ ﺗﺨﻠﻴﻪ ﺧﺎﻙ ﺑﺮﺍﻯ ﺯﻳﺮ ﺳﺎﺯﻯ ﺧﻄﻮﻁ ﻗﻄﺎﺭ ﺑﻪ
ﻧﻘﺶ ﺭﺳﺘﻢ ﺁﻣﺪﻩ ﺑﻮﺩﻧﺪ ﺑﺎ ﻣﺨﺎﻟﻔﺖ ﻳﮕﺎﻥ ﭘﺎﺳﺪﺍﺭﺍﻥ ﻣﻴﺮﺍﺙ ﻓﺮﻫﻨﮕﻰ ﺗﺨﺖ ﺟﻤﺸﻴﺪ ﻣﻮﺍﺟﻪ ﺷﺪﻧﺪ ﻭ
ﻋﻤﻠﻴﺎﺕ ﺁﻥﻫﺎ ﻣﺘﻮﻗﻒ ﺷﺪ.
ﻣﺴﺌﻠﻪ ﺷﺎﻳﺪ ﺩﺭ ﻇﺎﻫﺮ ﭼﻨﺪﺍ ﭘﻴﭽﻴﺪﻩ ﻧﺒﺎﺷﺪ ﻭﺯﺭﺍﺕ ﻧﻤﻰﺧﻮﺍﻫﺪ ﻣﺴﻴﺮ ﺭﺍ ﺩﻭﺭﺗﺮ ﻛﻨﺪ ﭼﺮﺍ ﻛﻪ ﻫﺰﻳﻨﻪ ﺑﻴﺸﺘﺮﻯ ﺑﺮ
ﭘﺮﻭژﻩ ﺗﺤﻤﻴﻞ ﻣﻰﺷﻮﺩ ﻭ ﺍﺯ ﺳﻮﻯ ﺩﻳﮕﺮ ﺩﻭﺳﺘﺪﺍﺭﺍﻥ ﻣﻴﺮﺍﺙ ﻓﺮﻫﻨﮕﻰ ﻧﮕﺮﺍﻥ ﻟﺮﺯﻳﺪﻥ ﻧﻘﺶ ﺭﺳﺘﻢ ﻫﺴﺘﻨﺪ.
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ﻧﺎﺷﺎﺩﻯ ﻧﻬﺎﺩﻫﺎﻯ ﻓﺮﻫﻨﮕﻰ ﺷﻴﺮﺍﺯ ﺑﻪ ﺳﺎﺧﺖ ﭘﻠﻰ ﺩﺭ ﻛﻨﺎﺭ ﻛﺎﺥ ﺍﺭﺩﺷﻴﺮ
ﮔﺮﻭﻫﻰ ﺍﺯ ﻧﻬﺎﺩﻫﺎﻯ ﻓﺮﻫﻨﮕﻰ ﭘﺸﺘﻴﺒﺎﻥ ﻣﻴﺮﺍﺙ ﻓﺮﻫﻨﮕﻰ ﺍﻳﺮﺍﻥ ﺩﺭ ﻧﺎﻣﻪ ﺍﻯ ﺑﻪ ﻭﺯﻳﺮ ﺭﺍﻩ ﻭ ﺗﺮﺍﺑﺮﻯ ﻭ
ﺭﻳﻴﺲ ﺳﺎﺯﻣﺎﻥ ﻣﻴﺮﺍﺙ ﻓﺮﻫﻨﮕﻰ ﻭ ﮔﺮﺩﺷﮕﺮﻯ ﺧﻮﺍﺳﺘﺎﺭ ﺭﺳﻴﺪﮔﻰ ﺑﻪ ﻭﺿﻌﻴﺖ ﺍﺣﺪﺍﺙ ﭘﻞ ﺗﻤﺎﻡ ﻓﻠﺰﻯ
ﺷﺎﭘﻮﺭ ﺍﺯ ﻛﻨﺎﺭ ﻛﺎﺥ ﺍﺭﺩﺷﻴﺮ ﺳﺎﺳﺎﻧﻰ ﺷﺪﻧﺪ.
ﺍﻳﻦ ﺑﻴﺎﻧﻴﻪ ﺧﻄﺎﺏ ﺑﻪ ﺭﺋﻴﺲ ﺳﺎﺯﻣﺎﻥ ﻣﻴﺮﺍﺙ ﻓﺮﻫﻨﮕﻰ ،ﮔﺮﺩﺷﮕﺮﻯ ﻭ ﺻﻨﺎﻳﻊ ﺩﺳﺘﻰ ﻧﻮﺷﺘﻪ ﺷﺪﻩ ﺍﺳﺖ.
ﺩﺭ ﺍﻳﻦ ﺑﻴﺎﻧﻴﻪ ﺁﻣﺪﻩ ﺍﺳﺖ »:ﺁﺳﻔﺎﻟﺖ ﻛﺮﺩﻥ ﺟﺎﺩﻩ ﻗﺎﺋﻤﻴﻪ ﻛﺎﺯﺭﻭﻥ ﺗﻮﺳﻂ ﺍﺩﺍﺭﻩ ﺭﺍﻩ ﻭ ﺗﺮﺍﺑﺮﻯ ﻭ ﺍﺣﺪﺍﺙ
ﭘﻞ ﺗﻤﺎﻡ ﻓﻠﺰﻯ ﺷﺎﭘﻮﺭ ،ﺑﻴﺸﺎﺑﻮﺭﻣﺎﻥ ﺭﺍ ﺯﺧﻢ
ﺩﻳﺪﻩ ﻛﺮﺩ .ﭘﺲ ﺍﺯ ﮔﺬﺷﺖ ﺳﻪ ﺳﺎﻝ ﺍﺯ
ﻭﻋﺪﻩ ﻣﺴﺌﻮﻻﻥ ﻣﺒﻨﻰ ﺑﺮ ﺍﺣﺪﺍﺙ ﺳﺮﻳﻌﺘﺮ
ﺟﺎﺩﻩ ﺟﺪﻳﺪ ﺷﻴﺮﺍﺯ – ﻛﺎﺯﺭﻭﻥ ﻫﻨﻮﺯ ﺁﻣﺎﺭ
ﭘﻴﺸﺮﻓﺖ ﻓﻴﺰﻳﻜﻰ ﺟﺎﺩﻩ ﺟﺎﻳﮕﺰﻳﻦ ،ﻫﻤﺎﻥ
ﭘﻴﺸﻴﻦ ﺍﺳﺖ ﻭ ﺍﻛﻨﻮﻥ ﻭﺯﺍﺭﺕ ﺭﺍﻩ ﺩﺭ ﺣﺎﻟﻰ
ﻛﻪ ﻣﻌﻀﻞ ﻓﻮﻕ ﺭﺍ ﺣﻞ ﻧﻜﺮﺩﻩ ،ﺩﺭ ﻣﺠﺎﻭﺭﺕ
ﺍﺛﺮ ﻣﻨﺤﺼﺮ ﺑﻪ ﻓﺮﺩ ﻛﺎﺥ ﺍﺭﺩﺷﻴﺮﺳﺎﺳﺎﻧﻰ
)ﭼﻬﺎﺭ ﻃﺎﻗﻰ ﻓﻴﺮﻭﺯﺁﺑﺎﺩ( ﺍﻗﺪﺍﻡ ﺑﻪ ﺍﺣﺪﺍﺙ
ﭘﻠﻰ ﻋﺮﻳﺾ )ﺑﻨﺎ ﺑﻪ ﮔﻔﺘﻪ ﻣﻨﺎﺑﻊ ﺁﮔﺎﻩ ﻋﺮﺽ
ﺣﺪﻭﺩ  45ﻣﺘﺮ( ﺩﺭ ﻣﺴﻴﺮ ﺭﻭﺳﺘﺎﻳﻰ ﺭﻭﺳﺘﺎﻯ ﺁﺗﺸﻜﺪﻩ ﻛﺮﺩﻩ ﺍﺳﺖ.
ﺍﻳﻦ ﭘﻞ ﺩﺭ ﺣﺮﻳﻢ ﺩﺭﺟﻪ ﻳﻚ ﻛﺎﺥ ﺍﺭﺩﺷﻴﺮ ﺩﺭ ﺣﺎﻝ ﺍﺣﺪﺍﺙ ﺍﺳﺖ ﻛﻪ ﻋﻼﻭﻩ ﺑﺮ ﺗﺨﺮﻳﺐ ﭼﺸﻢ ﺍﻧﺪﺍﺯ
ﺍﺛﺮ ﻛﻪ ﺣﺘﻰ ﺩﺭ ﺣﺮﻳﻢ  3ﻧﻴﺰ ﻏﻴﺮ ﻗﺎﻧﻮﻧﻰ ﺍﺳﺖ  ،ﺑﺎ ﺗﻮﺟﻪ ﺑﻪ ﺍﻳﻨﻜﻪ ﺍﻳﻦ ﭘﻞ ﺭﺍﻩ ﺍﺭﺗﺒﺎﻃﻰ ﺷﻴﺮﺍﺯ-ﻓﺮﺍﺷﺒﻨﺪ
ﺭﺍ ﻧﺰﺩﻳﻚ ﺑﻪ  10ﻛﻴﻠﻮﻣﺘﺮ ﻛﻮﺗﺎﻩ ﺗﺮ ﻣﻰ ﻛﻨﺪﺍﺣﺪﺍﺙ ﭘﻞ ﺧﻄﺮ ﺍﻓﺰﺍﻳﺶ ﺗﺮﺩﺩ ﺧﻮﺩﺭﻭﻫﺎﻯ ﺳﻨﮕﻴﻦ ﻭ
ﻛﺎﻣﻴﻮﻧﻬﺎﻯ ﺑﺰﺭگ ﺭﺍ ﺑﺎﻋﺚ ﻣﻴﺸﻮﺩ .ﻋﺒﻮﺭ ﺧﻮﺭﺩﻭﻫﺎﻯ ﺳﺒﻚ ﻭ ﺳﻨﮕﻴﻦ ﺧﻮﺩ ﺑﺎﻋﺚ:
 - 1ﺍﻳﺠﺎﺩ ﻟﺮﺯﻩ ﺑﺮ ﺑﻨﺎﻯ  2000ﺳﺎﻟﻪ ﻳﺎﺩ ﺷﺪﻩ ﻣﻴﻜﻨﺪ.
 - 2ﺛﺒﺖ ﺟﻬﺎﻧﻰ ﺍﺛﺮ ﺭﺍ ﺑﻪ ﻣﺨﺎﻃﺮﻩ ﻣﻰ ﺍﻧﺪﺍﺯﺩ.
 - 3ﺗﻌﺪﺍﺩ ﻋﺎﺑﺮﺍﻧﻰ ﻛﻪ ﻗﺼﺪ ﺑﺎﺯﺩﻳﺪ ﺍﺯ ﺍﺛﺮ ﻧﺪﺍﺭﻧﺪ ﺭﺍ ﺍﻓﺰﺍﻳﺶ ﻣﻰ ﺩﻫﺪ.

ﺁﺛﺎﺭ ﺩﻭﺭﻩ ﻫﺨﺎﻣﻨﺸﻰ ﺩﺭ ﺟﻤﻬﻮﺭﻯ ﺁﺫﺭﺑﺎﻳﺠﺎﻥ ﻛﺸﻒ ﺷﺪ
ﮔﺮﻭﻫﻰ ﺍﺯ ﺑﺎﺳﺘﺎﻥﺷﻨﺎﺳﺎﻥ ﺟﻤﻬﻮﺭﻯ
ﺁﺫﺭﺑﺎﻳﺠﺎﻥ ،ﺁﻟﻤﺎﻥ ﻭ ﮔﺮﺟﺴﺘﺎﻥ ﺩﺭ ﺟﺮﻳﺎﻥ
ﻋﻤﻠﻴﺎﺕ ﻣﺸﺘﺮﻙ ﺑﺎﺳﺘﺎﻥ ﺷﻨﺎﺳﻰ ﺩﺭ ﺍﻳﻦ ﻣﻨﻄﻘﻪ
ﺑﻘﺎﻳﺎﻯ ﺗﻌﺪﺍﺩﻯ ﻭﺍﺣﺪﻫﺎﻯ ﻣﺴﻜﻮﻧﻰ ﺩﻭﺭﻩ
ﻫﺨﺎﻣﻨﺸﻰ ﺭﺍ ﺍﺯ ﺩﻝ ﺧﺎﻙ ﺑﻴﺮﻭﻥ ﺁﻭﺭﺩﻧﺪ.
ﺑﺮ ﺍﺳﺎﺱ ﺍﻳﻦ ﮔﺰﺍﺭﺵ ،ﻛﺸﻒ ﺍﻳﻦ ﺁﺛﺎﺭ ﺑﻪ
ﺭﻫﺒﺮﻯ "ﻓﻠﻮﺭﻳﺎﻥ ﻛﻼﻭﺱ" ﺁﻟﻤﺎﻧﻰ" ،ﺍﻟﻴﺎﺱ
ﺑﺎﺑﺎﻳﻮﻑ" ﺁﺫﺭﻯ ﻭ "ﻳﻮﻟﻮﻥ ﮔﺎﮔﺎﺷﻴﺪﺯﻩ"
ﮔﺮﺟﻰ ﻭ ﺑﺎ ﻣﺸﺎﺭﻛﺖ  20ﺑﺎﺳﺘﺎﻥ ﺷﻨﺎﺱ ﺩﻳﮕﺮ
ﺻﻮﺭﺕ ﮔﺮﻓﺘﻪ ﺍﺳﺖ.
ﺍﻟﻴﺎﺱ ﺑﺎﺑﺎﻳﻮﻑ ﺳﺮﮔﺮﻭﻩ ﺑﺎﺳﺘﺎﻥ ﺷﻨﺎﺳﺎﻥ ﺁﺫﺭﻯ
ﮔﻔﺖ :ﻃﻰ ﺍﻳﻦ ﻋﻤﻠﻴﺎﺕ ﺑﻘﺎﻳﺎﻯ ﻳﻚ ﺑﻨﺎﻯ
ﺗﺎﺭﻳﺨﻰ ﺑﺎ ﻗﺪﻣﺖ ﺑﻴﺶ ﺍﺯ 2500ﺳﺎﻝ ﺩﺍﺭﺍﻯ
ﻳﻚ ﺗﺎﻻﺭ ﺑﺰﺭگ ﺑﻪ ﻣﺴﺎﺣﺖ ﻳﻜﺼﺪ ﻣﺘﺮ ﻣﺮﺑﻊ ﻭ ﭼﻨﺪ ﺍﺗﺎﻕ ﻛﻮﭼﻜﺘﺮ ﺩﺭ ﺍﻃﺮﺍﻑ ﺁﻥ ﻛﺸﻒ ﺷﺪﻩ ﺍﺳﺖ.
ﻭﻯ ﺍﻓﺰﻭﺩ :ﻛﺸﻒ ﺑﻘﺎﻳﺎﻯ ﺍﻳﻦ ﺑﻨﺎﻯ ﺗﺎﺭﻳﺨﻰ ﻧﺸﺎﻥ ﻣﻰﺩﻫﺪ ﻛﻪ ﻣﻨﻄﻘﻪ ﻣﺬﻛﻮﺭ ﻳﻜﻰ ﺍﺯ ﻣﺮﺍﻛﺰ ﻭ ﻣﻘﺮﻫﺎﻯ
ﺑﺰﺭگ ﺣﻜﻮﻣﺖ ﻫﺨﺎﻣﻨﺸﻰ ﺩﺭ ﻣﻨﻄﻘﻪ ﻗﻔﻘﺎﺯ ﺑﻮﺩﻩ ﺍﺳﺖ.
ﻭﻯ ﺑﻴﺎﻥ ﻛﺮﺩ :ﻋﻤﻠﻴﺎﺕ ﺑﺎﺳﺘﺎﻥ ﺷﻨﺎﺳﻰ ﺩﺭ ﺍﺭﺍﺿﻰ ﺷﻬﺮﺳﺘﺎﻥ ﺷﻤﻜﻴﺮ ﺍﺯ ﺳﺎﻝ ﮔﺬﺷﺘﻪ ﻣﻴﻼﺩﻯ ﺑﺎ ﺗﺎﻣﻴﻦ
ﻣﺎﻟﻰ ﺩﻭﻟﺖ ﺁﻟﻤﺎﻥ ﺁﻏﺎﺯ ﺷﺪﻩ ﺍﺳﺖ.
ﺑﺎﺑﺎﻳﻮﻑ ﺑﺎ ﺍﺷﺎﺭﻩ ﺑﻪ ﺍﻳﻦ ﻛﻪ ﺷﻬﺮﺳﺘﺎﻥ ﺷﻤﻜﻴﺮ ﺩﺍﺭﺍﻯ ﺁﺛﺎﺭ ﺯﻳﺎﺩ ﺑﺎﺳﺘﺎﻥ ﺷﻨﺎﺳﻰ ﺍﺳﺖ ﺑﺮ ﺿﺮﻭﺭﺕ ﺍﺩﺍﻣﻪ
ﻋﻤﻠﻴﺎﺕ ﺑﺎﺳﺘﺎﻥ ﺷﻨﺎﺳﻰ ﺩﺭ ﺍﻳﻦ ﻣﻨﻄﻘﻪ ﺗﺎﻛﻴﺪ ﻛﺮﺩ.
ﻭﻯ ﮔﻔﺖ :ﺗﺼﻤﻴﻢ ﺑﺮ ﺍﻳﻦ ﺍﺳﺖ ﻛﻪ ﺩﺳﺘﮕﺎﻫﻬﺎﻯ ﻭﻳﮋﻩ ﺑﻪ ﻣﻨﻈﻮﺭ ﻣﻄﺎﻟﻌﻪ ﻭ ﺑﺮﺭﺳﻰ ﺑﻬﺘﺮ ﺁﺛﺎﺭ ﺑﺎﺳﺘﺎﻧﻰ
ﻛﺸﻒ ﺷﺪﻩ ﺩﺭ ﺍﻳﻦ ﻣﻨﻄﻘﻪ ﺍﺯ ﺁﻟﻤﺎﻥ ﻭﺍﺭﺩ ﺷﻮﺩ.

ﺍﺯ ﺩﻓﺘﺮ ﻧﻤﺎﻳﻨﺪﻩ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺩﺭ ﻣﺠﻠﺲ

ﺑﺮﺭﺳﻰ ﻭ ﻧﺠﺎﺕ ﺑﺨﺸﻰ ﻣﻨﻄﻘﻪ ﭘﻴﺮﺍﻣﻮﻥ ﺳﺪ ﺳﻠﻤﺎﻥ ﻓﺎﺭﺳﻰ

ﺎﺳﺨﮕﻮﻳﻰ ﻣﻨﺎﺳﺐ ﺑﻪ ﺩﻭﻟﺖ ﺗﺮﻛﻴﻪ ﺩﺭ ﻣﻮﺭﺩ ﻧﻮﺭﻭﺯ ﺍﻳﺮﺍﻧﻰ
ﭘﭘﺎﺳﺨﮕﻮﻳﻰ

ﻣﺎﻫﻨﺎﻣﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ -ﺷﻤﺎﺭﻩ - 7ﭘﺎﻳﻴﺰ  3745ﺯﺭﺗﺸﺘﻰ

ﻓﺮﻫﻨﮕﻰ -ﺍﺟﺘﻤﺎﻋﻰ  -ﺩﻳﻨﻰ

ﻣﻌﻨﻰ ﺑﺮﺧﻰ ﺍﺯ ﻧﺎﻣﻬﺎﻯ ﺍﻳﺮﺍﻧﻰ
ﺍﺣﻤﺪ ﻧﻮﺭﻯ
ﺑﺮﮔﺮﻓﺘﻪ ﺍﺯ ﻣﺠﻠﻪ ﻓﺮﻭﻫﺮ
ﺁﺑﺎﻥ) ::ﻫﻨﮕﺎﻡ ﺁﺏ( ﻧﺎﻡ ﻫﺸﺘﻤﻴﻦ ﻣﺎﻩ ﺍﺯ ﺳﺎﻝ ﺧﻮﺭﺷﻴﺪﻯ) ،ﺁﻥ
ﻧﺸﺎﻧﻪ ﻭﺍﺑﺴﺘﮕﻰ ﻭ ﻳﺎ ﻧﺴﺒﺖ ﺍﺳﺖ(.
ﺁﺭﻯ :ﺍ)ﺁﺯﺍﺩﻩ -ﭘﺎﻙ ﻭ ﺍﺻﻴﻞ( ﺁﺭﻯ -ﺍﻳﺮ )ﻧﮋﺍﺩ ﺍﻳﺮﺍﻧﻰ(
ﺍﻳﺮﺍﻥ) ::ﺁﺯﺍﺩﮔﺎﻥ ،ﺧﻮﺍﺳﺘﮕﺎﻩ ﻧﮋﺍﺩ ﺁﺭﻳﺎ( ﺍﻳﺮﺍﻧﻮﻳﭻ ﻣﺎﺧﻮﺫ ﺍﺯ
ﺁﺭﻳﺎ -ﻭ ﻳﭻ ﺑﻪ ﻣﻌﻨﻰ ﺧﻮﺍﺳﺘﮕﺎﻩ
ﺍﺭﺍﻙ) :ﺁﺭﻳﺎ ﻛﻮﭼﻚ( ﻧﺎﻡ ﺷﻬﺮﻯ ﺩﺭ ﺍﺳﺘﺎﻥ ﻣﺮﻛﺰﻯ ،ﻙ ﭘﺴﻮﻧﺪ
ﺑﺮﺍﻯ ﻛﻮﭼﻚ ﺷﻤﺮﺩﻥ ﻣﻰ ﺑﺎﺷﺪ ﻣﺎﻧﻨﺪ ﺩﺧﺘﺮﻙ ،ﭘﺴﺮﻙ
ﺍﺭﺍﻥ) :ﺭﺟﻮﻉ ﺷﻮﺩ ﺑﻪ ﻣﻔﻬﻮﻡ ﺍﻳﺮﺍﻥ( ﻛﻮﺗﺎﻩ ﺷﺪﻩ ﺍﻳﺮﺍﻥ
ﺍﺭﻭﻧﺪ) :ﺗﻨﺪ ﻭ ﺗﻴﺰ ﻭ ﺳﺮﻛﺶ( ﺩﺭ ﺍﻭﺳﺘﺎ » ﺍﺋﻮﺭﻭﺕ« ﺍﺯ ﺭﻳﺸﻪ ﺍﺋﻮﺭﻭ
ﺑﻪ ﻣﻌﻨﻰ ﺳﺮﻛﺶ ﻭ ﺗﻴﺰ
ﺍﺩﺷﻴﺮ :ﺁﺭﺕ ﺧﺸﺘﺮ ﺩﺭ ﭘﺎﺭﺳﻰ -ﺁﺭﺕ ﺑﻪ ﻣﻌﻨﻰ ﺷﻬﺮﻳﺎﺭ ﻭﺍﻗﻌﻰ ﻭ
ﻋﺎﺩﻝ ﻭ ﻗﺎﻧﻮﻥ ﺧﺪﺍﻭﻧﺪﻯ ﺧﺸﺘﺮ )ﺑﻪ ﻣﻌﻨﻰ ﺷﻬﺮﻳﺎﺭﻯ( ﻧﺎﻡ ﺷﺎﻫﺎﻥ
ﺑﺎﺳﺘﺎﻧﻰ ﺍﻳﺮﺍﻥ
ﺍﺭﺩﻳﺒﻬﺸﺖ) :ﺑﻬﺘﺮﻳﻦ ﺭﺍﺳﺘﻰ ﻭ ﭘﺎﻛﻰ( ﺩﻭﻣﻴﻦ ﻣﺮﺣﻠﻪ ﺍﺯ ﺍﻣﺸﺎﺳﭙﻨﺪﺍﻥ ﺁﺋﻴﻦ ﻣﺰﺩﻳﺴﻨﺎ ﺯﺭﺗﺸﺘﻰ
ﺁﺫﺭ) :ﺁﺗﺶ( ﺁﺗﺮ ﺩﺭ ﺍﻭﺳﺘﺎ
ﺁﺫﺭﺑﺎﻳﺠﺎﻥ) :ﭘﺎﺩﮔﺎﻥ ﺁﺗﺶ ،ﺟﺎﻳﮕﺎﻩ ﺁﺗﺶ( ﺁﺗﺮ ﻭ ﭘﺎﺗﻦ ﺍﺯ ﺍﻳﺎﻟﺘﻬﺎﻯ ﺍﻳﺮﺍﻥ
ﺍﺳﻔﻨﺪ)ﺍﺳﭙﻨﺪ() :ﻋﺸﻖ ﭘﺎﻙ – ﻓﺮﻭﺗﻨﻰ( ﭼﻬﺎﺭﻣﻴﻦ ﻣﺮﺣﻠﻪ ﺍﺯ ﺍﻣﺸﺎﺳﭙﻨﺪﺍﻥ ﺁﺋﻴﻦ ﺯﺭﺗﺸﺘﻰ
ﺍﺻﻔﻬﺎﻥ) :ﺳﭙﺎﻫﺎﻥ( -ﺍﺳﭙﻬﺎﻥ
ﺍﻟﻮﻧﺪ) :ﺳﺮﻛﺶ ﻭ ﺑﻠﻨﺪ -ﺗﻴﺰ ﻭ ﺑﺮﻧﺪﻩ( ﻫﻢ ﺭﻳﺸﻪ ﻧﺎﻡ ﺍﺭﻭﻧﺪ ،ﻧﺎﻡ ﻛﻮﻫﻰ ﺩﺭ ﻏﺮﺏ ﺍﻳﺮﺍﻥ
ﺁﻧﺎﻫﻴﺘﺎ) :ﺍﻳﺰﺩ ﺁﺏ ﺩﺭ ﺍﻳﺮﺍﻥ ﺑﺎﺳﺘﺎﻥ( ﻧﺎﻫﻴﺪ ﻳﺎ ﺁﻧﺎﻫﻴﺘﺎ ﻳﻜﻰ ﺍﺯ ﺍﻳﺰﺩﺍﻥ ﻛﻬﻦ ﺁﺭﻳﺎﻳﻰ ﭘﻴﺶ ﺍﺯ ﺯﺭﺗﺸﺖ
ﺍﻫﻮﺭﺍﻣﺰﺩﺍ) :ﻫﺴﺘﻰ ﺑﺨﺶ ﺑﺰﺭگ ﺩﺍﻧﺎ »ﭘﺮﻭﺭﺩﮔﺎﺭ ﺟﻬﺎﻥ«( ﺍﻭﺭﻣﺰﺩ -ﺍﻫﻮﺭﺍ ﺑﻪ ﻣﻌﻨﻰ ﻫﺴﺘﻰ ﺑﺨﺶ ،ﻣﺰﺩﺍ
ﺑﻪ ﻣﻌﻨﻰ ﺑﺰﺭگ ﺩﺍﻧﺎ
ﺍﻫﺮﻳﻤﻦ) :ﺑﺪ ﺍﻧﺪﻳﺶ( ﺍﻫﺮﻣﻦ -ﻣﻦ ﺑﻪ ﻣﻌﻨﻰ ﻣﻨﺶ ﻭ ﺍﻧﺪﻳﺸﻪ
ﺍﻣﺮﺩﺍﺩ ) :ﺑﻰ ﻣﺮﮔﻰ ﻭ ﺟﺎﻭﺩﺍﻧﮕﻰ( ﺍﻣﺮﺩﺍﺩ -ﺍﻣﺮﺗﺎﺕ
ﺑﺎﺑﻞ) :ﺩﺭﮔﺎﻩ ﺧﺪﺍ( ﺑﺎﺑﻴﺮﻭﺵ ﺩﺭ ﭘﺎﺭﺳﻰ ﺍﺯ ﻛﺸﻮﺭﻫﺎﻯ ﻛﻬﻦ ﺑﻴﻦ ﺍﻟﻬﻨﺮﻳﻦ -ﺑﺎﺏ ﺍﻳﻠﻮﺵ ﺩﺭ ﺯﺑﺎﻥ ﺑﺎﺑﻠﻰ ﻭ
ﺍﻳﻠﻮ ﺑﻪ ﻣﻌﻨﻰ ﺧﺪﺍﻭﻧﺪ ﺍﺳﺖ
ﺑﻬﻤﻦ ) ::ﻧﻴﻚ ﺍﻧﺪﻳﺶ( ﻭ ﻫﻮﻣﻦ – ﻧﺎﻡ ﻳﻜﻰ ﺍﺯ ﺍﻣﺸﺎﺳﭙﻨﺪﺍﻥ
ﺑﻬﺮﺍﻡ) :ﺩﺷﻤﻦ ُﻛﺶ( ﻭﺭﻩ ﺭﺍﻡ ﺩﺭ ﭘﻬﻠﻮﻯ -ﻳﻜﻰ ﺍﺯ ﺍﻳﺰﺩﺍﻥ ﻛﻬﻦ ﻫﻨﺪ ﻭ ﺍﻳﺮﺍﻧﻰ
ﭘﺎﺭﺱ) :ﭘﺮﻫﻴﺰﮔﺎﺭ ﻭ ﺭﺍﺳﺖ ﻛﺮﺩﺍﺭ( ﭘﺎﺭﺳﺎ – ﭘﺎﺭﺳﻰ ﺍﺯ ﺗﻴﺮﻩ ﻫﺎﻯ ﺑﺰﺭگ ﺁﺭﻳﺎﻳﻰ
ﭘﻬﻠﻮ) :ﺟﻨﮕﺎﻭﺭ -ﺑﺰﺭگ ﻭ ﺩﻻﻭﺭ( ﭘﺎﺭﺕ ﻭ ﭘﻬﻠﻮ ﻣﺎﺧﻮﺫ ﻫﻢ ﻫﺴﺘﻨﺪ
ﭘﺮﻳﭽﻬﺮ ) ::ﺯﻳﺒﺎ ﺭﻭ -ﭘﺮﻯ ﺭﻭ( ﻧﺎﻡ ﻣﺎﺩﺭ ﺳﻴﺎﻭﺵ ﭘﺴﺮ ﻛﻴﻜﺎﻭﻭﺱ
ﭘﺮﻳﻮﺵ ) :ﻣﺎﻧﻨﺪ ﭘﺮﻯ – ﺯﻳﺒﺎ( ﻭﺵ ﻳﺎ ﺍﻭﺵ ﭘﺴﻮﻧﺪ ﺩﺍﺭﻧﺪﮔﻰ ﻭ ﻓﺎﻋﻠﻴﺖ ﺩﺭ ﭘﺎﺭﺳﻰ
ﭘﻮﺭﺷﺴﺐ ) ::ﭘُﺮ ﺍﺳﺐ -ﺩﺍﺭﻧﺪﻩ ﺍﺳﺐ ﺑﺴﻴﺎﺭ( ﻧﺎﻡ ﭘﺪﺭ ﺯﺭﺗﺸﺖ
ﭘﻴﺸﺪﺍﺩﻳﺎﻥ) :ﭘﻴﺸﮕﺎﻣﺎﻥ ﻗﺎﻧﻮﻥ -ﺍﻭﻟﻴﻦ ﻗﺎﻧﻮﻧﮕﺬﺍﺭ( ﺍﻭﻟﻴﻦ ﺳﻠﺴﻠﻪ ﭘﺎﺩﺷﺎﻫﻰ ﺍﻳﺮﺍﻥ ﻭ ﺟﻬﺎﻥ -ﺩﺍﺩ ﺑﻪ ﻣﻌﻨﻰ ﻗﺎﻧﻮﻥ
ﭘﺮﻭﻳﺰ ) :ﺷﻜﺴﺖ ﻧﺎﭘﺬﻳﺮ( ﺍﭘﺮﻭﻳﮋ -ﻧﺎﻡ ﭘﺎﺩﺷﺎﻩ ﺳﺎﺳﺎﻧﻰ
ﺗﻴﺮ ) :ﺳﺘﺎﺭﻩ ﺑﺎﺭﺍﻥ( ﺗﺸﺘﺮ ﺩﺭ ﺍﻭﺳﺘﺎ ﻧﺎﻡ ﻳﻜﻰ ﺍﺯ ﺳﻴﺎﺭﻩ ﻫﺎﻯ ﻣﻨﻈﻮﻣﻪ ﺷﻤﺴﻰ -ﻋﻄﺎﺭﺩ
ﺧﻮﺭ :ﺧﻮﺭﺷﻴﺪ
ﺧﺮﺍﺳﺎﻥ) :ﺟﺎﻳﮕﺎﻩ ﺧﻮﺭﺷﻴﺪ -ﻣﻜﺎﻥ ﻃﻠﻮﻉ ﺧﻮﺭﺷﻴﺪ(
ﺧﺴﺮﻭ) ::ﺷﺎﻩ -ﻧﺎﻣﺪﺍﺭ( ﻧﺎﻡ ﺑﺮﺧﻰ ﭘﺎﺩﺷﺎﻫﺎﻥ ﺳﺎﺳﺎﻧﻰ ،ﻫﻮﺳﺮﻭ -ﺧﺮﺵ ﻧﺎﻡ -ﻣﻌﺮﻭﻑ
ﺧﺸﺎﻳﺎﺭ) :ﺷﺎﻳﺴﺘﻪ ﺷﺎﻫﻰ -ﺳﺰﺍﻭﺍﺭ ﺷﺎﻫﻰ ﻛﺮﺩﻥ( ﮔﺮﻓﺘﻪ ﺷﺪﻩ ﺍﺯ ﻛﻠﻤﻪ ﺧﺸﺘﺮ
ﺟﻤﺸﻴﺪ ) :ﺟﻢ ﻧﻮﺭﺍﻧﻰ -ﺑﺴﻴﺎﺭ ﺩﺭﺧﺸﺎﻥ( ﺟﻢ= ﺑﺴﻴﺎﺭ ﻫﺮ ﭼﻴﺰ ،ﺷﻴﺪ= ﻧﻮﺭ -ﺩﺭﺧﺸﺎﻥ .ﻧﺎﻡ ﭼﻬﺎﺭﻣﻴﻦ ﺗﻦ
ﺍﺯ ﭘﺎﺩﺷﺎﻫﺎﻥ ﭘﻴﺸﺪﺍﺩﻯ
ﺧﺮﺩﺍﺩ ) :ﺗﻨﺪﺭﺳﺘﻰ ﻭ ﺭﺳﺎﻳﻰ( ﻫﺌﻮﺭﺗﺎﺕ ﺩﺭ ﺍﻭﺳﺘﺎ -ﭘﻨﺠﻤﻴﻦ ﻣﺮﺣﻠﻪ ﺍﺯ ﺍﻣﺸﺎﺳﭙﻨﺪﺍﻥ
ﺩﺍﺭﻳﻮﺵ ) :ﺩﺍﺭﻧﺪﻩ -ﺩﺍﺭﺍﻯ ﺷﺎﻫﻰ( ﺩﺍﺭﺍ ﻭ ﺷﺎﻩ ﻫﻢ ﻣﻌﻨﻰ ﻣﻰ ﺩﻫﺪ  ،ﺍﺯ ﭘﺎﺩﺷﺎﻫﺎﻥ ﻫﺨﺎﻣﻨﺸﻰ
ﺩﻏﺪﻭ) ::ﺩﻭﺷﻨﺪﻩ »ﺷﻴﺮ«( ﻧﺎﻡ ﻣﺎﺩﺭ ﺯﺭﺗﺸﺖ -ﺩﺧﺪﻭ -ﺩﺧﺘﺮ
ﺩﻯ) :ﺁﻓﺮﻳﺪﮔﺎﺭ -ﻣﺎﻩ ﺧﺪﺍ( ﺍﺯ ﻣﺎﻫﻬﺎﻯ ﺯﻣﺴﺘﺎﻥ
ﺩﻳﻦ ) :ﻭﺟﺪﺍﻥ -ﺩﻳﻦ( ﺩﺋﻨﺎ ﺩﺭ ﺍﻭﺳﺘﺎ -ﻛﻠﻤﻪ ﺩﻳﻦ ﻣﺎﺧﻮﺫ ﺍﺯ ﻛﻠﻤﻪ ﺩﺋﻨﺎ ﺍﻭﺳﺘﺎ ﻣﻰ ﺑﺎﺷﺪ
ﺭﺍﻡ) :ﺭﺍﻣﺶ -ﺁﺭﺍﻣﺶ( ﻧﺎﻡ ﻳﻜﻰ ﺍﺯ ﺭﻭﺯﻫﺎﻯ ﻣﺎﻩ
ﺭﺳﺘﻢ) :ﺑﻠﻨﺪ ﺑﺎﻻ ﻭ ﻗﻮﻯ( ﺭﺋﻮﺗﻮ ﺍﺳﺘﺨﻤﻪ ﺍﺯ ﭘﻬﻠﻮﺍﻧﺎﻥ ﻧﺎﻣﻰ ﺍﻳﺮﺍﻥ ﺯﻣﻴﻦ
ﺭﻭﺩﺍﺑﻪ ) ::ﺑﺎ ﻋﺼﻤﺖ ﻭ ﺁﺑﺮﻭ( ﻧﺎﻡ ﻣﺎﺩﺭ ﺭﺳﺘﻢ ،ﺁﺑﻪ= ﺟﺎﻳﮕﺎﻩ ﻣﺎﻧﻨﺪ ﮔﺮﻣﺎﺑﻪ ﺑﻪ ﻣﻌﻨﻰ ﺟﺎﻯ ﮔﺮﻡ
ﺭﻯ) :ﺳﻠﻄﻨﺘﻰ ﻭ ﺗﺎﺑﻨﺎﻙ( ﺭﺍﮔﺎ ﺩﺭ ﭘﺎﺭﺳﻰ ﻭ ﺭﺍﻧﻤﺎ ﺩﺭ ﺍﻭﺳﺘﺎ -ﺷﻬﺮﻯ ﻛﻬﻦ ﺩﺭ ﺟﻨﻮﺏ ﺗﻬﺮﺍﻥ
ﺯﺍﻝ) ::ﭘﻴﺮ ﺳﭙﻴﺪ ﻣﻮ( ﻧﺎﻡ ﭘﺪﺭ ﺭﺳﺘﻢ
ﺯﺭﺗﺸﺖ) :ﺳﺘﺎﺭﻩ ﺯﺭﻳﻦ( َﺯ َﺭﺗَﻪ ﺷﺘﺮﻩ -ﺗﺸﺘﺮ ﻫﻤﺎﻥ ﺳﺘﺎﺭﻩ ﺗﻴﺮ ﻳﺎ ﺳﺘﺎﺭﻩ
ﺳﻬﺮﺍﺏ) :ﺩﺍﺭﺍﻯ ﭼﻬﺮﻩ ﺳﺮﺥ( ﻧﺎﻡ ﭘﺴﺮ ﺭﺳﺘﻢ -ﺳﻬﺮ= ﺳﺮﺥ )ﺁﺏ= ﺍﺑﺮﻭ -ﺻﻮﺭﺕ( ﺳﻬﺮﻭﺭﺩ )ﮔﻞ ﺳﺮﺥ(
ﺳﻮﺩﺍﺑﻪ) :ﺩﺍﺭﺍﻯ ﺁﺑﺮﻭ ﻭ ﻋﻔﺖ( ﺯﻥ ﻛﻴﻜﺎﻭﻭﺱ ﭘﺎﺩﺷﺎﻩ ﻛﻴﺎﻧﻰ
ﺳﻴﺎﻭﺵ) :ﺩﺍﺭﻧﺪﻩ ﺍﺳﺐ ﺳﻴﺎﻩ( ﭘﺴﺮ ﻛﻴﻜﺎﻭﻭﺱ -ﺳﻴﺎﻭﺧﺶ
ﺳﺮﻭﺵ ) :ﻓﺮﻣﺎﻧﺒﺮﺩﺍﺭﻯ -ﻧﺪﺍﻯ ﻏﻴﺐ -ﻭﺣﻰ( ﻓﺮﺷﺘﻪ ﭘﻴﺎﻡ ﺁﻭﺭ ﺩﺭ ﺩﻳﻦ ﺯﺭﺗﺸﺖ ﻭ ﺩﺭ ﺍﺳﻼﻡ ﺟﺒﺮﺋﻴﻞ
ﺷﻬﺮﻳﻮﺭ) :ﻧﻴﺮﻭﻯ ﺷﻬﺮﻳﺎﺭﻯ -ﺧﻮﻳﺸﺘﻨﺪﺍﺭﻯ( ﺳﻮﻣﻴﻦ ﻣﺮﺣﻠﻪ ﺍﺯ ﺍﻣﺸﺎﺳﭙﻨﺪﺍﻥ
ﻋﻠﻮﻯ) :ﺁﺭﻳﺎﻳﻰ( ﺍ َ َﺭﻭﻯ – ﻧﻬﻀﺖ ﻋﻠﻮﻯ ﻳﺎ ﺁﺭﻳﺎﻳﻰ ﻛﻪ ﺍﻳﺮﺍﻧﻴﺎﻥ ﺑﺮ ﺿﺪ ﺍﻋﺮﺍﺏ ﺑﭙﺎ ﻛﺮﺩﻧﺪ ﻭ ﻋﻠﻮﻯ ﻟﻔﻆ
ﻋﺮﺑﻰ ﺁﻥ ﻣﻰ ﺑﺎﺷﺪ.
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ﺟﺎﻯ ﺯﺭﺗﺸﺘﻴﺎﻥ ﭼﻴﻦ
ﺩﺭ ﻛﻨﮕﺮﻩ ﻫﺎﻯ ﺟﻬﺎﻧﻰ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺳﺒﺰ ﺍﺳﺖ
ﮔﻮﻳﺎ ﭼﻨﺪ ﻳﺎ ﺣﺘﺎ ﭼﻨﺪﻳﻦ ﻣﻴﻠﻴﻮﻥ ﭼﻴﻨﻰ ﭘﺒﺮﻭ ﺁﻳﻴﻦ ﺯﺭﺗﺸﺖ ﻫﺴﺘﻨﺪ!
ﻧﻮﺷﺘﻪ ﻯ  :ﺧﺪﺍﺩﺍﺩ ﺧﺪﺍ ﺑﺨﺸﻰ
ﺣﺪﻭﺩ ﭼﻬﻞ ﺳﺎﻝ ﻗﺒﻞ  ،ﻳﻜﻰ ﺍﺯ ﺟﻠﺴﺎﺕ ﺟﻮﺍﻧﺎﻥ ﺯﺭﺗﺸﺘﻰ ﺩﺭ ﻣﻘﺮ ﺍﻧﺠﻤﻦ ﻣﺤﻠﻰ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺑﻤﺒﺌﻰ ﺑﺮﭘﺎ ﺑﻮﺩ
ﻛﻪ ﻋﺪﻩ ﺯﻳﺎﺩﻯ ﺍﺯ ﺷﻴﻔﺘﮕﺎﻥ ﻭ ﭘﻴﺮﻭﺍﻥ ﺩﻳﻦ ﺯﺭﺗﺸﺖ ﺩﺭ ﺁﻥ ﺷﺮﻛﺖ ﺩﺍﺷﺘﻨﺪ .ﺑﺤﺚ ﺩﺭ ﺑﺎﺭﻩ ﻳﻜﺘﺎﭘﺮﺳﺘﻰ ﻭ
ﻛﻴﺶ ﺯﺭﺗﺸﺖ ﻭ ﺟﻤﻌﻴﺖ ﺗﺨﻤﻴﻨﻰ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺩﻭﺭ ﻣﻴﺰﺩ .ﺭﻭﺍﻧﺸﺎﺩ ﺍﺳﺘﺎﺩ ﺭﺷﻴﺪ ﺷﻬﻤﺮﺩﺍﻥ ﻭ ﺭﻭﺍﻥ ﺷﺎﺩ ﺭﺳﺘﻢ
ﻓﺮﺧﺎﻧﻰ ﻫﻢ ﺩﺭ ﺑﻴﻦ ﺷﺮﻛﺖ ﻛﻨﻨﺪﮔﺎﻥ ﺑﻮﺩﻧﺪ .ﺁﻗﺎﻯ ﺭﺳﺘﻢ ﻓﺮﺧﺎﻧﻰ ﻛﻪ ﺟﻮﺍﻧﻰ ﺷﻨﺎﺧﺘﻪ ﺷﺪﻩ ﺍﺯ ﻟﺤﺎﻅ ﺍﺧﻼﻕ
ﻧﻴﻜﻮ ﻭ ﻛﺮﺩﺍﺭ ﺩﺭﺳﺖ ﻭ ﮔﻔﺘﺎﺭ ﺭﺍﺳﺖ ﺑﻮﺩ
ﺩﺭ ﺁﻥ ﺯﻣﺎﻥ ﺻﺎﺣﺐ ﻳﻚ ﺑﺎﺏ ﺭﺳﺘﻮﺭﺍﻥ ﺩﺭ
ﺷﻬﺮ ﺑﻤﺒﺌﻰ ﺑﻮﺩ ،ﻭ ﺍﻭ ﺭﺷﺘﻪ ﺳﺨﻦ ﺭﺍ ﺑﺪﺳﺖ
ﮔﺮﻓﺖ ﻭ ﭼﻨﻴﻦ ﺑﻴﺎﻥ ﻛﺮﺩ:
»ﭼﻨﺪ ﺭﻭﺯ ﻗﺒﻞ ﻳﻚ ﻣﺮﺩ ﺑﻈﺎﻫﺮ ﭼﻴﻨﻰ ﻭﺍﺭﺩ
ﺭﺳﺘﻮﺭﺍﻥ ﻣﺎ ﺷﺪ ﻭ ﺑﻼﻓﺎﺻﻠﻪ ﺟﺎﻯ ﺧﻮﺩ ﺭﺍ
ﺩﺭ ﻛﺎﺑﻴﻦ ﻣﺨﺼﻮﺹ ﺧﺎﻧﻮﺍﺩﮔﻰ ﺍﻧﺘﺨﺎﺏ ﻭ
ﺳﻔﺎﺭﺵ ﻣﻘﺪﺍﺭﻯ ﻏﺬﺍ ﻭ ﻧﻮﺷﻴﺪﻧﻰ ﺩﺍﺩ ﻛﻪ
ﺍﻟﺒﺘﻪ ﮔﺎﺭﺳﻮﻥ ﻣﺨﺼﻮﺹ ﺍﺯ ﺍﻭ ﭘﺬﻳﺮﺍﻳﻰ
ﻛﺮﺩ .ﭼﻮﻥ ﻣﺪﺗﻰ ﺑﻴﺶ ﺍﺯ ﺣﺪ ﻣﻌﻤﻮﻝ ﺍﺯ
ﺳﻔﺎﺭﺵ ﻭ ﺻﺮﻑ ﻏﺬﺍ ﮔﺬﺷﺘﻪ ﺑﻮﺩ ﻭ ﺧﺒﺮﻯ ﺍﺯ ﺍﻭ ﻧﺸﺪ ﻓﻜﺮ ﻛﺮﺩﻡ ﻧﻜﻨﺪ ﺳﻜﺘﻪ ﻛﺮﺩﻩ ﺑﺎﺷﺪ ﻳﺎ ﺍﺗﻔﺎﻕ ﺩﻳﮕﺮﻯ
ﺭﺥ ﺩﺍﺩﻩ ﺍﺳﺖ ) .ﭼﻮﻥ ﺍﻳﻨﮕﻮﻧﻪ ﺍﺗﻔﺎﻗﺎﺕ ﺳﻮء ﺩﺭ ﺭﺳﺘﻮﺭﺍﻧﻬﺎ ﺭﻭﻯ ﻣﻰ ﺩﻫﺪ( ﻟﺬﺍ ﺷﺨﺼﺎً ﺑﻪ ﺍﻃﺎﻗﻚ ﻣﺰﺑﻮﺭ
ﻧﺰﺩﻳﻚ ﺷﺪﻩ ﻭ ﺍﺯ ﺩﺭﺯ ﺩﺭﺏ ﻧﮕﺎﻩ ﻛﺮﺩﻡ ﻭ ﺩﻳﺪﻡ ﻣﺮﺩ ﭼﻴﻨﻰ ﺑﺎ ﺭﺷﺘﻪ ﻣﺨﺼﻮﺻﻰ ﻛﻪ ﺷﺒﻴﻪ ﺑﻪ ُﻛﺸﻨﻰ ﻫﺎﻯ
ﺯﺭﺗﺸﺘﻴﺎﻥ ﺍﺳﺖ ﻣﺸﻐﻮﻝ ﻋﺒﺎﺩﺕ ﺍﺳﺖ .ﺧﻮﺷﺤﺎﻝ ﺷﺪﻡ ﻭ ﺑﺴﻮﻯ ﺩﺧﻞ ﺧﻮﺩ ﺑﺮﮔﺸﺘﻢ .ﭘﺲ ﺍﺯ ﺩﻗﺎﻳﻘﻰ ﻣﺸﺘﺮﻯ
ﭼﻴﻨﻰ ﺍﺯ ﺍﻃﺎﻗﻚ ﺑﻴﺮﻭﻥ ﺁﻣﺪﻩ ﺑﺮﺍﻯ ﭘﺮﺩﺍﺧﺖ ﻭﺟﻪ ﻏﺬﺍ ﺑﻪ ﺑﻨﺪﻩ ﻣﺮﺍﺟﻌﻪ ﻛﺮﺩ .ﺑﻪ ﺍﻭ ﮔﻔﺘﻢ ﺑﺒﺨﺸﻴﺪ ﺷﻤﺎ ﺩﻳﺮﺗﺮ
ﺍﺯ ﺣﺪ ﻣﻌﻤﻮﻝ ﺍﺯ ﻛﺎﺑﻴﻦ ﻏﺬﺍﺧﻮﺭﻯ ﺑﻴﺮﻭﻥ ﺁﻣﺪﻳﺪ ﻭ ﻣﺎ ﻧﮕﺮﺍﻥ ﺷﺪﻳﻢ ﻛﻪ ﻧﻜﻨﺪ ﺣﺎﻟﺘﺎﻥ ﺑﻬﻢ ﺧﻮﺭﺩﻩ ﺍﺳﺖ .ﻣﺮﺩ
ﭼﻴﻨﻰ ﻟﺒﺨﻨﺪﻯ ﺯﺩ ﻭ ﮔﻔﺖ ﺧﻴﺮ ،ﻣﻦ ﺑﺎ ﺧﺪﺍﻯ ﺧﻮﺩ ﺭﺍﺯ ﻭ ﻧﻴﺎﺯ ﻣﻰ ﻛﺮﺩﻡ .ﺍﻳﻦ ﺑﻮﺩ ﻛﻪ ﻛﻤﻰ ﻃﻮﻝ ﻛﺸﻴﺪ .ﺍﺯ ﺍﻭ
ﭘﺮﺳﻴﺪﻡ ﻧﻤﺎﺯ ﺷﻤﺎ ﭼﮕﻮﻧﻪ ﺍﺳﺖ؟ ﮔﻔﺖ ﻣﺎ ﺩﺭ ﺷﺒﺎﻧﻪ ﺭﻭﺯ ﭘﻨﺞ ﻧﻮﺑﺖ ﻧﻤﺎﺯ ﻣﻴﺨﻮﺍﻧﻴﻢ ﻭ ﺩﺭ ﺿﻤﻦ ﺑﻌﻀﻰ ﻣﻮﺍﻗﻊ
ﺧﺎﺹ ﺭﺷﺘﻪ ﻣﺨﺼﻮﺻﻰ ﺑﻪ ﻛﻤﺮ ﻣﻰ ﺑﻨﺪﻳﻢ ﻛﻪ ﺑﺎ ﺑﺎﺯ ﻛﺮﺩﻥ ﻭ ﺑﺴﺘﻦ ﻣﺠﺪﺩ ﺁﻥ ﺑﻪ ﻛﻤﺮ ﺷﻜﺮ ﺧﺪﺍﻯ ﻳﻜﺘﺎ ﺭﺍ
ﺑﺠﺎ ﻣﻰ ﺁﻭﺭﻳﻢ .ﭘﺮﺳﻴﺪﻡ ﻃﺮﺯ ﺩﻓﻦ ﺩﺭﮔﺬﺷﺘﮕﺎﻥ ﺷﻤﺎ ﭼﮕﻮﻧﻪ ﺍﺳﺖ؟ ﭘﺎﺳﺦ ﺩﺍﺩ ﺗﺎ ﺣﺪ ﺍﻣﻜﺎﻥ ﻧﻤﻰ ﮔﺬﺍﺭﻳﻢ
ﺧﺎﻙ ﺁﻟﻮﺩﻩ ﺷﻮﺩ ،ﺑﻠﻜﻪ ﺑﺎ ﻛﻤﻚ ﺳﻨﮓ ﻭ ﺳﻴﻤﺎﻥ ﺁﻧﻬﺎ ﺭﺍ ﺩﻓﻦ ﻣﻰ ﻛﻨﻴﻢ.
ﻳﻚ ﻗﻄﻌﻪ ﻋﻜﺲ ﺍﺷﻮﺯﺭﺗﺸﺖ ﺭﺍ ﺍﺯ ﻛﺸﻮﻯ ﺩﺧﻞ ﺩﺭﺁﻭﺭﺩﻩ ﺑﻪ ﺍﻭ ﻧﺸﺎﻥ ﺩﺍﺩﻩ ﻭ ﭘﺮﺳﻴﺪﻡ ﺁﻳﺎ ﺍﻭ ﺭﺍ ﻣﻰ ﺷﻨﺎﺳﺪ؟
ﺩﻳﺪﻡ ﺑﻼﻓﺎﺻﻠﻪ ﺭﻭﻯ ﺍﻭ ﺭﺍ ﺑﻮﺳﻴﺪ ﻭ ﮔﻔﺖ ﺍﻳﻦ ﻛﻪ ﭘﻴﻐﻤﺒﺮ ﻣﺎﺳﺖ  .ﻭ ﺍﺯ ﻣﻦ ﭘﺮﺳﻴﺪ ﻣﮕﺮ ﺍﻳﻨﺠﺎ ﻫﻢ ﭘﻴﺮﻭ ﺩﺍﺭﺩ؟
ﮔﻔﺘﻢ ﺑﻠﻪ .ﺍﺯ ﺍﻭ ﭘﺮﺳﻴﺪﻡ ﺷﻤﺎ ﺍﻫﻞ ﻛﺠﺎ ﻫﺴﺘﻴﺪ؟ ﮔﻔﺖ ﻣﻨﭽﻮﺭﻯ ﭼﻴﻦ .ﭘﺮﺳﻴﺪﻡ ﻓﻜﺮ ﻣﻰ ﻛﻨﻴﺪ ﺟﻤﻌﻴﺖ ﺷﻤﺎ
ﻛﻪ ﭘﻴﺮﻭ ﺍﻳﻦ ﺁﻳﻴﻦ ﺑﺎﺷﺪ ﭼﻘﺪﺭ ﺍﺳﺖ؟ ﮔﻔﺖ ﺣﺪﻭﺩ  4ﺍﻟﻰ  5ﻣﻴﻠﻴﻮﻥ ﻧﻔﺮ«
ﻃﺒﻴﻌﻰ ﺍﺳﺖ ﻛﻪ ﺣﻀﺎﺭ ﺩﺭ ﺟﻠﺴﻪ ﻫﻤﮕﻰ ﺧﻮﺷﺤﺎﻝ ﺷﺪﻳﻢ ﻭ ﺁﺭﺯﻭﻯ ﺭﻭﺯﻯ ﺭﺍ ﻛﺮﺩﻳﻢ ﻛﻪ ﻛﺴﻰ ﻳﺎ ﻛﺴﺎﻧﻰ
ﺑﺮﻭﻧﺪ ﻭ ﺗﺤﻘﻴﻖ ﻛﻨﻨﺪ .ﺍﺳﺘﺎﺩ ﺭﺷﻴﺪ ﺷﻬﻤﺮﺩﺍﻥ ﺑﺮﺍﻯ ﺍﻳﻦ ﻛﺎﺭ ﻣﻨﺎﺳﺐ ﺩﻳﺪﻩ ﺷﺪ ﻭ ﻗﺮﺍﺭ ﺷﺪ ﺩﺭ ﺁﻳﻨﺪﻩ ﺑﺎ ﮔﺮﺩ
ﺁﻭﺭﻯ ﺑﻮﺩﺟﻪ ﻛﺎﻓﻰ ﺭﺍﻫﻰ ﺁﻥ ﺩﻳﺎﺭ ﺷﻮﺩ ﻛﻪ ﺩﺭ ﺍﺛﺮ ﻋﻮﺍﻣﻞ ﺑﺴﻴﺎﺭ ﻣﻮﻓﻖ ﻧﺸﺪ ﻭ ﺑﻪ ﺩﻳﺎﺭ ﻓﺎﻧﻰ ﺷﺘﺎﻓﺖ.
ﺧﺪﺍ ﺭﺣﻤﺖ ﻛﻨﺪ ﺍﻭ ﺭﺍ ﻭ ﻧﻴﺰ ﺧﺪﺍ ﺑﻴﺎﻣﺮﺯﺩ ﺭﻭﺍﻧﺸﺎﺩ ﺭﺳﺘﻢ ﻓﺮﺧﺎﻧﻰ ﺭﺍ ﻛﻪ ﺍﻭ ﻫﻢ ﺩﺭ ﺳﻨﻴﻦ ﻣﻴﺎﻧﺴﺎﻟﻰ ﺑﺪﺭﻭﺩ
ﺣﻴﺎﺕ ﮔﻔﺖ.
ﺁﻳﺎ ﺍﻧﺠﻤﻦ ﻫﺎﻯ ﺯﺭﺗﺸﺘﻰ ﺳﺮﺍﺳﺮ ﺟﻬﺎﻥ ﻧﺒﺎﻳﺪ ﺑﻪ ﻓﻜﺮ ﺟﻤﻊ ﺁﻭﺭﻯ ﺑﻮﺩﺟﻪ ﻭ ﻓﺮﺳﺘﺎﺩﻥ ﻓﺮﺩ ﻳﺎ ﺍﻓﺮﺍﺩﻯ ﺩﻟﺴﻮﺯ ﻭ
ﻋﻼﻗﻤﻨﺪ ﻭ ﻣﻮﻣﻦ ﺑﻪ ﻛﻴﺶ ﺯﺭﺗﺸﺘﻰ ﺑﺎﺷﻨﺪ ﻭ ﻧﺘﻴﺠﻪ ﺭﺍ ﻫﺮ ﭼﻪ ﺑﺎﺷﺪ ﺑﻪ ﺍﻃﻼﻉ ﻫﻤﻜﻴﺸﺎﻥ ﮔﺮﺍﻣﻰ ﺑﺮﺳﺎﻧﻨﺪ؟
ﺑﻪ ﻧﻈﺮ ﻣﻦ ﻫﺮ ﺍﻧﺠﻤﻦ ﺯﺭﺗﺸﺘﻰ ﺑﻪ ﺗﻨﻬﺎﻳﻰ ﻳﺎ ﺑﺎ ﻫﻤﻜﺎﺭﻯ ﻭ ﻫﻤﻔﻜﺮﻯ ﺩﻳﮕﺮ ﺍﻧﺠﻤﻦ ﻫﺎﻯ ﺯﺭﺗﺸﺘﻰ ﻣﻰ ﺗﻮﺍﻧﺪ
ﺍﻳﻦ ﺍﻣﺮ ﻣﻬﻢ ﺭﺍ ﺳﺮﻟﻮﺣﻪ ﻛﺎﺭ ﺧﻮﺩ ﻗﺮﺍﺭ ﺩﻫﺪ ﻭ ﺑﺎ ﺗﺼﻤﻴﻢ ﮔﻴﺮﻯ ﻫﺎﻯ ﺑﺠﺎ ﻭ ﺩﺭﺳﺖ ﻭ ﭘﻴﺶ ﺑﻴﻨﻰ ﻫﺎﻯ ﻻﺯﻡ
ﺍﻓﺮﺍﺩ ﺧﻴﺮﺍﻧﺪﻳﺶ ﺭﺍ ﺑﺮﺍﻯ ﺩﻫﺶ ﻭﺟﻮﻩ ﻻﺯﻡ ﻭ ﻋﻼﻗﻤﻨﺪﺍﻥ ﺑﻪ ﻣﺴﺎﻓﺮﺕ ﻭ ﺟﺴﺘﺠﻮﮔﺮﻯ ﺩﺭ ﺍﻳﻦ ﺧﺼﻮﺹ ﺭﺍ
ﺗﺸﻮﻳﻖ ﻭ ﺗﺮﻏﻴﺐ ﻧﻤﺎﻳﺪ.
ﺩﺭ ﭘﺎﻳﺎﻥ ﺑﺎﻳﺪ ﺑﮕﻮﻳﻢ ﻛﻪ ﺩﺭ ﺻﻮﺭﺕ ﺣﻘﻴﻘﺖ ﺻﺪﺭﺻﺪ ﺣﺮﻓﻬﺎﻯ ﺁﻥ ﺷﺨﺺ ﭼﻴﻨﻰ ﻛﻪ ﺩﺭ ﺁﻥ ﺯﻣﺎﻥ ﺣﺪﻭﺩ
 4ﻣﻴﻠﻴﻮﻥ ﺟﻤﻌﻴﺖ ﺯﺭﺗﺸﺘﻰ ﺩﺭ ﻣﻨﻮﭼﻮﺭﻳﻪ ﺑﻮﺩ ،ﺑﺎ ﮔﺬﺷﺖ ﭼﻨﺪ ﺩﻫﻪ ﻭ ﺑﺎ ﺗﻮﺟﻪ ﺑﻪ ﺯﺍﺩ ﻭ ﻭﻟﺪ ﺁﻥ ﺩﻳﺎﺭ ﺟﻤﻌﻴﺖ
ﻛﻨﻮﻧﻰ ﻣﻰ ﺑﺎﻳﺴﺘﻰ ﺣﺪﻭﺩ  18ﺗﺎ  20ﻣﻴﻠﻴﻮﻥ ﻧﻔﺮ ﺑﺎﺷﺪ.

ﭘﻴﺎﻡ ﻫﻤﺪﺭﺩﻯ
ﻣﺮﻛﺰ ﺯﺭﺗﺸﺘﻴﺎﻥ ﻛﺎﻟﻴﻔﺮﻧﻴﺎ ﺩﺭﮔﺬﺷﺖ ﻫﻤﺴﺮ ﮔﺮﺍﻥ ﺍﺭﺝ ﺍﺳﺘﺎﺩ ﺍﺭﺟﻤﻨﺪ
ﺩﻛﺘﺮ ﻋﻠﻰ ﺍﻛﺒﺮ ﺟﻌﻔﺮﻯ ﺭﺍ ﺑﻪ ﺁﻥ ﭘﮋﻭﻫﺸﮕﺮ ﻭ ﺍﻳﺮﺍﻥ ﺷﻨﺎﺱ ﺗﺴﻠﻴﺖ ﮔﻔﺘﻪ،
ﺁﻣﺮﺯﺵ ﺭﻭﺍﻥ ﺁﻥ ﺭﻭﺍﻧﺸﺎﺩ ﺭﺍ ﺍﺯ ﺩﺭﮔﺎﻩ ﺍﻫﻮﺭﺍﻣﺰﺩﺍ ﺧﻮﺍﻫﺎﻥ ﺍﺳﺖ.
ﺁﻳﻴﻦ ﻳﺎﺩﺑﻮﺩ ﺑﺎﻧﻮ ﺍﻣﻰ ﺟﻌﻔﺮﻯ ﻫﻤﺴﺮ ﺍﺳﺘﺎﺩ ﺩﻛﺘﺮ ﻋﻠﻰ ﺍﻛﺒﺮ ﺟﻌﻔﺮﻯ ،ﺑﻪ
ﺗﺎﺭﻳﺦ ﻳﻜﺸﻨﺒﻪ  30ﺳﭙﺘﺎﻣﺒﺮ ﺩﺭ ﻣﺮﻛﺰ ﺯﺭﺗﺸﺘﻴﺎﻥ ﻛﺎﻟﻴﻔﺮﻧﻴﺎ ﺑﺮﮔﺰﺍﺭ ﺧﻮﺍﻫﺪ ﺷﺪ.

ﻣﺮﻛﺰ ﺯﺭﺗﺸﺘﻴﺎﻥ ﻛﺎﻟﻴﻔﺮﻧﻴﺎ

ﻣﺎﻫﻨﺎﻣﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ -ﺷﻤﺎﺭﻩ - 7ﭘﺎﻳﻴﺰ  3745ﺯﺭﺗﺸﺘﻰ

ﺷﻌﺮ ﻭ ﺍﺩﺑﻴﺎﺕ -ﺭﻭﻳﺎﻯ ﺑﻠﻮﺭﻳﻦ

ﺑﻪ ﭘﺎﺱ ﺳﺎﻝ ﻣﻮﻻﻧﺎ

ﺟﻬﺎﻥ ﺑﺮﺍﻯ ﻣﻮﻟﻮﻯ ﺑﻪ ﭘﺎ ﺧﺎﺳﺖ
ﺑﻪ ﻛﻮﺷﺶ  :ﻣﻬﺰﺍﺩ ﺷﻬﺮﻳﺎﺭﻯ
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ﻣﺎ ﺭﺍ ﺑﺲ

ﻣﻬﺮﮔﺎﻥ
ﻣﮋﺩﻩ ﻳﺎﺭﺍﻥ ﻛﻪ ﻣﻬﺮﮔﺎﻥ ﺁﻣﺪ
ﺟﺸﻦ ﭘﻴﻮﻧﺪ ﻋﺎﺷﻘﺎﻥ ﺁﻣﺪ
ﻓﺼﻞ ﺍﺣﺴﺎﺱ ﻫﺎﻯ ﺁﺑﻰ ﺷﺪ
ﻋﻴﺪ ﺩﻝ ﻫﺎﻯ ﻣﻬﺮﺑﺎﻥ ﺁﻣﺪ
ﻣﻬﺮﮔﺎﻥ ﺍﺳﺖ ﺭﻭﺯ ﻣﻬﺮ ﻭ ﺍﻣﻴﺪ
ﺭﻭﺯ ﻟﺒﺨﻨﺪ ﺩﺧﺘﺮ ﺧﻮﺭﺷﻴﺪ
ﺭﻭﺯ ﺭﻭﺷﻦ ﺭﻭﺍﻥ ﺑﻬﺮﻭﺯﻯ
ﺭﻭﺯﮔﺎﺭ ﺟﻮﺍﻧﻰ ﺟﺎﻭﻳﺪ
ﻣﻬﺮﮔﺎﻥ ﺍﺳﺖ ﺭﻭﺯ ﺩﻝ ﺑﺴﺘﻦ
ﺭﻭﺯ ﭘﻴﻮﻧﺪ ،ﺭﻭﺯ ﭘﻴﻮﺳﺘﻦ
ﺭﻭﺯ ﻫﻤﺒﺴﺘﮕﻰ ﻭ ﻫﻤﻴﺎﺭﻯ
ﺍﺯ ﺷﺐ ﺍﻓﺘﺮﺍﻕ ﻭﺍﺭﺳﺘﻦ

ﺩﺭ ﺍﻭﺍﺧﺮ ﺍﺳﻔﻨﺪ ﻣﺎﻩ  1384ﺳﺎﺯﻣﺎﻥ ﻳﻮﻧﺴﻜﻮ ﺑﺎ ﭘﻴﺸﻨﻬﺎﺩ ﺩﻭﻟﺖ ﺗﺮﻛﻴﻪ ﺑﺮﺍﻯ ﻧﺎﻣﮕﺬﺍﺭﻯ ﺳﺎﻝ  2007ﺑﻪ ﻧﺎﻡ ﺳﺎﻝ
ﻣﻮﻻﻧﺎ ﻣﻮﺍﻓﻘﺖ ﻛﺮﺩ .ﻃﺒﻖ ﻣﺤﺎﺳﺒﺎﺕ ﺗﺮﻛﻴﻪ ﺳﺎﻝ  2007ﺑﺎ ﻫﺸﺘﺼﺪﻣﻴﻦ ﺳﺎﻝ ﺗﻮﻟﺪ ﻣﻮﻻﻧﺎ ﻣﺼﺎﺩﻑ ﻣﻰ ﺷﺪ
ﻭ ﺁﺭﺍﻣﮕﺎﻩ ﻣﻮﻟﻮﻯ ﻫﻢ ﻛﻪ ﺩﺭ ﺗﺮﻛﻴﻪ ﻗﺮﺍﺭ ﺩﺍﺭﺩ .ﺍﻓﻐﺎﻧﺴﺘﺎﻥ ﻭ ﻣﺼﺮ ﻫﻢ ﺩﺭ ﻛﻨﺎﺭ ﺗﺮﻛﻴﻪ ﺑﻮﺩﺟﻪ ﻫﺎﻳﻰ ﺭﺍ ﺑﻪ
ﺑﺮﮔﺰﺍﺭﻯ ﻣﺮﺍﺳﻢ ﻭﻳﮋﻩ ﺩﺭ ﺳﺎﻝ ﻣﻮﻟﻮﻯ ﺍﺧﺘﺼﺎﺹ ﺩﺍﺩﻧﺪ .ﺍﻳﻦ ﺑﻮﺩ ﻛﻪ ﺍﺭﺩﻳﺒﻬﺸﺖ ﻣﺎﻩ ﺳﺎﻝ  ،1385ﺳﺎﺯﻣﺎﻥ
ﻳﻮﻧﺴﻜﻮ ﺩﺭ ﻭﺏ ﺳﺎﻳﺖ ﺭﺳﻤﻰ ﺧﻮﺩ ،ﺳﻪ ﻛﺸﻮﺭ ﺗﺮﻛﻴﻪ ،ﺍﻓﻐﺎﻧﺴﺘﺎﻥ ﻭ ﻣﺼﺮ ﺭﺍ ﺑﻪ ﻋﻨﻮﺍﻥ ﺑﺮﮔﺰﺍﺭﻛﻨﻨﺪﮔﺎﻥ
ﺍﺻﻠﻰ ﺳﺎﻝ ﻣﻮﻟﻮﻯ ﻣﻌﺮﻓﻰ ﻛﺮﺩ ﻭ ﺍﻳﺮﺍﻥ ،ﺳﺮﺯﻣﻴﻦ ﻣﺎﺩﺭﻯ ﻣﻮﻻﻧﺎ ﻭ ﻣﻴﺮﺍﺙ ﺩﺍﺭ ﺍﺷﻌﺎﺭ ﺍﻭ ﻛﻪ ﺗﻤﺎﻣﻰ ﺁﻧﻬﺎ ﺑﻪ
ﺯﺑﺎﻥ ﻓﺎﺭﺳﻰ ﺳﺮﻭﺩﻩ ﺷﺪﻩ ﺍﻧﺪ ،ﺍﺯ ﺍﻳﻦ ﺍﻓﺘﺨﺎﺭ ﺑﻰ ﻧﺼﻴﺐ ﻣﺎﻧﺪ.
ﺑﻪ ﻏﻴﺮ ﺍﺯ ﺗﺮﻛﻴﻪ ،ﺩﺭ ﺳﺎﻳﺮ ﻛﺸﻮﺭﻫﺎﻯ ﺟﻬﺎﻥ ﻣﺮﺍﺳﻢ ﺳﺎﻝ ﻣﻮﻻﻧﺎ ﺑﻴﺸﺘﺮ ﺩﺭ ﻣﺤﺎﻓﻞ ﺁﻛﺎﺩﻣﻴﻚ ﻭ ﺑﺎ ﺑﺮﭘﺎﻳﻰ
ﻫﻤﺎﻳﺶ ﻫﺎ ﻳﺎ ﺍﺟﺮﺍﻯ ﻛﻨﺴﺮﺕ ﻫﺎﻯ ﺍﺷﻌﺎﺭ ﻣﻮﻻﻧﺎ ﺑﺮﮔﺰﺍﺭ ﻣﻰ ﺷﻮﺩ .ﺑﻪ ﻃﻮﺭ ﻣﺜﺎﻝ ،ﻣﻮﺯﻩ ﺑﺮﻳﺘﺎﻧﻴﺎ ﻗﺮﺍﺭ ﺍﺳﺖ ﺍﺯ
 20ﺗﺎ  22ﺳﭙﺘﺎﻣﺒﺮ  2007ﺑﻪ ﻣﻨﺎﺳﺒﺖ ﻫﺸﺘﺼﺪﻣﻴﻦ ﺳﺎﻝ ﺗﻮﻟﺪ ﻣﻮﻻﻧﺎ ﺳﻤﻴﻨﺎﺭﻯ ﺭﺍ ﺑﺎ ﻋﻨﻮﺍﻥ "ﻭﺍژﻩ ﻫﺎﻯ ﺷﮕﻔﺖ:
ﻫﻨﺮ ﺷﻌﺮ ﻣﻮﻻﻧﺎ ﺟﻼﻝ ﺍﻟﺪﻳﻦ ﺭﻭﻣﻰ" ﺑﺮﮔﺰﺍﺭ ﻛﻨﺪ .ﺁﻣﺮﻳﻜﺎ ﻫﻢ  ،ﺑﻪ ﻣﺮﻛﺰ ﺍﺟﺮﺍﻯ ﺑﻴﺸﺘﺮﻳﻦ ﻛﻨﺴﺮﺕ ﻫﺎﻯ
ﺍﺷﻌﺎﺭ ﻣﻮﻟﻮﻯ ﺩﺭ ﺳﺎﻝ ﺍﻳﻦ ﺷﺎﻋﺮ ﺗﺒﺪﻳﻞ ﺷﺪﻩ ﺍﺳﺖ .ﻋﻼﻭﻩ ﺑﺮ ﻛﻨﺴﺮﺕ ﻫﺎﻯ ﻣﺨﺘﻠﻒ ﺑﺎﺭﻛﺲ ﺍﺯ ﺍﻳﻦ ﺍﺷﻌﺎﺭ
ﺩﺭ ﺳﺮﺍﺳﺮ ﺁﻣﺮﻳﻜﺎ ،ﻣﻰ ﺗﻮﺍﻥ ﺑﻪ ﺍﺟﺮﺍﻯ ﻣﺸﺘﺮﻙ ﺭﺍﺑﺮﺕ ﺑﻼﻯ ﻭ ﻣﺤﻤﺪ ﺫﻭﺍﻟﻔﻨﻮﻥ ﺍﺯ ﺍﺷﻌﺎﺭ ﻣﻮﻻﻧﺎ ﺩﺭ ژﺍﻧﻮﻳﻪ
 2007ﺩﺭ ﺁﻣﺮﻳﻜﺎ ﺑﻪ ﻋﻨﻮﺍﻥ ﻳﻜﻰ ﺍﺯ ﻣﻬﻢ ﺗﺮﻳﻦِ ﺍﻳﻦ ﻛﻨﺴﺮﺕ ﻫﺎ ﻳﺎﺩ ﻛﺮﺩ .ﺍﻳﻦ ﻛﻨﺴﺮﺕ ﺩﺭ ﺩﺍﻧﺸﮕﺎﻩ ﺍﺳﺘﻨﻔﻮﺭﺩ
ﺁﻣﺮﻳﻜﺎ ﺍﺟﺮﺍ ﺷﺪ ﻭ ﺩﺭ ﻛﻨﺎﺭ ﺁﻥ ﺳﺨﻨﺮﺍﻧﻰ ﻫﺎﻯ ﻭﻳﮋﻩ ﺍﻯ ﻧﻴﺰ ﺩﺭ ﺑﺮﺭﺳﻰ ﺁﺛﺎﺭ ﻭ ﺯﻧﺪﮔﻰ ﻣﻮﻻﻧﺎ ﺑﺮﮔﺰﺍﺭ ﺷﺪ.
ﺍﻣﺎ ﻣﻮﻻﻧﺎ ﻛﻪ ﺑﻮﺩ؟ ﻣﻮﻻﻧﺎ ﺟﻼﻝ ﺍﻟﺪﻳﻦ ﻣﺤﻤﺪ ﺑﻠﺨﻲ ﺩﺭ  604ﻩ.ﻕ ﺩﺭ ﺑﻠﺦ ﺑﻪ ﺩﻧﻴﺎ ﺁﻣﺪ  .ﻋﻠﺖ ﺷﻬﺮﺗﺶ ﺑﻪ
ﺭﻭﻣﻲ ،ﺍﻗﺎﻣﺖ ﻃﻮﻻﻧﻲ ﻭ ﻓﻮﺕ ﺍﻭ ﺩﺭ ﺷﻬﺮ ﻗﻮﻧﻴﻪ ﺍﺳﺖ  .ﭘﺲ ﺍﺯ ﻣﺮﮔﺶ ﺑﻪ ﻣﻮﻻﻧﺎ  ،ﻣﻼﻱ ﺭﻭﻡ  ،ﻣﻮﻟﻮﻱ ﺩﻭﻣﻲ
 ،ﻣﻮﻟﻮﻱ ﺑﻠﺨﻲ ﻭ ﺩﺭ ﺳﺎﻟﻬﺎﻱ ﺍﺧﻴﺮ ﺑﻪ ﻣﻮﻟﻮﻱ ﻣﺸﻬﻮﺭ ﺷﺪﻩ ﺍﺳﺖ .ﭘﺪﺭﺵ ﺑﻬﺎء ﺍﻟﺪﻳﻦ ﻭﻟﺪ ﻣﻌﺮﻭﻑ ﺑﻪ ﺳﻠﻄﺎﻥ
ﺍﻟﻌﻠﻤﺎء ﺑﻪ ﻫﻤﺮﺍﻩ ﻣﻮﻻﻧﺎ ﺩﺭ ﺯﻣﺎﻥ ﺣﻤﻠﻪ ﻣﻐﻮﻝ ﻳﺎ ﺑﻪ ﻋﻠﺖ ﺭﻧﺠﺶ ﺍﺯ ﺧﻮﺍﺭﺯﻣﺸﺎﻩ ﺑﻪ ﺑﻠﺦ ﺭﻓﺘﻪ ﻭ ﺩﺭ ﺳﺎﻟﻬﺎﻱ 638
ﺗﺎ  642ﻣﻮﻟﻮﻱ ﺩﺭ ﻗﻮﻧﻴﻪ ﺗﺪﺭﻳﺲ ﻣﻲ ﻛﺮﺩ ﺗﺎ ﺑﺎ ﺷﻤﺲ ﺗﺒﺮﻳﺰﻱ ﺁﺷﻨﺎ ﺷﺪ ﻭ ﺍﺯ ﺁﻥ ﭘﺲ ﺷﺎﻋﺮﻱ ﭘﻴﺸﻪ ﻛﺮﺩ .
ﺷﻤﺲ ﺗﻨﻬﺎ ﺷﺎﻧﺰﺩﻩ ﻣﺎﻩ ﺑﺎ ﻣﻮﻟﻮﻱ ﻣﺤﺸﻮﺭ ﺑﻮﺩ ﻛﻪ ﺩﮔﺮﮔﻮﻧﻲ ﻭ ﺷﻮﺭﻳﺪﮔﻲ ﺩﺭ ﺍﻭ ﭘﺪﻳﺪ ﺁﻣﺪ ﺗﺎ ﺁﻧﺠﺎ ﻛﻪ ﺩﻳﻮﺍﻥ
ﺷﻤﺲ ﺭﺍ ﺑﻪ ﻧﺎﻡ ﻭ ﻋﺸﻖ ﺷﻤﺲ ﻧﻮﺷﺖ .ﭘﺲ ﺍﺯ ﺁﻥ ﭘﺎﻧﺰﺩﻩ ﺳﺎﻝ ﺑﺎ ﺣﺴﺎﻡ ﺍﻟﺪﻳﻦ ﭼﻠﭙﻲ ﻛﻪ ﺍﺯ ﺍﻓﺮﺍﺩ ﻣﻮﺭﺩ ﺗﻮﺟﻪ
ﺷﻤﺲ ﺑﻮﺩ ﻫﻢ ﺻﺤﺒﺖ ﮔﺮﺩﻳﺪ ﻭ ﺩﻳﻮﺍﻥ ﻛﺒﻴﺮ ﻏﺰﻟﻴﺎﺕ ﻣﺜﻨﻮﻱ ﺭﺍ ﺑﻪ ﺧﻮﺍﻫﺶ ﻭﻱ ﺟﻤﻊ ﺁﻭﺭﻱ ﻛﺮﺩ .ﺁﺛﺎﺭ ﻭﻱ
ﺷﺎﻣﻞ ﺩﻳﻮﺍﻥ ﺷﻤﺲ ﺗﺒﺮﻳﺰﻱ  ،ﻣﺜﻨﻮﻱ ﺷﺮﻳﻒ  ،ﺭﺑﺎﻋﻴﺎﺕ  ،ﻓﻴﻪ ﻣﺎﻓﻴﻪ )ﺗﻌﺰﻳﺮﺍﺕ ﻣﻮﻻﻧﻞ ﺑﻪ ﻧﺜﺮ( ﻣﻜﺎﺗﻴﺐ ) ﻧﺎﻣﻪ
ﻫﺎﻱ ﻣﻮﻻﻧﺎ( ﻣﺠﺎﻟﺲ ﺳﺒﻌﻪ ) ﺳﺨﻨﺎﻥ ﻣﻮﻻﻧﺎ ﺑﺮ ﻣﻨﺒﺮ( ﻣﻲ ﺷﻮﺩ .ﻣﻮﻻﻧﺎ ﺩﺭ  672ﻩ.ﻕ ﺩﺭﮔﺬﺷﺖ.
ﻣﻮﻻﻧﺎ ﺷﻌﺮ ،ﻣﻮﺳﻴﻘﻲ ﻭ ﺭﻗﺺ ﺭﺍ ﺳﻪ ﻋﻨﺼﺮ ﻫﻤﺰﺍﺩ ﺩﺭ ﺯﻳﺒﺎﻳﻰ ﺩﺍﻧﺴﺘﻪ ﻭ ﻫﻤﺎﻫﻨﮕﻰ ﺭﺍ ﺩﺭ ﻫﺮ ﭼﻴﺰ ﻣﻰ ﺳﺘﺎﻳﺪ ﺗﺎ
ﺑﺪﺍﻧﺠﺎ ﻛﻪ ﭼﻬﻞ ﻭ ﻫﺸﺖ ﻭﺯﻥ ﺩﺭ ﺍﺷﻌﺎﺭ ﺧﻮﻳﺶ ﺩﺍﺷﺘﻪ ﻭ ﺳﺎﺯﻱ ﺑﻪ ﻧﺎﻡ ﺭﺑﺎﺏ ﺭﺍ ﺑﻪ ﭼﻴﺮﮔﻲ ﻭ ﺳﺒﻚ ﺩﺳﺘﻲ
ﻣﻲ ﻧﻮﺍﺧﺖ ﻭ ﺣﺘﻲ ﺩﺭ ﺳﺎﺧﺘﻤﺎﻥ ﺍﻳﻦ ﺳﺎﺯ ﺗﻐﻴﻴﺮﺍﺗﻲ ﭘﺪﻳﺪ ﺁﻭﺭﺩ .ﺧﻮﺍﻧﺪﻥ ﺍﺷﻌﺎﺭ ﺍﻭ ﺣﺘﻰ ﺑﺪﻭﻥ ﻫﻴﭻ ﺳﺎﺯ ﻭ
ﺁﻭﺍﺯ ﺩﺭ ﺧﻮﺍﻧﻨﺪﻩ ﺷﻮﺭ ﻭ ﻣﻴﻞ ﺑﻪ ﺭﻗﺺ ﭘﺪﻳﺪ ﻣﻰ ﺁﻭﺭﺩ.
ﺳﻔﺮ ﺑﻰ ﺭﻭﺷﻨﺎﻳﻰ ﻣﺼﻠﺤﺖ ﻧﻴﺴﺖ

ﺯ ﻫﻤﺮﺍﻫﺎﻥ ﺟﺪﺍﻳﻰ ﻣﺼﻠﺤﺖ ﻧﻴﺴﺖ

ﭘﺲ ﺷﺎﻫﻰ ﮔﺪﺍﻳﻰ ﻣﺼﻠﺤﺖ ﻧﻴﺴﺖ
ِ

ﭼﻮ ﻣﻠﻚ ﻭ ﭘﺎﺩﺷﺎﻫﻰ ﺩﻳﺪﻩ ﺑﺎﺷﻰ

ﺷﻤﺎ ﺭﺍ ﺍﻳﻦ ﺷﻤﺎﻳﻰ ﻣﺼﻠﺤﺖ ﻧﻴﺴﺖ

ﺷﻤﺎ ﺭﺍ ﺑﻰ ﺷﻤﺎ ﻣﻰ ﺧﻮﺍﻧﺪ ﺁﻥ ﻳﺎﺭ

ﺍﺯ ﺍﻳﻦ ﭘﺲ ﺑﻴﻨﻮﺍﻳﻰ ﻣﺼﻠﺤﺖ ﻧﻴﺴﺖ

ﭼﻮ ﺧﻮﺍﻥ ﺁﺳﻤﺎﻥ ﺁﻣﺪ ﭘﺪﻳﺪﺍﺭ

ﻛﻪ ﻣﻜﺮ ﻭ ﺑﺪﻧﻤﺎﻳﻰ ﻣﺼﻠﺤﺖ ﻧﻴﺴﺖ

ﺑﮕﻮ ﺁﻥ ﺣﺮﺹ ﻭ ﺁﺯ ﺭﺍﻫﺰﻥ ﺭﺍ

ﺗﺮﺍ ﺑﻰ ﺩﺳﺖ ﻭ ﭘﺎﻳﻰ ﻣﺼﻠﺤﺖ ﻧﻴﺴﺖ

ﭼﻮ ﭘﺎ ﺩﺍﺭﻯ ﺑﺮﻭ ﺩﺳﺘﻰ ﺑﺠﻨﺒﺎﻥ

ﻛﻪ ﺑﻰ ﭘﺮ ﺩﺭ ﻫﻮﺍﻳﻰ ﻣﺼﻠﺤﺖ ﻧﻴﺴﺖ

ﭼﻮ ﭘﺎﻯ ﺗﻮ ﻧﻤﺎﻧﺪ ﭘﺮ ﺩﻫﻨﺪﺕ

ﻛﻪ ﺍﺯ ﺩﺍﻣﺶ ﺭﻫﺎﻳﻰ ﻣﺼﻠﺤﺖ ﻧﻴﺴﺖ

ﭼﻮ ﭘﺮ ﻳﺎﺑﻰ ﺑﻪ ﺳﻮﻯ ﺩﺍﻡ ﺣﻖ ﭘﺮ

ﻫﻤﺎ ﺭﺍ ﺟﺰ ﻫﻤﺎ ﻣﺼﻠﺤﺖ ﻧﻴﺴﺖ

ﻫﻤﺎﻯ ﻗﺎﻑ ﻗﺮﺑﻰ ﺍﻯ ﺑﺮﺍﺩﺭ

ﻣﻬﺮﮔﺎﻥ ﺍﺳﺖ ﺭﻭﺯ ﺑﺎﻟﻴﺪﻥ
ﺭﻭﺯ ﻣﻬﺮﺁﻓﺮﻳﻦ ﺑﻮﺳﻴﺪﻥ
ﺑﺮ ﻧﻬﺎﻝ ﺍﻣﻴﺪ ﮔﻞ ﺩﺍﺩﻥ
ﺍﺯ ﮔﻠﺴﺘﺎﻥ ﻋﺸﻖ ﮔﻞ ﭼﻴﺪﻥ
ﻣﻬﺮﮔﺎﻥ ﺍﺳﺖ ﺭﻭﺯ ﻣﻬﺮﺁﮔﻴﻦ
ﺟﺸﻦ ﭘﻴﻮﻧﺪﻫﺎﻯ ﻋﺸﻖ ﺁﺫﻳﻦ
ﻣﺸﺮﻗﺶ ﺍﺯ ﻃﻠﻮﻉ ﺁﻛﻨﺪﻩ
ﻣﻄﻠﻊ ﺁﻓﺘﺎﺏ ﻧﻮﺁﻳﻴﻦ
ﻣﻬﺮﮔﺎﻥ ﺗﺎ ﺍﺑﺪ ﻫﻤﺎﻳﻮﻥ ﺑﺎﺩ
ﻃﺎﻟﻌﺶ ﺗﺎﺑﻨﺎﻙ ﻭ ﻣﻴﻤﻮﻥ ﺑﺎﺩ
ﺷﻌﻠﻪ ﻭﺭ ﺑﺎﺩ ﺁﺗﺶ ﻣﻬﺮﺵ
ﺍﺯ ﺍﻣﻴﺪ ﻭ ﻧﻮﻳﺪ ﻣﺸﺤﻮﻥ ﺑﺎﺩ

ﻣﻦ ﻛﻴﺴﺘﻢ
ﻓﺮﺥ ﺗﻤﻴﻤﻰ
ﻣﻦ ﻛﻴﺴﺘﻢ ؟ ﺗﺮﺍﻧﻪ ﻟﺒﻬﺎﻱ ﺁﺭﺯﻭ
ﻫﻤﭽﻮﻥ ﺻﺪﻑ  ،ﻧﺸﺴﺘﻪ ﺑﻪ ﺩﺭﻳﺎﻱ ﺁﺭﺯﻭ
ﺗﻠﺦ ﺁﺏ ﻣﺮگ ﻣﻲ ﺧﻮﺭﻡ ﻭ ﺩﻡ ﻧﻤﻲ ﺯﻧﻢ
ﺍﻧﺪﺭ ﻫﻮﺍﻱ ﺟﺮﻋﻪ ﻱ ﺻﻬﺒﺎﻱ ﺁﺭﺯﻭ
ﻣﺴﺘﺎﻥ ﺑﻪ ﺧﻮﺍﺏ ﻧﺎﺯ ﺭﻓﺘﻪ ﺍﻧﺪ ﻭ ﻣﻦ
ﺑﻴﺪﺍﺭﻡ ﺍﺯ ﺷﺮﺍﺭﻩ ﻱ ﻣﻴﻨﺎﻱ ﺁﺭﺯﻭ
ﺷﺒﻬﺎ ﺑﻪ ﻳﺎﺩ ﺭﻭﻱ ﺗﻮ ﺻﺪ ﺑﻮﺳﻪ ﻣﻲ ﺯﻧﻢ
ﺑﺮ ﺭﻭﻱ ﻣﺎﻫﺘﺎﺏ ﺷﺐ ﺁﺭﺍﻱ ﺁﺭﺯﻭ
ﺟﺰ ﺩﺭ ﺳﺮﺍﻱ ﺩﺭﺩ ﻛﻪ ﺩﻳﮕﺮ ﺣﻜﺎﻳﺘﻲ ﺍﺳﺖ
ﭼﺸﻢ ﻣﻨﺴﺖ ﻭ ﺟﻠﻮﻩ ﺩﻧﻴﺎﻱ ﺁﺭﺯﻭ
ﺩﺭ ﮔﻠﺸﻦ ﺣﻴﺎﺕ ﻛﻪ ﺭﻭﻳﻴﺪﻩ ﺧﺎﺭ ﻏﻢ
ﻣﺎﻳﻴﻢ ﻭ ﻣﺎ ﻭ ﺳﺎﻳﻪ ﻃﻮﺑﺎﻱ ﺁﺭﺯﻭ
ﭘﻨﺪﺍﺷﺘﻢ ﻛﻪ ﺧﻮﺍﻫﺶ ﺩﻝ ﺭﺍ ﻛﺮﺍﻧﻪ ﺍﻳﺴﺖ
ﺍﻣﺎ ﻛﺮﺍﻧﻪ ﻛﻮ ﻭ ﺗﻤﻨﺎﻱ ﺁﺭﺯﻭ
ﺍﻣﺮﻭﺯ ﺧﻮﻥ ﺩﻝ ﺧﻮﺭﻡ ﻭ ﺯﻧﺪﻩ ﺍﻡ ﻛﻪ ﺑﺎﺯ
ﺩﻝ ﺑﺴﺘﻪ ﺍﻡ ﺑﻪ ﻭﻋﺪﻩ ﻓﺮﺩﺍﻱ ﺁﺭﺯﻭ ...

ﺣﺎﻓﻆ
ﮔﻠﻌﺬﺍﺭﻯ ﺯ ﮔﻠﺴﺘﺎﻥ ﺟﻬﺎﻥ ﻣﺎ ﺭﺍ ﺑﺲ
ﺯﻳﻦ ﭼﻤﻦ ﺳﺎﻳﻪ ﺁﻥ ﺳﺮﻭ ﺭﻭﺍﻥ ﻣﺎ ﺭﺍ ﺑﺲ
ﻣﻦ ﻭ ﻫﻤﺼﺤﺒﺘﻰ ﺍﻫﻞ ﺭﻳﺎ ﺩﻭﺭﻡ ﺑﺎﺩ
ﺍﺯ ﮔﺮﺍﻧﺎﻥ ﺟﻬﺎﻥ ﺭﻃﻞ ﮔﺮﺍﻥ ﻣﺎ ﺭﺍ ﺑﺲ
ﻗﺼﺮ ﻓﺮﺩﻭﺱ ﺑﻪ ﭘﺎﺩﺍﺵ ﻋﻤﻞ ﻣﻰﺑﺨﺸﻨﺪ
ﻣﺎ ﻛﻪ ﺭﻧﺪﻳﻢ ﻭ ﮔﺪﺍ ﺩﻳﺮ ﻣﻐﺎﻥ ﻣﺎ ﺭﺍ ﺑﺲ
ﺑﻨﺸﻴﻦ ﺑﺮ ﻟﺐ ﺟﻮﻯ ﻭ ﮔﺬﺭ ﻋﻤﺮ ﺑﺒﻴﻦ
ﻛﺎﻳﻦ ﺍﺷﺎﺭﺕ ﺯ ﺟﻬﺎﻥ ﮔﺬﺭﺍﻥ ﻣﺎ ﺭﺍ ﺑﺲ
ﻧﻘﺪ ﺑﺎﺯﺍﺭ ﺟﻬﺎﻥ ﺑﻨﮕﺮ ﻭ ﺁﺯﺍﺭ ﺟﻬﺎﻥ
ﮔﺮ ﺷﻤﺎ ﺭﺍ ﻧﻪ ﺑﺲ ﺍﻳﻦ ﺳﻮﺩ ﻭ ﺯﻳﺎﻥ ﻣﺎ ﺭﺍ ﺑﺲ
ﻳﺎﺭ ﺑﺎ ﻣﺎﺳﺖ ﭼﻪ ﺣﺎﺟﺖ ﻛﻪ ﺯﻳﺎﺩﺕ ﻃﻠﺒﻴﻢ
ﺩﻭﻟﺖ ﺻﺤﺒﺖ ﺁﻥ ﻣﻮﻧﺲ ﺟﺎﻥ ﻣﺎ ﺭﺍ ﺑﺲ
ﺍﺯ ﺩﺭ ﺧﻮﻳﺶ ﺧﺪﺍ ﺭﺍ ﺑﻪ ﺑﻬﺸﺘﻢ ﻣﻔﺮﺳﺖ
ﻛﻪ ﺳﺮ ﻛﻮﻯ ﺗﻮ ﺍﺯ ﻛﻮﻥ ﻭ ﻣﻜﺎﻥ ﻣﺎ ﺭﺍ ﺑﺲ
ﺣﺎﻓﻆ ﺍﺯ ﻣﺸﺮﺏ ﻗﺴﻤﺖ ﮔﻠﻪ ﻧﺎﺍﻧﺼﺎﻓﻴﺴﺖ
ﻃﺒﻊ ﭼﻮﻥ ﺁﺏ ﻭ ﻏﺰﻝﻫﺎﻯ ﺭﻭﺍﻥ ﻣﺎ ﺭﺍ ﺑﺲ

ﻟﺤﻈﻪ ﺍﻯ ﺑﺎ ﻣﻦ ﺑﺎﺵ
ﻟﺤﻈﻪﺍﻯﺑﺎﻣﻦﺑﺎﺵ،ﺗﺎﻛﻪﺍﺯﺁﻥﻟﺤﻈﻪﺑﺮﻭﻳﻢﺗﺎﮔﻞ
ﻛﻪ ﺑﺒﻨﺪﻡ ﺍﺯ ﻧﮕﺎﻩ ﺗﻮ ﺑﻪ ﻫﺮ ﺳﺘﺎﺭﻩ ﭘﻞ
ﻟﺤﻈﻪ ﺍﻯ ﺑﺎ ﻣﻦ ﺑﺎﺵ ،ﺗﺎ ﻛﻪ ﺍﺯ ﺗﻮ ﻧﻔﺴﻰ ﺗﺎﺯﻩ ﻛﻨﻢ
ﺗﺎ ﺍﺯ ﺁﻥ ﻟﺤﻈﻪ ﺑﺎ ﺗﻮ ،ﺳﻔﺮ ﺁﻏﺎﺯ ﻛﻨﻢ
ﺳﻔﺮﻯ ﺗﺎ ﺗﻪ ﺑﻴﺸﻪ ﻫﺎﻯ ﺳﺮ ﺳﺒﺰ ﺧﻴﺎﻝ
ﺗﺎ ﺑﻪ ﺩﺭﻭﺍﺯﻩ ﻫﺎﻯ ﺷﻬﺮ ﺁﺭﺯﻭﻫﺎﻯ ﻣﺤﺎﻝ
ﺳﻔﺮﻯ ﺩﺭ ﺧﻢ ﻭ ﭘﻴﭻ ﮔﺬﺭ ﺳﺘﺎﺭﻩ ﻫﺎ
ﺍﺯ ﻣﻴﻮﻥ ﺩﺷﺖ ﭘﺮ ﺧﺎﻃﺮﻩ ﺗﺮﺍﻧﻪ ﻫﺎ
ﻟﺤﻈﻪ ﺍﻯ ﺑﺎ ﻣﻦ ﺑﺎﺵ
ﻟﺤﻈﻪ ﺍﻯ ﺑﺎ ﻣﻦ ﺑﺎﺵ
ﻟﺤﻈﻪ ﺍﻯ ﺑﺎ ﻣﻦ ﺑﺎﺵ ﺗﺎ ﺑﻪ ﺑﺎﻍ ﭼﺸﻢ ﺗﻮ
ﭘﻨﺠﺮﻩ ﺍﻯ ﺑﺎﺯ ﻛﻨﻢ
ﺍﺯ ﺗﻮ ﺷﻌﺮ ﻭ ﻗﺼﻪ ﻭ ﺗﺮﺍﻧﻪ ﺍﻯ ﺳﺎﺯ ﻛﻨﻢ

ﺷﻌﺮﻯ ﻫﻢ ﺻﺪﺍﻯ ﺑﺎﺭﻭﻥ ﺭﻧﮓ ﺳﺒﺰ ﺟﻨﮕﻞ ﻭ ﺁﺑﻰ ﺩﺭﻳﺎ

ﻗﺼﻪ ﺍﻯ ﺑﻪ ﺭﻧﮓ ﻭ ﻋﻄﺮ ﻗﺼﻪ ﻫﺎﻯ ﻋﺎﺷﻘﺎﻯ ﺩﻧﻴﺎ

ﺍﺯ ﻳﻪ ﻟﺤﻈﻪ ﺗﺎ ﻫﻤﻴﺸﻪ ،ﻣﻴﺸﻪ ﺍﺯ ﺗﻮ ﭘﺮ ﮔﺮﻓﺖ ﺗﺎ ﺍﻭ ﺝ ﺍﺑﺮ ﺍ

ﻛﻮﭼﻪ ﭘﺲ ﻛﻮﭼﻪ ﺷﻬﺮ ﻭ ﺑﺎ ﺧﻴﺎﻟﺖ ﭘﺮﺳﻪ ﺯﺩ
ﺗﺎ ﻣﺮﺯ ﻓﺮﺩﺍ
ﻟﺤﻈﻪ ﺍﻯ ﺑﺎ ﻣﻦ ﺑﺎﺵ
ﻟﺤﻈﻪ ﺍﻯ ﺑﺎ ﻣﻦ ﺑﺎﺵ

ﻣﺎﻫﻨﺎﻣﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ -ﺷﻤﺎﺭﻩ - 7ﭘﺎﻳﻴﺰ  3745ﺯﺭﺗﺸﺘﻰ

ﺳﺮﺯﻣﻴﻨﻤﺎﻥ ﺍﻳﺮﺍﻥ
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ﻧﮕﻬﺪﺍﺭﻯ ﻭ ﻧﮕﻬﺒﺎﻧﻰ ﺍﺯ ﺑﺎﺯﻣﺎﻧﺪﻩ ﻫﻰ ﻓﺮﻫﻨﮕﻰ
ﻳﻚ ﻓﺮﻳﭻ )ﻭﻇﻴﻔﻪ( ﻣﻴﻬﻨﻰ ﺍﺳﺖ

ﻧﻘﺶ ﺭﺳﺘﻢ

ﻣﺤﻮﻃﻪ ﻯ ﺗﺎﺭﻳﺨﻰ ﻧﻘﺶ ﺭﺳﺘﻢ ﺩﺭ ﺩﺍﻣﻨﻪ ﻯ ﺣﺴﻴﻦ ﻛﻮﻩ ﻭ ﺩﺭ ﭼﻬﺎﺭ ﻛﻴﻠﻮﻣﺘﺮﻯ ﺗﺨﺖ ﺟﻤﺸﻴﺪ ﻭﺍﻗﻊ ﺷﺪﻩ ﺍﺳﺖ.
ﮔﻨﺠﻴﻨﻪ ﻯ ﺣﺴﻴﻦ ﻛﻮﻩ ،ﺁﺛﺎﺭ ﺍﺭﺯﺷﻤﻨﺪﻯ ﺍﺯ ﺩﻭﺭﻩ ﻫﺎﻯ ﻋﻴﻼﻣﻰ -ﻫﺰﺍﺭﻩ ﺳﻮﻡ ﺗﺎ ﺍﻭﻝ ﭘﻴﺶ ﺍﺯ ﻣﻴﻼﺩ
ﻫﺨﺎﻣﻨﺸﻰ -ﻫﺰﺍﺭﻩ ﺍﻭﻝ ﭘﻴﺶ ﺍﺯ ﻣﻴﻼﺩ ﻭ ﺳﺎﺳﺎﻧﻰ -ﺳﺪﻩ ﻫﺎﻯ ﺳﻮﻡ ﺗﺎ ﻫﻔﺘﻢ ﻣﻴﻼﻯ ﺭﺍﺩﺭ ﺧﻮﺩ ﺟﺎﻯ ﺩﺍﺩﻩ ﺍﺳﺖ.
ﺁﺛﺎﺭ ،ﻧﻘﻮﺵ ﻭ ﺳﻨﮓ ﻧﮕﺎﺭﻩ ﻫﺎﻯ ﻧﻘﺶ ﺭﺳﺘﻢ ﻋﺒﺎﺭﺗﻨﺪ ﺍﺯ:
ﻳﻚ ﻧﻘﺶ ﺑﺮﺟﺴﺘﻪ ﻯ ﻋﻴﻼﻣﻰ ،ﺁﺭﺍﻣﮕﺎﻩ ﻫﺎﻯ ﺧﺸﺎﻳﺎﺭﺷﺎﻩ،ﺩﺍﺭﻳﻮﺵ ﺑﺰﺭگ ،ﺍﺭﺩﺷﻴﺮ ﺍﻭﻝ ﻭ ﺩﺍﺭﻳﻮﺵ ﺩﻭﻡ،
ﺻﺤﻨﻪ ﻫﺎﻯ ﺗﺎﺝ ﺳﺘﺎﻧﻰ ﻧﺮﺳﻪ ،ﺗﺎﺝ ﺳﺘﺎﻧﻰ ﺍﺭﺩﺷﻴﺮ ﺑﺎﺑﻜﺎﻥ ،ﻧﺒﺮﺩ ﺑﻬﺮﺍﻡ ﺩﻭﻡ ،ﭘﻴﺮﻭﺯﻯ ﺷﺎﭘﻮﺭ ﺑﺮ ﺍﻣﭙﺮﺍﻃﻮﺭﻯ
ﺭﻭﻡ ،ﻧﺒﺮﺩ ﻫﺮﻣﺰ ﺩﻭﻡ ،ﻧﺒﺮﺩ ﺷﺎﭘﻮﺭ ﺩﻭﻡ ﻭ ﻧﻘﺸﻰ ﺍﺯ ﺑﻬﺮﺍﻡ ﺩﻭﻡ.
ﺑﻨﺎﻯ ﺑﺎ ﺷﻜﻮﻩ ﻭ ﺷﮕﻔﺖ ﺍﻧﮕﻴﺰ ﻣﻮﺳﻮﻡ ﺑﻪ ﻛﻌﺒﻪ ﻯ ﺯﺭﺗﺸﺖ ،ﭘﻴﺎﻣﺒﺮ ﺍﻳﺮﺍﻥ ﺑﺎﺳﺘﺎﻥ ،ﺩﺭ ﻣﻴﺎﻧﻪ ﻯ ﺍﻳﻦ ﻣﺤﻮﻃﻪ ﻯ
ﺗﺎﺭﻳﺨﻰ ﻗﺮﺍﺭ ﺩﺍﺭﺩ.
ﻣﺤﻮﻃﻪ ﻯ ﻧﻘﺶ ﺭﺳﺘﻢ ﺩﺭ ﺭﻭﺯﮔﺎﺭ ﻫﺨﺎﻣﻨﺸﻴﺎﻥ ﻭ ﺳﺎﺳﺎﻧﻴﺎﻥ ،ﻣﺤﻞ ﺑﺮﮔﺰﺍﺭﻯ ﻣﺮﺍﺳﻢ ﻭ ﺟﺸﻦ ﻫﺎﻯ ﻣﺬﻫﺒﻰ
ﭘﺎﺩﺷﺎﻫﺎﻥ ﺑﻮﺩﻩ ﺍﺳﺖ .ﻋﻼﻭﻩ ﺑﺮ ﺁﻥ ﻭﺟﻮﺩ ﺁﺛﺎﺭ ﺑﻪ ﺟﺎﻯ ﻣﺎﻧﺪﻩ ﺩﺭ ﺣﺴﻴﻦ ﻛﻮﻩ ﻧﻘﺶ ﺭﺳﺘﻢ ﺭﺍ ﺑﻪ ﻛﺘﺎﺏ ﺳﻨﮕﻰ
ﺗﺎﺭﻳﺦ ﺗﺒﺪﻳﻞ ﻛﺮﺩﻩ ﺍﺳﺖ.
ﻧﻘﺶ ﺭﺳﺘﻢ -ﺗﺎﺝ ﺳﺘﺎﻧﻰ ﺍﺭﺩﺷﻴﺮ ﺍﻭﻝ -ﺍﺭﺩﺷﻴﺮ ﺑﺎﺑﻜﺎﻥ ﺩﺭ ﺍﻳﻦ ﻧﻘﺶ ﺍﺭﺩﺷﻴﺮ ﺑﺎﺑﻜﺎﻥ ﺳﺮﺩﻭﺩﻣﺎﻥ ﺳﺎﺳﺎﻧﻴﺎﻥ ﺳﻮﺍﺭ
ﺑﺮ ﺍﺳﺒﻰ ﺍﺳﺖ ﻭ ﺣﻠﻘﻪ ﺷﺎﻫﻨﺸﺎﻫﻰ ﺭﺍ ﺍﺯ ﻧﻤﺎﻳﻨﺪﻩ ﺍﻫﻮﺭﺍﻣﺰﺩﺍ ﻛﻪ ﺍﻭ ﻧﻴﺰ ﺑﺮ ﺍﺳﺒﻰ ﺳﻮﺍﺭ ﺍﺳﺖ ﺩﺭﻳﺎﻓﺖ ﻣﻰ ﺩﺍﺭﺩ.
ﺩﺭ ﺍﻳﻦ ﻧﻘﺶ ﺍﺭﺩﺷﻴﺮ ﺑﺎ ﻧﻤﺎﻳﻨﺪﻩ ﺍﻫﻮﺭﺍﻣﺰﺩﺍ ﺑﺮﺍﺑﺮ ﺍﺳﺖ .ﭘﺸﺖ ﺳﺮ ﺷﺎﻩ ﻳﻜﻰ ﺍﺯ ﺳﺮﺩﺍﺭﺍﻥ ﺑﺰﺭگ ﺍﻳﺮﺍﻥ ﺑﻪ
ﺻﻮﺭﺕ ﻧﻴﻤﺮﺥ ﺑﺎ ﻧﺸﺎﻥ ﻏﻨﭽﻪ ﮔﻞ ﺑﺮ ﺭﻭﻯ ﻛﻼﻫﺶ ﺑﺎ ﻫﻨﺮﻣﻨﺪﻯ ﺗﻤﺎﻡ ﺣﺠﺎﺭﻯ ﺷﺪﻩ ﺍﺳﺖ.
ﻣﺤﻮﻃﻪ ﻯ ﺗﺎﺭﻳﺨﻰ ﻧﻘﺶ ﺭﺳﺘﻢ -ﻧﻘﺸﻰ ﺍﺯ ﺩﻭﺭﺍﻥ ﺳﺎﺳﺎﻧﻰ  -ﻧﻘﺶ ﺍﺭﺯﻧﺪﻩ ﺗﺮﻳﻦ ﻭ ﺑﺎ ﺷﻜﻮﻩ ﺗﺮﻳﻦ ﻳﺎﺩﮔﺎﺭﻫﺎﻯ
ﻫﻨﺮﻯ ﺳﺎﺳﺎﻧﻴﺎﻥ ﺍﺳﺖ .ﺷﺎﭘﻮﺭ ﺍﻭﻝ ﭘﺎﺩﺷﺎﻩ ﺳﺎﺳﺎﻧﻰ ﺳﻮﺍﺭ ﺑﺮ ﺍﺳﺒﻰ ﻧﻴﺮﻭﻣﻨﺪ ﻭ ﻭﺍﻟﺮﻳﻦ ﺍﻣﭙﺮﺍﻃﻮﺭ ﺭﻭﻡ ﺩﺭ ﺣﺎﻟﻰ
ﻛﻪ ﺗﺎﺝ ﺑﺮ ﺳﺮ ،ﺣﺒﻪ ﭘﺎﺩﺷﺎﻫﻰ ﺑﺮ ﺩﻭﺵ ﻭ ﺷﻤﺸﻴﺮ ﺑﻪ ﻛﻤﺮ ﺩﺍﺭﺩ ،ﺩﺳﺘﺶ ﺭﺍ ﺑﺴﻮﻯ ﺷﺎﻫﻨﺸﺎﻩ ﺍﻳﺮﺍﻥ ﺩﺍﺭﺍﺯ ﻛﺮﺩﻩ
ﻭ ﺧﻮﺍﺳﺘﺎﺭ ﺑﺨﺸﺎﻳﺶ ﺍﺳﺖ.

ﻧﻘﺶ ﺭﺳﺘﻢ -ﺗﺎﺝ ﺳﺘﺎﻧﻰ ﺍﺭﺩﺷﻴﺮ ﺍﻭﻝ -ﺍﺭﺩﺷﻴﺮ ﺑﺎﺑﻜﺎﻥ
ﺩﺭ ﺍﻳﻦ ﻧﻘﺶ ﺑﺮﺟﺴﺘﻪ »ﺳﻴﺮﻳﺎﺩﻳﺲ« ﻛﻪ ﻳﻚ ﭘﻨﺎﻫﻨﺪﻩ ﺭﻭﻣﻰ ﺍﺳﺖ،ﻋﻨﻮﺍﻥ ﺍﻣﭙﺮﺍﻃﻮﺭﻯ ﺭﺍ ﺍﺯ ﻃﺮﻑ ﺷﺎﭘﻮﺭ
ﺩﺭﻳﺎﻓﺖ ﻣﻰ ﻛﻨﺪ .ﺩﺭ ﭘﺸﺖ ﺳﺮ ﺷﺎﭘﻮﺭ »ﻛﺮﺗﻴﺮ« ﻣﻮﺑﺪ ﻣﻮﺑﺪﺍﻥ ﺣﻀﻮﺭ ﺩﺍﺭﺩ ﻛﻪ ﺍﻧﮕﺸﺖ ﺩﺳﺖ ﻭﻯ ﺑﻪ ﺣﺎﻟﺖ
ﺍﺣﺘﺮﺍﻡ ﻧﺸﺎﻥ ﺩﺍﺩﻩ ﺷﺪﻩ ﺍﺳﺖ.

ﻧﻘﺶ ﺭﺳﺘﻢ -ﻛﻌﺒﻪ ﺯﺭﺗﺸﺖ ﻭ ﺩﻭﺭﻧﻤﺎﻯ ﺁﺭﺍﻣﮕﺎﻩ ﺧﺸﺎﻳﺎﺭﺷﺎﻩ
ﺩﺭ ﺑﺨﺸﻰ ﺍﺯ ﺩﻳﻮﺍﺭﻩ ﺣﺴﻴﻦ ﻛﻮﻩ ﻭ ﺩﺭ ﻣﻘﺎﺑﻞ ﻛﻌﺒﻪ ﺯﺭﺗﺸﺖ ﺩﺭ ﻧﻘﺶ ﺭﺳﺘﻢ ،ﺁﺭﺍﻣﮕﺎﻩ ﭘﺎﺩﺷﺎﻫﺎﻥ ﻫﺨﺎﻣﻨﺸﻰ
ﺩﺭ ﺩﺧﻤﻪ ﻫﺎﻯ ﺻﻠﻴﺒﻰ ﺷﻜﻞ ﻗﺮﺍﺭ ﺩﺍﺭﻧﺪ .ﺩﺭ ﺁﻳﻴﻦ ﺯﺭﺗﺸﺖ ،ﺩﻳﻦ ﺭﺳﻤﻰ ﻫﺨﺎﻣﻨﺸﻴﺎﻥ ،ﺧﺎﻙ ﻋﻨﺼﺮﻯ ﻣﻘﺪﺱ
ﺷﻤﺮﺩﻩ ﻣﻰ ﺷﺪ .ﮔﺬﺍﺷﺘﻦ ﺟﺴﺪ ﭘﺎﺩﺷﺎﻫﺎﻥ ﻫﺨﺎﻣﻨﺸﻰ ،ﺩﺭ ﺳﻴﻨﻪ ﻛﻮﻩ ،ﺍﺯ ﺍﺑﺘﻜﺎﺭﺍﺕ ﺩﺍﺭﻳﻮﺵ ﺑﺰﺭگ ﻭ ﻣﻨﻄﺒﻖ
ﺑﺎ ﺁﻳﻴﻦ ﺯﺭﺗﺸﺖ ﺑﻮﺩﻩ ﺍﺳﺖ .ﭘﺲ ﺍﺯ ﻭﻯ ﭘﺎﺩﺷﺎﻫﺎﻥ ﻫﺨﺎﻣﻨﺸﻰ ﺑﻪ ﭘﻴﺮﻭﻯ ﺍﺯ ﺍﻭ ﺁﺭﺍﻣﮕﺎﻩ ﻫﺎﻯ ﺧﻮﺩ ﺭﺍ ﺑﻪ ﻫﻤﺎﻥ
ﺳﺒﻚ ﻭ ﺍﺑﻌﺎﺩ ﺩﺭ ﻫﻤﺎﻥ ﻛﻮﻩ ﺳﺎﺧﺘﻨﺪ.
ﺁﺭﺍﻣﮕﺎﻩ ﻫﺎﻯ ﻣﻮﺟﻮﺩ ﺩﺭ ﻧﻘﺶ ﺭﺳﺘﻢ ﻋﺒﺎﺗﻨﺪ ﺍﺯ:
ﺁﺭﺍﻣﮕﺎﻩ ﺩﺍﺭﻳﻮﺵ ﺑﺰﺭگ)  486 -522ﺗﺮﺳﺎﻳﻰ(
ﺁﺭﺍﻣﮕﺎﻩ ﺧﺸﺎﻳﺎﺭﺷﺎﻩ )  424 - 465ﺗﺮﺳﺎﻳﻰ(
ﺁﺭﺍﻣﮕﺎﻩ ﺍﺭﺩﺷﻴﺮ ﺍﻭﻝ)  465 - 486ﺗﺮﺳﺎﻳﻰ(
ﺁﺭﺍﻣﮕﺎﻩ ﺩﺍﺭﻳﻮﺵ ﺩﻭﻡ)  404 - 424ﺗﺮﺳﺎﻳﻰ(

ﺩﻭ ﺁﺗﺸﻜﺪﻩ ﺳﺎﺳﺎﻧﻰ ﻧﻘﺶ ﺭﺳﺘﻢ
ﺩﻭ ﭼﻬﺎﺭ ﻃﺎﻗﻰ ﻛﻮﭼﻚ ﻛﻪ ﺍﺯ ﺳﻨﮓ ﻛﻮﻩ ﺗﺮﺍﺷﻴﺪﻩ ﺷﺪﻩ ﺍﺳﺖ.
ﺩﺭ ﮔﺬﺷﺘﻪ ﺁﻧﻬﺎ ﺭﺍ ﺑﻪ ﻋﻨﻮﺍﻥ ﺁﺗﺸﺪﺍﻥ ﻣﻰ ﺷﻨﺎﺧﺘﻨﺪ ،ﺍﻣﺎ ﭘﮋﻭﻫﺸﮕﺮﺍﻥ ﺩﺭﻳﺎﻓﺘﻪ ﺍﻧﺪ ﺍﻳﻦ ﺩﻭ ﺟﺎﻳﮕﺎﻩ »ﺍﺳﺘﻮﺩﺍﻥ«
ﺩﻭ ﺗﻦ ﺍﺯ ﺑﺰﺭﮔﺎﻥ ﺳﺎﺳﺎﻧﻰ ﺑﻮﺩﻩ ﺍﺳﺖ .ﻋﻼﻭﻩ ﺑﺮ ﺍﻳﻦ ﺩﻭ ﺍﺳﺘﻮﺩﺍﻥ ﺩﺭ ﺩﺍﻣﻨﻪ ﻯ ﻛﻮﻫﺴﺘﺎﻥ ﺣﻔﺮﻩ ﻫﺎﻳﻰ ﻣﻜﻌﺐ
ﺷﻜﻞ ﺩﺭ ﺩﻝ ﻛﻮﻩ ﺳﺎﺧﺘﻪ ﺷﺪﻩ ﺑﻮﺩ.
ﺑﺮﺧﻰ ﺍﺯ ﺍﻳﻦ ﺍﺳﺘﻮﺩﺍﻥ ﻫﺎ ﻛﺘﻴﺒﻪ ﺩﺍﺭﻧﺪ ﻭ ﻫﻤﮕﻰ ﺁﻧﻬﺎ ﺑﻪ ﺳﺪﻩ ﻫﻔﺘﻢ ﻭ ﻫﺸﺘﻢ ﻣﻴﻼﺩﻯ ﺗﻌﻠﻖ ﺩﺍﺭﻧﺪ.
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Ahura Mazda [Wise Lord] is the Zarathushtrian God.
Zarathushtrians believe in Good Thoughts, Good Words and Good Deeds.
Asho Zarathushtra Spitaman is our prophet and teacher.
The Zarathushtrian sacred text is called the Avesta. The ﬁve Gathas in the Avesta are the very divinely
inspired words of Asho Zarathushtra, the holiest of the holies. The Zarathushtrian religion is the oldest
monotheistic religion in the world, dating back to the fourth millennium. According to Zarathushtra
there is only one God. True Zoroastrians follow the path of Asha [Righteousness]. Our religion teaches us
to respect these four elements; Water, Fire, Air and Earth. Zarathushtra says that the divine is present
within each one of us and in all things. This divine ﬂame should not be contaminated, but sustained by
good thoughts, good words and good deeds. In the Avestan text Yasna 17.11, Zarathushtra expresses his
beautiful thought by speaking of the ﬁre in all things, the ﬁre within each one of us. If the divine is present
in all of us, then one must accept that Humans are divine. In fact all beings with life are a divine creation
of the creator. Zarathushtra is the ﬁrst person to advocate freedom of choice; in the Gathas it is stated that
Ahura Mazda made us such. This is why Zarathushtra is known to be the father of free will.
‘Zoroastrianism is the oldest of the revealed world religions, and it has probably had more inﬂuence on
mankind, directly and indirectly, than any other single faith.’- Mary Boyce, Zoroastrians: Their Religious
Beliefs and Practices (London: Routledge and Kegan Paul, 1979, p. 1)
‘Zoroaster was thus the ﬁrst to teach the doctrines of an individual judgment, Heaven and Hell, the future
resurrection of the body, the general Last Judgment, and life everlasting for the reunited soul and body.
These doctrines were to become familiar articles of faith to much of mankind, through borrowing by Judaism, Christianity and Islam; yet it is in Zoroastrianism itself that they have their fullest logical coherence.’ - Mary Boyce, Op. Cit. (p. 29)
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Many Iranians are looking back to the ancient past in an effort to further their understanding of society’s ideals and principles. They believe that, if they adopt their past
ideals and principles, those ideals and principles will lead them to a better lifestyle.
It is because of this that a modern movement is in process, led by intellectuals and
other passionate Persians, towards the same ideals and principles. This movement
is interested in ﬁnding the aspects of old Persian society that led to the glorious
Iranian civilization.
Those leading this humanitarian movement emphasize the importance for modern
Persians of learning and becoming aware of their history. They want to protect their
heritage and furthermore enable those ideals to be passed down from generation to
generation.
Inevitably, we ﬁnd that distinguishing the true backbone of our civil past will create
a stronger and richer civilization today. By ﬁnding the predominant elements that
have worked and remained existent through time, perhaps we can inﬂuence those
living in current Iranian societies to also incorporate these true aspects of ancient
Iran.
Many Iranians may or may not be aware of recent incidents regarding university
students. One of these incidents is the unfair practice of entry requirements to colleges for minorities. The current academic placement test, much like the SAT exam
here in America, was conducted poorly for minority students. Whether it was intentional or not, the testing time was skewed and ultimately lowered, leaving a portion
of students at a large disadvantage for test completion. Many of the students became
anxious when starting late and their ﬂustered approach to the exam became apparent
in the results.
In ancient Persia, the Persians believed in equality and freedom for all people regardless of any racial or gender differences, just like here in the United States today.
In Ancient Iran and in America today, we have witnessed that, regardless of differences and alternative beliefs, we may all live under one roof successfully, with
equality and freedom. Seeing America’s ethnic melting pot gives many Persians
hope. We see that a society with variant backgrounds and religions can live harmoniously.
Cyrus the savior established the First Human Rights Bill and, with it, clearly identiﬁed the signiﬁcance of equality and freedom for all. It was this wisdom that was the
backbone and strength of ancient Iran. This ideology of being one was the key to
societal unitization, which progressed into the benevolent country of Iran.
By continually abiding by this signiﬁcant element that strongly inﬂuenced, if not
created, our heritage, we can ensure the progress and success of its value to the
people. Equality and freedom allowed Iran to evolve and obtain strength and power.
Now we must further act upon these values in order to use the accumulated strength
for righteousness forevermore.
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Aryan Revival
in Ariyana Vaeja
Thousands of years ago in Ariyana Vaeja,
Pourushasp and Doghdo, the parents of
Asho Spitama Zarathushtra, lived on the
banks of a river (the Dargoh which ﬂows
through modern Uzbekistan and Tajikistan), where the birth of our holy teacher
took place. These were the ancient historical lands of Saka, Chorasmia, Soghdia,
Balkh and Bactria, where the historical
events recorded in our Avestan texts (Yashts and Vendidad and the Shahnameh of
Firdausi) actually occurred.
In the past decade and a half, these lands
became known as Uzbekistan, Tajikistan
and Kazakhstan. Uzbekistan lays claim to
being the birthplace of Paegamber Saheb
and Tajikistan the place where he passed
away. As is stated in the Avesta, Asho
Zarathushtra walked southwards from his
birthplace in the north (later Sogdia and
Uzbekistan), to Balkh and Bactria, and
to the Kyanian kingdom of Kai Vishtasp
(now Tajikistan). Modern Tajik people
are proud that Zarathushtra ﬁrst taught his
divine message to their ancestors, to the
court of King Vishtasp. They are proud of
their ancient Kyani seed. This fact is visible repeatedly throughout the republic celebrations, in events and stadium parades
which all commenced with a depiction of
Zarathushtra holding the holy ﬁre.
The revival of the Ancient Avestan cosmic
wisdom for the beneﬁt of people today has
educated them about the ancient faith in
its original Aryana Vaeja homelands. Russia carved its empire, recklessly disregarding the ancient cultural roots and bindings,
dividing families, language and culture
groups between artiﬁcially drawn boundaries. The wildly zigzagging boundaries
between Kazakhstan, Tajikistan, Uzbekistan and Turkmenistan have created perennial problems for road and train travelers in search of visas. These are the fabled
lands of the Great Silk Road built by the
Achamenian emperor Darius the Great,
where silk merchants’ caravans passed
visa-less from China to Rome.
As a result, the Persian-speaking Tajik
people were carved up politically between
the republics of Tajikistan and Uzbekistan.
Tajiks are proud of their Ancient Aryan
ancestry and Persian language. In Uzbekistan, there are more Tajiks of Ancient Aryan origin living than in Tajikistan itself.
The government of Uzbekistan encourages the teaching of Avesta as a language for
its municipal school children in Tashkent,
the capital city. Languages spoken by the
people of states such as Sogdian and Bactrian are also taught at the Institute of Oriental Languages Studies in Tashkent.
The Independence of Tajikistan
Once free, this small nation immediately
set about reviving its ancient, glorious Kyanian dynasty Aryan Avestan civilization.
The government of Tajikistan celebrated
its ﬁrst republic anniversary by holding
the First Avesta World Conference in Dushanbe in the Academy of Sciences.

In 1994, with UNESCO support, the Tajikistan government celebrated one thousand
years of the poet Firdausi, and the Shahnameh. In the capital city of Dushanbe,
the main national library is named the Firdausi Library, and it has several illustrated
manuscripts of the Shahnameh, and also
manuscripts of the Avestan books.
In 1996, Emomaly Rahmonov, the man of
peace (who wrote in his own autobiography how deeply he had been inﬂuenced
by the teachings of Zarathushtra since his
youth), was made president. Tajikistan
celebrated its ﬁfth republic anniversary by
holding the Second World Avesta Conference through the Academy of Sciences.
At the same time the Tajik government
celebrated the anniversary of the poet Kamal-e Khujandi. Teaching of the Avesta
language and Aryan philosophy was introduced in schools.
In 2001, for the tenth republic anniversary
celebration, President Rahmonov selected
a wonderful Republic Day parade in the
old stadium in his hometown, Kulab. The
entire life of Asho Zarathushtra was depicted in a stage production; teachings all
the Tajik schoolchildren would be inspired
to follow.
In 2002, President Rahmonov marched
into the ofﬁces of UNESCO in Paris and
demanded, as head of a nation state, that
2003 be declared worldwide as the year
for celebration of the 3000-year revival of
Zarathushtrian culture and civilisation.
In 2003, the government of Tajikistan followed this up by holding major celebrations in the Ministry of Culture building
in Dushanbe. Zoroastrian communities all
over the world, from Singapore to USA,
India to the UK and Iran, took advantage
of the UNESCO declaration to hold celebrations. Rahmonov declared, in his Republic Day speech to the nation, that celebrations in 2006 would be dedicated to
the revival of the Aryan civilization.

Scenes from the Vendidad holy book were
enacted. Long horns blew the sound of the
manthras all over the country. Our mobeds
recited Dua Tundorosti for TV interviewers, blessing the president and entire nation.
The walls of the cement factory at Dushanbe are decorated with 110 scenes
from Avesta and Shahnameh epic stories,
including pictures of Jamshed Padshah,
Asho Zarathushtra, Avesta scriptures and
Asho Farohar. The main government library in Dushanbe, the Firdausi library,
had a special exhibition of Shahnameh illustrated manuscripts. UNESCO supported the Penjikant excavations of ancient
Zoroastrian Sogdian.
In Tashkent, the city government ofﬁcially
sponsors the teaching of the Avestan language in municipal schools and also as
a university subject. Professor Rustom
Abdukamilov is teaching Avesta to over
600 students in two municipal schools,
as well as in the government’s Institute of
Languages. Uzbekistan has twelve states,
and languages including Avesta, Bactrian
and Sogdian are taught in the education
school/college curriculum as living languages.
The Future
More mobeds need to be sent to Tajikistan,
Uzbekistan and other Aryan countries
to do more navjotes, and to teach practical ceremonies, at regular six-monthly or
three-monthly intervals. The preparation
and printing of educational materials in
Aryan languages are also needed. Funds
are needed to print in Aryan languages
the Avesta books to teach our Mazdayasnie Zarathushti daena. Various excavation
sites prove beyond doubt the ancient Ary-

an civilization’s existence.
In the Holy Land, Zarathushti brothers
and sisters are practising the true Zarathushtrian principles of Humata, Hukhta,
Hvarashta (good thoughts, good words
and good deeds). They are very keen to revive the Zoroastrian culture and religion.
In Dushanbe, the four-day-long ofﬁcial
government program for the ﬁfteenth republic celebrations was out of this world.
The symposium, president’s speech and
various cultural programs, where over a
thousand participants acted in concert,
were mind-boggling, colorful and gorgeous. The ﬁreworks were so beautiful
that delegates from US, Canada, Australia,
France and other rich countries said that
they had never seen anything like them in
their lives.
President Rahmonov is a very sincere,
hardworking and practical person, who is
working towards the revival of the ancient
Aryan culture and civilization. In Uzbekistan, the Zarathushti spirit is working
zealously to form a Zarathushtii Anjuman.
The government appointed teachers for
Avesta and our Aryan languages to over
six hundred students in municipal schools
and other institutions. In Uzbekistan, like
Bactria, Balkh, Sogdia, people speak these
as living languages. These are the living
languages of living people and taught in
the schools in Tashkent.
Over all, this fruitful beginning must be
supported. May Ahura Mazda give the
Zarathushtrians strength, and may this
good culture and religion spread all over
the world. May Ahura Mazda bless our
Holy Land of greater Iran (Uzbekistan,
Tajikistan, Iran, Azerbaijan, Georgia, Afghanistan, and Kazakhstan).

Claremont Graduate University
Council of Zoroastrian Studies

Presents

Persian

The Language of Iran,
Afghanistan and Tajikistan

The Present Scene: Making History
In 2006, the government of Tajikistan announced through its Academy of Sciences
an ofﬁcial conference on this topic as part
of the ofﬁcial ﬁfteenth anniversary celebrations.
In the tiny ancient Zarathushtrian village
of Voroh (in the mountains, 23000ft above
sea level), our mobeds performed Jashan
in the chill mountain air, in full view of
the entire village population, representatives of the Penjikant Mayor’s ofﬁce and
archaeologists of the Sarazem, 5,500-yearold ﬁre-temple excavations. These Sogdian people openly said, ‘We have ancient
Zarathushtrian blood ﬂowing in our veins.’
In his every speech, President Rahmonov
exhorted people to follow the ethical teachings of Zarathushtra, whom he described
as the ﬁrst hero of Tajikistan. At government parades in Kulab and Dushanbe, the
opening ceremony depicted Zarathushtra
in front of a huge ﬁre, reciting manthras.

Persian as a second language for Adults and
Children will be offered at Claremont Graduate
University every Saturday and Sunday.
Classes start September 8th, 2007
For more information please call

909-625-1114
626-588-2945

Gilda Moshir [gmoshir@hotmail.com]
Morgan Ariane [morganariane@gmail.com]
Claremont Graduate University
831 N. Dartmouth Avenue
Claremont, Ca 91711
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NEWS SECTION

Kurdish Zarathustrianism
Mehdi Zana, the former mayor of Diyarbakýr and a prominent ﬁgure among Turkey’s
Kurdish nationalists, has made the news with his claims about Kurdish history. First, he
argued that Kurds simply had a brighter record before Islam. Second, as we read in the
weekly news magazine Aksiyon, he claimed that the authentic religion of the Kurds is
Zoroastrianism. They later converted to Islam, according to Zana, ‘due to the fear of the
sword’, and ’as a big mistake’.
By saying all that, Mr Zana presents a pattern of thought that many Kurds have adhered
to: the gloriﬁcation and revival of their true religion, instead of Islamic or Christian religions. Zoroastrianism preaches a brotherhood which transcends and even surpasses all
tribal, ethnic and national identities. It is not just Mehdi Zana who tries to glorify the preIslamic history of the Kurdish people. There is great interest among all Kurdish people to
go back to their Aryan culture and religion. Kurdish ideologues such as Cemþid Bender
have long argued that Kurds are the founders of the Mesopotamian civilization and they
were the ones who invented pottery, agriculture, and even mathematics.
Another emphasis of the Kurdish ideologues is that they are of the Aryan culture, which
to them means tolerance and freedom of choice. This actually started when nationalist
Kurdish intellectuals tried to educate their people about their glorious past. But radical
Turkish nationalists are keen to portray their disputes with Kurds as Muslim Turks and
Muslim Arabs against the non-Muslim Kurds.
The effort by Kurdish freedom ﬁghters such as Mehdi Zana to praise and revive Zarathustrianism is a part of his humanitarian agenda. This is a justiﬁed project and a noble
cause. Many people think that creating a separate Kurdish nation, which will demand
its own nation-state, is a great idea for the Kurds and their long-time neighbors, because
creating such an entity will reduce ethnic tension in the region. Moreover, a Kurdish nation-state, once established, will be good for the Kurds and will end their long suffering.
Having your own nation-state, a political system which is run by democracy and which
respects your rights and freedoms, is a blessing.
Many great Kurdish poets, writers, philosophers, scientists and architects hail from the
culture that pre-dated Christianity and Islam, which was a golden age for Kurds. Denying
and distorting these facts in the history of the Kurdish people will not help any nation.
We need to allow these people to choose their own future and destiny.

Rahim Irvani Gallery of Ancient Iran
at the British Museum
The new Rahim Irvani Gallery at the British Museum in London will chart in a spectacular and exciting way the rise and diversity of Ancient Iran. It includes the ﬁrst kingdoms
and the beginning of writing in 3000 BC, the glories of the Achaemenid period, and the
artistic triumphs of the later Parthian and Sassanian empires. The gallery is divided into
the following sections: First Cities; Age of Migrations; Persian Empire; Iranian Revival;
and Sassanian Empire.
The British Museum has one of
the most comprehensive collections of art and artifacts from ancient Iran (Aryana) in the world.
This includes sculptures, gold and
silver, glass and many other items
of luxury, as well as everyday arts
and crafts. The collection contains
some truly extraordinary objects
including the famous Cyrus Cylinder [the ﬁrst Charter on Human
Rights], the Darius seal, fragments
of sculptures discovered at Persepolis, the Oxus Treasure, exquisite Sassanian silver plate and cut
glassware, and a stunning set of
nineteenth century plaster-casts of
sculptures from Persepolis, the ancient Persian capital.
Perhaps the most important area of the collection relates to the Achaemenid period
(sixth-fourth centuries BC) when the Persian Empire stretched from Egypt to India. The
Achaemenid Empire was ancient Persia’s greatest kingdom and represents a golden age
for art and archaeology. The collection held by the British Museum includes ﬁnds from
the reigns of all the major Achaemenid kings such as Cyrus, Darius and Xerxes, as well
as from the famous historic city of Persepolis and other important royal sites. A special
display will be presented around the Cyrus Cylinder.
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World Peace reaches the UN
It’s a positive message, and one that
ﬁlmmakers from around the world have
been bringing to the United Nations.
Short ﬁlms about world peace by directors from as far aﬁeld as Italy and India
were screened at the UN in early September.
Among those being shown was a short
ﬁlm entitled World Peace by acclaimed
Iranian director Tahmineh Milani. The
1.5-minute ﬁlm stars 140 Iranian children in traditional dress, dancing and
singing a specially-written song with the message of global harmony. And strikingly,
the ﬁlm was made at the archaeological site of Persepolis, the capital of ancient Persia,
founded in the sixth century BC by Darius the Great.
Other ﬁlmmakers chose notable historical landmarks like the Eiffel Tower, the Pyramids,
the Great Wall of China and the Taj Mahal as their backdrops.
Director Tahmineh Milani is best-known for movies such as last year’s Atash Bas (Cease
Fire) and Nimeh-ye Penhan (The Hidden Half, 2001), which picked up awards at the
Asia-Paciﬁc Film Festival and the Cairo International Film Festival.

Sculpture of Achaemenid soldier
to be sold at auction
For reasons of international law, UNESCO is unable to support the return of a sculpture
of an Achaemenid soldier to Iran. A London court decided that Iran is not the owner of
the artifact, and as a result, it will likely be put up for sale at a Christie’s auction at the
end of October.
Deputy director of Iran’s Cultural Heritage, Handicrafts, and Tourism Organization’s legal department, Susan Cheraghchi, explained that although Iran and
the UK are both members of the Vienna
Convention on the Law of Treaties and
the UNESCO Convention (prohibiting
and preventing the illicit import, export
and transfer of ownership of cultural
property), the latter only joined the Vienna treaty in 1982 and the UNESCO
treaty in 2002. Thus, they could not be
used to enforce a case which occurred
before those dates. ‘Based on international regulations,’ she said, ‘many conventions
such as the Vienna Convention on the Law of Treaties, as well as UNESCO’s 1970 convention, are not ex post facto, therefore, they just come into force after the time that the
member country has ratiﬁed them.’
The sculpture is believed to be part of the stairway of the Apadana Palace in Persepolis,
dating back to the ﬁfth century BC, and was sold at a 1974 auction in New York, bought
privately and taken to France, where it remained for 30 years. The Iranian government
has known about the bas relief’s existence since early 2005, when the Iranian Embassy
in London warned of the pending auction. At that point, they initiated legal proceedings.
While legal avenues for returning the sculpture to Iran may have been exhausted, the
ICHHTO is hoping to win the support of public opinion around the world by bringing
this story to the attention of the media globally.
As to whether Iran might buy the artifact back at the auction, Cheraghchi had this to say:
‘Currently, the issue of money is not important in this special case. Although Iran’s Cultural Heritage and Tourism Organization may afford to provide the budget to purchase
this historic artifact, it is not the strategy implemented by the Organization. The president
of ICHHTO believes that Iran’s participation in this auction would be an approval to the
wrong ruling of London Court against Iran.’
Christie’s auction house announced that the Achaemenid ﬁgure, the proﬁle head of a
spear-carrying guardsman with feathered headdress and beard arranged in tight curls, is
to be offered with an estimated value of 800,000 British pounds.
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KIDS CORNER

Another Great Celebration!
This celebration that I am going to tell you about is called
the Mehregan. Long, long time ago the Persians celebrated the
Mehregan. It was a grand event. Historians say that Mehregan
was considered a very important celebration. It was the second
greatest celebration after Nowruz!!
Mehregan in celebrated on the day of Mehr and the Month of
Mehr. Did you know that Zoroastrians have a name for every day
of the month and whenever the name of the day and the month
is the same they celebrate that day? Celebration in Farsi is
“Jashn”.
For Mehregan the Persians used to lay a very beautiful and a
very special table. The table would include all the fruits of
the season. Fruits like: pomegranate, orange and grapes and
whatever else that was available in autumn. They also would
put a mirror, candles and rose water on the table. This lovely
table was also known as “khaan-e-Mehregan”.
Through out the years however Mehregan changed form and
almost died out. But thanks to the Zoroastrians they kept this
celebration alive. Today, Mehregan again is celebrated very
big and a lot of Iranians celebrate it every year. Below is a
picture of a beautiful “Khan- e-Mehregan”.
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YOUTH SECTION

Keep It Alive:

The Iranian Way of Life

As long as I can remember, every Iranian
individual I met was introduced as a ‘cousin, ‘aunt’ or ‘uncle,’ dependent on their
sex and their age. This tightly knit ‘family
environment’ was consistently, and is continually, encouraged among Iranian youth.
As I have become more aware of the world
in which I live, and the mass diversity it
possesses, I am able to better distinguish
the unique bond present between fellow
Iranians and myself. I’ve come to realize
that regardless of actual blood relations,
we are all relatives in the sense that we are
all here in America, practicing the same
Persian customs and living similar lives
with a predominant Iranian-based belief.
We are unique in that sense and have
thrived by resembling a family, as we all
have come from the same place and have a
similar symbolic home which we have derived from. The use of often-exaggerated
family terms, which may sometimes even
feel mythical, have ultimately assisted us
in keeping our tightly-knit Iranian societies intact and on many occasions may even
be much more appropriate to title our relations throughout the Iranian community.
After leaving for college, I found such
Iranian relationships to be much more
scarce. It was easy to determine that our
bonds as Iranians are predominantly much
tighter because of the social, customary,
religious, and ethnic similarities we all experience. In addition, it has come to my
attention that we Iranians exhibit a much
greater amount of trust and respect towards one another. When I think back to
my own childhood, I recall the times my
family frequently packed into the car to go
visit our relatives across town.
Once we drove up to the house, we kids
were miraculously no longer restricted to
staying within my parents’ sight. Instead, I
was in fact instructed to go and get to know
my cousins and play. It’s almost as if my
mother wanted to get rid of me. She would
never give any of my American friends the
same amount of trust. The normal motherhood cautionary standards were at ease,
as she obviously felt an extreme amount
of trust in everybody present. At ‘Mehmooney’ my duty was to know all the other
kids and make sure I looked as if I was
happily busy interacting with them… or

A person of character
By Debra Velasquez

By Roya Waltman, age 20
Every year, at this time, we tie up our
loose ends and ﬁnish the last of our summer plans. We begin to prepare for another school year, often dreaded, although
inevitably for our own good. Many of us
are reaching the dramatic time of leaving
for college, a time consisting of so much
excitement, but simultaneously yielding
endless anxieties. This step is signiﬁcant
for the young adult as much as for the family. I, personally, have experienced this
transition in recent years, and now I am
able to look back and analyze the effects
this transitional stage has had on me thus
far.
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else my mother would take me by the hand
as she found it necessary to go around and
awkwardly introduce me to them individually, which always had a way of making
my face red as a tomato.
Since the day I moved out for college, I
have made many new friends and have
begun several cross-cultural relationships with others. This has brought me a
lot of awareness of others and a widened
perspective on concepts I thought I had
already understood. In the time since I
left home, I have made lots of acquaintanceships, many friendships and some
truly meaningful relationships. Yet, nothing seems to amount to the ties I’ve experienced between my Iranian family and
myself. As I moved out, naturally I became more accustomed to the American
lifestyle. I found myself on a constant go,
which often made me disregard inbred actions such as etiquette and common social
skills. I began to be more independent, I
found myself becoming busier and busier
and more distant with my Iranian family.
And, I soon realized that throughout America, this distance is thought to be only
courteous. Everyone seemed to be living
contently in their own bubble, and as a
stranger I felt I had no right to interfere in
their personal space. I can’t just show up
at a good American friend’s house without prior notiﬁcation, as they are probably
following a strict, timely schedule for the
afternoon with a long to-do list before
work starts in the morning. You can’t expect to call a friend at any hour to catch
up with each other, as they probably have
plans and need to get going. But for us
Iranians, in every occasion I have yet to
encounter, we come ﬁrst for one another.
Sitting down for ‘chahey’ is a must upon
any visitation. Bringing out and offering
fruits and sweets is obligatory, regardless
of what may have been previously scheduled at that time. A phone call intended for
getting a lost address seems to always turn
into an hour-long gossip session.
When experiencing the transition of moving away from home, it’s easy to become
accustomed to your Americanized surroundings. But as Iranian youth, we are
ultimately the individuals who decide
whether or not these Persian ideals and
customs will continue to exist throughout
the next generation of Iranian-Americas. It
is crucial for us to protect the lifestyle we
have been raised to follow, in order to reap
the beneﬁts of being Iranians residing here
in America. It is inevitable that the American way of life will affect the way we view
the world, as we now are Americans as
well and will forevermore be inﬂuenced
by the American environment which surrounds us. Yet, as the younger generation
of Iranians, we really are the determining
factor. It is our duty, our responsibility, to
ensure such traditional values continuously ﬂow through the blood of tomorrow’s
Iranian generation.

When one is bestowed with a Prestigious Character Award from a school in which he or
she is the only Zarathushti, the accomplishment becomes a special source of personal joy
and communal pride.
Zerkxis Bhandara, 12, was the ﬁnal recipient of the Mary Velasquez Award which he was
presented with on June 18th, 2007 by Mrs Mary Velasquez during a glittering function
amidst all the students and faculty members at El Camino Real elementary school.
As an exemplary role model, Zerkxis was honored with a character award for displaying
integrity among his peers with dignity, reverence, compassion, trust and citizenship. On
the path of Asha, Zerkxis embraces the 12 words of Ashem Vohu.
Apro Zerkxis, son of Teenaz and Mobed Zarrir Bhandara, is one of the young practicing
priests in our Southern California Zarathushti community.
BRAVO ZERKXIS FOR BEING THE PRIDE AND JOY OF OUR COMMUNITY.

Character Counts:
A person of character is caring; they care about themselves, their family and everybody,
and do whatever they can do to help.
A person of character is trustworthy; you can trust them no matter what. They are not
gullible to other’s words. They will go through anything and everything and support you.
A person of character is a good citizen; they care about their community and their fellow
citizens. They will do anything to make their community a better place.
A person of character is responsible; they will confess to things they know they are capable of doing, and when they make a promise they make sure the work is done. If they
are not capable of doing something, they make sure somebody is notiﬁed about the fact.
A person of character is respectful; they respect themselves, their family, their friends,
and their fellow citizens. They respect other’s beliefs and property as well.
A person of character is kind; they love all and serve all. They believe what goes around
comes around, and most importantly they live what they believe.
These are the qualities Zerkxis Bhandara has put into practice and exempliﬁed in all
walks of life, and if we had more of this kind of people, this world would be a better
place. We all can be people of character, so just throw your pebble into the lake of character and watch the miracles happen.

Change and the Iranian family
By Vida Nassehi-Behnam
In the course of the last 50 years, socioeconomic changes have affected the family institution, and we are witnessing a gradual but continuous and decisive transformation of
family structure varying in intensity among diverse social strata of society. Nevertheless,
the Iranian family has preserved many of its traditional functional aspects, the most important being its function as a support system. Most Iranian families (83%) are conjugal
but have strong socioeconomic relations with their kinship network. The tayefeh is a
social reality in villages even today. In cities, kinship groups have disappeared superﬁcially, but family relations are means of entry into new family pressure groups.
Members of the younger generation, though they would like to escape family supervision, submit to family relationships because they can hardly advance in their careers
without kinship support. The old urban kinship groups (khanedan) have weakened, but
new ones have emerged from the middle class. As soon as a person acquires high social
status through advanced studies, etc., a web of relatives surrounds him and creates a new
sociopolitical pressure group.
In cities, immigrants of the same origin (hamvalayati) also gather and reorganize on the
basis of common language, culture, and ethnicity. The main changes we can observe in
this domain are that family relationship by blood has given way to family relationship
by marriage, and that although the role of family groups has not changed; its application
is different nowadays.
On the whole, the characteristics of the Iranian family today are symbolic of transition
and maladjustment of values. The forces of change are wrestling with those of continuity,
and the clash between tradition and modernity is very apparent.
Source: Current Anthropology, Vol. 26, No. 5 (Dec., 1985), pp. 557-562
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2007 International Rumi Year
By Mahzad Shahriari
Having accepted the proposal of the Culture and Tourism Ministry of Turkey in March
2006, this year has been declared as the ‘International Rumi Year’ by UNESCO. The
recognition is intended for the commemoration of Rumi’s 800th birthday and has
given rise to many activities regarding the mystic’s appreciation in many countries as
well as in Turkey. Upon the designation by UNESCO, the three countries that Rumi
had lived in during his lifetime, Iran, Turkey and Afghanistan, will be holding special
programs commemorating the man and his philosophy.
It is an astonishing fact that, 800 years after he was born, Mevlana Rumi is the most
popular poet in the United States of America. The name Mevlana Celâleddin Rumi
stands for an ecstatic ﬂight into inﬁnite love.
The story of love must be heard from love itself
For like a mirror it is both voiceless and expressive.
He addressed all people, regardless of their faith or ethnic origin. He advocated unlimited tolerance, positive reasoning, goodness, charity and awareness through love.
Rumi is a celebrated poet and Suﬁ mystic who has gained acceptance worldwide, with
his liberal beliefs on religion and his beautiful poetry. He is known as Jalal al-Din Muhammad Rumi, or Celaladin Mehmet Rumi, or Mevlana. He was born in 1207 in the
city of Balkh in the north-eastern provinces of Persia. After ﬂeeing from Genghis Khan
and his armies, Rumi and his family moved around, until eventually settling in Konya,
Turkey. Rumi’s father headed the Dervish learning center until he died when Rumi
was just in his twenties, prompting the young poet to take up his father’s position.
His meetings with the mystic Dervish, Shams of Tabriz, were perhaps Rumi’s greatest
source of inspiration. Rumi and Shams developed a very close relationship, delving
deep into the spirit. Shams was sent to Damascus and was allegedly killed by students
of Rumi who were jealous of their close relationship. Rumi was grief-stricken by the
event and circled a pole, reciting poetry, which became the origin of the whirling dervishes. The whirling went on to represent a reaching out to and surrounding to God.
Rumi passed away on the 17th of December in 1273 and was buried beside his father
in Konya, Turkey. A tomb was built for the great Suﬁ poet and remains a sacred site
that is visited by visitors from every part of the world, from all walks of life.
Beyond our ideas of right-doing and wrong-doing, there is a ﬁeld. I’ll meet you there.
When the soul lies down in that grass, the world is too full to talk about. Ideas, language, even the phrase ‘each other’
doesn’t make sense any more.

Poetry
Divan-e-Shams: A compendium of poetry in praise of Shams in over 45,000 verses in
Farsi (Persian).
Mathnavi: Rumi’s most famous work in seven books and 24,660 couplets, in Farsi and
some Arabic. This work is also commonly referred to as the Persian Quoran.
Fihi ma Fihi: Introductory discourses on metaphysics.

Famous quotations by Rumi
• Remember, the entrance door to the sanctuary is inside you.
• What was said to the rose that made it open was said to me here in my chest.
• Load the ship and set out. No one knows for certain whether the vessel will sink or
reach the harbor. Cautious people say, ‘I’ll do nothing until I can be sure.’ Merchants
know better. If you do nothing, you lose. Don’t be one of those merchants who won’t
risk the ocean!
• In this world of trickery emptiness is what your heart wants.
• Christian, Jew, Muslim, shaman, Zoroastrian, stone, ground, mountain, river, each
has a secret way of being with the mystery, unique and not to be judged.
• In silence there is eloquence. Stop weaving and watch how the pattern improves.
• Hangovers come with love, yet love’s the cure for hangovers.

Separation from companions is unwise
Treading the path without light is unwise
If the throne and scepter have been your prize
Descent from prince to pauper is unwise.
For Beloved, the you in you is disguise
To focus on the you in you is unwise.
If once to heavenly abundance you rise
Desperation and impotence is unwise.
Hear the thief’s greedy and fearful cries
Fraudulent deception too is unwise.
Able-body, chains and shackles unties
Idleness of such a body is unwise.
Your foothold gone, your soul freely ﬂies
Wingless and featherless ﬂight is unwise;

Given wings, reach only for Godly skies
Flying away from God’s Will is unwise.
To you, phoenix, demise is mere lies
Phoenix running from ﬁre is unwise.
Live your life with arms wide open
Today is where your book begins
Feel the rain on your skin
No one else can feel it for you
Only you can let it in
No one else, no one else
Can speak the words on your lips
Drench yourself in words unspoken
Live your life with arms wide open
Today is where your book begins
The rest is still unwritten
The rest is still unwritten

Unwritten
By Natasha Bedingﬁeld
I am unwritten, can’t read my mind, I’m
undeﬁned
I’m just beginning, the pen’s in my hand,
ending unplanned
Staring at the blank page before you
Open up the dirty window
Let the sun illuminate the words that you
could not ﬁnd
Reaching for something in the distance
So close you can almost taste it
Release your inhibitions
Feel the rain on your skin
No one else can feel it for you
Only you can let it in
No one else, no one else
Can speak the words on your lips
Drench yourself in words unspoken
Live your life with arms wide open
Today is where your book begins
The rest is still unwritten
I break tradition, sometimes my tries, are
outside the lines
We’ve been conditioned to not make
mistakes, but I can’t live that way
Staring at the blank page before you
Open up the dirty window
Let the sun illuminate the words that you
could not ﬁnd
Reaching for something in the distance
So close you can almost taste it
Release your inhibitions
Feel the rain on your skin
No one else can feel it for you
Only you can let it in
No one else, no one else
Can speak the words on your lips

Drench yourself in words unspoken
Live your life with arms wide open
Today is where your book begins
Feel the rain on your skin
No one else can feel it for you
Only you can let it in
No one else, no one else
Can speak the words on your lips
Drench yourself in words unspoken
Live your life with arms wide open
Today is where your book begins
The rest is still unwritten
Staring at the blank page before you
Open up the dirty window
Let the sun illuminate the words that you
could not ﬁnd
Reaching for something in the distance
So close you can almost taste it
Release your inhibitions
Feel the rain on your skin
No one else can feel it for you
Only you can let it in
No one else, no one else
Can speak the words on your lips
Drench yourself in words unspoken
Live your life with arms wide open
Today is where your book begins
Feel the rain on your skin
No one else can feel it for you
Only you can let it in
No one else, no one else
Can speak the words on your lips
Drench yourself in words unspoken
Live your life with arms wide open
Today is where your book begins
The rest is still unwritten
The rest is still unwritten

Nobody’s around - let’s look deep inside:
• Few are those who see with their own eyes and feel with their own hearts.
• Be like a postage stamp. Stick to one thing until you get there.
• Do not go where the path may lead. Go instead where there is no path and
leave a trail.
• It is better to be defeated on principle than to win on lies.
• Not everything that is faced can be changed, but nothing can be changed
until it is faced.
• The best way to predict the future is to invent it.
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GATHA SECTION

Is the Religion of Zarathushtra Universal?

Autumn Festival of Mehregan
(Jashn-e-Mehregan)

By Bahram Deboo
This question has been put forth by many non-Zoroastrians - whether the religion of
Zarathushtra is universal. Before we proceed, we must differentiate it from the religious
universalism of a religion that claims the salvation of a soul only through its mediator.
Examples include Jesus, Buddha, Krishna, etc. What we are talking here is universality
which is deﬁned as the totality of all things. The Avestan word is Haurvatat while the
Sanskrit cognate is Sarvatat – ‘All That IS’ (Sarva, total and tat, that).
This is one of the Ahura Mazda’s attributes. The common thread at the cosmic level is the
Cosmos and at the human level, it is the Fravashi, the thread that runs through the soul
of each human being. Since each soul possesses the Essence of Divinity - the Fravashi is
thus universal and eternal.
Now we come to the deﬁnition of universal. According to Webster’s Dictionary, it means
of, for, or including all or the whole of something speciﬁed; not limited or restricted. A
universal religion is for all, has no location or time. It does not deﬁne race, color or nationality. It is unique for all who embrace it.
Historically, the religion of Zarathushtra was universal, as it is abundantly clear from the
Shah Name. Spiritually it is universal, as we learn from the Gathic passages. Zarathushtra
promulgated his Daena with his divine Manthras (divinely inspired thoughts) with persuasion and sweet tongue. We choose to be a follower of Zarathushtra after hearing his divine
teachings. I must mention one line from the Farvardin Yasht which says, ‘Henceforth the religion of Good Conscience of Mazda worshipping will spread seven continents of the earth.’
In this paper, instead of giving all the evidence and what has written by many scholars, the
author would like to give a resolution that was passed by the NorthAmerican Mobed Council an Association of Parsi Mobeds. At its 13th AGM (annual general meeting) in the year 2000,
it passed the following resolution unanimously, with one abstention. The resolution reads:
Parsi is a race.
Zoroastrianism is a religion.
The term ‘Parsi’ applies to the descendents of the original migrants who left Iran to settle
in India to preserve Zoroastrianism.
A ‘Parsi’ is a person born of both Parsi parents who has an inalienable right to practice
the Zoroastrian religion.
A ‘Zoroastrian’ is a person who believes and follows the teaching of Zoroaster.
It is recognized that ‘Zoroastrianism’ is a universal religion.
It is further recognized that a Zoroastrian is not necessarily a Parsee.
I do not believe we need further elucidation in this matter. Let us free the spirit of Zarathushtra so that the whole world will realize his beautiful ideals and teachings. Let us
have faith in our Ahura Mazda and Zarathushtra who are both our Ahu (Lord) and Ratu
(Spiritual Leader).
Reference for the resolution: Ervard Dr. Jehan Bagli, President, North American Mobed Council.

A beautiful prayer that says it all
By Bahram Deboo
This is a prayer that is to be recited after praying Khorshed and Mehr Niyaesh. Both
prayers are dedicated to the universal energy of the sun and divinity (celestial light) behind it. The prayer is in Avesta and called VISPA HUMATA.
1. Vispa Humata, Vispa Hukhta, Vispa Havershta Baodha-varshta.
2. Vispa Dushmata, Vispa Duzakhta, Vispa Duzvarshta Noit boadho-varshta.
3. Vispa Humata, Vispa Hukhta, Vispa Havershta Vahishtem Anghuim ashaeta.
4. Vispa Dushmata, Vispa Duzukhta, Vispa Duzvarshta Achishtem Anghuim Ashaeta
5. Vispanamcha Humatanam Hukhtanam Havareshtanam Vahishta Anghui; Aat hacha
chithrem ashaone. Ashem Vohu (1).

Translation:
1. All (that is) well-thought, all that is well-spoken and all that is well-done are created by
the awakened consciousness. Baodho means awakened consciousness. Well here means
good, pure and righteous. Vispa means all. In Sanskrit, it is Vishva.
2. All that is not well-thought, all that is not well-spoken and all that is not well-done are
not created by the awakened consciousness. Here ‘not well’ means bad or evil.
3. All that is well-thought, all that is well-spoken and all that is well-done bring about the
best existence. Here Vahsihtem anghuim means Baheshte barin. It leads all persons to the
best physical as well as spiritual existence.
4. All that is not well-thought, all that is not well-spoken and all that is not well-done
bring about the worst existence physically and spiritually.
5. All good thoughts, all good words and all good deeds bring the best existence which
the righteous people know it as such.

The name of Mehr is derived from the Avestan
word ‘Mithra”. Mithra is
a pre-Zoroastrian deity of
the Indo-European people.
Mitra (Mithra) is adorned in
many hymns of Rig Veda of
Hindus. His name is mentioned over 200 times. The
Sun is said to be the eye of
Mitra. It is associated with
another Vedic god Varuna
as Mitra-Varuna akin to
Mithra-Ahura in Avesta.

Mitra in Sanskrit and related languages mean ‘friend’.
Here I would like to draw your attention that Zarathushtra in Gathas ignored Mithra.
However, after Zarathushtra because of tolerance of religions by Persians and their
friendliness to the conquered nations, syncretism of old gods occurred and Yashts were
written to adore these gods. In the Avesta, the Mithraic hymns are found in Khorshed
niyaesh, Mehr niyaesh and Mehr Yasht. A short description of a hymn is as follows:
“ Mithra – The cosmic symbol of the divine eternal light, far ﬂung in the universe; progenitor of the creation, bounding all creations; just and equal shining over all and everything and the maintainer and sustainer of all forms of life. “
According to the Zoroastrian Fasli calendar, Mehrgan falls on ruz-e-Mehr (16th day),
Mah-e-Mehr which is October 2, 2 007. However, late Dr. Jivanji Modi, a Zoroastrian
scholar of great repute says Mehregan should fall on autumn equinox, the date this year
being September 23rd . Taquizadeh says that it’s a very old festival that was celebrated
by Iranians for 30 days almost like Nowruz as Mehrgan heralded the beginning of winter.
Persians celebrated in the Persian month of Bagayadi that corresponded to the seventh
Babylonian month Tishritu, the Babylonian sun god. But later it was celebrated according to the Zoroastrian calendar.
The worship of Baga-Mithra can be traced as far as the fourteenth century BCE. This
shows the antiquity of Mithra among the Indo-Iranian culture and history. Mithraism
spread to Rome, Greece and as far as England as the Roman Mithraic temple was found
in London. Some Parthian kings of Iran had their names after Mithra. The Parthian king
Mithradates VI was a very famous warrior who had the Romans on the run, and conquered The Roman kingdoms of Asia Minor. After the arival of Islam, Ummayad and
Abassid Khalifs started celebrating Mehrgan. Sultan Massood Ghaznavi who reigned
Iran in 11th century ACE celebrated Mehrgan on a grand scale reviving the old festival
among the hearts of Iranians. Kings in Iran received gifts from their Satraps and in
return they gave new clothes to the people.The symbol of Mehrgan is the lotus ﬂower
which conveys love, peace and friendship. At Persepolis, the lotus ﬂower is depicted
in many bas-reliefs and Cyrus the Great is represented as the king of kings holding the
lotus ﬂower. About 30 nations of the Persian Empire celebrated Mehrgan as the Autumn
Equinox.
The Julian calendar which was put in practice in 45 BCE and December 25th, was reckoned as the Winter Solstice and the Nativity of Mithra. Mithraism was popular among
the Roman aristocracy. Here Mithraism took a different from among Romans. In the
Mithraic grotto, a slave and king were on equal footing and addressed each other ‘brother’. However, it was not open to women—a factor responsible for replacing Mithraism
with Christianity. People celebrated December 25th as the birthday of the Supernal Light
and kindled lights all over, symbolizing the creative force. After the Romans became
Christians, because of its popularity among Christians as well as non-Christians, they
chose to celebrate the birthday of Christ on December 25th and the festival Epiphany on
January 6th.Important events that happened on Mehrgan;
1.It is believed that Ahura Mazda in one of the phases of creation that extended the
boundaries of the earth.
2. Ahura Mazda introduced the spiritual element ‘soul’ in the physical bodies.
3. Firdowsi writes in the Shahname (the book of kings), that Faredoon captured Zahak
and imprisoned him in Mt. Damavand on the last day of Mehrgan. People celebrated his
victory over the evil ruler. Thus, Mehrgan represents the victory of good over evil.
4. On the day of Mehrgan, Faredoon was crowned and people of Iran celebrated this
auspicious day in his honor.
5. Iranian kings wore their crowns in the shape of the Sun with a wheel in it. Every ray
of light is a living, vibrating ray sustaining this whole earth and the universe. The highest
spiritual achievement comes when the soul sees the light of God (Noor-e-Khoda). May
the divine principle of the eternal light shine upon the hearts of all human beings such
that it would bring warmth, love, friendship and happiness.
Ref:
1. Dr. Poordavood 2. Dr. Ali Jafarey.

3. Dr. Mirza

4. Sir J. G. Frazer and Henry Filmer.
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HUMANITY SECTION

Looking Within

Persian antiquities exhibited in Mexico
‘Iran, A Symbol of Paradise’, an exhibition of some 300 Persian historical relics,
is to be displayed in Portobello, Mexico.
Following critical acclaim and sell-out
crowds at the Anthropology Museum of
Mexico City last November, the head of
Iran’s Cultural Heritage, Handicrafts and
Tourism Organization, Esfandiar RahimMasha’i, announced that the exhibition
of Iran’s ancient civilization will move to
Portobello.

By Niaz Kasravi, Ph. D.
In a book, a friend of mine read of a story that she shared with me recently. It is worth
retelling.1
It is said the Shams-e Tabrizi once told Rumi a story of a deer that, all his life, searched
for a divine scent he remembered from his childhood days. He searched high and low, in
the deserts and by the seas, in the mountains and in the valleys, but he could not locate
the origin of this scent. One day, as he grazed in the forest he was attacked by a lion, who
tore into the deer’s stomach. At the last moment of his life, the deer realized the heavenly
scent he had been searching for all his life came from his own abdomen2. Shams goes
on to say that, in contrast, a skunk spends all his life trying to escape a bad odor that he
thinks is following him from some external source.
It is within each of ourselves that we can ﬁnd everything good and bad. Unfortunately,
we rarely recognize this. If we are like the skunk, we attribute all the negative things in
the world to something else, something outside of ourselves. If we are like the deer, we
fail to recognize that the beauty we see in the world actually resides within us.
This recognition is vital to our survival as human beings. Only when we take responsibility for everything good and bad in the world will we realize that the power to change
things for the better is in our hands. War, poverty, hatred, and intolerance exist because
they are byproducts of our human attributes. Fortunately, love, happiness, peace, and
tolerance also reside in our beings. Zarathushtra knew this well, when he chose to promote good thoughts, good words and good deeds in his life’s philosophy. Human beings
become great, not based on their abilities, but on their choices.
Fall is a time to celebrate Mehregan. In addition to commemorating the mythical victory
of Kaveh and Fereydoon over Zahak, and good over evil, Mehregan is the Persian festival of autumn. It is a time when, quite literally, our ancestors reaped what they sowed in
the ﬁelds. In taking a lesson from the deer and the skunk, this Fall we should considering
looking within ourselves. We are not as noble as some think, nor are we inherently evil.
Rather, we are a product of our choices. We may ﬁnally recognize that everything good
and bad that is happening around us is on us. We are merely reaping what we have sowed
– sometimes as individuals, sometimes as a society.
**********

1- This fable is described in a book by Saideh Ghods titled Kimia Khatoon, by Cheshmeh publishers, 1383.
2- Musk is a penetrating odor that is derived from the glad of a male musk deer. It is a popular perfume ﬁxative.

Artifacts date back to the pre-Islamic period up to the Qajar era (1787-1921 Common
Era), and these include metal objects from the Kalmankareh historic site in Lorestan
province, on loan from Iran's National Museum.

Manuscript J2 in Avestan
For students of Avestan, to read or download the CZC publications archive, please visit
www.czcjournal.org.
Please look for all kinds of great articles that answer most of your questions in Persian
and English.
***Attention all researchers, scholars and students of the Gathas of Zarathushtra. The
California Zoroastrian Center takes pleasure in providing to the community a part of
our precious ancient heritage, consisting of excerpts from the Manuscript J2 in Avestan,
which include the Yatha Ahu Vairyo prayer, the Ashem Vohu prayer, and the Gathas.
Please download the rare copy of The Yasnas - Excerpts from the Manuscript J2 from
http://www.czcjournal.org/manuscript.htm

I Believe

Scholarships

By John D. Rockefeller, Jr., inscribed at Rockefeller Center, New York City
I believe in the supreme worth of the individual and in his right to life, liberty, and the
pursuit of happiness.
I believe that every right implies a responsibility; every opportunity, an obligation; every
possession, a duty.
I believe that the law was made for man and not man for the law; that government is the
servant of the people and not their master.
I believe in the dignity of labor, whether with head or hand; that the world owes no man
a living but that it owes every man an opportunity to make a living.
I believe that thrift is essential to well-ordered living and that economy is a prime requisite
of a sound ﬁnancial structure, whether in government, business or personal affairs.
I believe that truth and justice are fundamental to an enduring social order.
I believe in the sacredness of a promise, that a man’s word should be as good as his bond;
that character -- not wealth or power or position -- is of supreme worth.
I believe that the rendering of useful service is the common duty of mankind and that only
in the purifying ﬁre of sacriﬁce is the dross of selﬁshness consumed and the greatness of
the human soul set free.
I believe that love is the greatest thing in the world; that it alone can overcome hate; that
right can and will triumph over might.

Did you know?
In 2003, the US Senate passed Resolution 210, ofﬁcially designating October as National Work and Family Month. The Resolution
says, ‘Supporting a balance between work and personal life is in the
best interest of national productivity

Dear All,
Per our previous announcement, we are pleased to announce the selection of four
Zoroastrian students to receive $5,000.00 each, for a total of $20,000.00 towards
their educational expenses. Our special thanks go to the Massiah Foundation for
their vision and foresight, the World Zoroastrian Organization and ERSF of the
UK for their full support and matching fund of US $10,000.00, and the many
Zoroastrian students who applied for these four scholarships across the US.
Each and every applicant will receive an individual recognition letter through the
mail and we invite all to participate in the public ceremony for handing out the
scholarship awards, which will take place this Fall at the California Zoroastrian
Center or some other appropriate place. Once the four winners have received
their personal acknowledgments, we will announce their names.
Committee Members:
Professor Nasrin Rahimieh, Maseeh Chair and Director of the Dr. Samuel M.
Jordan Center for Persian Studies and Culture, and Professor of Comparative
Literature at the University of California, Irvine.
Professor Soroosh Sorooshian, Distinguished Professor at the Department of
Civil and Environmental Engineering and Department of Earth System, Science
Director at the Center for Hydrometeorology and Remote Sensing (CHRS),The
Henry Samueli School of Engineering, University of California, Irvine.
Mr C. Nideffer, Director of Public Relations at the Massiah Foundation
Dr. Sohrab Salamatipour, Chair of the Council on Persian Culture.
Board of Trustees, California Zoroastrian Center .
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The Zoroastrian religion,
A philosophical religion
By JD Henneberry
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Vohu says: ‘Happiness is for the person who for the sake of god follows the path of
righteousness.’

A thought-provoking message

In song 4, stanza 6 of the Gathas, Zarathustra describes the religion as a thought-provoking message. This is exactly what the religion is, a thought-provoking message. It is not
a message that is easily thought and practiced.

Obtaining intellect and good thought
The religion before Zarathustra
The main religion of Zarathustra’s homeland before he
brought the good religion to mankind was a polytheistic
religion that worshiped many gods. In this religion, animal
sacriﬁce was encouraged, as well as the consumption of narcotics and an intoxicating beverage known as Hoama. The
religious leaders of this religion were corrupt, and legend has
it that they even tried to kill the Prophet Zarathustra at birth
by throwing him into a ﬁre and burning him.

The meaning of a philosophical religion
Many people deﬁne the Zoroastrian religion as a philosophical religion. Philosophy is
deﬁned as ‘the rational investigation of truths and principles of being, knowledge or
conduct’ (dictionary.com). Zoroastrians are encouraged to think for themselves about
what is right and what is wrong, to decide what is right and not be pressured by the
majority. Zarathustra himself often described the religion as a ‘thought-provoking message’ (Gathas, song 4, stanza 6). This concept dates back to the days of the Prophet
Zarathustra.

The reason Zarathustra began to think
At a very young age, the Prophet Zarathustra noticed corruption and wrong in the religion of his land. He knew that the sacriﬁces and corruption of the ‘holy’ men were
wrong. No one at the time had answers for the young Zarathustra, so he went into nature
by himself and meditated. This is one of the ﬁrst incidents of man looking for the truth
in an unbiased way. Looking for the truth in an unbiased way is one of the fundamental
aspects of the Zoroastrian religion.

Some fundamental views
One of the fundamental views of the Zoroastrian religion is that if one does the righteous
thing, they will be happy. It is to be considered that as humans we may be inclined to
take a biased view of occurrences or actions. This is where we must take Zarathustra’s
precedent of asking ourselves what is truly right. By making correct choices, we will be
granted happiness. A good example of this can be seen in the most common Zoroastrian
prayer, the Ashem Vohu. This prayer is:
Ashem vohu, vahishtam asti
Oshta asti, Oshta ahmai
Hyat ashai vahishtai ashem.
According to Mobed Firuz Azargoshash, this translates as:
Purity (righteousness or Asha) is the best gift.
It is happiness.
Happiness is for the person
Who for the sake of god
Follows the path of righteousness.

The meaning of the Ashem Vohu prayer
If one will notice the Ashem Vohu says that happiness is for the person who, for the sake
of god, follows the path of righteousness. So, one will be truly happy if they do the right
thing for the sake of god. On the other hand, one will not be happy if they do the wrong
thing. Another good example of this lies in the Gathas in song 4, stanza 6:
Ahmâi anghat vahishtem
Ýê môi vîdvâ vaocât haithîm
Mãthrem ýim haurvatâtô
Ashahyâ ameretâtascâ
Mazdâi avat xshathrem
Hyat hôi vohû vaxshat mananghâ.
Which translates as (http://www.zoroastrian.org/GathaSongs/song04.htm):
The best shall come to the wise person
who will propagate my true thought-provoking message.
It leads to righteousness
for wholeness and immortality.
Thus the dominion of the Wise One will,
through good mind, increase for him.
If one will notice it says the best shall come to the wise. In the Zoroastrian religion,
followers believe that to have good deeds and good words, one must ﬁrst have good
thoughts. So, if to be wise one must have good thoughts, then to be wise one must also
have righteous deeds. So I believe that this could translate to exactly what the Ashem

To choose the right path and to be able to think clearly, one must have good thought and
clear understanding. To ﬁnd out how to obtain good thoughts and understanding, we can
look into the Yatha Ahu Vaeryu prayer. This prayer is:
Yatha, Ahu. Vaeru, ata ratush,
Ashat chit, hacha,
Vang heosh, dazda manna ghu,
Sheyao tana nam, angeosh, Mazdae,
Khsa tremcha Ahurae, a, yim,
Dregbyu, dadat, vastarem.
According to Mobed Firuz Azargoshash, this translates as:
As the ruler of the Universe
Is absolute in His Will,
So is the spiritual teacher
Supreme through His purity (Asha).
The gift of Vohuman (ie good intellect, clear understanding and sharp memory)
Is for the person who fulﬁlls
The wishes of God.
Whoever helps the needy,
Shall receive authority from Ahura Mazda.
If one will notice in the second paragraph the prayer says, ‘The gift of Vohuman (ie good
intellect, clear understanding and sharp memory) is for the person who fulﬁlls the wishes
of god. What the prayer is saying, is that whoever lives their life for the sake of god will
have a clear understanding of the world and how things work; but he or she who lives
their life in evil will have a clouded view of life and they will not know the right path of
Ahura Mazda.

The advantages of a philosophical religion
There are many advantages to belonging to a philosophical religion such as Zoroastrianism. For one thing, the views of the people do not change with the religious leaders.
Zarathustra felt very passionate about this issue; in fact, the corruption of the religious
leaders was one of the reasons he began to think about the world. Zarathustra knew that
because religion was such a sensitive issue, people would follow their religious leaders because of fear, which makes it very easy to become corrupted. This is why in the
Zoroastrian religion no great emphasis is put on a single religious leader but rather on
the thoughts and actions of the people. When the shift of focus is put on the people’s
thoughts and beliefs, rather than the beliefs of one individual, such as a pope or an ayatollah, the religion is much less prone to corruption. When belonging to a philosophical
religion, one does not ask another person essential questions about life; rather, he or she
asks themselves.

Depending on religious leaders
There are many reasons why people follow religious leaders, rather than trying to decide
for themselves what is right and wrong. The thought that religious leaders are closer to
god than non-religious leaders is common among people. This is not accepted in the
Zoroastrian religion and was, in fact, heavily discouraged by Zarathustra. Humans, from
the beginning of time, have been dependent on many things such as rivers or even cell
phones. When people are insecure they want to be told what is right and wrong, and want
to be dependent on someone to tell them what is right and wrong. Zarathustra tells us this
is wrong and encourages us to be dependent upon ourselves and Ahura Mazda to ﬁnd out
what is right and wrong.

The disadvantages of a philosophical religion
There is only one disadvantage of belonging to a philosophical religion that I can think
of, and that is you must be strong. There will not be a person telling you that an act or
action is against your religion or is not sanctioned by the leaders. All that a Zoroastrian
is armed with is their mind, love for Ahura Mazda, and the Gathas/prayers of Zarathustra. This however can be thought of as an advantage. The advantage is that you will be
strong. Beliefs of Zoroastrians do not shatter when their religious leader goes away. They
are eternally armed with their religion.

Conclusion
In conclusion I would like to say that the Zoroastrian religion is truly a philosophical
religion. It is only as strong as the believer. Every day a follower practices the religion
with good thoughts, words and deeds. It is a religion to be practiced and thought about.
It can be a dying or thriving religion, and the choice is in the actions of each person who
chooses to follow the religion.

12

HISTORY & CULTURE

The names and origin
of the Iranian months
The names of the twelve Persian months are taken from the ancient Zoroastrian texts.
The ﬁrst six are the Amesha Spenta. These names represent six important abstract concepts in Zoroastrian Philosophy. These terms relate to philosophy of mind, ethics, universal realities and social justice.
Vohu Manah (Bahman) means good mind, the capacity which enables the mind to distinguish between right and wrong.
Asha Vahishta (Ordibehesht) means best righteousness (Behtarin Rasty). Asha has many
meanings - righteousness, truth, and purity are only some of the commonly used ones.
Aramaiti (Esphand/Espandarmaz) means peace and serenity in the mental state.
Khashtra Vairya (Shahrevar) means the good state of health and being. This is a direct
result of peace of mind.
Haurvatat (Khordad) means perfection and wholeness.
Ameretat (Amordad) represents immortality. These abstract principals are immortal, and
they are also different aspects of Ahura Mazda’s (the Zoroastrian God’s) attributes. One
of their functions is to transfer these attributes to humans. This is so that a person can
have noble purpose.
Azar (Atar/Adur) is ﬁre. It symbolizes mental faculty, bright mind and enlightenment.
Aban is Avestan ‘Apas’, ‘Api’ in Middle Persian and ‘Ap’ in Phalavi. It means water
(Aub, in Modern Persian). For Zoroastrians, nature and man’s environment must not get
polluted.
Mehr, or Mihr, is Mithra in Avestan. The angle of covenants, loyalty, friendship and love.
Today Mehr in modern Iranian languages mostly means, love, kindness and compassion.
Ancient Greeks identiﬁed him with Apollo.
Tiri, Tir (Tishtrya), is associated with the planet Mercury. It means the swift one and
protects rain. In Persian-Islamic mythology Tir is lord of the scribe (Setareh Dabir).
Farvardin (Farevashi or Forouhars) are the guardian angels created by Ahura Mazda to
protect living beings after the material world (Geety) was created. These are protectors
of humans from birth to death. The word has become synonymous with fereshteh (angel)
in modern Persia. Farvardin is the descent of Farevashi onto the earth in order to guide
and help their human counterparts. It also means ‘Farr e Din’, glory of religious consciousness. A major festival celebrating departed souls, it was changed into celebrating
guardian angels coming to earth before the start of the New Year. Farvardegan is ‘Jashn
e Farevashi’ and it still celebrated by Zoroastrians today.
Day (dadar) means creator (Afaridegar). The whole month was dedicated to Ahura Mazda. The eighth, ﬁfteenth and twenty-third of every month were also called ‘Day’. The
ﬁrst day of this month was celebrated as ‘Khoram Ruz’, a feast of charity, during which
people were expected to be charitable and help others.
The ancient names of these twelve months have survived in the Persian calendar. The importance of following and practicing these divine attributes becomes a part of a person’s
monthly commitment to good thoughts, good words and good deeds.
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700 historic and prehistoric sites
identiﬁed in Sistan Plain
In pursuing research activities in Sistan Plain, the archaeological team of Sistan va Baluchestan University has succeeded in identifying more than 700 historic and prehistoric
sites in this part of Sistan va Baluchestan province. Since the excavations in Sistan Plain
have not been wrapped up yet, Rasoul Mousavi Haji, one of the heads of the archaeological team, believes it is possible they’ll ﬁnd more historical sites in the area.
Although the discovery of a large number of prehistoric sites sheds light on the importance of this area during very ancient times, we have also succeeded in identifying
a number of historical sites dating back to the post Achaemenid period (330-248) and
Parthian dynasty (248 BCE-224 CE) for the ﬁrst time in this area. A number of historical
sites belonging to the 12th to 15th centuries CE have been also identiﬁed in the region,
which were never seen before,’ said Mousavi to the Persian service of CHN.
The archaeological team has also succeeded in identifying historical sites dating back
to the Achaemenid (550-330 BCE) and Sassanian (224-651 CE) dynastic eras in the
region. Regarding the tracing of civilization, cultural, and artistic evidence in the region,
Mousavi Haji explained: ‘The identifying of historical evidence which is as old as the
Burnt City is among the most prominent achievements of these archaeological activities in Sistan Plain. These areas enjoyed industrial centers, and we have also discovered
a large number of decorative semi-precious gems such as lapis and opal.’ These new
discoveries bring to light that the industry of using ornamental gems was not limited to
the Burnt City (Shahr-e Sukhteh), and that the satellite hills of this prehistoric city also
enjoyed similar industrial activity.
Mousavi Haji further explained about the discovery of a unique piece of earthenware
with the design of a human being, in one of the prehistoric sites contemporary with the
Burnt City, which had never before been seen in Burnt City and its satellite sites.
According to Mousavi, recent research shows that the number of prehistoric and historical sites in Sistan Plain must have surpassed what was previously assumed, and each
six kilometers of the plain must have contained one historic site. Prior to this, it was
supposed that each 10 kilometers must have hidden a historical site. Archaeological excavations have been started by a team of archaeologists in 22 areas of Sistan Plain and
divided into two phases.
According to Mehrafarin, one of the other heads of the team, the discovery of more than
700 historic and prehistoric sites was the result of archaeological efforts during the ﬁrst
phase of activities. All information in this research project is due to be gathered and categorized in the archaeological atlas of Sistan va Baluchestan province.
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Xenophon’s Cyrus the Great:
The Arts of Leadership and War

Endangered tomb
of Xerxes the Great

Edited by Larry Hedrick
Just over one hundred years ago, an English translation of Xenophon’s Cyrus the Great was published. It gave English-speaking readers a chance
to read the partly ﬁctional history of Cyrus the
Great’s military campaigns through the eyes of
the ancient Greek historian. Xenophon was born
around one hundred years after Cyrus died, so
much of what he wrote may have been hearsay.
However the book has been considered a classic
for centuries now.
This more recent edition, edited by Larry Hedrick,
is a much more accessible account of the work of
one of history’s most successful leaders – the man
who founded and expanded the Persian Empire,
conquered Babylon, freed thousands of Jews from
captivity, and wrote the world’s ﬁrst human rights
charter.
Larry Hedrick has adopted a fresher style in his
translation of the works, creating a more contemporary Cyrus who will bring the wisdom and extraordinary achievements of the great
Persian leader to people today.

An American’s burial in Iran
Iranian state broadcasting recently announced that President Mahmoud Ahmadinejad
will honor the request of an American scholar to be buried in Isfahan when he dies.
The scholar in question, Richard Nelson Frye, 87, is professor emeritus of Iranian and
Central Asian studies at Harvard University. The professor ﬁrst visited the country during
World War II when he worked for the US Ofﬁce of Strategic Services (now the Central
Intelligence Agency). He would like to be buried in the city of Isfahan near the burial site
of Arthur Pope, his mentor and predecessor as director of the Asia Institute in Shiraz.
His request, he says, dates back to the time of the Shah, and he has made it to all leaders
since, but with no success. His most recent letter read: ‘I ask the Iranian president to allow my burial in the beautiful city of Isfahan to prove the unbreakable link between the
honorable Iranian and American nations.’
Frye will not be the ﬁrst US citizen to be buried in Iran. American teacher Howard Conklin Baskerville is considered a martyr for his participation in Iran’s 1906 Constitutional
Revolution. He was shot and killed three years later trying to break a siege of Tabriz, and
that is where he is now buried. The city’s museum also contains a sculpture of Baskerville.
‘It’s been a long process and ﬁnally they have come through,’ Frye told the Associated
Press. Not that the professor is in any real hurry. ‘I feel like I am in good health.’

The world’s most polluted places
US environmental group, The Blacksmith Institute, has just released a list of what it
considers to be the world’s most polluted places. The review, ﬁrst issued last year, lists
the sites in alphabetical order as follows:
Sumgayit, Azerbaijan: potentially 275,000 affected
Linfen, China: potentially 3 million affected
Tianying, China: potentially 140,000 affected
Sukinda, India: potentially 2.6 million affected
Vapi, India: potentially 71,000 affected
La Oroya, Peru: potentially 35,000 affected
Dzerzhinsk, Russia: potentially 300,000 affected
Norilsk, Russia: potentially 134,000 affected
Chernobyl, Ukraine: potentially 5.5 million affected
Kabwe, Zambia: potentially 255,000 affected
According to the report, an estimated 12 million people have been affected by this severe
pollution, with chronic disease and premature death caused in the main by chemical,
metal and mining industries. In Sukinda, India, 12 mines were operating without environmental controls and, as a result, dangerous chemicals were leaching into the water
supply. In Sumgayit, Azerbaijan, cancer rates were 51% higher than the national average.
New on the list this year was Tianying in China, where local people are at risk of lead
poisoning from a lead production facility based there.
Richard Fuller, The Blacksmith Institute’s director, issued this stern warning: ‘The fact
of the matter is that children are sick and dying in these polluted places, and it’s not
rocket science to ﬁx them. This year, there has been more focus on pollution in the media, but there has been little action in terms of new funding or programmes. We all need
to step up to the plate and get moving.’

By Soudabeh Sadigh, CHN Foreign Desk
Recently news about the proposed construction of the Isfahan-Shiraz railway in the vicinity of the Naqsh-e Rostam historical site has become a matter of controversy, raising
a lot of concern among cultural heritage experts who are worried about the negative
consequences of this project on Naqsh-e Rostam.
Based on existing evidence such as the cracks which exist on the body of Xerxes’ tomb
and the other tombs in Naqsh-e Rostam, and the close distance of the proposed IsfahanShiraz railway to this historic site, experts give a strong possibility that the rumbling of
the trains would break the tomb of Xerxes into two halves.
In a one-day seminar ‘Endangered Naqsh-e Rostam’ held in mid-September and attended
by cultural heritage experts and archeologists, Mohammad Taghi Atayi, archeologist and
expert at the Pars-e Pasargadae Research Center, warned about this unpleasant fact and
presented a number of pictures as evidence.
‘Most probably,’ he said, ‘the constructors of this tomb were aware about the existence
of these cracks on the body of the mountain during ancient times, which is why they devised a method to prevent the penetration of water into the tomb by directing rain water
into a pool through a canal above Xerxes tomb. However, today this pool has been ﬁlled
up. Therefore rain water has entered into the cracks and widened them.’
This fact brings to light the negative potential of the rail construction on these cracks.
The jolts caused by the train could worsen the situation of the tomb, turning the site into
a cultural heritage disaster.
Cultural heritage experts strongly believe that construction of the railway in Naqsh-e
Rostam would pose irrecoverable damages to this historical site. It would also reduce
the chances of Naqsh-e Rostam’s world registration with UNESCO to zero. The Pars-e
Pasargadae Research Center is determined to prepare the ground for registering Naqshe Rostam on the list of UNESCO’s World Heritage Sites, as an annex of the Persepolis
World Heritage Site.
The Iranian Ministry of Road and Transportation has ofﬁcially been ordered to change
the path of the railway connecting Isfahan to Fars in an attempt to save the site. One of
the solutions which have been proposed by Pars-e Pasargadae experts for saving the cultural landscape of this Achaemenid site is to construct a six-kilometer-long tunnel from
Sivand to Shoul village and direct the train through the tunnel.
Naqsh-e Rostam is an archeological site located about three kilometers northwest of
Persepolis in Iran’s Fars province. It contains seven tombs which belong to Achaemenid
kings. In addition to tombs, there are also seven gigantic rock carvings below the tombs,
belonging to Sassanian kings.

Frances Harrison is moving on

after three years as the BBC correspondent in Tehran
By Frances Harrison
The other night I was at a private party, and two young Iranian women performed a song
about a bird. It was indescribably sad and beautiful and had many of the women in the
audience in tears. Women are not allowed to sing in public in Iran - it is considered unIslamic for men to hear them.
These women - who in today’s Iran can only perform in houses of friends - sang about
a bird, a crane, whose wings had been clipped and whose mouth had been covered. It
was a poetic symbol of censorship and the restrictions imposed on women. It moved the
audience far more than any feminist speech or political agitation because it drew on their
tradition and the Iranian love of poetry.
Persian culture survives
Yes, some of the women may be covered from top-to-toe in black, but do not think that
every woman who is covered up like that is submissive and docile - they wield huge
power behind the scenes, often controlling the family ﬁnances. At home Iranians are so
courteous that it overwhelms foreigners until they get used to the ritual exchange of politesse that is rather beautiful to observe in action when done by a true professional.
The younger generation may eat pizzas and burgers and listen to rap music, but they still
have a deep respect for Persian food, music, poetry and the language itself. Of course,
three years in Iran has brainwashed me.
I do believe that Iranians cook rice better than anyone else in the world, that Iranian
women are the most beautiful in the world, and that the roses smell sweeter.
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U-N-I-TTY
TBy Tehran Ghasri
The beaches were a
little less full this Labor Day weekend, as
many people attended
and participated in the
5th Zarathushti Unity
Cup. For many of us
it was our ﬁrst Unity
Cup experience. The
Zarathushti Unity Cup
is a bi-annual soccer
tournament that began
ten years ago in California. Held every two
years and going handin-hand with the Zarathushti Games, the
Unity Cup has became
a very competitive and
well respected sporting event, fulﬁlling the

soccer needs of Zoroastrians everywhere.
This year players came from as far as Germany and Australia to participate. The ﬁeld
was ﬁlled with players as well as their hopes of winning ﬁrst place. Excitement dripped
on the ﬁeld like sweat with the possibility of dethroning the three-time champions, the
Eshghi Boys, and winning gold.
This year the teams were numerous and more skilled than ever. The 6 Amigos and The
Underdogs had been practicing all summer long. Team Verahram was made of brothers
and cousins who had been playing together their whole lives. The best-dressed team
Arizona Sun was ready to play even after a long road trip. They had even brought their
own fans (and not just ones to cool down with.). Azad stayed cool in the hot summer sun.
The Orange County Stars could taste the championship trophies while Yasna literally had
them in their hands as they helped set up.
Some of the games remained
close right up to the end.
Sweat, tears, and struggle
were all laid on the ﬁeld. The
goalkeepers had their hands
full with scoring attempts
coming from all sides. The
teams remained neck-andneck up to the very end.
After two days of fun in the
sun, as teams left their hearts,
souls, and lungs every now
and then, on the ﬁeld the
Eshghi boys with their solid
team play and game tactics
prevailed again, keeping the
number one spot. Team Pe-
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dram came in a very close second. Followed by Arizona Sun in third.
A very sentimental side note. Team Pedram was named in memory of an athlete at the
last Unity Cup event and a member of the Zoroastrian community who passed away from
cancer last year. This show of camaraderie and respect should not go unnoticed.
The most electrifying of the games consisted of teams whose members were not over
the age of 15. This year’s Zarathushti Unity Cup hosted three ‘kids’ teams, though they
all played and acted as grown-ups. The ‘kids’ were truly the highlight of sportsmanship
and show. With three full teams referred to as simply Team 1, Team 2, and Team 3, the
‘Kids’ were the most impressive by staying the most true to the Zarathushti principles
and standards. Team 1 consisted of Kamilia Nosrat, Vista Farkhondeh, Kamron Nosrat,
Vishtasb Farkhondeh, and Pedram Ghaibi, all amazing kickers.
Team 2’s roster consisted of Armaity Nasrabadi, Omid Partovi, Ryeka Namiri, and Nikan
Namiri, who played great defense. Team 3 members Asha Ezzati, Shayan Ezzati, Parsa
Ariane, Ramtin Toranji, and Kourosh Ariane had great team dynamics. In the end Team
2 won ﬁrst place. But honestly they were all winners.
The games’ MVP Shahin Bhaghwagar was evidently the most skilled player on the ﬁeld,
taking his team the Underdogs as far as they could go. Showing true character and named
for the Sportsmanship Award was Sherwin Bakhtiari who displayed true valor and honor
representing team
Niroo.
To allow the players much needed
relaxation, Saturday night was a
gala event at the
Ayres Hotel. With
a Black & White
theme
(Sefeed
o Siyah), everyone looked magniﬁcent as they
enjoyed dinner,
dancing, and the
music of DJ Ramin late into the
night. Long-time
friends met up
with family members and other
friends, people mingled, met, and danced the night away.
Even though soccer was the main show at the 5th Zarathushti Unity Cup, this event was
about much, much more. It was very impressive to see the non-players come out and
support not only their favorite teams but the Zoroastrian community. The point of the
Zarathushti Unity Cup is soccer, but the goal is to bring together the community and
truly increase UNITY. The idea of a Zoroastrian identity is heartfelt at all these events.
It is great to see the adults participate but even more fulﬁlling to see our future in the
children.
I appreciate the parents who take the time and effort to ensure their children’s sense of
pride and community. I would like to personally thank the Zoroastrian Sports Committee
for putting on these events of kinship and cooperation. Thank you also to all of our 50+
volunteers, and our generous sponsors. Please support the ZSC with time, commitment,
and donations. Every little bit counts and these events could not happen without your
help. Congratulations to everyone who came out in support. I look forward to the 11th
Zarathushti Games on the 4th of July weekend 2008 in San Diego, CA.
See you all next year!

To view pictures and the results from the 5th Zarathushti Unity Cup please visit:
http://www.zathletics.com/
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