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ﻧﺸﺮﻳﻪ ﻣﺮﻛﺰ ﺯﺭﺗﺸﺘﻴﺎﻥ ﻛﺎﻟﻴﻔﺮﻧﻴﺎ

ﺩﺭ ﺍﻳﻦ ﺷﻤﺎﺭﻩ :

ﺟﺸﻦ ﻧﻮﺭﻭﺯ ﻓﺮﺧﻨﺪﻩ ﺑﺎﺩ

ﺷﺸﻢ ﻓﺮﻭﺭﺩﻳﻦ ﺧﺠﺴﺘﻪ ﺑﺎﺩ

ﺯﺑﺎﻥ ﭘﺎﺭﺳﻰ

ﺑﺎﺯﻣﺎﻧﺪﻩ ﻫﺎﻯ ﻓﺮﻫﻨﮕﻰ

ﻳﺎﺯﺩﻫﻤﻴﻦ ﺩﻭﺭﻩ ﺑﺎﺯﻳﻬﺎﻯ ﻭﺭﺯﺷﻰ ﺯﺭﺗﺸﺘﻴﺎﻥ

ﻣﺎﻫﻨﺎﻣﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ -ﺷﻤﺎﺭﻩ  - 9ﺑﻬﺎﺭ  3746ﺯﺭﺗﺸﺘﻰ

ﻣﺎﻫﻨﺎﻣﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ
ﻳﺎﺩﺩﺍﺷﺖ ﺳﺮﺩﺑﻴﺮ
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ﺳﺨﻦ ﻧﺨﺴﺖ

ﻧﻮﺭﻭﺯ
ﺗﻮﺭﺍﻥ ﺷﻬﺮﻳﺎﺭﻯ )ﺑﻬﺮﺍﻣﻰ(

• ﻓﺮﻫﻨﮕﻰ ،ﺩﻳﻨﻰ ،ﺧﺒﺮﻯ ،ﺍﺟﺘﻤﺎﻋﻰ،
ﭘﮋﻭﻫﺸﻰ ،ﺍﺩﺑﻰ
ﺮﺍﺑﺮ ﺑﺎ 1387
• ﺑﻬﺎﺭ  3746ﺩﻳﻨﻰ ﺯﺭﺗﺸﺘﻰ ﺑﺮﺍﺑﺮ
ﺧﻮﺭﺷﻴﺪﻯ ﺑﺮﺍﺑﺮ ﺑﺎ  2008ﺗﺮﺳﺎﻳﻰ
• ﺷﻤﺎﺭﻩ ﻧﻬﻢ ،ﺗﻴﺮﺍژ  6ﻫﺰﺍﺭ ﻧﺴﺨﻪ
• ﺳﺮﺩﺑﻴﺮ :ﻣﻬﺮﺩﺍﺩ ﻣﺎﻧﺪﮔﺎﺭﻯ
• ﺯﻳﺮ ﻧﻈﺮ:
ﮔﺮﻭﻩ ﺍﻧﺘﺸﺎﺭ ﻣﺮﻛﺰ ﺯﺭﺗﺸﺘﻴﺎﻥ ﻛﺎﻟﻴﻔﺮﻧﻴﺎ ﻭ ﺑﺎ
ﻫﻤﻜﺎﺭﻯ ﺍﻧﺠﻤﻦ ﻣﺪﻳﺮﺍﻥ:
ﺍﺭﺩﺷﻴﺮ ﺑﺎﻏﺨﺎﻧﻴﺎﻥ ،ﻛﺎﻭﻩ ﺑﻬﻰ ﺯﺍﺩﻩ ،ﮔﻮﺩﺭﺯ
ﺑﺨﺘﻴﺎﺭﻯ ،ﺳﻬﺮﺍﺏ ﺧﺴﺮﻭﻳﺎﻧﻰ ،ﻫﻮﺷﻨﮓ ﻓﺮﻫﻤﻨﺪ،
ﻓﺮﺷﻴﺪ ﻧﻤﻴﺮﺍﻧﻴﺎﻥ
• ﺗﺮﺗﻴﺐ ﺍﻧﺘﺸﺎﺭ :ﻫﻢ ﺍﻛﻨﻮﻥ ﻫﺮ ﺳﻪ ﻣﺎﻩ ﻳﻜﺒﺎﺭ
• ﺭﺍﻳﺎﻧﻪ :ﺭﺍﻣﻴﻦ ﺷﻬﺮﻳﺎﺭﻯ
• ﺗﺎﻳﭗ ﻭ ﺻﻔﺤﻪ ﺑﻨﺪﻯ ﺍﺯ  :ﺣﺴﻦ ﻋﻠﻴﺰﺍﺩﻩ
• ﭼﺎپ LA WEB PRESS :
• ﭘﺨﺶ ﺍﺯ  :ﻭﺍﻫﻴﻚ ﺁﺑﻜﺎﺭﻳﺎﻥ
• ﻫﻤﻜﺎﺭﺍﻥ ﮔﺮﻭﻩ ﺍﻧﺘﺸﺎﺭ:
ﺷﻬﺮﻭﺯ ﺍﺵ ،ﻣﻮﺑﺪ ﺑﻬﺮﺍﻡ ﺩﺑﻮ ،ﺁﺭﻣﻴﺘﺎ ﺩﻻﻝ ،ﺩﻛﺘﺮ
ﻧﻴﺎﺯ ﻛﺴﺮﻭﻯ  ،ﺩﻛﺘﺮ ﺯﺭﺗﺸﺖ ﺁﺯﺍﺩﻯ ،ﻣﻬﺮﺩﺍﺩ
ﻣﺎﻧﺪﮔﺎﺭﻯ ،ﺷﺎﻩ ﺑﻬﺮﺍﻡ ﭘﻮﻻﺩ ﺯﻧﺪﻯ ،ﻣﻬﺰﺍﺩ
ﺷﻬﺮﻳﺎﺭﻯ ،ﻣﻮﺑﺪ ﻛﺎﻣﺮﺍﻥ ﺟﻤﺸﻴﺪﻯ
•ﺩﻳﮕﺮ ﻫﻤﻜﺎﺭﺍﻥ ﻛﻪ ﻣﺎ ﺭﺍ ﺩﺭ ﺍﻳﻦ ﺷﻤﺎﺭﻩ ﻳﺎﺭﻯ ﺩﺍﺩﻧﺪ:
ﺗﻮﺭﺍﻥ ﺑﻬﺮﺍﻣﻰ ﺷﻬﺮﻳﺎﺭﻯ،ﻣﻮﺑﺪ ﺩﻛﺘﺮ ﺭﺳﺘﻢ
ﻭﺣﻴﺪﻯ ،ﻣﻮﺑﺪ ﺩﻛﺘﺮ ﺷﻬﺮﻳﺎﺭ ﺑﺎﻧﻜﻰ،ﺧﺪﺍﺩﺍﺩ
ﻰ،ﺧﺪﺍﺩﺍﺩ
ﺧﺪﺍﺑﺨﺸﻰ،ﺩﻛﺘﺮ ﺑﺮﺯﻭ ﻧﺠﻤﻰ ،ﺩﻛﺘﺮ ﺧﺪﺍﻳﺎﺭ
ﺩﻳﻨﻴﺎﺭﻯ
• ﻣﺎﻫﻨﺎﻣﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ ﻭﺍﺑﺴﺘﻪ ﺑﻪ ﻣﺮﻛﺰ ﺯﺭﺗﺸﺘﻴﺎﻥ
ﻛﺎﻟﻴﻔﺮﻧﻴﺎ ﺍﺯ ﻫﻤﻪ ﻯ ﻧﻮﻳﺴﻨﺪﮔﺎﻥ ﻧﻮﺷﺘﺎﺭ ﻣﻰ ﭘﺬﻳﺮﺩ.
ﻧﻮﺷﺘﺎﺭﻫﺎ ﻣﻰ ﺑﺎﻳﺪ ﺑﺎ ﺧﻂ ﺧﻮﺍﻧﺎ ﻧﻮﺷﺘﻪ ﺷﺪﻩ ﺑﺎﺷﺪ.
• ﻧﻮﺷﺘﺎﺭﻫﺎ
•ﮔﺮﻭﻩ ﺍﻧﺘﺸﺎﺭﺍﺕ ﺩﺭ ﻭﻳﺮﺍﻳﺶ ﻭ ﻛﻮﺗﺎﻩ ﻛﺮﺩﻥ
ﻧﻮﺷﺘﻪ ﻫﺎ ﺁﺯﺍﺩ ﺍﺳﺖ ﻭ ﻧﻮﺷﺘﺎﺭﻫﺎﻯ ﺭﺳﻴﺪﻩ
ﺑﺎﺯﮔﺮﺩﺍﻧﺪﻩ ﻧﻤﻰ ﺷﻮﻧﺪ.
• ﻧﮕﺮﻫﺎ ﻭ ﭘﻴﺸﻨﻬﺎﺩﻫﺎﻯ ﻧﻮﻳﺴﻨﺪﮔﺎﻥ ﺩﺭ ﻧﻮﺷﺘﻪ ﻫﺎ
ﺭﺍﻯ ﻭ ﻧﮕﺮ ﻣﺎﻫﻨﺎﻣﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ ﻭ ﻳﺎ ﻣﺮﻛﺰ
ﺯﺭﺗﺸﺘﻴﺎﻥ ﻧﻤﻰ ﺑﺎﺷﺪ.
• ﺑﺎ ﻳﺎﺭﻯ ﻭ ﺳﭙﺎﺱ ﺍﺯ ﺳﺎﻳﺖ ﻫﺎﻯ:
CZC.org
Oshihan.org
Amordad.net
Kniknam.com

ﻣﺮﻛﺰ ﺯﺭﺗﺸﺘﻴﺎﻥ ﻛﺎﻟﻴﻔﺮﻧﻴﺎ ﺍﺯ ﺷﻤﺎ ﺩﺭﺧﻮﺍﺳﺖ
ﻣﻰ ﻛﻨﺪ ﻛﻪ ﻧﻮﺷﺘﺎﺭ ﻫﺎ ،ﻓﺮﺗﻮﺭﻫﺎ )ﻋﻜﺲ
ﻫﺎ( ﻭ ﭘﻴﺸﻨﻬﺎﺩ ﻫﺎﻯ ﺧﻮﺩ ﺭﺍ ﺑﻪ ﻧﺸﺎﻧﻰ
 info@czcJournal.orgﺑﺮﺍﻯ ﻣﺮﻛﺰ
ﺑﻔﺮﺳﺘﻴﺪ .ﻓﺮﺗﻮﺭﻫﺎﻯ ﺑﺮﮔﺰﻳﺪﻩ ﺑﺎ ﻧﺎﻡ ﻓﺮﺳﺘﻨﺪﻩ
ﭼﺎپ ﺧﻮﺍﻫﺪ ﺷﺪ.
ﺩﺭ ﺗﺎﺭﻧﻤﺎﻯ www.czcJournal.org

ﻣﻰ ﺗﻮﺍﻧﻴﺪ ﻧﺸﺮﻳﻪ ﻫﺎﻯ ﻣﺮﻛﺰ ﺯﺭﺗﺸﺘﻴﺎﻥ ﻛﺎﻟﻴﻔﺮﻧﻴﺎ
ﺭﺍ ﺑﺒﻴﻨﻴﺪ.

ﺟﺸﻦ ﻧﻮﺭﻭﺯ ﺍﺯ ﺑﺮﺟﺴﺘﻪ ﺗﺮﻳﻦ ﻭ ﺑﺎ ﺷﻜﻮﻩ ﺗﺮﻳﻦ ﻭ ﺯﻳﺒﺎﺗﺮﻳﻦ ﺁﻳﻴﻨﻰ ﺍﺳﺖ ﻛﻪ ﺍﺯ ﺁﻏﺎﺯ ﺗﺎﺭﻳﺦ ﺗﺎ ﺍﻣﺮﻭﺯ
ﺑﺮﺟﺎﻯ ﻣﺎﻧﺪﻩ ﺍﺳﺖ .ﻣﺎ ﺍﻳﺮﺍﻧﻴﺎﻥ ﺍﺯ ﺩﻳﺮ ﺑﺎﺯ ﺟﺸﻦ ﻫﺎﻯ ﺑﺴﻴﺎﺭ ﺩﺍﺷﺘﻪ ﺍﻳﻢ ﺟﺸﻦ ﻫﺎﻳﻰ ﭘﺮ ﺍﺯ ﺷﺎﺩﻯ .ﺷﺎﻫﺎﻥ
ﺍﻧﺪﻳﺸﻤﻨﺪ ﻛﻪ ﻫﻤﻴﺸﻪ ﻓﺮﺍﺭﻭﻯ ﺯﻣﺎﻥ ﺭﺍ ﻣﻰ ﺩﻳﺪﻧﺪ ﺧﻮﺍﺳﺘﺎﺭ ﺷﺎﺩﻯ ﺑﻮﺩﻧﺪ .ﺩﺍﺭﻳﻮﺵ ﺷﺎﻩ ﺑﺮﺍﻯ ﻣﺮﺩﻣﺎﻧﺶ
ﺷﺎﺩﻯ ﻣﻰ ﺧﻮﺍﺳﺖ.
ﻧﻮﺭﻭﺯ ﻳﺎ ﺍﻭﺭﻣﺰﺩ ﺭﻭﺯ ﻧﺨﺴﺘﻴﻦ ﺭﻭﺯ ﻣﺎﻩ ﻓﺮﻭﺭﺩﻳﻦ ﺍﺳﺖ .ﻣﻰ ﺩﺍﻧﻴﻢ ﻛﻛﻪﻪ ﻫﺨﺎﻣﻨﺸﻴﺎﻥ ﻧﻮﺭﻭﺯ ﺭﺍ ﺑﺎ ﺷﻜﻮﻩ
ﺑﺮﮔﺰﺍﺭ ﻣﻰ ﻛﺮﺩﻧﺪ ﻭ ﺑﺮ ﺁﻥ ﺍﺭﺝ ﺑﺴﻴﺎﺭ ﻣﻰ ﻧﻬﺎﺩﻧﺪ .ﺍﻣﺎ ﭘﻴﺶ ﺍﺯ ﺁﻧﺎﻥ ﻧﻴﺰ ﻧﻮﺭﻭﺯ ﺑﺮﭘﺎ ﻣﻰ ﺷﺪﻩ ﺍﺳﺖ.
ﻧﻮﺭﻭﺯ ﻓﺮﺧﻨﺪﻩ ﺍﺯ ﺭﺍﻩ ﻣﻰ ﺭﺳﺪ ﻭ ﺑﻨﺎﺑﺮ ﺑﺎﻭﺭ ﻛﻬﻦ ﺍﻳﺮﺍﻧﻴﺎﻥ ﻓﺮﻭﻫﺮ ﺩﺭ ﮔﺬﺷﺘﮕﺎﻥ ﺑﻪ ﺧﺎﻧﺪﺍﻥ ﺧﻮﻳﺶ ﺑﺎﺯ
ﻣﻰ ﮔﺮﺩﺩ.
ﺑﻴﺎﻳﻴﺪ ﺍﻛﻨﻮﻥ ﺧﻮﻳﺸﺘﻦ ﺧﻮﻳﺶ ﺭﺍ ﺭﻫﺎ ﻛﻨﻴﻢ ﻭ ﺑﺎ ﻫﻤﻪ ﻯ ﻭﺟﻮﺩ ﺑﻪ ﺩﺭﮔﺎﻩ ﺁﻧﻜﻪ ﺑﻬﺎﺭ ﺭﺍ ﺑﻪ ﻣﺎ ﺑﺨﺸﻴﺪ ﺗﺎ
ﺷﺎﺩﻯ ﻭ ﺳﺮﺧﻮﺷﻰ ﺭﺍ ﺑﺎﺭ ﺩﻳﮕﺮ ﺑﻪ ﻣﺎ ﺍﺭﺯﺍﻧﻰ ﺩﺍﺭﺩ ﻭ ﺁﻏﺎﺯ ﺯﻧﺪﮔﻰ ﺩﻭﺑﺎﺭﻩ ﻭ ﺳﺎﻝ ﻧﻮ ﺭﺍ ﺑﻪ ﻣﺎ ﻧﻮﻳﺪ ﺩﻫﺪ
ﻴﺸﮕﺎﻫﺶ ﺳﻮﮔﻨﺪ ﺩﻫﻴﻢ ﻭ ﺍﺯ ﺳﺮ ﺭﺍﺳﺘﻰ ﺑﺎ ﺍﻭ ﺳﺨﻦ ﺑﮕﻮﻳﻴﻢ ﻭ ﺍﺯ ﺍﻭ ﺑﺨﻮﺍﻫﻴﻢ:
ﺩﺭ ﭘﻴﺸﮕﺎﻫﺶ
ﭘﺮﻭﺭﺩﮔﺎﺭﺍ ﺁﻧﺎﻧﻜﻪ ﺩﺭ ﺑﺴﺘﺮ ﺩﺭﺩ ﺧﻔﺘﻪ ﺍﻧﺪ ﺭﺍ ﺩﺭﻣﺎﻥ ﺑﺨﺶ
ﺧﺪﺍﻭﻧﺪﺍ ﺑﻰ ﮔﻨﺎﻫﺎﻥ ﺭﺍ ﺍﺯ ﺑﻨﺪ ﮔﻨﻬﻜﺎﺭﺍﻥ ﺭﻫﺎﻳﻰ ﺑﺨﺶ
ﺧﺪﺍﻳﺎ ﻧﻜﻨﺪ ﺍﻧﺴﺎﻧﻰ ﮔﺮﺳﻨﻪ ﺳﺮ ﺑﻪ ﺑﺎﻟﻴﻦ ﻧﻬﺪﺪ
ﭘﺮﻭﺭﺩﮔﺎﺭﺍ ﺳﺘﻤﻜﺎﺭﺍﻥ ﺭﺍ ﺑﻪ ﭘﺎﻳﻴﻦ ﺍﻓﻜﻦ ﻭ ﺑﺪ ﺍﻧﺪﻳﺸﺎﻥ ﺭﺍ ﺷﺮﻣﻨﺪﻩ ﻯ ﺩﺭﮔﺎﻫﺖ ﮔﺮﺩﺍﻥ
ﺧﺪﺍﻭﻧﺪﺍ ﺑﻴﻤﺎﺭﺍﻥ ﺭﺍ ﺩﺭﻣﺎﻥ ﺑﺨﺶ ﻭ ﺗﻨﺪﺭﺳﺘﻰ ﻭ ﺷﺎﺩﻯ ﻭ ﻟﺒﺨﻨﺪ ﺭﺍ ﺑﻪ ﺧﺎﻧﻮﺍﺩﻩ ﻫﺎ ﺑﺮﺳﺎﻥ
ﭘﺮﻭﺭﺩﮔﺎﺭﺍ ﺟﺎﻯ ﻫﻤﻪ ﺩﺭﮔﺬﺷﺘﮕﺎﻥ ﺩﺭ ﺍﻳﻦ ﻧﻮﺭﻭﺯ ﺳﺒﺰ ﻭ ﺭﻭﺍﻧﺸﺎﻥ ﺁﻣﺮﺯﻳﺪﻩ ﺑﺎﺩ
ﭘﺮﻭﺭﺩﮔﺎﺭﺍ ﺗﻮ ﺭﺍ ﺳﭙﺎﺱ ﻣﻰ ﮔﻮﻳﻴﻢ ﻛﻪ ﺩﻡ ﺩﻳﮕﺮﻯ ﺩﺍﺩﻯ ﺗﺎ ﻧﻮﺭﻭﺯ ﺩﻳﮕﺮ ﺭﺍ ﺑﺒﻴﻨﻴﻢ
ﺟﺸﻦ ﻧﻮﺭﻭﺯ ﺑﺠﺰ ﺁﻏﺎﺯ ﺳﺎﻝ ﻧﻮ ﻭ ﺑﻬﺎﺭ ﺩﺭ ﺧﻮﺩ ﺟﺸﻨﻰ ﺑﺎﺷﻜﻮﻩ ﺗﺮ ﻧﻴﺰ ﺩﺍﺭﺩ ﻭ ﺁﻥ ﺷﺸﻤﻴﻦ ﺭﻭﺯ ﺍﺯ
ﻓﺮﻭﺭﺩﻳﻦ ﻣﺎﻩ ﺍﺳﺖ ﻭ ﺯﺍﺩ ﺭﻭﺯ ﭘﻴﺎﻣﺒﺮ ﺑﺰﺭگ ﺍﻳﺮﺍﻧﻰ ﺍﺷﻮﺯﺭﺗﺸﺖ ﺍﺳﭙﻨﺘﻤﺎﻥ.
ﺯﺭﺗﺸﺖ ﻧﺨﺴﺘﻴﻦ ﻭ ﺑﺰﺭﮔﺘﺮﻳﻦ ﭘﻴﺎﻣﺒﺮ ﺟﻬﺎﻥ ﻛﻪ ﭘﺮﺳﺘﺶ ﺧﺪﺍﻭﻧﺪ ﻳﻜﺘﺎ )ﺍﻫﻮﺭﺍﻣﺰﺩﺍ( ﺭﺍ ﺑﻪ ﻣﺮﺩﻣﺎﻥ ﺁﻣﻮﺧﺖ
ﻭ ﺁﻧﻬﺎ ﺭﺍ ﺑﻪ ﺷﺎﻫﺮﺍﻩ ﻳﻜﺘﺎ ﭘﺮﺳﺘﻰ ﺭﻫﻨﻤﻮﻥ ﺳﺎﺧﺖ .ﺍﻳﻦ ﻓﺮﺯﻧﺪ ﺑﺰﺭگ ﺍﻳﺮﺍﻥ ﻛﻪ ﺟﻬﺎﻧﻴﺎﻥ ﺑﻪ ﺍﻭ ﻣﻰ ﺑﺎﻟﻨﺪ
ﻭ ﺍﻧﺪﻳﺸﻪ ﻭ ﺧﺮﺩﺵ ﭘﺮﺗﻮﺍﻓﻜﻦ ﺟﻬﺎﻥ ﮔﺸﺖ  ،ﭘﻴﺎﻣﺒﺮﻯ ﺍﺳﺖ ﻛﻪ ﺁﻳﻴﻦ ﻓﺮﺧﻨﺪﻩ ﺍﻭ ﺑﺮ ﭘﺎﻳﻪ ﻣﻨﺶ ﻭ ﮔﻔﺘﺎﺭ
ﻭ ﻛﺮﺩﺍﺭ ﻧﻴﻚ ﺍﺳﺘﻮﺍﺭ ﺷﺪﻩ ﺍﺳﺖ.
ﺳﺮﺯﻣﻴﻦ ﻣﻴﻨﻮﻯ ﺍﻳﺮﺍﻥ ﺑﺎﻳﺪ ﺑﻪ ﺧﻮﺩ ﺑﺒﺎﻟﺪ ﻭ ﺳﺮﺍﻓﺮﺍﺯ ﺑﺎﺷﺪ ﻛﻪ ﭘﻴﺎﻡ ﺁﻭﺭﻯ ﺑﻪ ﺟﻬﺎﻥ ﺁﻭﺭﺩ ﻛﻪ ﺟﺎﻭﺩﺍﻧﻪ
ﺁﻭﺍﺯﻩ ﺍﺵ ﺟﻬﺎﻧﮕﻴﺮ ﻭ ﻧﺎﻣﺶ ﻧﺰﺩ ﻫﻤﻪ ﮔﺮﺍﻣﻰ ﺍﺳﺖ.
ﻧﻮﺭﻭﺯ ﺍﺳﺖ ﻭ ﺑﻬﺎﺭ
ﻧﻮﺭﻭﺯ ﺑﺎﺳﺘﺎﻧﻰ ﻭ ﺯﺍﻳﺶ ﭘﻴﺎﻣﺒﺮ ﺑﺰﺭگ ﺟﻬﺎﻧﻴﺎﻥ  ،ﺍﺷﻮﺯﺭﺗﺸﺖ ،ﺑﺮ ﻫﻤﮕﺎﻥ ﺧﺠﺴﺘﻪ ﺑﺎﺩ.
ﺍﻳﻦ ﭼﻨﻴﻦ ﺑﺎﺩ ﻛﻪ ﺁﺭﺯﻭ ﺩﺍﺭﻳﻢ.

ﺁﮔﻬﻴﻨﺎﻣﻪ
ﺮﻛﺰ ﺯﺭﺗﺸﺘﻴﺎﻥ ﻛﺎﻟﻴﻔﺮﻧﻴﺎ ﺑﺎ ﺷﺎﺩﻣﺎﻧﻰ ﻭ ﺳﺮﺑﻠﻨﺪﻯ ﺑﻪ ﺁﮔﺎﻫﻰ ﻣﻰ
ﺪﻳﺮﺍﻥ ﻣﻣﺮﻛﺰ
ﺍﻧﺠﻤﻦ ﻣﻣﺪﻳﺮﺍﻥ
ﺭﺳﺎﻧﺪ ﻛﻪ ﻣﻮﺑﺪ ﺩﻛﺘﺮ ﺭﺳﺘﻢ ﻭﺣﻴﺪﻯ ﺑﺎ ﭘﻴﻤﺎﻥ ﺭﺳﻤﻰ ﺩﺭ ﻣﺮﻛﺰ ﺯﺭﺗﺸﺘﻴﺎﻥ ﻛﺎﻟﻴﻔﺮﻧﻴﺎ
ﺑﻜﺎﺭ ﭘﺮﺩﺍﺧﺘﻪ ﺍﺳﺖ .ﻣﻮﺑﺪ ﺩﻛﺘﺮ ﻭﺣﻴﺪﻯ ﺑﺎﻣﺪﺍﺩ ﺭﻭﺯﻫﺎﻯ ﻳﻜﺸﻨﺒﻪ ﺍﺯ ﺳﺎﻋﺖ  11ﺗﺎ
 12ﺑﺮﺍﻯ ﺧﺮﺩ ﻭ ﻛﻼﻥ ﺳﺨﻨﺮﺍﻧﻰ ﺩﻳﻨﻰ ﻣﻰ ﻛﻨﺪ ﻭ ﺑﻪ ﭘﺮﺳﺶ ﻫﺎ ﭘﺎﺳﺦ ﻣﻰ ﺩﻫﺪ.
ﺧﻮﺍﻫﺸﻤﻨﺪ ﺍﺳﺖ ﺑﺎ ﺁﻣﺪﻥ ﺑﻪ ﺍﻳﻦ ﻫﻤﺎﻳﺶ ﻫﺎ ﻣﺎ ﺭﺍ ﺳﺮﺍﻓﺮﺍﺯ ﻛﻨﻴﺪ ﻭ ﺑﺮ ﺩﺍﻧﺶ ﺩﻳﻨﻰ
ﻭ ﻓﺮﻫﻨﮕﻰ ﺧﻮﺩ ﺑﻴﻔﺰﺍﻳﻴﺪ.

ﺑﺎ ﺳﭙﺎﺱ ﻓﺮﺍﻭﺍﻥ
ﺍﺯ ﺩﻫﺸﻤﻨﺪﺍﻥ ﮔﺮﺍﻣﻰ ﻭ ﺑﻮﻳﮋﻩ

ﻣﻬﻨﺪﺱ ﺍﻓﻼﺗﻮﻥ ﻭ ﺑﺎﻧﻮ ﻓﺮﻧﮕﻴﺲ ﺧﺴﺮﻭﻳﺎﻧﻰ
ﺎﺩﻩ ﺩﺳﺘﻰ ﺑﻪ ﺍﻳﻦ ﺭﺳﺎﻧﻪ ﭘﺸﺘﻮﺍﻧﻪ ﻯ ﻣﺎﻟﻰ ﺩﺍﺩﻩ ﺍﻧﺪ ﻭ
ﻛﻪ ﺑﺎ ﻣﻬﺮ ﻭ ﮔﺸﺎﺩﻩ
ﺍﻧﮕﻴﺰﻩ ﺳﺮﭘﺎ ﻣﺎﻧﺪﻥ ﺁﻥ ﺭﺍ ﻓﺮﺍﻫﻢ ﺁﻭﺭﺩﻩ ﺍﻧﺪ.

ﻧﻮﺭﻭﺯ ﻣﻰ ﺭﺳﺪ
ﻧﻮﺭﻭﺯ ﻓﺮﺧﺠﺴﺘﻪ ﻭ ﭘﻴﺮﻭﺯ ﻣﻰ ﺭﺳﺪ
ﺍﻳﻦ ﺩﻟﻨﻮﺍﺯ ﺟﺸﻦ ﺩﻝ ﺍﻓﺮﻭﺯ ﻣﻰ ﺭﺳﺪ
ﻓﺮﺧﻨﺪﻩ ﺑﺎﺩ ﺑﺮ ﻫﻤﮕﺎﻥ ﻣﻘﺪﻡ ﺑﻬﺎﺭ
ﻧﻮﺭﻭﺯ ﺟﺎﻭﺩﺍﻧﻪ ﺗﺮﻳﻦ ﺟﺸﻦ ﺭﻭﺯﮔﺎﺭ
ﻳﺎﺩﺁﻭﺭ ﮔﺬﺷﺘﻪ ﻯ ﺍﻳﺮﺍﻥ ﻧﺎﻣﺪﺍﺭ
ﻫﻤﺮﺍﻩ ﺑﺎ ﺷﻜﻮﻓﻪ ﻭ ﮔﻞ ﻫﺎﻯ ﻧﻮ ﺑﻬﺎﺭ
ﺧﻮﺭﺷﻴﺪ ﮔﺮﻣﺘﺎﺏ ﻭ ﻧﻮﺍﺯﺷﮕﺮ ﺍﺯ ﺳﭙﻬﺮ
ﺑﺮ ﭼﻬﺮﻩ ﺯﻣﻴﻦ ﭼﻮ ﺯﻧﺪ ﺑﻮﺳﻪ ﻫﺎ ﺑﻪ ﻣﻬﺮ
ﻧﻮﺭﻭﺯ ﺍﺯ ﺩﺭ ﺁﻳﺪ ﺯﻳﺒﺎ ﻭ ﺧﻮﺏ ﭼﻬﺮ
ﮔﻮﻳﺪ ﺯ ﺳﺒﺰﻯ ﻭ ﻃﺮﺏ ﻭ ﺗﺎﺯﻩ ﺳﺎﺧﺘﻦ
ﺑﻴﺪﺍﺭﻯ ﻭ ﺩﻝ ﺁﮔﻬﻰ ﻭ ﺧﻮﺩ ﺷﻨﺎﺧﺘﻦ
ﺁﻫﻨﮓ ﺯﻧﺪﮔﻰ ﻭ ﺷﺎﺩﻯ ﻭ ﻧﻮﺍﺧﺘﻦ
ﻧﻮﺭﻭﺯ ﺭﻭﺡ ﺷﺎﺩﻯ ﻭ ﺷﻮﻕ ﺷﮕﻔﺘﻦ ﺍﺳﺖ
ﺭﻭﻳﻴﺪﻥ ﻭ ﺩﻣﻴﺪﻥ ﻭ ﺍﺯ ﻋﺸﻖ ﮔﻔﺘﻦ ﺍﺳﺖ
ﮔﻠﺒﺎﻧﮓ ﻋﺎﺷﻘﻰ ﺯ ﻫﺰﺍﺭﺍﻥ ﺷﻨﻔﺘﻦ ﺍﺳﺖ
ﺍﻓﺴﺮﺩﮔﻰ ﻭ ﺳﺮﺩﻯ ﺩﻭﺭﺍﻥ ﻧﻬﻔﺘﻦ ﺍﺳﺖ
ﺷﻮﺭﺁﻓﺮﻳﻦ ﭼﻮ ﮔﺮﻣﻰ ﻭ ﻧﻴﺮﻭﻯ ﺟﺎﻥ ﺑ ُ َﻮﺩ
ﺁﻏﺎﺯ ﺍﻋﺘﺪﺍﻝ ﺯﻣﻴﻦ ﻭ ﺯﻣﺎﻥ ﺑ ُ َﻮﺩ
ﺭﺍﺯﻯ ﺑﻪ ﺗﺎﺭ ﻭ ﭘﻮﺩ ﻭﺟﻮﺩﺵ ﻧﻬﺎﻥ ﺑ ُ َﻮﺩ
ﭘﻴﺮ ﺯﻣﺎﻧﻪ ﻫﺴﺖ ﻭ ﻟﻴﻜﻦ ﺟﻮﺍﻥ ﺑ ُ َﻮﺩ
ﺩﺭ ﺳﺎﻝ ﻫﺎﻯ ﺗﻴﺮﻩ ﻭ ﺗﺎﺭﻳﻚ ﺍﻳﻦ ﺩﻳﺎﺭ
ﻧﻮﺭﻭﺯ ،ﺑﺎ ﺷﻜﻮﻩ ﻭ ﺳﺮﺍﻓﺮﺍﺯﻯ ﻭ ﻭﻗﺎﺭ
ﭼﻮﻥ ﻣﺎﺩﺭﻯ ﻧﮋﺍﺩﻩ ﻭ ﺯﻳﺒﺎ ﻭ ﺍﺳﺘﻮﺍﺭ
ﺍﻓﺮﺍﺷﺖ ﺳﺮ ﺑﻪ ﺷﺎﺩﻯ ﻣﺮﺩﻡ ﺯﻫﺮ ﻛﻨﺎﺭ
ﺧﻮﺍﺭﺯﻡ ﻭ ﺑﻠﺦ ﻭ ﻣﺮﻭ ﻭ ﺳﻤﺮﻗﻨﺪ ﻭ ﭼﺎﺭ ﺟﻮﻯ
ﻫﺮﻳﻚ ﺑﻪ ﺭﺳﻢ ﻭ ﺳﻨﺖ ﻧﻮﺭﻭﺯ ﻛﺮﺩﻩ ﺧﻮﻯ
ﺯﻳﻦ ﺟﺸﻦ ﺑﺎﺳﺘﺎﻥ ﻫﻤﻪ ﺩﺍﺭﻧﺪ ﮔﻔﺘﮕﻮﻯ
ﺑﺮ ﺁﺳﻤﺎﻥ ﭘُﺮ ﮔﻞ ﺍﻭ ﺁﻭﺭﻧﺪ ﺭﻭﻯ
ﻓﺮﻏﺎﻧﻪ ﻭ ﺧﺠﻨﺪ ﻭ ﺯﺭﺍﻓﺸﺎﻥ ﻭ ﻛﻴﺶ ﺭﻭﺩ
ﭘﺎﻣﻴﺮ ﺗﺎ ﺑﺨﺎﺭﺍ ﻫﻤﺮﺍﻩ ﭼﻨﮓ ﻭ ﺭﻭﺩ
ﺁﺭﻧﺪ ﭘﻴﺶ ﻣﻘﺪﻡ ﻧﻮﺭﻭﺯ ،ﺳﺮ ﻓﺮﻭﺩ
ﮔﻮﻳﻨﺪ ﻋﺎﺷﻘﺎﻧﻪ ﺑﻪ ﺍﻳﻦ ﺭﻭﺯ ﻧﻮ ﺩﺭﻭﺩ
ﻗﻔﻘﺎﺯ ﻭ ﮔﻨﺠﻪ ﻭ ﺑﺎﻛﻮ ،ﺷﺮﻭﺍﻥ ﻭ ﻫﻢ ﺍ َﺭﺍﻥ
ﺷﺎﺩﻧﺪ ﺍﺯ ﺭﺳﻴﺪﻥ ﻧﻮﺭﻭﺯ ﺑﺎﺳﺘﺎﻥ
ﻣﻴﺮﺍٍﺙ ﻭ ﻳﺎﺩﮔﺎﺭ ﻧﻴﺎﻛﺎﻥ ﻭ ﺭﻓﺘﮕﺎﻥ
ﻛﻮﺷﻨﺪ ﻫﺮﻳﻚ ﭘﻰ ﺍﻋﺰﺍﺯ ﺁﻥ ﺑﻪ ﺟﺎﻥ
ﺍﺯ ﻛﺸﻤﺮ ﻭ ﻗﻬﺴﺘﺎﻥ ﺗﺎ ﺗﻮﺱ ﻭ ﺑﻴﺮﺟﻨﺪ
ﻭﺯ ﮔﻴﻞ ﻭ ﺩﻳﻠﻢ ﻭ ﺗﺒﺮﺳﺘﺎﻥ ﺩﺍﺩﻭﻧﺪ*
ﺍﺯ ﭘﻬﻨﻪ ﻯ ﺧﺰﺭ ﺗﺎ ﺍﻟﺒﺮﺯ ﺳﺮﺑﻠﻨﺪ
ﻨﺪ
ﮕﻤﺘﺎﻥ ﻭ ﺷﻴﺰ ﻭ ﺍﺭﺱ ﺗﺎ ﻛﻪ ﺳﻬﻨﺪ
ﺍﺯ ﻫﮕﻤﺘﺎﻥ
ﺍﺯ ﺑﻴﺴﺘﻮﻥ ﻭ ﺯﺍﮔﺮﺱ ،ﻛﻮﻩ ﻓﺮﺍﺯﻣﻨﺪ
ﺗﺎ ﺧﻮﺯ ﻭ ﺷﻮﺵ ﻭ ﻛﺮﺧﻪ ﻭ ﻛﺎﺭﻭﻥ ﻭ ﻫﻴﺮﻣﻨﺪ
ﺗﺎ ﺗﺨﺖ ﺟﻢ ﻧﺸﺎﻧﮕﺮ ﻓﺮﻯ ﺷﻜﻮﻫﻤﻨﺪ
ﺗﺎ ﺯﻧﺪﻩ ﺭﻭﺩ ﻭ ﺍﺭگ ﺑﻢ ﭘﻴﺮ ﻭ ﺳﺎﻟﻤﻨﺪ
ﺗﺎ ﺁﺑﺮﺍﻩ ﻫﺮﻣﺰ ،ﺁﻥ ﺗﻨﮕﻪ ﻯ ﺳﭙﻨﺪ ﻓﺮﻳﺎﺩ ﻣﻰ ﺯﻧﻨﺪ
ﻓﺮﻳﺎﺩ ﻣﻰ ﺯﻧﻨﺪ
ﻛﺰﺰ ﻣﺎ ﻫﻤﺎﺭﻩ ﺑﺎﺩ ﺑﻪ ﻧﻮﺭﻭﺯ ﺁﻓﺮﻳﻦ
ﺩﺭ ﺑﻴﻦ ﺟﺸﻦ ﻫﺎﻯ ﺟﻬﺎﻧﺴﺖ ﺑﺮﺗﺮﻳﻦ
ﺯﻳﺮﺍ ﻛﻪ ﺑﺎ ﺑﻬﺎﺭ ﻃﺒﻴﻌﺖ ﺑﻮﺩ ﻗﺮﻳﻦ
ﭘﻴﻚ ﺑﻬﺸﺖ ﻭ ﺟﻠﻮﻩ ﺍﻯ ﺍﺯ ﺭﻭﺿﻪ ﻯ ﺑﺮﻳﻦ
ﺟﺸﻨﻰ ﺯ ژﺭﻓﻨﺎﻯ ﻗﺮﻭﻥ ﻭ ﻫﺰﺍﺭﻩ ﻫﺎﺳﺖ
ﺷﻬﻨﺎﻣﻪ ﺭﺍ ﺑﻪ ﺩﻭﺭﻩ ﻯ ﺟﻤﺸﻴﺪ ﺍﺷﺎﺭﻩ ﻫﺎﺳﺖ
ﻣﺎﻫﻰ ﻓﺮﻭﻏﻤﻨﺪ ﻣﻴﺎﻥ ﺳﺘﺎﺭﻩ ﻫﺎﺳﺖ
ﺁﻳﻴﻨﻪ ﻯ ﺷﻜﻮﻩ ﻭ ﺳﺮﺍﻓﺮﺍﺯﻯ ﻭ ﺟﻼﻝ
ﺍﻭﻡ ﺯﻳﺒﺎﻳﻰ ﻭ ﻛﻤﺎﻝ
ﺍﺳﺘﻮﺭﻩ ﻯ ﺗﺪﺍﻭﻡ
ﻓﺮﻫﻨﮓ ﺳﺎﻳﻪ ﮔﺴﺘﺮ ﭼﻨﺪﻳﻦ ﻫﺰﺍﺭ ﺳﺎﻝ
ﺁﻏﺎﺯ ﺁﻥ ﻓﺮﺍﺗﺮ ﺍﺯ ﺍﻧﺪﻳﺸﻪ ﻭ ﺧﻴﺎﻝ
ﺑﺮﺗﺮ ﺍﺯ ﺁﻥ ﺑﻪ ﮔﻴﺘﻰ ﺧﺎﻛﻰ ﺑ ُ َﻮﺩ ﻣﺤﺎﻝ
ﻓﺮﺧﻨﺪﻩ ﺑﺎﺩ ﺑﺮ ﻫﻤﮕﺎﻥ ﻣﻘﺪﻡ ﺑﻬﺎﺭ
ﻧﻮﺭﻭﺯ ﺟﺎﻭﺩﺍﻧﻪ ﺗﺮﻳﻦ ﺟﺸﻦ ﺭﻭﺯﮔﺎﺭ
ﻳﺎﺩﺁﻭﺭ ﮔﺬﺷﺘﻪ ﻯ ﺍﻳﺮﺍﻥ ﻧﺎﻣﺪﺍﺭ
ﻫﻤﺮﺍﻩ ﺑﺎ ﺷﻜﻮﻓﻪ ﻭ ﮔﻞ ﻫﺎﻯ ﻧﻮ ﺑﻬﺎﺭ
ﺍﻳﺮﺍﻥ ،ﺑﻤﺎﻥ ،ﻫﻤﻴﺸﻪ ﺳﺮﺍﻓﺮﺍﺯ ﻭ ﻛﺎﻣﻜﺎﺭ
* ﺩﺍﺩﻭﻧﺪ :ﻣﻌﺘﺪﻝ ،ﺍﻋﺘﺪﺍﻝ
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ﭘﻨﺠﻪ ﻭ ﺁﻓﺮﻳﻨﮕﺎﻥ ﮔﺎﺕ ﻫﺎ
ﻮﺑﺪ ﺩﻛﺘﺮ ﺭﺳﺘﻢ ﻭﺣﻴﺪﻯ
ﻣﻮﺑﺪ
ﻛﺎﻟﻴﻔﺮﻧﻴﺎ-ﻓﻮﺭﻳﻪ 2008
Photo by:Ardeshir Baghkhanian

ﭘﻨﺠﻪ
ﺍﺯ ﺯﺍﻳﻴﺪﻥ ﻣﻬﺮ،ﺍﻳﺰﺩ ﺑﺰﺭگ ﺍﻳﺮﺍﻧﻰ ﻛﻪ ﺩﺭ ﺁﻏﺎﺯ ﺷﺐ ﭼﻠﻪ ﺑﺰﺭگ ﻳﺎ ﺷﺐ ﻳﻠﺪﺍ )= ﺯﺍﻳﺶ( ﺍﺯ ﺩﻝ ﺻﺨﺮﻩ
ﺻﻮﺭﺕ ﻣﻰ ﮔﻴﺮﺩ ﻭ ﺩﺭ ﺍﻳﻦ ﻫﻨﮕﺎﻡ ﺑﺰﺭﮔﺘﺮﻳﻦ ﺷﺐ ﺳﺎﻝ ﺧﻮﺭﺷﻴﺪﻯ ﺭﺍ ﺩﺍﺭﻳﻢ ،ﻫﻤﻪ ﺍﻳﺮﺍﻧﻴﺎﻥ ﺩﺭ ﺁﺭﺯﻭﻯ
ﺭﺳﻴﺪﻥ ﺑﻪ ﺗﻌﺎﺩﻝ ﺭﺑﻴﻌﻰ ﻳﺎ ﻧﻮﺭﻭﺯ ﺭﻭﺯ ﺷﻤﺎﺭﻯ ﻣﻰ ﻛﻨﻨﺪ .ﭼﻪ ﺯﻳﺒﺎ ﺩﺭ ﮔﺎﻫﺸﻤﺎﺭﻯ ﺍﻳﺮﺍﻧﻰ ﺍﺳﺘﻮﺭﻩ ﻫﺎﻯ ﻣﻬﺮ ﻭ
ﺁﺏ ﻭ ﺁﺗﺶ ﻭ ﺗﺎﺯﻩ ﺷﺪﻥ ﺯﻧﺪﮔﻰ ﺑﻪ ﻫﻢ ﺁﻣﻴﺨﺘﻪ ﺍﺳﺖ .ﺍﺯ ﺯﺍﻳﻴﺪﻥ ﻣﻬﺮ ﺗﺎ ﻧﻮﺭﻭﺯ  95ﺭﻭﺯ ﻓﺎﺻﻠﻪ ﺍﺳﺖ 90 ،
ﺭﻭﺯ ﺯﻣﺴﺘﺎﻥ ﻛﻪ ﺩﺭ ﻣﻴﺎﻧﻪ ﺁﻥ ﺟﺸﻦ ﺳﺪﻩ ﺭﺍ ﺩﺍﺭﻳﻢ ﻭ ﺟﺸﻦ ﺁﺗﺶ ﺍﺳﺖ ﻭ ﭘﻨﺤﻪ ﻛﻮﭼﻚ ﻭ ﭘﻨﺤﻪ ﺑﺰﺭگ ﻛﻪ
ﻫﺮ ﻳﻚ  5ﺭﻭﺯ ﺍﺳﺖ.
ﻓﺮﻭﻫﺮ ﻫﺎﻯ ﺑﺴﻴﺎﺭ ﺗﻮﺍﻧﺎ
ﺩﺭ ﺍﻭﺳﺘﺎ ﻓﺮﻭﻫﺮ ﻫﺎ ﻧﻴﺮﻭﻫﺎﻯ ﺑﺴﻴﺎﺭ ﺗﻮﺍﻧﺎ ﺩﺍﻧﺴﺘﻪ ﺷﺪﻩ ﺍﻧﺪ .ﻣﺜﻼ ﺩﺭ ﻧﻴﺎﻳﺸﻬﺎﻯ ﺑﺎﻳﺴﺘﻪ ﺧﺮﺩﻩ ﺍﻭﺳﺘﺎ ﮔﺎﻩ
ﺭﭘﻴﺘﻮﻥ ﺁﻣﺪﻩ :ﻓﺮﻭﻫﺮ ﺯﻳﺒﺎ ﻭ ﺗﻮﺍﻧﺎ ﻭ ﭘﺎﻙ ﺍﺷﻮﺍﻥ ﺭﺍ ﻣﻰ ﺳﺘﺎﻳﻴﻢ.
ﻓﺮﻭﺭﺩﻳﻦ ﻳﺸﺖ ﺩﺭ ﺑﺮ ﮔﻴﺮﻧﺪﻩ ﺳﺮﻭﺩﻫﺎﻯ ﻣﺮﺑﻮﻁ ﺑﻪ ﻓﺮﻭﻫﺮ ﻫﺎﺳﺖ .ﺩﺭﺍﻳﻦ ﻳﺸﺖ ﺑﻠﻨﺪ ،ﺁﻣﺪﻩ :ﻓﺮﻭﻫﺮ ﻫﺎﻯ
ﭘﺎﻙ ﻭ ﻧﻴﻚ ﻭ ﺗﻮﺍﻧﺎﻯ ﺍﺷﻮﺍﻥ ﺭﺍ ﻣﻰ ﺳﺘﺎﻳﻴﻢ ﻛﻪ ﺩﺭ ﻫﻨﮕﺎﻡ ﻫﻤﺲ ﭘﺖ ﻣﻴﺪﻳﻢ )= ﮔﻬﻨﺒﺎﺭ ﺷﺸﻢ /ﺑﺮﺍﺑﺮ ﺷﺪﻥ
ﺷﺐ ﻭ ﺭﻭﺯ( ﺍﺯ ﺁﺭﺍﻣﮕﺎﻩ ﻫﺎﻯ ﺧﻮﺩ ﭘﺮﻭﺍﺯ ﻧﻤﻮﺩﻩ  ،ﻣﺪﺕ ﺩﻩ ﺷﺐ ﭘﻰ ﺩﺭ ﭘﻰ ﺩﺭ ﺍﻳﻨﺠﺎ ﺑﻪ ﺳﺮ ﻣﻰ ﺑﺮﻧﺪ.
ﻧﻴﺮﻭﻯ ﻓﺮﻭﻫﺮﻫﺎ ﺑﺴﻴﺎﺭ ﺯﻳﺎﺩ ﺍﺳﺖ ﻭ ﺁﻧﺎﻥ ﻣﻮﺟﻮﺩﺍﺗﻰ ﺗﻮﺍﻧﺎ ﻫﺴﺘﻨﺪ  .ﻧﻴﺮﻭﻯ ﻓﺮﻭﻫﺮ ﻫﺎ ﺩﺭ ﺟﻬﺎﻥ ﺧﺎﻛﻰ ﻭ ﺟﻬﺎﻥ ﻣﻴﻨﻮﻯ
ﻛﺎﺭﺑﺮﺩ ﺩﺍﺭﺩ .ﺁﻧﺎﻥ ﺩﺭ ﻛﺎﺭ ﺁﻓﺮﻳﻨﺶ ،ﺍﻫﻮﺭﺍﻣﺰﺩﺍ ﺭﺍ ﻳﺎﺭﻯ ﻣﻰ ﻛﻨﻨﺪ .ﺍﺯ ﺷﻜﻮﻩ ﻭ ﻓﺮ ﻓﺮﻭﻫﺮﻫﺎﺳﺖ ﻛﻪ ﺍﻫﻮﺭﺍﻣﺰﺩﺍ
ﺁﺳﻤﺎﻥ ﻭ ﺯﻣﻴﻦ ﻭ ﺭﻭﺩﻫﺎ ﻭ ﮔﻴﺎﻫﺎﻥ ﻭ ﺟﺎﻧﻮﺭﺍﻥ ﻭ ﻣﺮﺩﻣﺎﻥ ﺭﺍ ﻧﮕﺎﻩ ﻣﻰ ﺩﺍﺭﺩ )ﻧﮕﺎﻩ ﻛﻨﻴﺪ ﺑﻪ ﻳﺸﺖ ( 13/1-11
ﻫﻤﻪ ﻣﻮﺟﻮﺩﺍﺕ ﺟﻬﺎﻥ ﺩﺍﺭﺍﻯ ﻓﺮﻭﻫﺮ ﻫﺴﺘﻨﺪ ،ﺣﺘﻰ ﺍﻫﻮﺭﺍﻣﺰﺩﺍ ﻧﻴﺰ ﺍﺯ ﺍﻳﻦ ﻗﺎﻧﻮﻥ ﺟﺪﺍ ﻧﻴﺴﺖ ﻭ ﺧﻮﺩ ﺩﺍﺭﺍﻯ
ﻓﺮﻭﻫﺮ ﺍﺳﺖ  .ﺩﺭ ﻓﺮﻭﺭﺩﻳﻦ ﻳﺸﺖ ﺁﻣﺪﻩ ﻛﻪ ﻓﺮﻭﻫﺮ ﺍﻫﻮﺭﺍﻣﺰﺩﺍ ﺑﺰﺭﮔﺘﺮ ﻭ ﺑﻬﺘﺮ ﻭﺯﻳﺒﺎﺗﺮ ﻭﺩﺍﻧﺎﺗﺮ ﻭ ﺭﺍﺳﺘﻴﻦ ﺗﺮ ﺍﺯ
ﻫﻤﻪ ﻓﺮﻭﻫﺮ ﻫﺎﺳﺖ ) ﻧﮕﺎﻩ ﻛﻨﻴﺪ ﺑﻪ ﻳﺸﺖ ( 13/80
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)ﺍﮔﺮ ﭘﻨﺠﻪ ﺑﺰﺭگ ﺑﺎﺷﺪ(:
ﺑﻪ ﺍﻫﻮﺭﺍﻣﺰﺩﺍﻯ ﻧﻮﺭﺍﻧﻰ ﻭ ﻓﺮﻭﻏﻤﻨﺪ  ،ﺑﻪ ﺍﻣﺸﺎﺳﭙﻨﺪﺍﻥ ،ﺑﻪ ﮔﺎﺗﻬﺎﻯ ﻣﻘﺪﺱ ،ﺑﻪ ﺭﻫﺒﺮﺍﻥ ﻧﻴﺮﻭﻣﻨﺪ
ﭘﺎﻙ ،ﺑﻪ ﺍﻫﻨﻮﺩ ﻭ ﺍﺷﺘﻮﺩ ﻭ ﺳﭙﻨﺘﻪ ﻣﺪ ﻭ ﻭﻫﻮﺧﺸﺘﺮ ﻭ ﻭﻫﻴﺸﺘﻮﺍﺵ ﮔﺎﺗﻬﺎ ،ﺑﻪ ﻓﺮﻭﻫﺮﻫﺎﻯ ﺗﻮﺍﻧﺎﻯ ﭘﻴﺮﻭﺯﻣﻨﺪ ،ﺑﻪ
ﻓﺮﻭﻫﺮﻫﺎﻯ ﻛﻴﺶ ﻫﺎﻯ ﭘﻴﺸﻴﻦ ﻭ ﺑﻪ ﻓﺮﻭﻫﺮ ﻧﺰﺩﻳﻚ ﺗﺮﻳﻦ ﺧﺎﻧﺪﺍﻥ ﻫﺎ ،ﻳﺰﺷﻦ ﻭ ﻧﻴﺎﻳﺶ ﻭ ﺩﺭﻭﺩ ﻭﺧﺸﻨﻮﺩﻯ
ﻭﺁﻓﺮﻳﻦ ]ﺑﺎﺩ[.
ﻳﺘﺎ ﺍﻫﻮ ﻭﺋﻴﺮﻳﻮ ﺯﻭﺗﺎ
ﺍﻫﻮﺭﺍﻣﺰﺩﺍﻯ ﻧﻮﺭﺍﻧﻰ ﻭ ﻓﺮﻭﻏﻤﻨﺪ ﺭﺍ ﻣﻰ ﺳﺘﺎﻳﻴﻢ .ﺍﻣﺸﺎﺳﭙﻨﺪﺍﻥ ﻧﻴﺮﻭﻣﻨﺪ ﺩﺍﻧﺎ ﺭﺍ ﻣﻰ ﺳﺘﺎﻳﻴﻢ .ﮔﺎﺗﻬﺎﻯ
ﻣﻘﺪﺱ ﻭ ﺷﻬﺮﻳﺎﺭﺍﻥ ﻧﻴﺮﻭﻣﻨﺪ ﭘﺎﻙ ﺭﺍ ﻣﻰ ﺳﺘﺎﻳﻴﻢ .ﻓﺮﻭﻫﺮﻫﺎﻯ ﻧﻴﻚ ﻭﺗﻮﺍﻧﺎ ﻭ ﭘﺎﻙ ﺭﺍﺳﺘﻜﺎﺭﺍﻥ ﺭﺍ ﻣﻰ ﺳﺘﺎﻳﻴﻢ.
ﺍﻫﻨﻮﺩﮔﺎﺗﻬﺎﻯ ﭘﺎﻙ ﻭ ﺭﻫﺒﺮ ﭘﺎﻛﻰ ﺭﺍ ﻣﻰ ﺳﺘﺎﻳﻴﻢ .ﺍﺷﺘﻮﺩﮔﺎﺗﻬﺎﻯ ﭘﺎﻙ ﻭ ﺭﻫﺒﺮ ﭘﺎﻛﻰ ﺭﺍ ﻣﻰ ﺳﺘﺎﻳﻴﻢ .ﺳﭙﻨﺘﻪ
ﻣﺪﮔﺎﺗﻬﺎﻯ ﭘﺎﻙ ﻭ ﺭﻫﺒﺮ ﭘﺎﻛﻰ ﺭﺍ ﻣﻰ ﺳﺘﺎﻳﻴﻢ .ﻭﻫﻮﺧﺸﺘﺮﮔﺎﺗﻬﺎﻯ ﭘﺎﻙ ﻭ ﺭﻫﺒﺮ ﭘﺎﻛﻰ ﺭﺍ ﻣﻰ ﺳﺘﺎﻳﻴﻢ .ﻭﻫﻴﺸﺘﻮﺍﺵ
ﮔﺎﺗﻬﺎﻯ ﭘﺎﻙ ﺭﻫﺒﺮ ﭘﺎﻛﻰ ﺭﺍ ﻣﻰ ﺳﺘﺎﻳﻴﻢ .ﻓﺮﻭﻫﺮﻫﺎﻯ ﻧﻴﻚ ﻭﺗﻮﺍﻧﺎ ﻭ ﭘﺎﻙ ﺭﺍﺳﺘﻜﺎﺭﺍﻥ ﺭﺍ ﻣﻰ ﺳﺘﺎﻳﻴﻢ.
]ﻓﺮﻭﻫﺮ ﻫﺎ ﺭﺍ ﻣﻰ ﺳﺘﺎﻳﻴﻢ[ ﺁﻧﺎﻥ ﻛﻪ ﺍﺯ ﺟﺎﻳﮕﺎﻩ ﺧﻮﺩ ﺩﺭ ﮔﺎﻩ ﻫﻤﺶ ﭘﺖ ﻣﻴﺪﻳﻢ ﺑﻴﺮﻭﻥ ﻣﻰ ﺁﻳﻨﺪ ﻭ ﺗﺎ ﺩﻩ ﺷﺐ
ﭘﻰ ﺩﺭ ﭘﻰ ﺩﺭ ﺍﻳﻨﺠﺎ ﻣﻰ ﮔﺮﺩﻧﺪ ﻛﻪ ﺁﮔﺎﻩ ﺷﻮﻧﺪ :ﭼﻪ ﻛﺴﻰ ﻣﺎ ﺭﺍ ﺧﻮﺍﻫﺪ ﺳﺘﻮﺩ؟ ﻛﻪ ﺳﺘﺎﻳﺶ ﺧﻮﺍﻫﺪ ﻛﺮﺩ؟ ﻛﻪ
ﺧﻮﺍﻫﺪ ﺳﺮﻭﺩ؟ ﻛﻪ ﺩﻭﺳﺖ ﺧﻮﺍﻫﺪ ﺩﺍﺷﺖ؟ ﭼﻪ ﻛﺴﻰ ]ﻣﺎ ﺭﺍ[ ﺑﺎ ﺩﺳﺖ ﺑﺨﺸﻨﺪﻩ ،ﺑﺎ ﺷﻴﺮ ﻭ ﺟﺎﻣﻪ ﭘﺬﻳﺮﺍ ﺧﻮﺍﻫﺪ
ﺷﺪ؟ ﻫﻤﺮﺍﻩ ﺑﺎ ﻧﻤﺎﺯ ﺭﺍﺳﺘﻰ.
ﻧﺎﻡ ﭼﻪ ﻛﺴﻰ ﺍﺯ ﻣﺎ ﺭﺍ ﻧﻮﻳﺪ ﺧﻮﺍﻫﺪ ﺩﺍﺩ؟ ﺭﻭﺍﻥ ﻛﺪﺍﻣﻴﻚ ﺍﺯ ﻣﺎ ﺭﺍ ﺧﻮﺍﻫﺪ ﺳﺘﺎﻳﻴﺪ؟ ﺑﻪ ﻛﺪﺍﻡ ﻳﻚ ﺍﺯ ﻣﺎ ﺍﻭ ﺍﻳﻦ
ﺑﺨﺸﺶ ﺭﺍ ﺧﻮﺍﻫﺪ ﺩﺍﺩ ﻛﻪ ﻛﺎﺳﺘﻰ ﻧﺎﭘﺬﻳﺰ ﺑﺎﺷﺪ ﻫﻤﻮﺍﺭﻩ ﻭ ﺗﺎ ﺟﺎﻭﻳﺪﺍﻥ؟ ﺑﻪ ﺭﺍﺳﺘﻰ ﻛﺴﻰ ﻛﻪ ﺁﻧﻬﺎ ﺭﺍ ﻣﻰ ﺳﺘﺎﻳﺪ
ﺑﺎ ﺩﺳﺖ ﺑﺨﺸﻨﺪﻩ ،ﺑﺎ ﺷﻴﺮ ﻭ ﺟﺎﻣﻪ ﻫﻤﺮﺍﻩ ﺑﺎ ﻧﻤﺎﺯ ﺭﺍﺳﺘﻰ  ،ﺍﻭﺭﺍ ﺁﻓﺮﻳﻦ ﮔﻮﻳﻨﺪ ﺧﺸﻨﻮﺩ ﻭ ﻧﻴﺎﺯﺭﺩﻩ ،ﻓﺮﻭﻫﺮﻫﺎﻯ
ﺗﻮﺍﻧﺎﻯ ﺍﺷﻮﺍﻥ .ﺩﺭ ﺍﻳﻦ ﺧﺎﻧﻮﺍﺩﻩ ﺍﻧﺒﻮﻩ ﺳﺘﻮﺭﺍﻥ ﻭ ﻣﺮﺩﺍﻥ ﻓﺮﺍﻭﺍﻥ ﺑﺎﺩ .ﺍﺯﺍﺳﺐ ﺗﻨﺪ ﺭﻭ ﻭ ﮔﺮﺩﻭﻧﻪ ﻫﺎﻯ ﺍﺳﺘﻮﺍﺭ
ﺑﻬﺮﻩ ﻣﻨﺪ ﺑﺎﺩ .ﺍﺯ ﻣﺮﺩ ﭘﺎﻳﺪﺍﺭ ﺍﻧﺠﻤﻨﻰ ﺑﺮﺧﻮﺭﺩﺍﺭ ﺑﺎﺩ ﺁﻧﻜﺲ ﻛﻪ ]ﻣﺎ ﺭﺍ[ ﺑﺎ ﺩﺳﺖ ﺑﺨﺸﻨﺪﻩ ،ﺑﺎ ﺷﻴﺮ ﻭ ﺟﺎﻣﻪ ﻫﻤﺮﺍﻩ
ﺑﺎ ﻧﻤﺎﺯ ﺭﺍﺳﺘﻰ ﺧﻮﺍﻫﺪ ﺳﺘﺎﻳﻴﺪ.
ﺍﺷﻢ ﻭﻫﻮ )ﺳﻪ ﺑﺎﺭ(
ﻳﺘﺎ ﺍﻫﻮ)ﺩﻭﺑﺎﺭ(
ﺑﺎ ﻳﺰﺷﻦ ﻭ ﻧﻴﺎﻳﺶ ﻭ ﻧﻴﺮﻭ ﻭ ﺯﻭﺭ ﻣﻰ ﺳﺘﺎﻳﻴﻢ:
)ﺍﮔﺮ ﭘﻨﺠﻪ ﻛﻮﭼﻚ ﺑﺎﺷﺪ( ﺍﻫﻮﺭﺍﻣﺰﺩﺍﻯ ﻧﻮﺭﺍﻧﻰ ﻭ ﻓﺮﻭﻏﻤﻨﺪ  ،ﺍﻣﺸﺎﺳﭙﻨﺪﺍﻥ ،ﻓﺮﻭﻫﺮﻫﺎﻯ ﻧﻴﻚ
ﻭﺗﻮﺍﻧﺎ ﻭ ﭘﺎﻙ ﻭ ﭘﻴﺮﻭﺯﻣﻨﺪ ﺭﺍﺳﺘﻜﺎﺭﺍﻥ ،ﻓﺮﻭﻫﺮﻫﺎﻯ ﭘﻴﺮﻭﺍﻥ ﻛﻴﺶ ﻫﺎﻯ ﭘﻴﺸﻴﻦ ﻭ ﻓﺮﻭﻫﺮ ﻧﺰﺩﻳﻚ ﺗﺮﻳﻦ
ﺧﺎﻧﺪﺍﻥ ﻫﺎ ﺭﺍ.
)ﺍﮔﺮ ﭘﻨﺠﻪ ﺑﺰﺭﻙ ﺑﺎﺷﺪ( ﺍﻫﻮﺭﺍﻣﺰﺩﺍﻯ ﻧﻮﺭﺍﻧﻰ ﻭ ﻓﺮﻭﻏﻤﻨﺪ  ،ﺍﻣﺸﺎﺳﭙﻨﺪﺍﻥ ،ﺭﻫﺒﺮﺍﻥ ﻧﻴﺮﻭﻣﻨﺪ ﭘﺎﻙ ،ﺍﻫﻨﻮﺩ ﻭ
ﺍﺷﺘﻮﺩ ﻭ ﺳﭙﻨﺘﻪ ﻣﺪ ﻭ ﻭﻫﻮﺧﺸﺘﺮ ﻭ ﻭﻫﻴﺸﺘﻮﺍﺵ ﮔﺎﺗﻬﺎ ،ﻓﺮﻭﻫﺮﻫﺎﻯ ﺗﻮﺍﻧﺎﻯ ﭘﻴﺮﻭﺯﻣﻨﺪ ،ﻓﺮﻭﻫﺮﻫﺎﻯ ﭘﻴﺮﻭﺍﻥ ﻛﻴﺶ
ﻫﺎﻯ ﭘﻴﺸﻴﻦ ﻭ ﻓﺮﻭﻫﺮ ﻧﺰﺩﻳﻚ ﺗﺮﻳﻦ ﺧﺎﻧﺪﺍﻥ ﻫﺎ ﺭﺍ.
ﺍﺷﻢ ﻭﻫﻮ )ﻳﻚ ﺑﺎﺭ(
ﺍﻫﻤﺎﻳﻰ ﺭﺋﺸﭽﻪ.
ﺁﺭﺯﻭﻯ ﻧﻮﺭﻭﺯﻯ
ﺩﺭ ﻫﻨﮕﺎﻡ ﺭﻭﻳﺶ ﻭ ﺗﺎﺯﻩ ﺷﺪﻥ ﮔﻴﺘﻰ  ،ﺑﺎ ﺳﺮﺍﻳﺶ ﺯﻳﺒﺎﺗﺮﻳﻦ ﻭ ﻣﻬﺮﺍﻧﮕﻴﺰﺗﺮﻳﻦ ﺗﺮﺍﻧﻪ ﻫﺎﻯ ﺷﺎﺩﻣﺎﻧﻰ ،ﻭ ﺑﺎ
ﺳﺮﺍﻳﺶ ﺁﻓﺮﻳﺘﮕﺎﻥ ﮔﺎﺗﻬﺎ ﻛﻪ ﺳﺘﺎﻳﺶ ﺍﻫﻮﺭﺍﻣﺰﺩﺍ ﻭ ﻓﺮﻭﻫﺮ ﭘﺎﻙ ﻭ ﺗﻮﺍﻧﺎﻯ ﻫﻤﻪ ﺟﻬﺎﻧﻴﺎﻥ ﺍﺳﺖ ،ﺗﺎﺯﮔﻰ ﻭ ﺑﻬﺮﻭﺯﻯ
ﻭ ﺩﺍﺩﻩ ﻫﺎﻯ ﻧﻴﻚ ﺍﻫﻮﺭﺍﻳﻰ ﺭﺍ ﺑﺮﺍﻯ ﻫﻤﻪ ﺧﺎﻧﺪﺍﻧﻬﺎ ﻭ ﻛﺸﺘﻰ ﺑﺴﺘﮕﺎﻥ ﺟﻬﺎﻥ ﺁﺭﺯﻭ ﺩﺍﺭﻳﻢ .ﺍﻳﺪﻭﻥ ﺑﺎﺩ ﺍﻳﺪﻭﻥ ﺗﺮ ﺑﺎﺩ.

ﻓﺮﻭﻫﺮ ﺩﺭ ﺍﻭﺳﺘﺎ ﻓﺮﻩ ﻭﺷﻰ ﻣﻴﺒﺎﺷﺪ ﻛﻪ ﺑﻪ ﻣﻌﻨﻰ ﻧﻴﺮﻭﻯ ﭘﻴﺸﺮﻓﺖ ﺍﺳﺖ  .ﺩﺭ ﻳﺴﻨﺎ ﺍﺯ  5ﺟﺰء ﻭﺟﻮﺩ ﺍﻧﺴﺎﻥ
ﺳﺨﻦ ﺭﻓﺘﻪ ﻛﻪ ﻳﻜﻰ ﺍﺯ ﺁﻧﻬﺎ ﻓﺮﻭﺷﻰ ﻳﺎ ﻓﺮﻭﻫﺮ ﺍﺳﺖ)ﻧﮕﺎﻩ ﻛﻨﻴﺪ ﺑﻪ ﻳﺴﻨﺎ .(26/4ﺑﻨﺎ ﺑﺮﺍﻳﻦ  ،ﺩﺭ ﺩﻳﻦ ﺯﺭﺗﺸﺘﻰ ﺑﺎﻭﺭ
ﻓﺮﻭﻫﺮﻯ ﺩﺭ ﻣﻘﻮﻟﻪ ﺍﻧﺴﺎﻥ ﺷﻨﺎﺳﻰ ﻛﺎﻣﻼ ﺭﺳﻮﺥ ﻳﺎﻓﺘﻪ ﻭ ﺑﺨﺸﻰ ﺍﺯ ﻭﺟﻮﺩ ﺍﻧﺴﺎﻥ ﺭﺍ ﺑﻪ ﺧﻮﺩ ﺍﺧﺘﺼﺎﺹ ﺩﺍﺩﻩ ﺍﺳﺖ.
ﺑﺎﻭﺭ ﺍﻳﺮﺍﻧﻰ ﺑﻪ ﻓﺮﻭﻫﺮ ﺑﺴﻴﺎﺭ ﻗﺪﻳﻤﻰ ﻭ ﭘﻴﺶ ﺯﺭﺗﺸﺘﻰ ﺍﺳﺖ .ﺗﺼﻮﺭ ﻣﻰ ﺷﻮﺩ ﺍﻳﻦ ﺑﺎﻭﺭﻫﻤﺮﺍﻩ ﺑﺎ ﺑﺎﻭﺭ ﺷﺒﻴﻪ ﺑﻪ
ﺁﻥ ﺩﺭﻫﻨﺪ ،ﻛﻪ ﺳﺘﺎﻳﺶ ﻧﻴﺎﻛﺎﻥ ﺍﺳﺖ ،ﺍﺯ ﻳﻚ ﺑﺎﻭﺭ ﺁﺭﻳﺎﻳﻰ ﺳﺮﭼﺸﻤﻪ ﮔﺮﻓﺘﻪ ﺑﺎﺷﺪ .ﺩﺭ ﻭﺍﻗﻊ ﺩﻳﻦ ﻫﺎﻯ ﻛﻬﻦ
ﺁﺭﻳﺎﻳﻰ ﺩﺭ ﻳﺸﺖ ﻫﺎ ﻭ ﺩﺭ ﻭﺩﺍﻫﺎ ﺗﺠﻠﻰ ﻳﺎﻓﺘﻪ ﻭ ﺗﺎ ﺍﻣﺮﻭﺯ ﺣﻔﻆ ﺷﺪﻩ ﺍﻧﺪ .ﺑﺎﻭﺭ ﻓﺮﻭﻫﺮﻯ ﺣﺘﻰ ﺩﺭ ﻓﻠﺴﻔﻪ ﻳﻮﻧﺎﻥ
ﻭ ﻧﻈﺮﻳﺎﺕ ﺍﻓﻼﻃﻮﻥ ﻧﻔﻮﺫ ﻛﺮﺩﻩ ﺍﺳﺖ.
ﺩﺭ ﻓﺮﻭﺭﺩﻳﻦ ﻳﺸﺖ ﻭ ﺯﺍﻣﻴﺎﺩ ﻳﺸﺖ ﻛﻪ ﺍﺯ ﻳﺸﺖ ﻫﺎﻯ ﻛﻬﻦ ﻫﺴﺘﻨﺪ ،ﻭ ﺩﺭ ﻳﺸﺖ ﻫﺎﻯ ﺩﻳﮕﺮ ،ﺩﺭ ﻳﺴﻨﺎ ﻭ ﺧﺮﺩﻩ
ﺍﻭﺳﺘﺎ ،ﻓﺮﻭﻫﺮ ﻫﺎ ﺳﺘﻮﺩﻩ ﺷﺪﻩ ﺍﻧﺪ ﻭ ﺍﻳﻦ ﻧﺸﺎﻥ ﺍﺯ ﺑﺎﻭﺭ ﻛﻬﻦ ﺑﻪ ﻓﺮﻭﻫﺮ ﻫﺎ ﺍﺳﺖ.
ﺁﻓﺮﻳﻨﮕﺎﻥ ﮔﺎﺗﻬﺎ
ﺁﻓﺮﻳﻨﮕﺎﻥ ﮔﺎﺗﻬﺎ ﺩﺭ ﺧﺮﺩﻩ ﺍﻭﺳﺘﺎ ﺟﺎﻯ ﺩﺍﺭﺩ ﻭ ﻳﻜﻰ ﺍﺯ ﺁﻓﺮﻳﻨﮕﺎﻧﻬﺎ ﺍﺳﺖ .ﺑﻪ ﺍﻳﻦ ﻧﻴﺎﻳﺶ ﺁﻓﺮﻳﻨﮕﺎﻥ
ﭘﻨﺠﻪ ﻭ ﺁﻓﺮﻳﻨﮕﺎﻥ ﻓﺮﻭﺭﺩﮔﺎﻥ ﻧﻴﺰ ﮔﻔﺘﻪ ﻣﻰ ﺷﻮﺩ .ﻧﻴﺎﻳﺶ ﺁﻓﺮﻳﻨﮕﺎﻥ ﮔﺎﺗﻬﺎ ﺩﺭ ﮔﻬﻨﺒﺎﺭ ﭘﻨﺤﻪ ﻳﻌﻨﻰ ﺁﺧﺮﻳﻦ
ﮔﻬﻨﺒﺎﺭ ﺳﺎﻝ ﺳﺮﺍﻳﻴﺪﻩ ﻣﻰ ﺷﻮﺩ.
ﺗﺮﻛﻴﺐ ﺁﻓﺮﻳﻨﮕﺎﻥ ﮔﺎﺗﻬﺎ ﺍﺯ ﻓﺮﻭﺭﺩﻳﻦ ﻳﺸﺖ ﻭ ﻳﺴﻨﺎ ﮔﺮﻓﺘﻪ ﺷﺪﻩ ﻭ ﺷﺎﻣﻞ ﻛﺮﺩﻩ ﻫﺎﻯ  49ﺗﺎ  52ﻓﺮﻭﺭﺩﻳﻦ ﻳﺸﺖ
ﻭ ﺑﻨﺪﻫﺎﻯ  8ﺗﺎ  12ﺁﻓﺮﻳﻨﮕﺎﻥ ﺩﻫﻤﺎﻥ ﻣﻰ ﺑﺎﺷﺪ.
ﺗﺮﺟﻤﻪ ﺁﻓﺮﻳﻨﮕﺎﻥ ﮔﺎﺗﻬﺎ
ﻳﺘﺎ ﺍﻫﻮ ﻭﺋﻴﺮﻳﻮ )ﻫﺸﺖ ﺑﺎﺭ(
ﺍﺷﻢ ﻭﻫﻮ )ﺳﻪ ﺑﺎﺭ(
ﻓﺮﻭﺭﺍﻧﻪ )ﻫﺮﮔﺎﻩ ﻛﻪ ﺑﺎﺷﺪ(
ﺍﮔﺮ ﭘﻨﺠﻪ ﻛﻮﭼﻚ ﺑﺎﺷﺪ:
ﺑﻪ ﺍﻫﻮﺭﺍﻣﺰﺩﺍﻯ ﺭﺍﺩﻣﻨﺪ ﻭ ﻓﺮﻭﻏﻤﻨﺪ  ،ﺑﻪ ﺍﻣﺸﺎﺳﭙﻨﺪﺍﻥ  ،ﺑﻪ ﻓﺮﻭﻫﺮﻫﺎﻯ ﭘﺎﻙ ﺗﻮﺍﻧﺎﻯ ﭘﻴﺮﻭﺯﻣﻨﺪ ،ﺑﻪ ﻓﺮﻭﻫﺮﻫﺎﻯ
ﭘﻴﺮﻭﺍﻥ ﻛﻴﺶ ﻫﺎﻯ ﭘﻴﺸﻴﻦ ﻭ ﺑﻪ ﻓﺮﻭﻫﺮ ﻧﺰﺩﻳﻚ ﺗﺮﻳﻦ ﺧﺎﻧﺪﺍﻥ ﻫﺎ ،ﻳﺰﺷﻦ ﻭ ﻧﻴﺎﻳﺶ ﻭ ﺩﺭﻭﺩ ﻭﺧﺸﻨﻮﺩﻯ ﻭﺁﻓﺮﻳﻦ ]ﺑﺎﺩ[.
ﻳﺘﺎ ﺍﻫﻮ ﻭﺋﻴﺮﻳﻮ ﺯﻭﺗﺎ
ﺍﻫﻮﺭﺍﻣﺰﺩﺍﻯ ﻧﻮﺭﺍﻧﻰ ﻭ ﻓﺮﻭﻏﻤﻨﺪ ﺭﺍ ﻣﻰ ﺳﺘﺎﻳﻴﻢ .ﺍﻣﺸﺎﺳﭙﻨﺪﺍﻥ ﻧﻴﺮﻭﻣﻨﺪ ﺩﺍﻧﺎ ﺭﺍ ﻣﻰ ﺳﺘﺎﻳﻴﻢ .ﻓﺮﻭﻫﺮﻫﺎﻯ
ﻧﻴﻚ ﻭﺗﻮﺍﻧﺎ ﻭ ﭘﺎﻙ ﺭﺍﺳﺘﻜﺎﺭﺍﻥ ﺭﺍ ﻣﻰ ﺳﺘﺎﻳﻴﻢ.

ﻣﺮﻛﺰ ﺯﺭﺗﺸﺘﻴﺎﻥ ﻛﺎﻟﻴﻔﺮﻧﻴﺎ

ﻣﺎﻫﻨﺎﻣﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ -ﺷﻤﺎﺭﻩ  - 9ﺑﻬﺎﺭ  3746ﺯﺭﺗﺸﺘﻰ
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ﮔﻔﺖ ﻭ ﺷﻨﻮﺩﻯ ﺑﺎ ﻓﺮﺯﺍﻧﻪ ﮔﺮﺍﻣﻰ

ﻣﻮﺑﺪ ﺩﻛﺘﺮ ﺷﻬﺮﻳﺎﺭ ﺑﺎﻧﻜﻰ
• ﺑﺎﺳﭙﺎﺱ ﺍﺯ ﺍﻳﻨﻜﻪ ﺩﺭﺧﻮﺍﺳﺖ ﻣﺎﻫﻨﺎﻣﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺭﺍ ﺑﺮﺍﻯ ﮔﻔﺖ ﻭ ﺷﻨﻮﺩ ﭘﺬﻳﺮﻓﺘﻪ ﺍﻳﺪ ﺧﻮﺍﻫﺸﻤﻨﺪﻡ ﻛﻤﻰ
ﺩﺭ ﺑﺎﺭﻩ ﺧﻮﺩﺗﺎﻥ ﺑﮕﻮﻳﻴﺪ.
• ﻣﻦ ﺩﺭ  29ﺍﺳﻔﻨﺪ  1308ﺧﻮﺭﺷﻴﺪﻯ ﺑﺮﺍﺑﺮ ﺑﺎ  20ﻣﺎﺭچ  1930ﺩﺭ ﻣﺤﻠﻪ ﺩﺳﺘﻮﺭﺍﻥ ﻳﺰﺩ ﺍﺯ ﺭﻭﺍﻧﺸﺎﺩﺍﻥ ﮔﻮﻫﺮ
ﻣﻮﺑﺪ ﺑﻬﺮﺍﻡ ﻭ ﻣﻮﺑﺪ ﺍﺭﺩﺷﻴﺮ ﺑﺎﻧﻜﻰ ﺯﺍﺩﻩ ﺷﺪﻡ .ﭘﻴﺶ ﺍﺯ ﺍﺩﺍﻣﻪ ﻻﺯﻡ ﻣﻰ ﺩﺍﻧﻢ ﻛﻪ ﺍﺯ ﺳﻪ ﺯﻥ ﺑﺰﺭگ ﻭ ﻓﺪﺍﻛﺎﺭ ﺩﺭ
ﺯﻧﺪﮔﻰ ﺧﻮﺩﻡ ﻧﺎﻡ ﺑﺮﺩﻩ ﻭ ﺳﭙﺎﺱ ﺩﺍﺭﻡ.
ﻧﺨﺴﺖ ﺭﻭﺍﻧﺸﺎﺩ ﻣﺎﺩﺭﺑﺰﺭگ ﺧﻮﺏ ﻭ ﮔﺮﺍﻧﻤﺎﻳﻪ ﺍﻡ ﺑﺎﻧﻮﻣﻬﺸﻴﺪ ﻛﻪ ﺑﺎ ﻓﺪﺍﻛﺎﺭﻳﻬﺎﻳﺶ ﺩﺭ ﺗﺮﺑﻴﺖ ﻣﻦ ﻛﻮﺷﺎ ﺑﻮﺩﻩ
ﺍﺳﺖ .ﺩﻭﻡ ﺭﻭﺍﻧﺸﺎﺩ ﻣﺎﺩﺭ ﺧﻮﺏ ﻭ ﻣﻬﺮﺑﺎﻧﻢ ﮔﻮﻫﺮ ﻣﻮﺑﺪ ﺑﻬﺮﺍﻡ ﺑﺎﻧﻜﻰ ﻛﻪ ﺩﺭ ﺑﺰﺭگ ﻧﻤﻮﺩﻥ ﻭ ﺗﺮﺑﻴﺖ ﺍﻭﻟﻴﻪ
ﻣﻦ ﻛﻮﺷﺶ ﻓﺮﺍﻭﺍﻥ ﻧﻤﻮﺩ .ﺳﻮﻡ ﻫﻤﺴﺮ ﻭ ﻫﻤﺪﻡ ﻓﺪﺍﻛﺎﺭ ﻭ ﻣﻬﺮﺑﺎﻧﻢ ﻓﺮﻧﮕﻴﺲ ﺑﻬﺮﺍﻡ ﭘﺎﺭﺳﻰ ﻛﻪ ﺩﺭ ﺣﺪﻭﺩ ﻧﻴﻢ
ﻗﺮﻥ ﻣﺎ ﺑﺎ ﻫﻢ ﺯﻧﺪﮔﻰ ﻛﺮﺩﻩ ﻭ ﺍﮔﺮ ﻣﻘﺎﻣﻰ ﺩﺍﺭﻡ ﺑﻴﺸﺘﺮ ﺁﻥ ﻣﻘﺎﻡ ﺭﺍ ﺍﺯ ﻓﺪﺍﻛﺎﺭﻳﻬﺎ ﻭ ﻫﻤﻜﺎﺭﻯ ﻭ ﻫﻤﺮﺍﻫﻰ ﻫﺎﻯ
ﺍﻭ ﺑﺪﺳﺖ ﺁﻭﺭﺩﻩ ﺍﻡ .ﻫﻤﻴﺸﻪ ﻭ ﺩﺭ ﻫﻤﻪ ﺟﺎ ﻭ ﻫﺮﺟﺎ ﺍﻭ ﺑﺎ ﻣﻦ ﻳﺎﺭ ﻭ ﻣﻬﺮﺑﺎﻥ ﺑﻮﺩﻩ ﻭ ﺑﺎ ﻫﻢ ﻳﻜﻰ ﺑﻮﺩﻩ ﻭ ﻫﺴﺘﻴﻢ
ﻭ ﺧﻮﺍﻫﻴﻢ ﻣﺎﻧﺪ.
ﻣﻦ ﺗﺤﺼﻴﻼﺕ ﺍﺑﺘﺪﺍﻳﻰ ﻭ ﻣﺘﻮﺳﻂ ﺧﻮﺩ ﺭﺍ ﺩﺭ ﻳﺰﺩ ﺩﺭ ﺩﺑﻴﺮﺳﺘﺎﻧﻬﺎﻯ ﻣﺎﺭﻛﺎﺭﻭ ﻛﻴﺨﺴﺮﻭﻯ ﻭ ﺍﻳﺮﺍﻧﺸﻬﺮ ﺑﻪ ﭘﺎﻳﺎﻥ
ﺭﺳﺎﻧﻴﺪﻩ ﺍﻡ .ﻫﻴﭽﻮﻗﺖ ﺷﺎﮔﺮﺩ ﻣﻤﺘﺎﺯﻯ ﻧﺒﻮﺩﻡ ﻭﻟﻰ ﻫﻤﻴﺸﻪ ﺷﺎﮔﺮ ﺧﻮﺏ ﻭ ﻣﻮﻓﻖ ﺑﻮﺩﻩ ﻭ ﻋﻼﻗﻪ ﺍﻡ ﺑﻪ ﺩﺭﻭﺱ ﻭ
ﺍﻭﺳﺘﺎ ﻭ ﻭﺭﺯﺵ ﻓﺮﺍﻭﺍﻥ ﺑﻮﺩﻩ ﻭ ﻫﻨﻮﺯ ﻫﺴﺖ .ﺩﺭ ﺍﻳﻨﺠﺎ ﺑﺎﻳﺪ ﻳﺎﺩﺁﻭﺭ ﺷﻮﻡ ﻛﻪ ﺯﻣﺎﻧﻰ ﻛﻪ ﻣﻦ ﺩﺭ ﻳﺰﺩ ﺗﺤﺼﻴﻞ ﻣﻰ
ﻛﺮﺩﻡ ﻣﺎ ﺩﺭ ﻣﻨﺰﻟﻤﺎﻥ ﺑﺮﻕ ﻧﺪﺍﺷﺘﻴﻢ .ﻭ ﺣﺘﻰ ﺷﺒﻬﺎ ﺩﺭ ﺯﻳﺮ ﺭﻭﺷﻨﺎﻳﻰ ﻻﻣﭙﺎ )ﭼﺮﺍﻍ ﻓﻴﺘﻠﻪ ﻧﻔﺘﻰ( ﺩﺭﺱ ﻣﻰ ﺧﻮﺍﻧﺪﻡ.
ﺩﺭ ﺳﺎﻝ  1327ﺧﻮﺭﺷﻴﺪﻯ ﺩﻳﭙﻠﻢ ﻛﻼﺱ  12ﺧﻮﺩ ﺭﺍ ﺩﺭ ﺭﺷﺘﻪ ﻃﺒﻴﻌﻰ ﺩﺭ ﻳﺰﺩ ﺩﺭﻳﺎﻓﺖ ﻭ ﺑﺮﺍﻯ ﻛﻨﻜﻮﺭ
ﭘﺰﺷﻜﻰ ﺩﺭ ﻫﻤﺎﻥ ﺳﺎﻝ ﻋﺎﺯﻡ ﺗﻬﺮﺍﻥ ﮔﺸﺘﻢ .ﭼﻮﻥ ﺩﺭ ﺁﻥ ﺯﻣﺎﻥ ﻓﻘﻂ ﺗﻬﺮﺍﻥ ﺑﻮﺩ ﻛﻪ ﺩﺍﻧﺸﮕﺎﻩ ﻭ ﺩﺍﻧﺸﻜﺪﻩ ﻫﺎ ﺭﺍ
ﺩﺍﺷﺖ ﻭ ﻫﻴﭽﻜﺪﺍﻡ ﺍﺯ ﺷﻬﺮﺳﺘﻨﻬﺎ ﻣﺜﻞ ﺍﺻﻔﻬﺎﻥ -ﺷﻴﺮﺍﺯ -ﺗﺒﺮﻳﺰ ﻭ ﻣﺸﻬﺪ ﻭ ﻏﻴﺮﻩ ﺩﺍﻧﺸﻜﺪﻩ ﺍﻯ ﻭﺟﻮﺩ ﻧﺪﺍﺷﺖ.
ﺩﺭ ﺁﻥ ﺳﺎﻝ ﭘﺲ ﺍﺯ ﺷﺮﻛﺖ ﺩﺭ ﻛﻨﻜﻮﺭ ﺭﺷﺘﻪ ﭘﺰﺷﻜﻰ ﺧﻮﺷﺒﺨﺘﺎﻧﻪ ﺑﺎ ﻧﻤﺮﺍﺕ ﺧﻮﺏ ﺩﺭ ﺭﺷﺘﻪ ﭘﺰﺷﻜﻰ
ﻗﺒﻮﻝ ﺷﺪﻡ .ﭘﺲ ﺍﺯ ﮔﺬﺭﺍﻧﺪﻥ  6ﺳﺎﻝ ﺩﻭﺭﺍﻥ ﺗﺤﺼﻴﻠﻰ ﭘﺰﺷﻜﻰ ﻭ ﻛﺎﺭ ﺩﺭ ﺑﻴﻤﺎﺭﺳﺘﺎﻧﻬﺎ ﺩﺭ ﭘﺎﻳﻴﺰ ﺳﺎﻝ 1333
ﺧﻮﺭﺷﻴﺪﻯ ﺩﺭ ﺭﺷﺘﻪ ﭘﺰﺷﻜﻰ ﻓﺎﺭﻍ ﺍﻟﺘﺤﺼﻴﻞ ﺷﺪﻡ ﻭ ﭘﺎﻳﺎﻥ ﻧﺎﻣﻪ ﭘﺰﺷﻜﻰ ﺧﻮﺩ ﺭﺍ ﺑﺎ ﻣﻘﺎﻡ ﻣﻤﺘﺎﺯ ﺩﺭﻳﺎﻓﺖ
ﻛﺮﺩﻡ.
ﻻﺯﻡ ﺑﻪ ﻳﺎﺩﺁﻭﺭﻯ ﺍﺳﺖ ﻛﻪ ﺯﻣﺎﻧﻰ ﻛﻪ ﺑﻪ ﺗﻬﺮﺍﻥ ﺁﻣﺪﻡ ﭼﻮﻥ ﻣﺴﻜﻦ ﻭ ﺑﻮﺩﺟﻪ ﺍﻯ ﺑﺮﺍﻯ ﺯﻧﺪﮔﻰ ﻭ ﺗﺤﺼﻴﻞ
ﻧﺪﺍﺷﺘﻢ ﭘﺲ ﺍﺯ ﭘﺬﻳﺮﺵ ﺩﺭ ﻛﻨﻜﻮﺭ ﭘﺰﺷﻜﻰ ﺑﺮﺍﻯ ﺍﻳﻨﻜﻪ ﺑﺘﻮﺍﻧﻢ ﺗﺤﺼﻴﻼﺗﻢ ﺭﺍ ﺑﻪ ﻧﺤﻮ ﺍﺣﺴﻦ ﺍﻧﺠﺎﻡ ﺩﻫﻢ ﺩﺭ
ﻛﻨﻜﻮﺭ ﺩﺍﻧﺸﻜﺪﻩ ﺍﻓﺴﺮﻯ ﻫﻢ ﺷﺮﻛﺖ ﻛﺮﺩﻩ ﻭ ﻗﺒﻮﻝ ﺷﺪﻡ ﻭ ﺗﻮﺍﻧﺴﺘﻢ ﺗﺤﺼﻴﻼﺕ ﺧﻮﺩ ﺭﺍ ﺑﺎ ﻫﺰﻳﻨﻪ ﺍﺭﺗﺶ
ﺷﺎﻫﻨﺸﺎﻫﻰ ﺍﻳﺮﺍﻥ ﺑﻪ ﭘﺎﻳﺎﻥ ﺑﺮﺳﺎﻧﻢ.
ﺗﻮﺿﻴﺢ ﺁﻧﻜﻪ ﺍﺭﺗﺶ ﺑﺮﺍﻯ ﻫﺮ ﺳﺎﻝ ﻫﺰﻳﻨﻪ ﺍﻯ ﻛﻪ ﭘﺮﺩﺍﺧﺖ ﻣﻰ ﻛﺮﺩ  4ﺳﺎﻝ ﺍﺟﺒﺎﺭﺍ ً ﻣﻰ ﺑﺎﻳﺴﺖ ﺩﺭ ﺧﺪﻣﺖ
ﺍﺭﺗﺶ ﺍﻧﺠﺎﻡ ﻭﻇﻴﻔﻪ ﻛﻨﻢ ﻭ ﺑﺮﺍﻯ ﺗﺤﺼﻴﻞ  6ﺳﺎﻝ ﺩﺭ ﺭﺷﺘﻪ ﭘﺰﺷﻜﻰ ﺑﻪ ﻣﺪﺕ  24ﺳﺎﻝ ﺗﻌﻬﺪ ﺧﺪﻣﺖ ﺩﺭ ﺍﺭﺗﺶ
ﺭﺍ ﺩﺍﺩﻩ ﺑﻮﺩﻡ ﻛﻪ ﺍﻧﺠﺎﻡ ﺷﺪ .ﭘﺲ ﺍﺯ ﻓﺎﺭﻍ ﺍﻟﺘﺤﺼﻴﻞ ﺷﺪﻥ ﺩﺭ ﺭﺷﺘﻪ ﭘﺰﺷﻜﻰ ﺗﻮﺍﻧﺴﺘﻢ ﺑﺮﺍﻯ ﺗﺨﺼﺺ ﺩﺭ ﺭﺷﺘﻪ
ﺑﻴﻬﻮﺷﻰ ﺑﻪ ﻣﺪﺕ ﺳﻪ ﺳﺎﻝ ﻛﺎﺭ ﻭ ﺩﺭﺱ ﺧﻮﺩ ﺍﺩﺍﻣﻪ ﺩﺍﺩﻩ ﻭ ﻣﻮﻓﻖ ﺑﻪ ﺍﺧﺬ ﮔﻮﺍﻫﻴﻨﺎﻣﻪ ﺗﺨﺼﺺ ﺩﺭ ﺭﺷﺘﻪ ﺑﻴﻬﻮﺷﻰ
ﺩﺭ ﭘﺎﻳﻴﺰ ﺳﺎﻝ  1336ﺷﻤﺴﻰ ﺍﺯ ﺩﺍﻧﺸﮕﺎﻩ ﺗﻬﺮﺍﻥ ﺷﺪﻡ.
ﺩﺭ ﺳﺎﻝ  1358ﺷﻤﺴﻰ ﻛﻪ ﺍﺯ ﺍﺭﺗﺶ ﭘﺲ ﺍﺯ ﺍﻧﺠﺎﻡ ﻭﻇﻴﻔﻪ  30ﺳﺎﻟﻪ ﺑﺎﺯﻧﺸﺴﺘﻪ ﺷﺪﻡ ﭼﻮﻥ ﻓﺮﺯﺗﺪﺍﻡ ﺩﺭ ﺍﻣﺮﻳﻜﺎ
ﺗﺤﺼﻴﻞ ﻣﻰ ﻛﺮﺩﻧﺪ ﻣﻦ ﻫﻢ ﺑﺎ ﻫﻤﺴﺮ ﻭ ﻓﺮﺯﻧﺪ ﺳﻮﻡ ﺭﻭﺍﻧﻪ ﺍﻣﺮﻳﻜﺎ ﮔﺸﺘﻪ ﻭ ﺗﺎ ﺍﻣﺮﻭﺯ ﺩﺭ ﺍﻳﻦ ﺟﺎ ﺑﺴﺮ ﻣﻰ
ﺑﺮﻳﻢ.
ﺩﺭ ﺍﻳﻨﺠﺎ ﻻﺯﻡ ﺑﻪ ﻳﺎﺩﺁﻭﺭﻯ ﺍﺳﺖ ﻛﻪ ﺩﺭ ﺳﺎﻝ  1338ﺧﻮﺭﺷﻴﺪﻯ ﺑﺎ ﻓﺮﻧﮕﻴﺲ ﭘﺎﺭﺳﻰ ﭘﻴﻮﻧﺪ ﻫﻤﺴﺮﻯ ﺑﺴﺘﻪ ﻭ
ﺗﺎ ﺑﻪ ﺍﻣﺮﻭﺯ ﺑﺎ ﻫﻢ ﻫﻤﻜﺎﺭ ﻭ ﻫﻤﻴﺎﺭ ﻫﺴﺘﻢ ﻭ ﺩﺍﺭﺍﻯ ﻭ ﺳﻪ ﻓﺮﺯﻧﺪ ﺧﻮﺏ ﻭ ﺷﺎﻳﺴﺘﻪ ﺑﻪ ﻧﺎﻣﻬﺎﻯ ﻣﻬﺮﺩﺍﺩ -ﻣﻬﺮﻳﺎﺭ
ﻭ ﺑﻬﺮﺍﻡ ﻫﺴﺘﻴﻢ ﻛﻪ ﻫﻤﮕﻰ ﺩﺭ ﺁﻣﺮﻳﻜﺎ ﺯﻧﺪﮔﻰ ﻣﻰ ﻛﻨﻨﺪ ﻭ ﺑﺮﺍﻯ ﺧﻮﺩ ﻭ ﺧﺎﻧﻮﺍﺩﻩ ﺷﺎﻥ ﺁﺭﺯﻭﻯ ﺗﻨﺪﺭﺳﺘﻰ ﻭ
ﺷﺎﺩﻯ ﺭﺍ ﺩﺍﺭﻡ.
ﭘﺲ ﺍﺯ ﻭﺭﻭﺩ ﺑﻪ ﺁﻣﺮﻳﻜﺎ ﺩﺭ ﺟﻨﻮﺏ ﺍﻳﺎﻟﺖ ﻛﺎﻟﻴﻔﺮﻧﻴﺎ ﺩﺭ ﺷﻬﺮ ﺳﻦ ﺩﻳﺎﮔﻮ ﻣﺴﻜﻦ ﮔﺰﻳﺪﻳﻢ .ﺩﺭ ﻫﻤﺎﻥ ﺭﻭﺯﻫﺎﻯ
ﻧﺨﺴﺖ ﻛﻮﺷﺶ ﺑﺮ ﺍﻳﻦ ﺑﻮﺩ ﻛﻪ ﺑﺎ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺍﻳﻨﺠﺎ ﺁﺷﻨﺎ ﮔﺸﺘﻪ ﺗﺎ ﺑﺘﻮﺍﻧﻴﻢ ﺩﺭ ﺣﻔﻆ ﺁﻳﻴﻦ ﻭ ﻓﺮﻫﻨﮕﻤﺎﻥ ﺑﺮﻧﺎﻣﻪ
ﻫﺎﻳﻰ ﺩﺍﺷﺘﻪ ﺑﺎﺷﻴﻢ ﻛﻪ ﺧﻮﺷﺒﺨﺘﺎﻧﻪ ﭘﺲ ﺍﺯ ﺁﺷﻨﺎﻯ ﺑﺎ ﭼﻨﺪ ﺧﺎﻧﻮﺍﺩﻩ ﺯﺭﺗﺸﺘﻰ ﺗﻮﺍﻧﺴﺘﻴﻢ ﺟﺸﻦ ﻧﻮﺭﻭﺯ ﺭﺍ ﺑﺎ ﺩﻳﺪ ﻭ
ﺑﺎﺯﺩﻳﺪ ﺍﺯ ﻫﻤﺪﻳﮕﺮ ﻭ ﺟﺸﻦ ﻫﺎﻯ ﺳﺪﻩ ﻭ ﭼﻬﺎﺭﺷﻨﺒﻪ ﺳﻮﺭﻯ ﺩﺭ ﻛﻨﺎﺭ ﺩﺭﻳﺎ ﺑﺎ ﺁﺗﺶ ﺍﻓﺮﻭﺯﻯ ﻭ ﻧﻴﺎﻳﺶ ﻭ ﺷﺎﺩﻯ
ﺑﮕﺬﺭﺍﻧﻴﻢ ﺗﺎ ﺍﻳﻨﻜﻪ ﺑﺎ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺍﻭﺭﻧﺞ ﻛﺎﻧﺘﻰ ﺁﺷﻨﺎ ﮔﺸﺘﻪ ﻭ ﻳﻜﻰ ﺷﺪﻳﻢ.
ﺩﺭ ﺁﻥ ﺯﻣﺎﻥ ﺭﻭﺍﻧﺸﺎﺩﺍﻥ ﺍﺭﺑﺎﺏ ﺭﺳﺘﻢ ﻭ ﻣﺮﻭﺍﺭﻳﺪ ﺧﺎﻧﻢ ﮔﻴﻮ ﺑﻨﻴﺎﺩ ﺧﻴﺮﻳﻪ ﺍﻯ ﺑﺎ ﺭﻳﺎﺳﺖ ﺩﻛﺘﺮ ﺭﺳﺘﻢ ﺻﺮﻓﻪ ﺑﻨﻴﺎﺩ
ﻧﻤﻮﺩﻩ ﺑﻮﺩﻧﺪ ﻭ ﻧﺨﺴﺘﻴﻦ ﻧﻴﺎﻳﺸﮕﺎﻩ ﺭﺍ ﺩﺭ ﺍﻳﺎﻟﺖ ﻧﻴﻮﻳﻮﺭﻙ ﺩﺭ ﻧﻴﻮﺭﺍﺷﻞ ﻓﺮﺍﻫﻢ ﻛﺮﺩﻩ ﻭ ﺁﻣﺎﺩﻩ ﺑﻬﺮﻩ ﺑﺮﺩﺍﺭﻯ ﺑﻮﺩ.
ﺩﺭ ﺁﻥ ﺯﻣﺎﻥ ﭘﺲ ﺍﺯ ﻣﺬﺍﻛﺮﻩ ﺑﻴﻦ ﺍﺭﺑﺎﺏ ﺭﺳﺘﻢ ﻭ ﺩﻛﺘﺮ ﺻﺮﻓﻪ ﻭ ﻓﺮﻧﮕﻴﺲ ﺧﺎﻧﻢ ﺑﻮﺩﺟﻪ ﺍﻯ ﺑﺮﺍﻯ ﺍﻳﻦ ﻣﻨﻈﻮﺭ
ﺁﻣﺎﺩﻩ ﮔﺮﺩﻳﺪ ﻛﻪ ﭼﻨﺪﻯ ﺑﻌﺪ ﻧﺨﺴﺘﻴﻦ ﻧﻴﺎﻳﺸﮕﺎﻩ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺩﺭ ﺟﻨﻮﺏ ﻛﺎﻟﻴﻔﺮﻧﻴﺎ ﺩﺭ ﺷﻬﺮ ﺁﻧﺎﻫﺎﻳﻢ ﺩﺭ ﺧﻴﺎﺑﺎﻥ
) Katellaﺩﺭ ﻧﺰﺩﻳﻜﻰ ﺩﻳﺰﻧﻰ ﻟﻨﺪ( ﺧﺮﻳﺪﺍﺭﻯ ﻭ ﺁﻣﺎﺩﻩ ﺑﻬﺮﻩ ﺑﺮﺩﺍﺭﻯ ﺷﺪ ﻛﻪ ﭘﺎﻳﻪ ﮔﺬﺍﺭ ﺍﻳﻦ ﻣﺮﻛﺰ ﻓﺮﻧﮕﻴﺲ
ﺧﺎﻧﻢ ﺷﺎﻫﺮﺥ ﻛﻪ ﺑﺮﺍﻳﺸﺎﻥ ﺁﺭﺯﻭﻯ ﺗﻨﺪﺭﺳﺘﻰ ﻭ ﺑﻬﺒﻮﺩﻯ ﻛﺎﻣﻞ ﺭﺍ ﺩﺍﺭﻳﻢ .ﺗﻤﺎﻡ ﻣﺮﺍﺳﻢ ﻭ ﺟﺸﻦ ﻫﺎ ﻭ ﺳﺪﺭﻩ
ﭘﻮﺷﻰ ﻫﺎ ﻭ ﭘﻴﻮﻧﺪ ﻫﻤﺴﺮﻯ ﻫﺎ ﺑﺎ ﻣﻮﺑﺪﻯ ﺍﻳﻨﺠﺎﻧﺐ ﺑﺮﭘﺎ ﻭ ﺍﺟﺮﺍ ﻣﻰ ﮔﺮﺩﻳﺪ.
ﻻﺯﻡ ﺑﻪ ﺗﺬﻛﺮ ﺍﺳﺖ ﻛﻪ ﺍﻭﺳﺘﺎﻯ ﻻﺯﻡ ﻭ ﺑﺎﻳﺴﺘﻪ ﺭﺍ ﻣﻦ ﺩﺭ ﺯﻣﺎﻥ ﻛﻮﺩﻛﻰ ﻭ ﻧﻮﺟﻮﺍﻧﻰ ﺩﺭ ﻳﺰﺩ ﻧﺰﺩ ﻣﻮﺑﺪﺍﻥ ﻭ
ﺍﺳﺘﺎﺩﺍﻥ ﻋﺎﻟﻴﻘﺪﺭ ﺁﻥ ﺯﻣﺎﻥ ﺍﺳﺘﺎﺩ ﭘﺮﻭﻳﺰ ﻓﻴﺮﻭﺯﺑﺨﺖ -ﻣﻮﺑﺪ ﺑﻬﺮﺍﻡ ﻧﻴﺮﺷﻨﻰ -ﻣﻮﺑﺪ ﺧﺴﺮﻭ ﻣﻮﺑﺪ ﻓﺮﺍﮔﺮﻓﺘﻪ ﻭ ﺩﺭ
ﺍﻧﺠﺎﻡ ﻛﺎﺭﻫﺎﻯ ﺩﻳﻨﻰ ﺑﺎ ﻣﻮﺑﺪﺍﻥ ﺯﻳﺎﺩﻯ ﻫﻤﻜﺎﺭﻯ ﺩﺍﺷﺘﻪ ،ﺧﻮﺏ ﺁﻣﻮﺧﺘﻪ ﺑﻮﺩﻡ .ﺍﺯ ﺍﻳﻦ ﺭﻭ ﺗﻮﺍﻧﺴﺘﻢ ﺩﺭ ﺍﻣﺮﻳﻜﺎ
ﺟﺸﻦ ﻫﺎ ﻭ ﻣﺮﺍﺳﻢ ﮔﻮﻧﺎﮔﻮﻥ ﺭﺍ ﺑﻄﻮﺭ ﺷﺎﻳﺴﺘﻪ ﺍﻯ ﺑﺮﺍﻯ ﻫﻤﻜﻴﺸﺎﻧﻢ ﺍﻧﺠﺎﻡ ﺩﻫﻢ.
ﺧﻮﺷﺒﺨﺘﺎﻧﻪ ﭼﻮﻥ ﺭﻭﺯﺑﺮﻭﺯ ﺑﺮ ﺗﻌﺪﺍﺩ ﺯﺭﺗﺸﺘﻴﺎﻥ ﻛﺎﻟﻴﻔﺮﻧﻴﺎ ﺍﻓﺰﻭﺩﻩ ﺷﺪ ﻭ ﻣﺮﻛﺰ ﻛﻮﭼﻚ ﺗﻜﺎﻓﻮﻯ ﺑﺮﻧﺎﻣﻪ ﻫﺎ ﺭﺍ
ﻧﻤﻰ ﺩﺍﺩ ﺩﺳﺖ ﺍﻧﺪﺭﻛﺎﺭﺍﻥ ﻣﺮﻛﺰ ﺗﻮﺍﻧﺴﺘﻨﺪ ﺑﺎ ﺧﺮﻳﺪ ﺯﻣﻴﻦ ﺑﺎ ﺳﺮﻣﺎﻳﻪ ﺍﺭﺑﺎﺏ ﺭﺳﺘﻢ ﮔﻴﻮ ﺑﺎ ﺩﻫﺸﻤﻨﺪﻯ ﻫﻤﻜﻴﺸﺎﻥ
ﺯﺭﺗﺸﺘﻰ ﺑﺎ ﺟﺸﻦ ﺧﻮﺍﻧﻰ ﺍﻳﻨﺠﺎﻧﺐ ﻭ ﻛﻠﻨﮓ ﺯﻧﻰ ﺭﻭﺍﻧﺸﺎﺩ ﻣﺮﻭﺍﺭﻳﺪ ﮔﻴﻮ ﺍﻳﻦ ﻣﺮﻛﺰ ﺳﺎﺧﺘﻪ ﻭ ﺁﻣﺎﺩﻩ ﺑﻬﺮﻩ
ﺑﺮﺩﺍﺭﻯ ﺷﺪ.
ﺩﺭ ﺍﻳﻨﺠﺎ ﺟﺎ ﺩﺍﺭﺩ ﻛﻪ ﺍﺯ ﺗﻤﺎﻣﻰ ﻫﻤﻜﻴﺸﺎﻥ ﻭ ﻧﻴﻚ ﺍﻧﺪﻳﺸﺎﻧﻰ ﻛﻪ ﻫﻤﻮﺍﺭﻩ ﺑﻪ ﻣﻦ ﻭ ﺑﻪ ﺍﻳﻦ ﻣﺮﻛﺰ ﻣﻬﺮ ﺩﺍﺷﺘﻪ ﻭ

ﭘﺸﺘﻴﺒﺎﻥ ﺑﻮﺩﻩ ﺍﻧﺪ ﺳﭙﺎﺳﮕﺰﺍﺭﻯ ﻛﻨﻢ ﻭ ﺷﺎﺩﻯ ﺭﻭﺍﻥ ﺁﻥ ﺩﺭﮔﺬﺷﺘﮕﺎﻥ ﻭ ﺗﻨﺪﺭﺳﺘﻰ ﻭ ﺑﻘﺎﻯ ﻋﻤﺮ ﺑﺎﺯﻣﺎﻧﺪﮔﺎﻥ ﺭﺍ
ﺍﺯ ﺩﺭﮔﺎﻩ ﺍﻫﻮﺭﺍﻣﺰﺩﺍ ﺧﻮﺍﻫﺎﻧﻢ.
• ﺑﺎ ﺳﭙﺎﺱ ﺍﺯ ﻣﻮﺑﺪ ﺩﻛﺘﺮ ﺷﻬﺮﻳﺎﺭ ﺑﺎﻧﻜﻰ ﻛﻪ ﺍﺯ ﺁﻏﺎﺯ ﺍﻳﻦ ﻣﺮﻛﺰ ﭘﺸﺘﻴﺒﺎﻥ ﻭ ﺩﺳﺖ ﺍﻧﺪﺭ ﻛﺎﺭ ﺍﻳﻦ ﺑﻨﻴﺎﺩ ﻧﻴﻜﻮﻛﺎﺭﺍﻧﻪ
ﺑﻮﺩﻩ ﻭ ﻫﺴﺘﻨﺪ ﻭ ﺳﭙﺎﺱ ﺍﺯ ﺍﻳﻨﻜﻪ ﺍﻳﻦ ﺯﻣﺎﻥ ﮔﻔﺖ ﻭ ﺷﻨﻮﺩ ﺭﺍ ﺑﻪ ﻣﺎ ﺩﺍﺩﻧﺪ

ﻫﻨﻮﺩ ﮔﺎﺕ ﻫﺎﺕ  28ﻳَﺴﻨﺎ
ﺳﺮ ﺁﻏﺎﺯ ﺍ َ َ
ﺳﺮﺍﺳﺮ ﺍﻧﺪﻳﺸﻪ ﻭ ﮔﻔﺘﺎﺭ ﻭ ﻛﺮﺩﺍﺭ ﺍﺷﻮﺯﺭﺗﺸﺖ ﺍﻟﻬﺎﻣﻰ ﺍﺳﺖ ﺍﺯ ﺳﻮﻯ
ﺧﺪﺍﻭﻧﺪ ﻳﻜﺘﺎ ﻛﻪ ﺍﻧﺴﺎﻥ ﺭﺍ ﺑﺴﻮﻯ ﺭﺳﺎﻳﻰ ﻭ ﺧﻮﺷﺒﺨﺘﻰ ﺭﺍﻫﻨﻤﺎﻳﻰ ﻣﻰ ﻛﻨﺪ.
»ﭘﺎﺩﻛﺎﻥ ﺟﺎﻭﻳﺪﺍﻥ« ﻳﺎ »ﭘﺮﺗﻮﻫﺎﻯ ﺍﻫﻮﺭﺍﻳﻰ« ﺳﺮﻭﺩﻫﺎﻯ ﻣﻘﺪﺱ ﮔﺎﺗﺎﻫﺎ ﺭﺍ
ﻓﺮﺍ ﭘﺬﻳﺮﻳﺪ ﻭ ﺑﺪﺍﻧﻬﺎ ﺍﻳﻤﺎﻥ ﺩﺍﺷﺘﻪ ﺑﺎﺷﻴﺪ.

ﺍﻯ ﮔﺎﺗﺎﻫﺎﻯ ﻣﻘﺪﺱ ﺑﺎ ﻛﻤﺎﻝ ﺍﺣﺘﺮﺍﻡ ﺑﻪ ﺷﻤﺎ ﺩﺭﻭﺩ ﻣﻰ ﻓﺮﺳﺘﻴﻢ

ﺑﻨﺪ 1
ﭘﻴﺶ ﺍﺯ ﻫﺮ ﭼﻴﺰ ﺍﻯ ﺩﺍﻧﺎﻯ ﺑﺰﺭگ ﻧﻴﻜﻰ ﺍﻓﺰﺍﻯ ﻣﻴﻨﻮﻯ ،ﺑﺎ ﺩﺳﺘﻬﺎﻯ ﺑﺮﺍﻓﺮﺍﺷﺘﻪ
ﺗﺮﺍ ﻧﻤﺎﺯ ﺑﺮﺩﻩ ﻭﺧﻮﺷﺒﺨﺘﻰ ﻛﺎﻣﻞ ﺭﺍ ﺧﻮﺍﺳﺘﺎﺭﻡ .ﭘﺮﻭﺭﺩﮔﺎﺭﺍ ﺑﺸﻮﺩ ﻛﻪ ﺩﺭ
ﭘﺮﺗﻮ ﺭﺍﺳﺘﻰ ﻭ ﺩﺭﺳﺘﻰ ﻭ ﺑﺮﺧﻮﺭﺩﺍﺭﻯ ﺍﺯ ﺧﺮﺩ ﻭ ﺩﺍﻧﺶ ﺿﻤﻴﺮ ﭘﺎﻙ ﺭﻭﺍﻥ
ﺁﻓﺮﻳﻨﺶ ﺭﺍ ﺧﺸﻨﻮﺩ ﺳﺎﺯﻡ.
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ﭘﺮﺳﭙﻮﻟﻴﺲ ﻭ ﺳﺎﺧﺘﻦ ﺁﻥ
ﺩﻛﺘﺮ ﺧﺪﺍﻳﺎﺭ ﺩﻳﻨﻴﺎﺭﻯ
ﭘﺲ ﺍﺯ ﺍﻳﻨﻜﻪ ﺩﺍﺭﻳﻮﺵ ﺑﺰﺭگ ﺍﻫﺮﺍﻡ ﻣﺼﺮ ﺭﺍ ﺑﺎﺯﺩﻳﺪ
ﻛﺮﺩ ﺷﻨﻴﺪ ﻛﻪ ﺩﺍﻧﺸﻤﻨﺪﺍﻥ ﻣﺼﺮﻯ ﻣﻰ ﮔﻮﻳﻨﺪ ﻛﻪ
ﺍﻫﺮﻡ ﺑﺰﺭگ ﻣﺼﺮ ﻣﻮﺳﻮﻡ ﺑﻪ ﻛﻮﻓﻮﺭ ﺭﺍ ﺳﺎﺧﺖ
ﻣﻨﻈﻮﺭﺵ ﺑﺮ ﺳﺎﺧﺘﻦ ﺑﻨﺎﻳﻰ ﻛﻪ ﻧﺘﻮﺍﻥ ﺁﻥ ﺭﺍ ﺧﺮﺍﺏ
ﻛﺮﺩ ﺍﻳﻦ ﺑﻮﺩ ﻛﻪ ﺗﻤﺎﻡ ﻋﻠﻮﻡ ﺯﻣﺎﻥ ﺧﻮﺩ ﺭﺍ ﺩﺭ ﺁﻥ
ﺑﻨﺎ ﺑﮕﻨﺠﺎﻧﺪ .ﻭ ﻃﺒﻖ ﺗﺤﻘﻴﻘﺎﺗﻰ ﻛﻪ ﺷﺪ ﺩﺭ ﺍﻳﻦ ﻫﺮﻡ
ﭼﻴﺰﻯ ﻧﻴﺴﺖ ﻛﻪ ﻣﻔﺘﺎﺡ ﻳﻜﻰ ﺍﺯ ﻗﻮﺍﻧﻴﻦ ﻋﻤﻠﻰ
ﻧﺒﺎﺷﺪ .ﺍﺯ ﻃﻮﻝ ﻭ ﻋﺮﺽ ﻭ ﺍﺭﺗﻔﺎﻉ ﻫﺮﻡ ﮔﺮﻓﺘﻪ ﺗﺎ
ﻭﺿﻊ ﺭﺍﻫﺮﻭﻫﺎ ﻭ ﺍﻃﺎﻕ ﻫﺎ ﻭ ﻭﺯﻥ ﺳﻨﮕﻬﺎ.
ﺩﺍﺭﻳﻮﺵ ﻛﻪ ﻛﺎﺥ ﭘﺮﺳﭙﻮﻟﻴﺲ ﺭﺍ ﺷﺮﻭﻉ ﺑﻪ ﺳﺎﺧﺘﻤﺎﻥ
ﻛﺮﺩ ﻣﻨﻈﻮﺭﺵ ﺍﻳﺠﺎﺩ ﻣﺠﻤﻮﻋﻪ ﻯ ﺍﺯ ﺻﻨﺎﻳﻊ ﻭ
ﻫﻨﺮﻫﺎﻯ ﺗﻤﺎﻡ ﺍﻗﻮﺍﻡ ﺩﻧﻴﺎﻯ ﻗﺪﻳﻢ ﺑﻮﺩ .ﻫﺮ ﭼﻴﺰﻯ ﻛﻪ
ﺩﺭ ﺩﻧﻴﺎﻯ ﻗﺪﻳﻢ ﻣﻮﺟﻮﺩ ﺑﻮﺩ ﺩﺭ ﻛﺎﺥ ﭘﺮﺳﭙﻮﻟﻴﺲ
ﻣﻮﺭﺩ ﺍﺳﺘﻔﺎﺩﻩ ﻗﺮﺍﺭ ﮔﺮﻓﺖ.
ﻛﺎﺥ ﭘﺮﺳﭙﻮﻟﻴﺲ ﺭﺍ ﻧﻤﺎﻳﻨﺪﮔﺎﻥ ﺻﻨﻌﺖ ﻭ ﻫﻨﺮ ﺗﻤﺎﻡ
ﻣﻠﻞ ﺟﻬﺎﻥ ﺁﻥ ﺭﻭﺯ ﺳﺎﺧﺘﻨﺪ ﻧﻪ ﻓﻘﻂ ﺻﻨﻌﺘﮕﺮﺍﻥ ﻭ
ﻫﻨﺮﻣﻨﺪﺍﻥ ﺍﻳﺮﺍﻧﻰ .ﺩﺍﺭﻳﻮﺵ ﻛﻪ ﺍﻫﺮﺍﻡ ﻣﺼﺮ ﺭﺍ ﺩﻳﺪﻩ
ﺑﻮﺩ ﻣﻰ ﺧﻮﺍﺳﺖ ﻛﻪ ﻛﺎﺧﻰ ﺑﺴﺎﺯﺩ ﻛﻪ ﻣﺎﻧﻨﺪ ﺍﻫﺮﺍﻡ
ﻣﺼﺮ ﺟﺎﻭﻳﺪ ﻭ ﺑﺮﻗﺮﺍﺭ ﺑﺎﺷﺪ .ﻧﻘﺸﻪ ﺳﺎﺧﺘﻤﺎﻥ ﻛﺎﺥ
ﺩﺭ ﺳﺎﻝ ﺩﻭﻡ ﻭ ﺑﻪ ﺭﻭﺍﻳﺘﻰ ﺩﺭ ﺳﺎﻝ ﺳﻮﻡ ﺳﻠﻄﻨﺖ
ﺩﺍﺭﻳﻮﺵ ﻃﺮﺡ ﺷﺪ ﻭ ﻣﻌﻤﺎﺭﺍﻥ ﺑﺮﺟﺴﺘﻪ ﺗﻤﺎﻡ ﺩﻧﻴﺎﻯ

ﺑﺸﻤﺎﺭ ﻛﺎﺭﮔﺮﺍﻥ ﻭ ﮔﺮﻭﻩ ﻫﺎﻯ ﺁﻧﺎﻥ ﻭ ﺍﻳﻨﻜﻪ ﭼﮕﻮﻧﻪ
ﺯﻧﺪﮔﻰ ﻣﻰ ﻛﺮﺩﻧﺪ ،ﭼﻪ ﻣﻰ ﺧﻮﺭﺩﻧﺪ ﻭ ﭼﻘﺪﺭ ﻣﺰﺩ
ﻣﻰ ﮔﺮﻓﺘﻨﺪ ﻭ ﭼﻪ ﻣﺼﺎﻟﺤﻰ ﺑﻜﺎﺭ ﻣﻰ ﺑﺮﺩﻧﺪ .ﻣﺎ ﻣﻰ
ﺩﺍﻧﻴﻢ ﻛﻪ ﺑﻴﺴﺖ ﻭ ﭘﻨﺞ ﻫﺰﺍﺭ ﻛﺎﺭﮔﺮ ﻛﻪ ﻫﺮ ﻳﻚ
ﺩﺭ ﺭﺷﺘﻪ ﺍﻯ ﺩﺍﺭﺍﻯ ﺗﺨﺼﺺ ﺑﻮﺩﻧﺪ ﺑﻄﻮﺭ ﻣﺴﺘﻤﺮ
ﻛﺎﺭ ﻣﻰ ﻛﺮﺩﻧﺪ .ﻛﺎﺭﮔﺮﺍﻥ ﻏﻴﺮ ﺍﻳﺮﺍﻧﻰ ﺑﺎ ﻋﺎﺋﻠﻪ ﺧﻮﺩ
ﺩﺭ ﺧﺎﻧﻪ ﻫﺎﻳﻰ ﻛﻪ ﺩﺭ ﻣﺮﻭﺩﺷﺖ ﺳﺎﺧﺘﻪ ﺷﺪﻩ ﺑﻮﺩ
ﺯﻧﺪﮔﻰ ﻣﻰ ﻛﺮﺩﻧﺪ.
ﺷﻬﺮ ﭘﺮﺳﭙﻮﻟﻴﺲ ﻳﻚ ﺷﻬﺮ ﺑﻴﻦ ﺍﻟﻤﻠﻠﻰ ﺑﺸﻤﺎﺭ ﻣﻰ ﺁﻳﺪ
ﻭ ﻫﺮ ﮔﺮﻭﻩ ﺍﺯ ﻛﺎﺭﮔﺮﺍﻥ ﺍﺯ ﻗﺒﻴﻞ ﻣﺼﺮﻯ ،ﺳﻮﺭﻳﺎﻧﻰ،
ﻟﻴﺪﻳﺎﻳﻰ ،ﺑﺎﺑﻠﻰ ﻭ ﻛﻮﺗﻰ ﻛﻪ ﺩﺭ ﺁﻧﺠﺎ ﺯﻧﺪﮔﻰ ﻣﻰ
ﻛﺮﺩﻧﺪ ﻧﻴﺎﻳﺸﮕﺎﻩ ﻣﺨﺼﻮﺹ ﺧﻮﺩﺷﺎﻥ ﺭﺍ ﺩﺍﺷﺘﻨﺪ
ﻭ ﺧﺪﺍﻯ ﺧﻮﺩ ﺭﺍ ﻣﻰ ﭘﺮﺳﺘﻴﺪﻧﺪ .ﺩﺭ ﻧﻴﻤﻪ ﺭﻭﺯﻫﺎﻯ
ﺗﺎﺑﺴﺘﺎﻥ ﻛﻪ ﻫﻮﺍ ﮔﺮﻡ ﺑﻮﺩ ﻛﺎﺭﮔﺮﺍﻥ ﺍﺯ ﻛﺎﺭﮔﺎﻩ ﻫﺎ ﺑﻪ
ﺧﺎﻧﻪ ﻫﺎﻯ ﺧﻮﺩﺷﺎﻥ ﻣﻰ ﺭﻓﺘﻨﺪ ﻭ ﺑﻌﺪ ﺍﺯ ﺻﺮﻑ ﻏﺬﺍ
ﺍﺳﺘﺮﺍﺣﺖ ﻣﻰ ﻛﺮﺩﻧﺪ ﻭ ﺻﺒﺤﻬﺎ ﺯﻭﺩﺗﺮ ﺑﺮ ﺳﺮﻛﺎﺭ
ﺣﺎﺿﺮ ﻣﻰ ﺷﺪﻧﺪ .ﺗﻤﺎﻡ ﻛﺎﺭﮔﺮﺍﻥ ﻣﺰﺩ ﻣﻰ ﮔﺮﻓﺘﻨﺪ
ﻭ ﺑﻴﮕﺎﺭﻯ ﻧﻤﻰ ﻛﺮﺩﻧﺪ .ﺩﺭ ﺻﻮﺭﺗﻰ ﻛﻪ ﺩﺭ ﻣﺼﺮ
ﺍﮔﺮ ﻓﺮﻋﻮﻧﻰ ﻣﻰ ﺧﻮﺍﺳﺖ ﺳﺎﺧﺘﻤﺎﻧﻰ ﺑﺴﺎﺯﺩ ﺗﻤﺎﻡ
ﻛﺎﺭﮔﺮﺍﻥ ﺭﺍ ﺑﻪ ﺑﻴﮕﺎﺭﻯ ﻣﻰ ﮔﺮﻓﺖ ﻭ ﻓﻘﻂ ﺑﻪ ﺁﻧﻬﺎ
ﻏﺬﺍ ﻣﻰ ﺩﺍﺩ ﻭ ﻏﺬﺍﻯ ﺁﻧﻬﺎ ﻓﻘﻂ ﻧﺎﻥ ﻭ ﺑﺎﻗﻼ ﺑﻮﺩ.

ﻗﺪﻳﻢ ﺑﺮﺍﻯ ﻃﺮﺡ ﻧﻘﺸﻪ ﻛﺎﺥ ﺩﺭ ﺷﻬﺮ ﭘﺎﺳﺎﺭﮔﺎﺭﺩ
ﺍﺟﺘﻤﺎﻉ ﻛﺮﺩﻧﺪ .ﻫﺮ ﻳﻚ ﺍﺯ ﻣﻌﻤﺎﺭﺍﻥ ﻧﻘﺸﻪ ﺍﻯ
ﺗﺮﺳﻴﻢ ﻛﺮﺩﻧﺪ ﻭ ﺑﻪ ﻧﻈﺮ ﺩﺍﺭﻳﻮﺵ ﺭﺳﺎﻧﺪﻧﺪ .ﺩﺍﺭﻳﻮﺵ
ﺗﻤﺎﻡ ﻧﻘﺸﻪ ﻫﺎ ﺭﺍ ﻣﻰ ﺩﻳﺪ ﻭ ﺳﻔﺎﺭﺵ ﻣﻰ ﻛﺮﺩ ﻛﻪ
ﻃﺮﺣﻬﺎ ﺩﺭ ﻫﻢ ﺭﻳﺨﺘﻪ ﺷﻮﺩ .ﭘﺲ ﺍﺯ ﺗﻜﻤﻴﻞ ﻧﻘﺸﻪ
ﻣﺎﻛﺖ ﺁﻥ ﺭﺍ ﺳﺎﺧﺘﻨﺪ ﻭ ﺑﻪ ﻧﻈﺮ ﺩﺍﺭﻳﻮﺵ ﺭﺳﺎﻧﺪﻧﺪ ﻭ
ﺗﺼﻮﻳﺐ ﺷﺪ .ﺩﺍﺭﻳﻮﺵ ﺩﺳﺘﻮﺭ ﺩﺍﺩ ﺩﺭ ﻣﻨﻄﻘﻪ ﺍﻯ ﻛﻪ
ﺑﺎﻳﺪ ﻛﺎﺥ ﺍﻳﺠﺎﺩ ﺷﻮﺩ ﺷﻬﺮﻯ ﺑﺴﺎﺯﻧﺪ ﻛﻪ ﻛﺎﺭﮔﺮﺍﻥ
ﻭ ﺧﺎﻧﻮﺍﺩﻩ ﻯ ﺁﻧﻬﺎ ﺩﺭ ﺁﻧﺠﺎ ﺳﺎﻛﻦ ﺷﻮﻧﺪ.
ﻛﺎﺥ ﭘﺮﺳﭙﻮﻟﻴﺲ ﺩﺭ ﻣﻨﻄﻘﻪ ﻛﻮﻫﺴﺘﺎﻧﻰ ﻛﻪ ﻭﺳﻌﺖ
ﺁﻥ ﺳﻴﺰﺩﻩ ﻫﻜﺘﺎﺭ ﻭ ﺑﻪ ﺍﺭﺗﻔﺎﻉ ﺑﻴﺴﺖ ﻣﺘﺮ ﻧﺴﺒﺖ ﺑﻪ
ﺟﻠﮕﻪ ﺳﺎﺧﺘﻪ ﺷﺪ .ﺟﻠﮕﻪ ﻭﺳﻴﻌﻰ ﻛﻪ ﺩﺭ ﻣﻘﺎﺑﻞ ﺍﺳﺖ
ﺍﻣﺮﻭﺯ ﺑﻨﺎﻡ ﻣﺮﻭﺩﺷﺖ ﻭ ﺷﻬﺮ ﻛﺎﺭﮔﺮﺍﻥ ﺩﺭ ﺍﻳﻦ ﻣﻨﻄﻘﻪ
ﺳﺎﺧﺘﻪ ﺷﺪ.
ﺩﺍﺭﻳﻮﺵ ﻛﺎﺥ ﭘﺮﺳﭙﻮﻟﻴﺲ ﺭﺍ ﺑﺮﺍﻯ ﻣﺴﻜﻦ ﺧﻮﺩ ﻭ
ﻳﺎ ﭘﺎﺩﺷﺎﻫﺎﻥ ﺑﻌﺪﻯ ﻧﺴﺎﺧﺖ ﺑﻠﻜﻪ ﻣﻴﺨﻮﺍﺳﺖ ﺑﺎ ﺑﻨﺎﻯ
ﺁﻥ ﻛﺎﺥ ﻳﻚ ﻣﻮﺯﻩ ﺑﻴﻦ ﺍﻟﻤﻠﻠﻰ ﺍﺯ ﻣﺠﻤﻮﻉ ﺻﻨﺎﻳﻊ
ﻭ ﻫﻨﺮ ﻣﻠﻞ ﺍﻣﭙﺮﺍﻃﻮﺭﻯ ﺍﻳﺮﺍﻥ ﻭ ﻣﻠﺘﻬﺎﻳﻰ ﻛﻪ ﺧﺎﺭﺝ
ﺍﺯ ﺍﻣﭙﺮﺍﻃﻮﺭﻯ ﺍﻳﺮﺍﻥ ﻫﺴﺘﻨﺪ ﺗﺸﻜﻴﻞ ﺩﻫﺪ .ﺗﺎﻛﻨﻮﻥ
ﺍﺯ ﻛﺎﺥ ﻗﺮﻳﺐ ﭘﺎﻧﺰﺩﻩ ﻫﺰﺍﺭ ﻛﺘﻴﺒﻪ ﺑﺪﺳﺖ ﺁﻣﺪﻩ ﻛﻪ
ﻗﺴﻤﺘﻰ ﺍﺯ ﺁﻧﻬﺎ ﺭﺍ ﻛﺎﻭﻭﻥ ﺍﺳﺘﺎﺩ ﻭ ﺧﺎﻭﺭ ﺷﻨﺎﺱ
ﺍﻣﺮﻳﻜﺎﻳﻰ ﺁﻧﻬﺎ ﺭﺍ ﺧﻮﺍﻧﺪﻩ ﺍﺳﺖ ﻛﻪ ﺍﻣﺮﻭﺯ ﺭﺍﺟﻊ

ﺑﻘﻮﻝ ﭘﺎﺭﻣﻪ ﺗﻴﺤﻮﻥ ﻳﻮﻧﺎﻧﻰ ﺷﻬﺮ ﭘﺮﺳﭙﻮﻟﻴﺲ ﻃﻮﺭﻯ
ﺳﺎﺧﺘﻪ ﺷﺪﻩ ﺑﻮﺩ ﻛﻪ ﻣﺮﺩﻡ ﺷﻬﺮ ﺩﺭ ﻫﺮ ﻣﺤﻠﻪ ﺍﻯ ﻛﻪ
ﺳﻜﻮﻧﺖ ﺩﺍﺷﺘﻨﺪ ﻛﺎﺥ ﺭﺍ ﻣﻰ ﺩﻳﺪﻧﺪ .ﭘﺎﻣﻪ ﺗﻴﺤﻮﻥ ﺑﻌﺪ
ﺍﺯ ﺯﻳﺒﺎﻳﻰ ﻣﺮﺩﻡ ﭘﺮﺳﭙﻮﻟﻴﺲ ﺍﺯ ﺩﻭ ﭼﻴﺰ ﺧﻴﻠﻰ ﺣﻴﺮﺕ
ﻛﺮﺩ .ﻳﻜﻰ ﺁﻧﻜﻪ ﺗﻤﺎﻡ ﻛﺎﺭﮔﺮﺍﻥ ﻧﺎﻧﻮﺍﻳﻰ ﺯﻧﺎﻥ
ﺑﻮﺩﻧﺪ ﻭ ﺩﻳﮕﺮ ﺁﻧﻜﻪ ﺩﺭ ﺁﻥ ﺷﻬﺮ ﺩﻛﺎﻧﻬﺎﻳﻰ ﻭﺟﻮﺩ
ﺩﺍﺷﺖ ﻛﻪ ﺯﻧﻬﺎﻯ ﺟﻮﺍﻥ ﮔﻞ ﻣﻰ ﻓﺮﻭﺧﺘﻨﺪ .ﺩﺭ ﺷﻬﺮ
ﭘﺮﺳﭙﻮﻟﻴﺲ ﺁﺏ ﺟﺎﺭﻯ ﺟﺮﻳﺎﻥ ﺩﺍﺷﺖ ﻭ ﻣﺠﺮﺍﻯ
ﻓﺎﺿﻼﺏ ﺩﺍﺷﺖ .ﻣﻮﺭﺥ ﻣﻌﺮﻭﻑ ﻳﻮﻧﺎﻧﻰ ﺑﻨﺎﻡ ﻛﻠﻰ
ﺗﺎﺭﺧﻮﺱ ﻛﻪ  17ﺳﺎﻝ ﺑﻌﺪ ﺍﺯ ﻭﻳﺮﺍﻧﻰ ﭘﺮﺳﭙﻮﻟﻴﺲ ﺁﻥ
ﺷﻬﺮ ﺭﺍ ﺩﻳﺪﻩ ﺑﻮﺩ ﺑﺎ ﺍﻳﻨﻜﻪ ﺍﺳﻜﻨﺪﺭ ﺗﻤﺎﻡ ﻣﺮﺩﻡ ﺷﻬﺮ
ﺭﺍ ﻛﺸﺖ ﻭ ﺗﻤﺎﻡ ﺍﻣﻮﺍﻝ ﻣﺮﺩﻡ ﻭ ﺷﻬﺮ ﺭﺍ ﺑﻪ ﻏﺎﺭﺕ ﺑﺮﺩ
ﺩﺭ ﻧﻈﺮ ﻭﻯ ﻫﻨﻮﺯ ﺯﻳﺒﺎ ﻭ ﺁﺑﺎﺩ ﻣﻰ ﻧﻤﻮﺩ.
ﺑﺎ ﺍﻳﻨﻜﻪ ﻫﻨﻮﺯ ﺁﺛﺎﺭ ﺣﺮﻳﻖ ﺩﺭ ﻭﻳﺮﺍﻧﻪ ﻛﺎﺥ ﺩﻳﺪﻩ ﻣﻰ
ﺷﺪ ﺗﻤﺎﻡ ﺳﺘﻮﻧﻬﺎ ﺑﺮ ﭘﺎ ﻭ ﺍﺯ ﺭﺍﻩ ﺩﻭﺭ ﺗﻮﺟﻪ ﺑﻴﻨﻨﺪﻩ ﺭﺍ
ﺟﻠﺐ ﻣﻰ ﻧﻤﻮﺩ ﻭ ﻭﻗﺘﻰ ﻧﺰﺩﻳﻚ ﻣﻰ ﺷﺪﻧﺪ ﺗﺤﺖ
ﺗﺎﺛﻴﺮ ﺑﺰﺭﮔﻰ ﻭ ﺷﻜﻮﻩ ﺁﻥ ﻗﺮﺍﺭ ﻣﻰ ﮔﺮﻓﺘﻨﺪ ﻭ ﺍﺯ ﺧﻮﺩ
ﻣﻰ ﭘﺮﺳﻴﺪﻧﺪ ﺍﻳﻦ ﻛﺎﺥ ﻭﻳﺮﺍﻥ ﻛﻪ ﺍﻛﻨﻮﻥ ﺍﻳﻦ ﻗﺪﺭ
ﺷﻜﻮﻩ ﻭ ﻋﻈﻤﺖ ﺩﺍﺭﺩ ﻭﻗﺘﻰ ﻭﻳﺮﺍﻥ ﻧﺸﺪﻩ ﺑﻮﺩ ﭼﻪ
ﺷﻜﻮﻩ ﻭ ﻋﻈﻤﺘﻰ ﺩﺍﺷﺘﻪ ﺍﺳﺖ.
ﺑﻴﺴﺖ ﻭ ﭘﻨﺞ ﻫﺰﺍﺭ ﻛﺎﺭﮔﺮﺍﻧﻰ ﻛﻪ ﺩﺭ ﭘﺮﺳﭙﻮﻟﻴﺲ
ﻛﺎﺭ ﻣﻰ ﻛﺮﺩﻧﺪ ﺑﻴﻤﻪ ﻣﺘﺨﺼﺺ ﺑﻮﺩﻧﺪ ﻭ ﺑﻌﻀﻰ ﺍﺯ

ﺁﻧﻬﺎ ﺍﺳﺘﺎﺩ ﻛﺎﺭ ﺑﻮﺩﻧﺪ ﻭ ﺗﻤﺎﻡ ﻣﺼﺎﻟﺤﻰ ﻛﻪ ﺑﻜﺎﺭ ﻣﻰ
ﺑﺮﺩﻧﺪ ﺩﺭﺟﻪ ﺍﻭﻝ ﺑﻮﺩ .ﺣﺘﻰ ﺳﺎﺭﻭﺝ ﺭﺍ ﺑﻄﻮﺭ ﭘﺨﺘﻪ
ﺑﻜﺎﺭ ﻣﻰ ﺑﺮﺩﻧﺪ ) ﺳﺎﺭﻭﺝ ﭘﺨﺘﻪ ﻫﻤﺎﻥ ﺍﺳﺖ ﻛﻪ ﺍﻣﺮﻭﺯ
ﺳﻴﻤﺎﻥ ﻳﺎ ﺳﻤﻨﺖ ﻣﻰ ﮔﻮﻳﻨﺪ( ﺑﺮﺍﻯ ﺳﻘﻒ ﺗﺎﻻﺭ ﻫﺎ ﺍﺯ
ﭼﻮﺏ ﺩﺭﺧﺖ ﺳﺪﺭ ﻛﻪ ﺍﺯ ﻟﺒﻨﺎﻥ ﻣﻰ ﺁﻭﺭﺩﻧﺪ ﻛﺎﺭ ﻣﻰ
ﻛﺮﺩﻧﺪ .ﺑﺮﺍﻯ ﻧﺮﺩﻩ ﭘﻠﻜﺎﻧﻬﺎ ﺍﺯ ﭼﻮﺏ ﻓﻮﻓﻞ ﻳﺎ ﭼﻮﺏ
ﺁﺑﻨﻮﺱ ﻳﺎ ﭼﻮﺏ ﮔﺰ ﻛﻪ ﺑﻌﺪ ﺍﺯ ﺗﺮﺍﺵ ﻭ ﺭﻭﻏﻦ ﺯﺩﻥ
ﺧﻴﻠﻰ ﺯﻳﺒﺎ ﻣﻰ ﺷﺪ ﺍﺳﺘﻔﺎﺩﻩ ﻣﻰ ﻛﺮﺩﻧﺪ .ﺯﻳﻨﺖ ﺗﺎﻻﺭ
ﻫﺎ ﺑﺎ ﺯﻳﻨﺖ ﺍﻃﺎﻕ ﻫﺎ ﻓﺮﻕ ﺩﺍﺷﺖ.
ﺍﺯ ﺭﻭﺯﻯ ﻛﻪ ﻧﻘﺸﻪ ﻭ ﻣﺎﻛﺖ ﻛﺎﺥ ﺁﻣﺎﺩﻩ ﺷﺪ ﺩﺍﻧﺴﺘﻨﺪ
ﻛﻪ ﭼﻪ ﻣﺼﺎﻟﺢ ﻭ ﻭﺳﺎﻳﻞ ﺯﻳﻨﺘﻰ ﺑﻜﺎﺭ ﻣﻰ ﺭﻭﺩ ﻭ ﺍﻳﻦ
ﺍﺷﻴﺎء ﺭﺍ ﺍﺯ ﻧﻘﺎﻁ ﻣﺨﺘﻠﻒ ﻣﻰ ﺁﻭﺭﺩﻧﺪ -ﻣﺜ ً
ﻼ ﻃﻼ ﺍﺯ
ﻛﺸﻮﺭ ﻣﺼﺮ -ﻧﻘﺮﻩ ﺍﺯ ﻟﻴﺪﻯ -ﺁﻫﻦ ﺍﺯ ﻛﺸﻮﺭ ﻗﺪﻳﻢ
ﻫﺎﺗﻰ ) ﻭﺍﻗﻊ ﺩﺭ ﺗﺮﻛﻴﻪ ﺍﻣﺮﻭﺯﻯ( ﻣﺲ ﺍﺯ ﺍﻳﺮﺍﻥ -ﻟﻌﻞ
ﺍﺯ ﻛﻮﻫﺎﻯ ﺑﺪﺧﺸﺎﻥ -ﺯﻣﺮﺩ ﺍﺯ ﻛﻮﻫﺎﻯ ﺁﻟﺘﺎﻳﻰ -ﻳﺸﻢ
ﺍﺯ ﻛﻮﻫﺎﻯ ﻫﻨﺪﻭﻛﺶ -ﻓﻴﺮﻭﺯﻩ ﺍﺯ ﻛﻮﻫﺎﻯ ﺧﺮﺍﺳﺎﻥ-
ﻗﻴﺮ ﺍﺯ ﺧﻮﺯﺳﺘﺎﻥ -ﻋﺎﺝ ﺍﺯ ﺳﺮﺯﻣﻴﻦ ﻛﻮﺵ ﻭﺍﻗﻊ ﺩﺭ
ﺟﻨﻮﺏ ﻣﺼﺮ -ﭼﻮﺏ ﺳﺪﺭ ﺍﺯ ﻟﺒﻨﺎﻥ -ﭼﻮﺏ ﻓﻮﻓﻞ ﺍﺯ
ﻫﻨﺪﻭﺳﺘﺎﻥ -ﭼﻮﺏ ﺁﺑﻨﻮﺱ ﺍﺯ ﺁﻓﺮﻳﻘﺎ -ﭼﻮﺏ ﮔﺰ ﺍﺯ
ﺍﺻﻔﻬﺎﻥ ﻭ ﻓﺎﺭﺱ -ﺍﻧﻮﺍﻉ ﺳﻨﮕﻬﺎﻯ ﮔﺮﺍﻧﻴﺖ ﺍﺯ ﻧﻘﺎﻁ
ﻣﺨﺘﻠﻒ ﺍﻳﺮﺍﻥ ﻭ ﺍﻓﻐﺎﻧﺴﺘﺎﻥ -ﺍﻧﻮﺍﻉ ﺳﻨﮓ ﻣﺮﻣﺮ ﺍﺯ
ﻗﻔﻘﺎﺯ ﻭ ﻳﺰﺩ ﻭ ﻳﻮﻧﺎﻥ ﻭ ﻟﻴﺪﻯ.
ﺑﺮﺍﻯ ﺭﺳﺎﻧﻴﺪﻥ ﻣﺼﺎﻟﺢ ﺳﺎﺧﺘﻤﺎﻥ ﻳﻚ ﻋﺪﻩ ﺻﺪ
ﻫﺰﺍﺭ ﻧﻔﺮﻯ ﺩﺭ ﻗﺴﻤﺘﻬﺎﻯ ﻣﺨﺘﻠﻒ ﺍﻳﺮﺍﻥ ﻭ ﻛﺸﻮﺭ
ﻫﺎﻯ ﺩﻳﮕﺮ ﻣﺸﻐﻮﻝ ﺭﻓﺖ ﻭ ﺁﻣﺪ ﺑﻮﺩﻧﺪ ﻭ ﺍﺯ ﺟﺎﺩﻩ
ﻫﺎﻯ ﺍﺭﺍﺑﻪ ﺭﻭﻯ ﻭﺳﻴﻊ ﻛﻪ ﺩﺍﺭﻳﻮﺵ ﺳﺎﺧﺘﻪ ﺑﻮﺩ ﻋﺒﻮﺭ
ﻣﻰ ﻛﺮﺩﻧﺪ .ﺑﻌﻀﻰ ﺍﺯ ﻣﺼﺎﻟﺢ ﺑﻘﺪﺭﻯ ﺳﻨﮕﻴﻦ ﺑﻮﺩﻧﺪ
ﻛﻪ ﺑﻮﺳﻴﻠﻪ ﺍﺭﺍﺑﻪ ﻫﺎﻯ ﺑﺰﺭگ ﻛﻪ ﮔﺎﻫﻰ ﺑﻮﺳﻴﻠﻪ
ﭘﻨﺠﺎﻩ ﺍﺳﺐ ﻛﻪ ﭼﻬﺎﺭ ﺑﻪ ﭼﻬﺎﺭ ﺑﻪ ﺁﻥ ﺑﺴﺘﻪ ﻣﻰ ﺷﺪ
ﺣﻤﻞ ﻣﻰ ﻛﺮﺩﻧﺪ .ﺩﺭ ﭘﺮﺳﭙﻮﻟﻴﺲ ﻫﺮ ﺍﺳﺘﺎﺩ ﻛﺎﺭﻯ
ﻣﻮﻇﻒ ﺑﻮﺩ ﻛﻪ ﺍﻗ ً
ﻼ ﺑﻴﺴﺖ ﻧﻔﺮ ﺭﺍ ﺩﺭ ﻛﺎﺭ ﺧﻮﺩﺵ
ﺗﻌﻠﻴﻢ ﺩﻫﺪ ﻛﻪ ﺍﮔﺮ ﺍﺳﺘﺎﺩ ﻛﺎﺭﻯ ﺍﺯ ﺑﻴﻦ ﺭﻓﺖ ﺩﻧﺒﺎﻟﻪ
ﻛﺎﺭﺵ ﺗﻌﻄﻴﻞ ﻧﺸﻮﺩ.

ﺩﺭ ﭘﺮﺳﭙﻮﻟﻴﺲ ﺑﻄﻮﺭ ﻣﺘﻮﺳﻂ ﻫﺰﺍﺭ ﺍﺳﺘﺎﺩ ﻛﺎﺭ ﻣﺸﻐﻮﻝ
ﺑﻮﺩﻧﺪ ﻭ ﻫﺮ ﻳﻚ ﺩﺭ ﻫﺮ ﻣﺎﻩ ﺷﺶ ﺩﺍﺭﻳﻚ ﻣﺰﺩ ﻣﻰ
ﮔﺮﻓﺘﻨﺪ .ﻟﺬﺍ ﺩﺭ ﺳﺎﻝ ﻫﻔﺘﺎﺩ ﻭ ﺩﻭ ﻫﺰﺍﺭ ﺩﺍﺭﻳﻚ ﻓﻘﻂ
ﻣﺰﺩ ﺍﺳﺘﺎﺩﻛﺎﺭﺍﻥ ﺑﻮﺩ .ﺑﻪ ﻋﻼﻭﻩ ﺑﻴﺴﺖ ﻭ ﭼﻬﺎﺭ ﻫﺰﺍﺭ
ﻛﺎﺭﮔﺮ ﻛﺎﺭ ﻣﻰ ﻛﺮﺩﻧﺪ ﻛﻪ ﺩﺭ ﻫﺮ ﻣﺎﻩ ﻳﻚ ﺩﺍﺭﻳﻚ
ﻭ ﻧﻴﻢ ﻭ ﺩﺭ ﺳﺎﻝ  18ﺩﺍﺭﻳﻚ ﻣﻰ ﮔﺮﻓﺘﻨﺪ .ﻟﺬﺍ ﻣﺰﺩ
ﺑﻴﺴﺖ ﻭ ﭼﻬﺎﺭ ﻫﺰﺍﺭ ﻛﺎﺭﮔﺮ ﺩﺭ ﺳﺎﻝ ﻣﻴﺸﺪ ﭼﻬﺎﺭ
ﺻﺪ ﻭ ﺳﻰ ﻭ ﺩﻭ ﻫﺰﺍﺭ ﺩﺭﻳﻚ ﻭ ﺍﮔﺮ ﺁﻥ ﺭﺍ ﺑﺎ ﻣﺰﺩ
ﻫﺰﺍﺭ ﺍﺳﺘﺎﺩ ﻛﺎﺭ ﻛﻪ ﻫﻔﺘﺎﺩﻭ ﺩﻭ ﻫﺰﺍﺭ ﺩﺍﺭﻳﻚ ﺑﻮﺩ
ﺟﻤﻊ ﻛﻨﻴﻢ ﻋﺪ ﭘﺎﻧﺼﺪ ﻭ ﭼﻬﺎﺭ ﻫﺰﺍﺭ ﺑﺪﺳﺖ ﻣﻰ ﺁﻳﺪ
ﻛﻪ ﺍﻳﻦ ﭘﻮﻝ ﻏﻴﺮ ﺍﺯ ﻫﺰﻳﻨﻪ ﺍﻯ ﺑﻮﺩ ﻛﻪ ﺑﺮﺍﻯ ﺗﺎﻣﻴﻦ
ﺧﻮﺭﺍﻙ ﻭ ﭘﻮﺷﺎﻙ ﻛﺎﺭﮔﺮﺍﻥ ﭘﺮﺩﺍﺧﺘﻪ ﻣﻰ ﺷﺪ.
ﻫﺰﻳﻨﻪ ﺳﺎﺧﺘﻤﺎﻥ ﻛﺎﺥ ﻓﻘﻂ ﻣﺰﺩ ﻛﺎﺭﮔﺮﺍﻥ ﻭ
ﺍﺳﺘﺎﺩﻛﺎﺭﺍﻥ ﻧﺒﻮﺩ ﺑﻠﻜﻪ ﻣﺼﺎﻟﺢ ﺑﻨﺎﻳﻰ ﺑﻪ ﻣﻨﺎﺳﺒﺖ
ﺍﻳﻨﻜﻪ ﺍﺯ ﺍﻗﻄﺎﺭ ﺟﻬﺎﻥ ﺑﻪ ﻛﺎﺥ ﺣﻤﻞ ﻣﻰ ﺷﺪ ﺧﻴﻠﻰ
ﺧﺮﺝ ﺑﺮﻣﻰ ﺩﺍﺷﺖ .ﻣﺼﺎﻟﺢ ﮔﺮﺍﻥ ﻣﻨﺤﺼﺮ ﺑﻪ ﻃﻼ
ﻭ ﺟﻮﺍﻫﺮﺍﺕ ﺑﻮﺩ .ﭼﻮﺏ ﻫﺎﻯ ﻗﺪﻳﻤﻰ ﻣﺜﻞ ﺳﺪﺭ
ﻭ ﺁﺑﻨﻮﺱ ﻭ ﻓﻮﻓﻞ ﻭ ﻋﺎﺝ ﻭ ﺍﻧﻮﺍﻉ ﺟﻮﺍﻫﺮﺍﺕ ﺑﺮﺍﻯ
ﺗﺰﻳﻴﻦ ﻏﺮﻓﻪ ﻫﺎ ﻭ ﭘﺮﺩﻩ ﻫﺎ ﻭ ﺁﻫﻦ ﻛﻪ ﺩﺭ ﺁﻥ ﻣﻮﻗﻊ
ﺧﻴﻠﻰ ﮔﺮﺍﻥ ﺑﻮﺩ.
ﺍﺯ ﻛﺘﻴﺒﻪ ﻫﺎﻳﻰ ﻛﻪ ﻫﻨﻮﺯ ﺧﻮﺍﻧﺪﻩ ﻧﺸﺪﻩ ﺍﻃﻼﻋﺎﺕ ﻭ
ﻣﺪﺍﺭﻛﻰ ﺍﺳﺖ ﻛﻪ ﺩﺭ ﺁﻳﻨﺪﻩ ﻣﻌﻠﻮﻡ ﺧﻮﺍﻫﺪ ﺷﺪ.
ﻣﺎ ﺑﺤﺚ ﺧﻮﺩ ﺭﺍ ﺭﺍﺟﻊ ﺑﻪ ﺳﺎﺧﺘﻤﺎﻥ ﺩﺭ ﺍﻳﻨﺠﺎ ﺧﺎﺗﻤﻪ
ﻣﻰ ﺩﻫﻴﻢ ﻭﻟﻰ ﺑﺎﺭ ﺩﻳﮕﺮ ﺭﺍﺟﻊ ﺑﻪ ﺁﻥ ﺻﺤﺒﺖ ﺧﻮﺍﻫﻴﻢ
ﻛﺮﺩ ﻭ ﺁﻥ ﺯﻣﺎﻧﻰ ﺍﺳﺖ ﻛﻪ ﺍﺳﻜﻨﺪﺭ ﭘﺮﺳﭙﻮﻟﻴﺲ ﺭﺍ
ﻏﺎﺭﺕ ﻭ ﻭﻳﺮﺍﻥ ﻛﺮﺩ.
ﻛﺴﺎﻧﻰ ﻛﻪ ﺍﻳﻦ ﻣﻄﻠﺐ ﺭﺍ ﻣﻄﺎﻟﻌﻪ ﻧﻤﻮﺩﻩ ﺍﻧﺪ ﺑﻪ ﺩﻓﺘﺮ
ﻣﺎﻫﻨﺎﻣﻪ ﺑﻨﻮﻳﺴﻨﺪ ﻛﻪ ﻧﺎﻡ ﭘﺮﺳﭙﻮﻟﻴﺲ ﺑﺮﺍﻯ ﭼﻪ ﻭ ﺩﺭ
ﭼﻪ ﻣﻮﻗﻊ ﺗﺒﺪﻳﻞ ﺑﻪ ﺗﺨﺖ ﺟﻤﺸﻴﺪ ﺷﺪ.
ﺑﻪ ﺟﻮﺍﺏ ﻫﺎﻯ ﺩﺭﺳﺖ ﺑﻪ ﺣﻜﻢ ﻗﺮﻋﻪ ﻳﻚ ﺟﺎﻳﺰﻩ
ﺗﻘﺪﻳﻢ ﻣﻰ ﺷﻮﺩ.

ﺳﭙﺎﺳﮕﺰﺍﺭﻯ
ﺑﻠﺒﻞ ﻛﻪ ﺑﻪ ﻋﺸﻖ ﻳﻚ ﻫﻢ ﺁﻭﺍﺯ ﻧﻴﺎﻓﺖ

ﻫﻤﭽﻮﻥ ﺗﻮ ُﮔﻠﻰ ﺷﻜﻔﺘﻪ ﭘﺮﻧﺎﺯ ﻧﻴﺎﻓﺖ

ﮔﻞ ﮔﺮﭼﻪ ﺑﻪ ُﺣﺴﻦ ﺻﺪ ﻭﺭﻕ ﺩﺍﺷﺖ ﻭ ﻟﻴﻚ

ﺩﺭ ﻫﻴﭻ ﻭﺭﻕ ﺷﺮﺡ ُﺭ َﺧﺖ ﺑﺎﺯ ﻧﻴﺎﻓﺖ

ﺑﺎ ﺳﭙﺎﺱ ﺍﺯ ﺁﺷﻨﺎﻳﺎﻥ ﻭ ﺩﻭﺳﺘﺎﻥ ﻛﻪ ﺍﺯ ﺩﺭﮔﺬﺷﺖ ﻋﺰﻳﺰﻣﺎﻥ ﺩﻛﺘﺮ ﻣﻬﺸﻴﺪ ﺍﺭﺩﺷﻴﺮﻯ ﺑﺎ
ﻣﺎ ﻫﻤﺪﺭﺩ ﻭ ﻫﻤﺮﺍﻩ ﺑﻮﺩﻩ ﺍﻧﺪ ﻭ ﺷﺎﺩﻯ ﺭﻭﺍﻥ ﺍﻭ ﻭ ﺁﺭﺍﻣﺶ ﻣﺎ ﺭﺍ ﻓﺮﺍﻫﻢ ﻛﺮﺩﻧﺪ ﺑﺮﺍﻯ
ﻫﻤﮕﻰ ﺗﻨﺪﺭﺳﺘﻰ ﻭ ﺷﺎﺩﻛﺎﻣﻰ ﺁﺭﺯﻭﻣﻨﺪﻳﻢ
ﺷﻬﺮﺍﻡ ﻭ ﭘﻮﻳﺎﻥ ﭘﻮﺭﺍﺳﻔﻨﺪﻳﺎﺭﻯ
ﻣﻨﻴﮋﻩ ﻭ ﺩﻟﺒﺮ ﺍﺭﺩﺷﻴﺮﻯ

ﻣﺎﻫﻨﺎﻣﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ -ﺷﻤﺎﺭﻩ  - 9ﺑﻬﺎﺭ  3746ﺯﺭﺗﺸﺘﻰ

ﻓﺮﻫﻨﮕﻰ -ﺍﺟﺘﻤﺎﻋﻰ  -ﺩﻳﻨﻰ

ﺯﻧﻬﺎﺭ ﺩﺍﺭﻯ ﻭ ﺯﻧﻬﺎﺭ ﺧﻮﺍﺭﻯ
ﺍﺯ ﺩﻛﺘﺮ ﺯﺭﺗﺸﺖ ﺁﺯﺍﺩﻯ
ﻧﺒﺎﺵ ﺍﺯ ﺟﻤﻠﻪ ﻯ ﺯﻧﻬﺎﺭ ﺧﻮﺍﺭﺍﻥ
ﻛﻪ ﻳﺰﺩﺍﻥ ﺍﺳﺖ ﺑﺎ ﺯﻧﻬﺎﺭﺩﺍﺭﺍﻥ

) ﻭﻳﺲ ﻭ ﺭﺍﻣﻴﻦ(

ﺩﺭ ﺯﺑﺎﻥ ﭘﺎﺭﺳﻰ ﻫﻢ ﻣﺎﻧﻨﺪ ﺩﻳﮕﺮ ﺯﺑﺎﻥ ﻫﺎﻯ ﺟﻬﺎﻥ
ﺑﺴﻴﺎﺭﻯ ﺍﺯ ﻭﺍژﻩ ﻫﺎ ﺑﻴﺶ ﺍﺯ ﻳﻚ ﻣﻌﻨﻰ ﺩﺍﺭﻧﺪ .ﻧﻤﻮﻧﻪ
ﺍﻯ ﺍﺯ ﺍﻳﻨﮕﻮﻧﻪ ﻭﺍژﻩ ﻫﺎ ،ﻭﺍژﻩ ﻯ »ﺑﺎﺭ« ﺍﺳﺖ ﻛﻪ ﻫﻢ
ﻣﻌﻨﻰ ﺑﺴﺘﻪ ﻯ ﺑﺰﺭﮔﻰ ﺩﺍﺭﺩ ﻛﻪ ﺍﺯ ﺟﺎﻳﻰ ﺑﻪ ﺟﺎﻳﻰ
ﻣﻰ ﺑﺮﻧﺪ ،ﻫﻢ ﻣﻌﻨﻰ ﺩﻓﻌﻪ ﻯ ﻋﺮﺑﻰ ،ﻫﻢ ﻣﻌﻨﻰ ﻣﻴﻮﻩ
ﻭ ﻓﺮﺁﻭﺭﺩﻩ )ﻣﺤﺼﻮﻝ( ،ﻫﻢ ﻣﻌﻨﻰ ﺍﺟﺎﺯﻩ ﻯ ﺩﻳﺪﺍﺭ
ﭘﺎﺩﺷﺎﻫﺎﻥ ﻭ ﻫﻢ ﻣﻌﻨﻰ ﺁﺑﺴﺘﻨﻰ ﺩﺍﺭﺩ .ﺩﺭ ﺳﺮﻭﺩﻩ ﻫﺎﻯ
ﺯﻳﺮ ﻣﻌﻨﻰ ﻫﺎ ﺭﺍ ﺑﺒﻴﻨﻴﺪ:
ﮔﺎﻭﺍﻥ ﻭ َﺧﺮﺍﻥ ﺑﺎﺭ ﺑُﺮﺩﺍﺭ
ﺑﻪ ﺯ ﺁﺩﻣﻴﺎﻥ ﻣﺮﺩﻡ ﺁﺯﺍﺭ

)ﺳﻌﺪﻯ(

ﻫﺰﺍﺭﺍﻥ ﺑﺎﺭ ﻣﻨﻌﺶ ﻛﺮﺩﻡ ﺍﺯ ﻋﺸﻖ
ﻣﮕﺮ ﺑﺮﮔﺸﺖ ﺍﺯ ﺭﺍﻩ ﺧﻄﺎ ﺩﻝ

ﺁﻥ ﭘﺮ ﺷﻜﻨﺞ ﻏﺎﻟﻴﻪ ﺳﺎﺭﺍ
ﻛﺎﻥ ﺑﺎ ﻧﺴﻴﻢ ﺭﻓﺘﻪ ﺑﻪ ﺑﺎﺯﻯ
ﺩﺭ ﻟﺮﺯﺵ ﺍﻓﻜﻨﺪ ﺩﻝ ﻣﺎ ﺭﺍ

ﺯﻧﻬﺎﺭ ﺑﻪ ﻣﻌﻨﻰ ﺍَﻣﺎﻥ ﺧﻮﺍﺳﺘﻦ ،ﭘﻨﺎﻩ ﺧﻮﺍﺳﺘﻦ ،ﻳﺎ
ﺑﺨﺸﺎﻳﺶ ﺧﻮﺍﺳﺘﻦ .ﺍﺯ ﻛﺘﺎﺏ ﻭﻳﺲ ﻭ ﺭﺍﻣﻴﻦ 2ﺑﺨﻮﺍﻧﻴﺪ:

ﺑﻪ ﺩﺭﮔﺎﻩ ﺍﻳﺴﺘﺎﺩﻩ ﺑﺎﺭﺧﻮﺍﻫﺎﻥ
ﺯ ﻛﻴﻦ ﻭ ﺧﺸﻢ ﺗﻮ ﺯﻧﻬﺎﺭ ﺧﻮﺍﻫﺎﻥ
***
ﮔﻨﻪ ﺭﺍ ﭘﻮﺯﺵ ﺑﺴﻴﺎﺭ ﻛﺮﺩﻡ
ﻫﺰﺍﺭﺍﻥ ﻻﺑﻪ ﻭ ﺯﻧﻬﺎﺭ ﻛﺮﺩﻡ
ﻧﻪ ﺑﺮ ﺩﺭﮔﺎﻩ ﺧﻮﻳﺸﻢ ﺑﺎﺭ ﺩﺍﺩﻯ
ﻧﻪ ﺍﺯ ﺳﺨﺘﻰ ﻣﺮﺍ ﺯﻧﻬﺎﺭ ﺩﺍﺩﻯ
***
ﻛﻨﻮﻥ ﺍﺯ ﺗﻮ ﻫﻤﻰ ﺯﻧﻬﺎﺭ ﺧﻮﺍﻫﻢ
ﺟﻮﺍﻧﻤﺮﺩﻳﺖ ﺭﺍ ﻣﻦ ﻳﺎﺭ ﺧﻮﺍﻫﻢ
ﻣﺮﺍ ﺯﻳﻦ ﺁﺗﺶ ﺳﻮﺯﻧﺪﻩ ﺑﺮﻫﺎﻥ
ﺯ ﭼﻨﮓ ﺷﻴﺮ ﻣﺮﺩﻣﺨﻮﺍﺭ ﺑﺴﺘﺎﻥ

ﺯﻧﻬﺎﺭ ﺑﻪ ﻣﻌﻨﻰ ﭘﻴﻤﺎﻥ ﻭ ﺗﻌﻬﺪ .ﺍﺯ ﻧﺎﻣﻪ ﺷﺎﻩ ﺧﺴﺮﻭ
ﭘﺮﻭﻳﺰ ﺑﻪ ﺑﺰﺭﮔﺎﻥ ﺍﻳﺮﺍﻥ .ﺷﺎﻫﻨﺎﻣﻪ:

ﺑﺮ ﺁﻥ ﺯﻳﻨﻬﺎﺭﻡ ﻛﻪ ﮔﻔﺘﻢ ﺳﺨﻦ
ﺑﺮ ﺁﻥ ﻋﻬﺪ ﻭ ﭘﻴﻤﺎﻥ ﻧﻬﺎﺩﻳﻢ ﺑﻦ

) ﺍﺑﻮﻟﻘﺎﺳﻢ ﻻﻫﻮﺗﻰ(

ﺍﺯ ﻭﻳﺲ ﻭ ﺭﺍﻣﻴﻦ:

ﻧﻬﺎﻝ ﺩﺷﻤﻨﻰ ﺑﺮ ﻛﻦ ﻛﻪ ﺭﻧﺞ ﺑﻴﺸﻤﺎﺭ ﺁﺭﺩ )ﺣﺎﻓﻆ(

ﺯﻳﻨﻬﺎﺭ ﺑﻪ ﻣﻌﻨﻰ ﺍﻣﺎﻧﺖ .ﺍﺯ ﻭﻳﺲ ﻭ ﺭﺍﻣﻴﻦ:

ﺩﺭﺧﺖ ﺩﻭﺳﺘﻰ ﺑﻨﺸﺎﻥ ﻛﻪ ﻛﺎﻡ ﺩﻝ ﺑﻪ ﺑﺎﺭ ﺁﺭﺩ
ﺯ ﺷﺮﻡ ﺩﻟﻴﺮﺍﻥ ﻣﻨﺶ ﻛﺮﺩ ﭘﺴﺖ
ﺧﺮﺍﻡ ﻭ ﺩﺭ ﺑﺎﺭ ﺩﺍﺩﻥ ﺑﺒﺴﺖ

)ﺷﺎﻫﻨﺎﻣﻪ(

ﻳﻜﻰ ﺧﻮﺑﭽﻬﺮ ﭘﺮﺳﺘﻨﺪﻩ ﺩﻳﺪ
ﻛﺠﺎ ﻧﺎﻡ ﺍﻭ ﺑﻮﺩ ﻣﺎﻩ ﺁﻓﺮﻳﺪ
ﻛﻪ ﺍﻳﺮﺝ ﺑﻪ ﺍﻭ ﻣﻬﺮ ﺑﺴﻴﺎﺭ ﺩﺍﺷﺖ
ﻗﻀﺎ ﺭﺍ ﻛﻨﻴﺰﻙ ﺍﺯ ﺍﻭ ﺑﺎﺭ ﺩﺍﺷﺖ

)ﺷﺎﻫﻨﺎﻣﻪ(

ﻧﻤﻮﻧﻪ ﻯ ﺩﻳﮕﺮﻯ ﺍﺯ ﻭﺍژﻩ ﻫﺎﻳﻰ ﻛﻪ ﭼﻨﺪ ﻣﻌﻨﻰ ﺩﺍﺭﻧﺪ
»ﺷﻴﺮ« ﺍﺳﺖ ﻛﻪ ﻫﻢ ﻧﺎﻡ ﻳﻜﻰ ﺍﺯ ﺟﺎﻧﻮﺭﺍﻥ ﺟﻨﮕﻠﻰ
ﺍﺳﺖ ،ﻫﻢ ﺁﺑﮕﻮﻧﻪ ﺍﻯ ﻧﻮﺷﻴﺪﻧﻰ ﺍﺳﺖ ﻛﻪ ﭘﺲ ﺍﺯ
ﺯﺍﻳﻴﺪﻥ ﺗﺎ ﭼﻨﺪﻯ ﺍﺯ ﭘﺴﺘﺎﻥ ﭘﺴﺘﺎﻧﺪﺍﺭﺍﻥ ﺗﺮﺍﻭﺵ ﻣﻰ
ﺷﻮﺩ ﻭ ﻋﺮﺑﺎﻥ ﺁﻥ ﺭﺍ ﻟِﺒَﻦ ﻣﻰ ﻧﺎﻣﻨﺪ 1ﻭ ﺍﻧﮕﻠﻴﺴﻰ
ﺯﺑﺎﻧﺎﻥ » ﻣﻴﻠﻚ.«milk
ﺟﻼﻝ ﻣﻮﻟﻮﻯ ﺩﺭ ﺳﺮﻭﺩﻩ ﻯ ﺯﻳﺮ ﺍﻳﻦ ﺩﻭ ﻣﻌﻨﻰ ﺭﺍ ﺑﺎ
ﻫﻢ ﺳﻨﮕﻴﺪﻩ )ﺳﻨﺠﻴﺪﻩ( ﺍﺳﺖ:

ﺍﻳﻦ ﻳﻜﻰ ﺷﻴﺮ ﺍﺳﺖ ﺍﻧﺪﺭ ﺑﺎﺩﻳﻪ
ﻭ ﺁﻥ ﺩﮔﺮ ﺷﻴﺮ ﺍﺳﺖ ﺍﻧﺪﺭ ﺑﺎﺩﻳﻪ
ﺍﻳﻦ ﻳﻜﻰ ﺷﻴﺮﻯ ﺍﺳﺖ ﻛﺂﺩﻡ ﻣﻰ ﺧﻮﺭﺩ
ﻭ ﺁﻥ ﺩﮔﺮ ﺷﻴﺮﻯ ﺍﺳﺖ ﻛﺎﺩﻡ ﻣﻰ ﺧﻮﺭﺩ

ﺑﺎﺩﻳﻪ ﺩﺭ ﭘﺎﺭﺳﻰ ﻛﺎﺳﻪ ﻯ ﺑﺰﺭگ ﺍﺳﺖ ﻭ ﺩﺭ ﻋﺮﺑﻰ
ﺑﻴﺎﺑﺎﻥ .ﺷﻴﺮ ﺩﺭ ﺯﺑﺎﻥ ﭘﺎﺭﺳﻰ ﻣﻌﻨﻰ ﺁﺩﻡ ﺩﻟﻴﺮ ﻭ ﺯﻭﺭﻣﻨﺪ
ﻫﻢ ﺩﺍﺭﺩ .ﺍﺯ ﺷﺎﻫﻨﺎﻣﻪ ﺑﺨﻮﺍﻧﻴﺪ:

ﻧﮋﺍﺩﻡ ﺑﻪ ﮔﻮﻫﺮ ﺍﺯ ﺍﻳﺮﺍﻥ ﺑُﺪﺳﺖ
ﺯ ُﮔﺮﺩﺍﻥ ﻭ ﺍﺯ ﭘﺸﺖ ﺷﻴﺮﺍﻥ ﺑﺪﺳﺖ

ﺍﻳﻦ ﻧﻤﻮﻧﻪ ﻫﺎ ﺭﺍ ﺁﻭﺭﺩﻡ ﺗﺎ ﻧﺸﺎﻥ ﺩﻫﻢ ﻛﻪ ﺑﺴﻴﺎﺭﻯ ﺍﺯ
ﻭﺍژﻩ ﻫﺎ ﺑﻴﺶ ﺍﺯ ﻳﻚ ﻣﻌﻨﻰ ﺩﺍﺭﻧﺪ.
ﻧﻤﻮﻧﻪ ﻯ ﺩﻳﮕﺮﻯ ﺍﺯ ﻭﺍژﻩ ﻫﺎﻯ ﭘﺎﺭﺳﻰ ﻛﻪ ﭼﻨﺪ ﻣﻌﻨﻰ
ﺩﺍﺭﺩ »ﺯﻧﻬﺎﺭ« ﻳﺎ »ﺯﻳﻨﻬﺎﺭ« ﺍﺳﺖ .ﺩﺭ ﺯﻳﺮ ﺑﻪ ﻣﻌﻨﻰ ﻫﺎﻯ
ﮔﻮﻧﺎﮔﻮﻥ ﺍﻳﻦ ﻭﺍژﻩ ﺑﻨﮕﺮﻳﺪ:
ﺯﻧﻬﺎﺭ ﺑﻪ ﻣﻌﻨﻰ ﭘﺎﻓﺸﺎﺭﻯ ﻭ ﺑﺎﻳﺴﺘﻪ ﻧﺸﺎﻥ ﺩﺍﺩﻥ
ﺩﺭﺧﻮﺍﺳﺖ .ﺍﺯ ﺳﻌﺪﻯ:

ﺩﻧﻴﺎ ﻧﻴﺮﺯﺩ ﺁﻧﻜﻪ ﭘﺮﻳﺸﺎﻥ ﻛﻨﻰ ﺩﻟﻰ
ﺯﻧﻬﺎ ﺑﺪ ﻧﻜﻦ ﻛﻪ ﻧﻜﺮﺩﻩ ﺍﺳﺖ ﻋﺎﻗﻠﻰ

ﺍﺯ ﺩﻛﺘﺮ ﺻﻮﺭﺗﮕﺮ:

ﺍﻯ ﮔﻠﺮﺧﺎﻥ ﺷﻬﺮ ﺧﺪﺍ ﺭﺍ
ﺭﺣﻢ ﺍﺯ ﭼﻪ ﺭﻭﻯ ﻧﻴﺴﺖ ﺷﻤﺎ ﺭﺍ
ﺯﻧﻬﺎﺭ ﺗﺎ ﺑﻬﻢ ﻧﻔﺸﺎﻧﻴﺪ

ﺯ ﮔﻔﺘﻦ ﻧﻴﺰ ﭼﺎﺭﻩ ﻧﻴﺴﺖ ﻣﺎ ﺭﺍ
ﻛﻪ ﺩﺭ ﮔﺮﺩﻥ ﻛﻨﻴﻤﺖ ﺯﻳﻨﻬﺎﺭﺍ

ﻛﻠﻴﺪ ﺩﺭ ﺗﻮ ﺭﺍ ﺩﺍﺩﻡ ﺑﻪ ﺯﻧﻬﺎﺭ
ﻳﻜﻰ ﺍﻳﻦ ﺑﺎﺭ ﺯﻧﻬﺎﺭﻡ ﻧﮕﻪ ﺩﺍﺭ

ﻓﺮﺍﻧﻚ ،ﻣﺎﺩﺭ ﻓﺮﻳﺪﻭﻥ ﺑﻪ ﻫﻨﮕﺎﻣﻰ ﻛﻪ ﮔﻤﺎﺷﺘﮕﺎﻥ
ﺯﺍﻫﺎﻙ ﺗﺎﺯﻯ ﺩﺭ ﭘﻰ ﻳﺎﻓﺘﻦ ﻓﺮﻳﺪﻭﻥ ﻧﻮﺯﺍﺩ ﻭ ﻛﺸﺘﻦ
ﺍﻭ ﺑﻮﺩﻧﺪ ،ﻓﺮﻳﺪﻭﻥ ﺭﺍ ﺑﻪ ﮔﺎﻭﺩﺍﺭﻯ ﺳﭙﺮﺩ ﺗﺎ ﺍﺯ ﺍﻭ
ﻧﮕﻬﺪﺍﺭﻯ ﻛﻨﺪ ﻭ ﺑﺎ ﺷﻴﺮ ﮔﺎﻭ ﺍﻭ ﺭﺍ ﺑﭙﺮﻭﺭﺩ .ﺑﺨﺸﻰ
ﺍﺯ ﮔﻔﺖ ﻭ ﮔﻮﻯ ﻓﺮﺍﻧﻚ ﻭ ﮔﺎﻭﺩﺍﺭ ﺭﺍ ﺍﺯ ﺷﺎﻫﻨﺎﻣﻪ
ﺑﺨﻮﺍﻧﻴﺪ ﻭ ﺯﻧﻬﺎﺭ ﺭﺍ ﺑﺎ ﻣﻌﻨﻰ »ﺍﻣﺎﻧﺖ« ﺑﺒﻴﻨﻴﺪ:

ﺑﺪﻭ ﮔﻔﺖ ﻛﺎﻳﻦ ﻛﻮﺩﻙ ﺷﻴﺮﺧﻮﺍﺭ
ﺯﻣﻦ ﺭﻭﺯﮔﺎﺭﻯ ﺑﻪ ﺯﻧﻬﺎﺭ ﺩﺍﺭ
ﭘﺪﺭﻭﺍﺭﺵ ﺍﺯ ﻣﺎﺩﺭ ﺍﻧﺪﺭ ﭘﺬﻳﺮ
ﻭﺯﻳﻦ ﮔﺎﻭ ﻧﻐﺰﺵ ﺑﭙﺮﻭﺭ ﺑﻪ ﺷﻴﺮ
ﭘﺮﺳﺘﻨﺪﻩ ﻯ ﺑﻴﺸﻪ ﻭ ﮔﺎﻭ ﻧﻐﺰ
ﭼﻨﻴﻦ ﺩﺍﺩ ﭘﺎﺳﺦ ﺑﺪﺍﻥ ﭘﺎﻙ ﻣﻐﺰ
ﻛﻪ ﭼﻮﻥ ﺑﻨﺪﻩ ﺩﺭ ﭘﻴﺶ ﻓﺮﺯﻧﺪ ﺗﻮ

ﺑﺒﺎﺷﻢ ﭘﺮﺳﺘﻨﺪﻩ ﻯ ﭘﻨﺪ ﺗﻮ
ﺳﻪ ﺳﺎﻟﺶ ﻫﻤﻰ ﺩﺍﺩ ﺯ ﺁﻥ ﮔﺎﻭ ﺷﻴﺮ
ﻫُ ﺸﻴﻮﺍﺭ ﻭ ﺑﻴﺪﺍﺭ ﻭ ﺯﻧﻬﺎﺭ ﮔﻴﺮ
ﻧﺸﺪ ﺳﻴﺮ ﺯﺍﻫﺎﻙ ﺍﺯ ﺁﻥ ﺟﺴﺖ ﻭ ﺟﻮﻯ
ﺷﺪ ﺍﺯ ﮔﺎﻭ ﮔﻴﺘﻰ ﭘﺮ ﺍﺯ ﮔﻔﺖ ﻭ ﮔﻮﻯ
ﺩﻭﺍﻥ ﻣﺎﺩﺭ ﺁﻣﺪ ﺳﻮﻯ ﻣﺮﻏﺰﺍﺭ
ﭼﻨﻴﻦ ﮔﻔﺖ ﺑﺎ ﻣﺮﺩ ﺯﻧﻬﺎﺭﺩﺍﺭ...

ﻧﻴﺰ ﺍﺯ ﺷﺎﻫﻨﺎﻣﻪ:
ﭘﺲ ﺍﺯ ﭼﻴﺮﮔﻰ ﺗﺎﺯﻳﺎﻥ ﺑﺮ ﺗﻴﺴﻔﻮﻥ ﭘﺎﻳﺘﺨﺖ ﺍﻳﺮﺍﻥ ﺩﺭ
ﺳﺪﻩ ﻯ ﻫﻔﺘﻢ ﺗﺮﺳﺎﻳﻰ ،ﻳﻜﻰ ﺍﺯ ﺳﭙﻬﺒﺪﺍﻥ ﺍﻳﺮﺍﻥ ﺑﻨﺎﻡ
ﻓﺮﺥ ﺯﺍﺩ ﭘﻮﺭﻫﺮﻣﺰﺩ ،ﺷﺎﻩ ﻳﺰﺩ ﮔﺮﺩ ﺳﻴﻢ ﺭﺍ ﺑﻪ ﺷﻤﺎﻝ
ﺧﺎﻭﺭﻯ ﺍﻳﺮﺍﻥ ﺑﺮﺩ ﻭ ﺍﻭ ﺭﺍ ﺑﻪ ﻣﺎﻫﻮﻯ ﺳﻮﺭﻯ ﻣﺮﺯﺩﺍﺭ
ﺳﭙﺮﺩ ﺗﺎ ﺍﺯ ﺍﻭ ﻧﮕﻬﺪﺍﺭﻯ ﻛﻨﺪ ﻭ ﺑﻪ ﺍﻭ ﻳﺎﺭﻯ ﺩﻫﺪ .ﻓﺸﺮﺩﻩ
ﺍﻯ ﺍﺯ ﮔﻔﺖ ﻭ ﮔﻮﻯ ﻓﺮﺥ ﺯﺍﺩ ﻭ ﻣﺎﻫﻮﻯ ﺳﻮﺭﻯ ﺭﺍ ﺍﺯ
ﺷﺎﻫﻨﺎﻣﻪ ﺑﺨﻮﺍﻧﻴﺪ ﻭ ﺑﻪ ﺯﻧﻬﺎﺭ ﺑﻪ ﻣﻌﻨﻰ ﺍﻣﺎﻧﺖ ﺑﻨﮕﺮﻳﺪ:
ﻛﻪﻪ ﺍﻳﻦ ﺷﺎﻩ ﺭﺍ ﺍﺯ ﻧﮋﺍﺩ ﻛﻴﺎﻥ
ﻛ
ﺳﭙﺮﺩﻡ ﺗﻮ ﺭﺍ ﺗﺎ ﺑﺒﻨﺪﻯ ﻣﻴﺎﻥ
ﻧﺒﺎﺩﺍ ﻛﻪ ﺑﺎﺩﻯ ﺑﺮ ﺍﻭ ﺑﺮ ﺟﻬﺪ
ﻭﮔﺮ ﺧﻮﺩ ﺳﭙﺎﺳﻰ ﺑﺮ ﺍﻭ ﺑﺮ ﻧﻬﺪ
ﺑﺪﻭ ﮔﻔﺖ ﻣﺎﻫﻮﻯ ﻛﺎﻯ ﭘﻬﻠﻮﺍﻥ
ﻣﺮﺍ ﺷﺎﻩ ﭼﺸﻤﺴﺖ ﻭ ﺭﻭﺷﻦ ﺭﻭﺍﻥ
ﭘﺬﻳﺮﻓﺘﻢ ﺍﻳﻦ ﺯﻳﻨﻬﺎﺭ ﺗﻮ ﺭﺍ
ﺳﭙﻬﺮ ﺗﻮ ﺭﺍ ﺷﻬﺮﻳﺎﺭ ﺗﻮ ﺭﺍ
ﻓﺮﺥ ﺯﺍﺩ ﻫﺮﻣﺰﺩ ﺯﺍﻥ ﺟﺎﻳﮕﺎﻩ
ﺳﻮﻯ ﺭﻯ ﺑﻴﺎﻣﺪ ﺑﻪ ﻓﺮﻣﺎﻥ ﺷﺎﻩ

ﺯﻧﻬﺎﺭ ﺩﺍﺭ ﺑﻪ ﻣﻌﻨﻰ ﺍﻣﺎﻧﺖ ﺩﺍﺭ)ﺍﻣﻴﻦ( ﻭ ﭘﻴﻤﺎﻧﺪﺍﺭ
ﺍﺳﺖ .ﺯﻧﻬﺎﺭ ﺧﻮﺍﺭ ﻛﺴﻰ ﺍﺳﺖ ﻛﻪ ﺩﺭ ﺍﻣﺎﻧﺘﻰ ﻛﻪ
ﺑﻪ ﺍﻭ ﺳﭙﺮﺩﻩ ﺷﺪﻩ ﺧﻴﺎﻧﺖ ﻛﻨﺪ ،ﻳﺎ ﭘﻴﻤﺎﻧﻰ ﺭﺍ ﻛﻪ
ﺑﺴﺘﻪ ﺑﺸﻜﻨﺪ .ﺩﺭ ﺳﺮﻭﺩﻩ ﻫﺎﻯ ﺯﻳﺮ ﻛﻪ ﻫﻤﻪ ﺍﺯ ﻛﺘﺎﺏ
ﻭﻳﺲ ﻭ ﺭﺍﻣﻴﻦ ﺍﺳﺖ ﻣﻌﻨﻰ ﻫﺎ ﺭﺍ ﺑﺒﻴﻨﻴﺪ:

ﻧﮕﻬﺪﺍﺭ ﺍﻳﻦ ﺳﺮﺍﻳﻢ ﺗﺎ ﻣﻦ ﻣﻦ ﺁﻳﻢ
ﻛﻪ ﺑﻨﺪﺵ ﻣﻦ ﺑﺒﺴﺘﻢ ،ﻣﻦ ﮔﺸﺎﻳﻢ
ﻛﻠﻴﺪ ﺩﺭ ﺗﻮ ﺭﺍ ﺩﺍﺩﻡ ﺑﻪ ﺯﻧﻬﺎﺭ
ﻳﻜﻰ ﺍﻳﻦ ﺑﺎﺭ ﺯﻧﻬﺎﺭﻡ ﻧﮕﻪ ﺩﺍﺭ
ﺗﻮ ﺧﻮﺩ ﺩﺍﻧﻰ ﻛﻪ ﺩﺭ ﺯﻧﻬﺎﺭﺩﺍﺭﻯ
ﻧﻪ ﺑﺲ ﻓﺮﺥ ﺑﻮﺩ ﺯﻧﻬﺎﺭ ﺧﻮﺍﺭﻯ

***
ﺧﻮﺩ ﺍﻳﻦ ﺟﺴﺖ ﺍﻭ ﺯ ﻣﻦ ﺯﻧﻬﺎﺭ ﺩﺍﺭﻯ
ﻧﮕﻮﻳﻰ ﭼﻮﻥ ﻛﻨﻢ ﺯﻧﻬﺎﺭ ﺧﻮﺍﺭﻯ
ﺑﻪ ﺭﺍﻣﻴﻦ ﺍﺭ ﺗﻮ ﺳﺪ ﭼﻨﺪﺍﻥ ﺷﺘﺎﺑﻰ
ﺯﻣﻦ ﺍﻳﻦ ﻧﺎﺟﻮﺍﻧﻤﺮﺩﻯ ﻧﻴﺎﺑﻰ
***
ﻣﺮﺍ ﺩﻝ ﺧﻮﺵ ﻛﻨﺪ ﺯﻧﻬﺎﺭﺩﺍﺭﻯ
ﺗﻮ ﺭﺍ ﺩﻝ ﺑﺸﻜﻨﺪ ﺯﻧﻬﺎﺭ ﺧﻮﺍﺭﻯ
ﺍﮔﺮ ﻳﺰﺩﺍﻥ ﺑﻮﺩ ﺩﺭ ﺣﺸﺮ ﺩﺍﻭﺭ
ﻧﻤﺎﻧﺪ ﺩﺭ ﻭﻓﺎﻳﻢ ﺭﻧﺞ ﺑﻰ ﺑﺮ
***
ﭼﻨﺎﻥ ﻛﻦ ﻛﺖ ﻧﺒﻴﻨﺪ ﺩﻭﺳﺖ ﻭ ﺩﺷﻤﻦ

6
ﺑﻪ ﺭﺍﻣﻴﻦ ﺑﺮ ﭘﻴﺎﻡ ﻭ ﻧﺎﻣﻪ ﻯ ﻣﻦ
ﺩﺭﻭﺩﺵ ﺩﻩ ﺯﻣﻦ ﺑﻴﺶ ﺍﺯ ﺳﺘﺎﺭﻩ
ﺑﮕﻮ ﺍﻯ ﻧﺎﻛﺲ ﺯﻧﻬﺎﺭ ﺧﻮﺍﺭﻩ
ﻓﺮﺍﻣﺶ ﻛﺮﺩﻯ ﺁﻥ ﺳﻮﮔﻨﺪ ﻭ ﺯﻧﻬﺎﺭ
ﻛﻪ ﺑﺎ ﻣﻦ ﺧﻮﺭﺩﻯ ﻭ ﻛﺮﺩﻯ ﺩﻭ ﺳﺪ ﺑﺎﺭ
ﭼﻪ ﺁﻥ ﺳﻮﮔﻨﺪ ﻭ ﭼﻪ ﺑﺎﺩﮔﺬﺍﺭﻯ
ﭼﻪ ﺁﻥ ﺯﻧﻬﺎﺭ ﻭ ﭼﻪ ﺍﺑﺮ ﺑﻬﺎﺭﻯ

ﺍﻛﻨﻮﻥ ﺭﻭﺷﻦ ﺷﺪﻩ ﺍﺳﺖ ﻛﻪ ﻭﺍژﻩ ﻯ »ﺯﻧﻬﺎﺭﺩﺍﺭ« ﺩﺭ
ﺯﺑﺎﻥ ﭘﺎﺭﺳﻰ ﻣﻌﻨﺎﻳﺶ ﻫﻤﺎﻧﺴﺖ ﻛﻪ ﻋﺮﺑﺎﻥ »ﺍﻣﻴﻦ« ﻣﻰ
ﮔﻮﻳﻨﺪ .ﺑﺮﺍﺑﺮ ﺩﺳﺘﻮﺭ ﺯﺑﺎﻥ ﻋﺮﺑﻰ ﺟﻤﻊ »ﺍﻣﻴﻦ« ﻣﻰ
ﺷﻮﺩ »ﺍ ُﻣﻨﺎ« ﻛﻪ ﺑﺮﺍﺑﺮ ﺑﺎ ﻣﻌﻨﻰ »ﺯﻧﻬﺎﺭﺩﺍﺭﺍﻥ« ﺩﺭ ﺯﺑﺎﻥ
ﭘﺎﺭﺳﻰ ﺍﺳﺖ.
ﭼﻨﺪﻯ ﭘﻴﺶ ﻣﺮﻛﺰ ﺯﺭﺗﺸﺘﻴﺎﻥ ﻛﺎﻟﻴﻔﺮﻧﻴﺎ ﺑﺮ ﺁﻥ ﺷﺪ ﻛﻪ
ﺑﺮﺧﻰ ﺍﺯ ﻧﺎﻡ ﻫﺎﻯ ﻋﺮﺑﻰ ﺭﺍ ﺩﺭ ﺳﺎﺯﻣﺎﻥ ﺧﻮﺩ ﺑﻪ ﭘﺎﺭﺳﻰ
ﺑﺮﮔﺮﺩﺍﻧﺪ .ﮔﻮﻳﺎ ﺩﺍﻧﻨﺪﮔﺎﻥ ﺑﺮﺭﺳﻰ ﻛﺮﺩﻧﺪ ﻭ ﺩﺭﻳﺎﻓﺘﻨﺪ
ﻛﻪ ﺩﺭ ﺯﺑﺎﻥ ﭘﺎﺭﺳﻰ ﻭﺍژﻩ ﺍﻯ ﺑﺮﺍﻯ »ﺍُﻣﻨﺎ« ﻧﻴﺴﺖ.
ﻣﻦ ﺍﻳﻦ ﻧﻮﺷﺘﺎﺭ ﺭﺍ ﻓﺮﺍﻫﻢ ﺁﻭﺭﺩﻡ ﺗﺎ ﻫﻢ ﻧﺸﺎﻥ ﺩﻫﻢ
ﻛﻪ ﺯﺑﺎﻥ ﭘﺎﺭﺳﻰ ﺗﻮﺍﻧﮕﺮ ﺍﺳﺖ ﻭ ﺗﻬﻰ ﺍﺯ ﻫﻴﭻ ﻭﺍژﻩ
ﺍﻯ ﻧﻴﺴﺖ ،ﻭ ﻫﻢ ﺍﻳﻨﻜﻪ ﺭﻭﺍﻥ ﺧﻮﺍﻧﻨﺪﮔﺎﻥ ﺭﺍ ﺑﺎ ﺗﻜﻪ
ﻫﺎﻳﻰ ﺍﺯ ﮔﻠﺰﺍﺭ ﺍﺩﺏ ﭘﺎﺭﺳﻰ ،ﺗﺎﺯﻩ ﻭ ﺷﺎﺩ ﻛﻨﻢ .ﺩﺭ
ﺑﺎﻭﺭ ﻣﻦ »ﺍﻧﺠﻤﻦ ﺯﻧﻬﺎﺭﺩﺍﺭﺍﻥ« ﻳﺎ »ﺍﻧﺠﻤﻦ ﭘﺎﺳﻨﺪﮔﺎﻥ«
ﻳﺎ »ﺍﻧﺠﻤﻦ ﻛﻼﻧﺘﺮﺍﻥ« ﻣﻰ ﺗﻮﺍﻧﺪ ﺟﺎﻧﺸﻴﻦ ﻧﺎﻡ ﻋﺮﺑﻰ
»ﻫﻴﺎﺕ ﺍ ُﻣﻨﺎ« ﮔﺮﺩﺩ.
ﺍﻳﻦ ﻧﻮﺷﺘﺎﺭ ﺭﺍ ﺑﻴﺶ ﺍﺯ ﺩﻭ ﺳﺎﻝ ﭘﻴﺶ ﻣﻦ ﻧﻮﺷﺘﻢ ﻭ ﺍﺯ
ﻧﮕﺮ ﺑﺰﺭﮔﺎﻥ ﻣﺮﻛﺰ ﺯﺭﺗﺸﺘﻴﺎﻥ ﻛﺎﻟﻴﻔﺮﻧﻴﺎ ﮔﺬﺭﺍﻧﻴﺪﻡ.
ﻳﻜﻰ ﺩﻭﺑﺎﺭ ﻫﻢ ﺁﻥ ﺭﺍ ﭘﻰ ﮔﺮﻓﺘﻢ .ﺧﻮﺷﺒﺨﺘﺎﻧﻪ ﺍﺯ ﻣﺎﻩ
ﺟﻨﻮﺭﻯ ﺍﻣﺴﺎﻝ ﻧﺎﻡ ﭘﺎﺭﺳﻰ »ﺍﻧﺠﻤﻦ ﺯﻧﻬﺎﺭﺩﺍﺭﺍﻥ« ﺭﺍ
ﺑﺠﺎﻯ »ﻫﻴﺎﺕ ﺍﻣﻨﺎ« ﺑﻜﺎﺭ ﻣﻰ ﺑﺮﻧﺪ.
ﭘﺎﻧﻮﻳﺲ ﻫﺎ:
 – 1ﭘﺎﺭﺳﻰ ﺯﺑﺎﻧﺎﻧﻰ ﻛﻪ ﻣﻰ ﺧﻮﺍﻫﻨﺪ ﺧﻮﺩ ﺭﺍ ﺑﻪ ﻓﺮﻫﻨﮓ
ﻋﺮﺏ ﻭﺍﺑﺴﺘﻪ ﻧﺸﺎﻥ ﺩﻫﻨﺪ ﺷﻴﺮﻯ ﻫﺎ ﺭﺍ ﻟﺒﻨﻴﺎﺕ ﻣﻰ ﮔﻮﻳﻨﺪ.
 – 2ﻛﺘﺎﺏ ﻭﻳﺲ ﻭ ﺭﺍﻣﻴﻦ ﺩﺍﺳﺘﺎﻥ ﺩﻟﺪﺍﺩﮔﻰ ﻣﺮﺩ ﻭ ﺯﻧﻰ
ﺍﺳﺖ ﻛﻪ ﺑﻨﻴﺎﺩﺵ ﺑﻪ ﺩﻭﺭﻩ ﻯ ﭘﺎﺩﺷﺎﻫﺎﻥ ﺍﺷﻜﺎﻧﻰ ﻣﻰ ﺭﺳﺪ
ﻭ ﺩﺭ ﺁﻏﺎﺯ ﺑﻪ ﺯﺑﺎﻥ ﭘﻬﻠﻮﻯ ﺑﻮﺩﻩ ﺍﺳﺖ .ﭘﺲ ﺍﺯ ﺁﻓﻨﺪ ﺗﺎﺯﻳﺎﻥ
ﺍﻳﻦ ﻛﺘﺎﺏ ﺑﻪ ﻋﺮﺑﻰ ﺗﺮﺟﻤﻪ ﺷﺪ .ﻓﺨﺮ ﮔﺮﮔﺎﻧﻰ ﻛﻪ ﺩﺭ
ﺯﻣﺎﻥ ﺳﻠﺠﻮﻗﻴﺎﻥ ﭼﻨﺪﻯ ﺩﺭ ﺳﭙﺎﻫﺎﻥ ﻣﻰ ﺯﻳﺴﺖ ﺁﻥ ﺭﺍ ﺍﺯ
ﭘﻬﻠﻮﻯ ﺑﻪ ﭘﺎﺭﺳﻰ ﺗﺮﺟﻤﻪ ﻛﺮﺩ ﻭ ﺁﻥ ﺭﺍ ﺑﻪ ﺳﺮﻭﺩﻩ )ﺷﻌﺮ(
ﺩﺭ ﺁﻭﺭﺩ .ﻭﻳﺲ ﻭ ﺭﺍﻣﻴﻦ ﻳﻜﻰ ﺍﺯ ﻛﺘﺎﺑﻬﺎﻳﻰ ﺍﺳﺖ ﻛﻪ ﻭﺍژﻩ
ﻫﺎﻯ ﻋﺮﺑﻰ ﺑﺴﻴﺎﺭ ﻛﻢ ﺩﺍﺭﺩ ،ﻭﺍژﻩ ﻫﺎﻳﺶ ﻫﻤﻮﺍﺭﻩ ﭘﺎﺭﺳﻰ
ﺍﺳﺖ ،ﻳﺎ ﮔﺎﻫﻰ ﭘﻬﻠﻮﻯ .ﺩﺭ ﺑﺎﻭﺭ ﻣﻦ ﻭﻳﺲ ﻭ ﺭﺍﻣﻴﻦ ﺍﺯ ﺩﻳﺪ
ﺯﺑﺎﻥ ﺩﺭ ﺭﺩﻩ ﺷﺎﻫﻨﺎﻣﻪ ﺍﺳﺖ ﻭ ﺑﺮ ﭘﺎﺭﺳﻰ ﺩﻭﺳﺘﺎﻥ ﺍﺳﺖ ﻛﻪ
ﺁﻥ ﺭﺍ ﺑﺨﻮﺍﻧﻨﺪ .ﺑﻮﻳﮋﻩ ﺁﻧﺎﻧﻰ ﻛﻪ ﺑﺎﻭﺭ ﺩﺍﺭﻧﺪ ﻛﻪ ﺯﺑﺎﻥ ﭘﺎﺭﺳﻰ
ﻭﺍژﻩ ﻛﻢ ﺩﺍﺭﺩ.
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ﻓﺮﻫﻨﮕﻰ -ﺍﺟﺘﻤﺎﻋﻰ  -ﺩﻳﻨﻰ

ﻳﺎﺩﻯ ﺍﺯ ﺍﺣﻤﺪ ﻛﺴﺮﻭﻯ
ﺯﻧﺪﻩ ﻳﺎﺩ ﺍﺣﻤﺪ ﻛﺴﺮﻭﻯ ﭘﻴﺸﺘﺎﺯ ﺟﻨﺒﺶ ﭘﺎﻙ ﻛﺮﺩﻥ ﺯﺑﺎﻥ ﭘﺎﺭﺳﻰ ﻭ ﻓﺮﻫﻨﮓ ﺍﻳﺮﺍﻧﻰ ﺩﺭ ﺍﻳﻦ ﻳﻜﺴﺪ ﺳﺎﻝ ﭘﺴﻴﻦ
ﺍﺳﺖ .ﺍﻭ ﺩﺭ ﺧﺎﻧﻮﺍﺩﻩ ﺍﻯ ﻣﺴﻠﻤﺎﻥ ﺯﺍﺩﻩ ﺷﺪ ﻭ ﺁﻣﻮﺯﺵ ﻭ ﭘﺮﻭﺭﺵ ﺍﺳﻼﻣﻰ ﺩﻳﺪ ﻭﻟﻰ ﭘﺲ ﺍﺯ ﺁﻥ ﺑﻪ ﺁﻣﻮﺧﺘﻦ
ﺩﺍﻧﺸﻬﺎﻯ ﻧﻮﻳﻦ ﻭ ﭘﮋﻭﻫﺶ ﺩﺭ ﺗﺎﺭﻳﺦ ﻭ ﻓﺮﻫﻨﮓ ﺍﻳﺮﺍﻥ ﭘﺮﺩﺍﺧﺖ ﻭ ﺩﺭ ﺍﻳﻦ ﭼﻴﺰﻫﺎ ﺩﺍﻧﺸﻤﻨﺪ ﺷﺪ .ﻛﺴﺮﻭﻯ
ﺍﻧﺠﻤﻨﻰ ﺑﺮﭘﺎ ﻛﺮﺩ ﻭ ﺩﻟﻴﺮﺍﻧﻪ ﺑﺮﺍﻯ ﭘﺎﻙ ﻛﺮﺩﻥ ﺯﺑﺎﻥ ﻭ ﻓﺮﻫﻨﮓ ﻛﺘﺎﺑﻬﺎ ،ﻣﺎﻫﻨﺎﻣﻪ ﻫﺎ ﻭ ﻫﻔﺘﻪ ﻧﺎﻣﻪ ﻫﺎ ﺑﻴﺮﻭﻥ ﺩﺍﺩ.
ﺯﻧﺪﻩ ﻳﺎﺩ ﺍﺣﻤﺪ ﻛﺴﺮﻭﻯ ﺩﺭ ﺳﺎﻝ  1324ﺧﻮﺭﺷﻴﺪﻯ ﻫﻤﺮﺍﻩ ﺑﺎ ﺩﺳﺘﻴﺎﺭ ﺧﻮﺩ ﺑﺪﺳﺖ ﻳﻜﻰ ﺍﺯ ﭘﻴﻮﻭﺭﺯﺍﻥ
)ﻣﺘﻌﺼﺒﻴﻦ( ﺍﺳﻼﻣﻰ ﺩﺭ ﺗﻬﺮﺍﻥ ﻛﺸﺘﻪ ﺷﺪ.
ﺍﻳﻨﭽﻪ ﺩﺭ ﺯﻳﺮ ﻣﻰ ﺧﻮﺍﻧﻴﺪ ﻳﻜﻰ ﺍﺯ ﻧﻮﺷﺘﺎﺭﻫﺎﻯ ﻛﺴﺮﻭﻯ ﺩﺭ ﺑﺎﺭﻩ ﻯ ﭘﺎﻙ ﻛﺮﺩﻥ ﺯﺑﺎﻥ ﭘﺎﺭﺳﻰ ﺍﺳﺖ .ﺍﻳﻦ ﻧﻮﺷﺘﺎﺭ
ﻧﺰﺩﻳﻚ ﺑﻪ ﻫﺸﺘﺎﺩ ﺳﺎﻝ ﭘﻴﺶ ﻧﻮﺷﺘﻪ ﺷﺪﻩ ﻭ ﺧﻮﺩ ﺩﺭﺍﺯﺗﺮ ﺍﺯ ﺍﻳﻦ ﺍﺳﺖ ﻛﻪ ﺩﺭ ﺍﻳﻨﺠﺎ ﺁﻣﺪﻩ ،ﻣﻦ ﺁﻥ ﺭﺍ ﻛﻮﺗﺎﻩ
ﻭ ﻛﻤﻰ ﻭﻳﺮﺍﺳﺘﻪ ﻛﺮﺩﻩ ﺍﻡ ﺗﺎ ﻫﻢ ﺩﺭ ﺍﻳﻦ ﻣﺎﻫﻨﺎﻣﻪ ﺟﺎﻯ ﮔﻴﺮﺩ ﻭ ﻫﻢ ﺑﺮﺍﻯ ﺧﻮﺍﻧﻨﺪﮔﺎﻥ ﺍﻣﺮﻭﺯﻯ ﺭﻭﺷﻦ ﺑﺎﺷﺪ.
ﺯﺭﺗﺸﺖ ﺁﺯﺍﺩﻯ

ﺭﺍﺳﺖ ﮔﺮﺩﺍﻧﻴﺪﻥ ﺯﺑﺎﻥ ﭘﺎﺭﺳﻰ
ﺍﺯ ﻛﺘﺎﺏ »ﺯﺑﺎﻥ ﭘﺎﻙ« ﻧﻮﺷﺘﻪ ﺍﺣﻤﺪ ﻛﺴﺮﻭﻯ
ﺩﻳﺒﺎﭼﻪ
ﺭﺍﺳﺖ ﮔﺮﺩﺍﻧﻴﺪﻥ ﺯﺑﺎﻥ ﭘﺎﺭﺳﻰ ﻭ ﭘﻴﺮﺍﺳﺘﻦ ﺁﻥ ﺍﺯ ﺁﻛﻬﺎ ﻳﻜﻰ
ﺍﺯ ﺧﻮﺍﺳﺘﻪ ﻫﺎﻯ ﻣﺎ ﺑﻮﺩﻩ ﻛﻪ ﺍﺯ ﺳﺎﻝ  1312ﻛﻪ ﺑﻪ ﭘﺮﺍﻛﻨﺪﻥ
ﻣﻬﻨﺎﻣﻪ ﭘﻴﻤﺎﻥ ﺑﺮﺧﺎﺳﺘﻪ ﺍﻳﻢ ﺑﻪ ﺁﻥ ﻧﻴﺰ ﻛﻮﺷﻴﺪﻩ ﺍﻳﻢ .ﺑﺪﻳﻨﺴﺎﻥ
ﻛﻪ ﺍﺯ ﻳﻜﺴﻮ ﮔﻔﺘﺎﺭﻫﺎ ﺩﺭ ﺑﺎﺭﻩ ﺁﻛﻬﺎﻯ ﺁﻥ ﺯﺑﺎﻥ ﻧﻮﺷﺘﻪ ﻭ ﺁﻧﻬﺎ
ﺭﺍ ﺑﺎﺯ ﻧﻤﻮﺩﻩ ﻭ ﺭﺍﻩ ﭼﺎﺭﻩ ﺍﺵ ﻧﻴﺰ ﻧﺸﺎﻥ ﺩﺍﺩﻩ ﺍﻳﻢ ﻭ ﺍﺯ ﻳﻜﺴﻮ ﺑﺎ
ﺑﺮﮔﺰﻳﺪﻥ ﻭﺍژﻩ ﻫﺎﻯ ﭘﺎﺭﺳﻰ ﻳﺎ ﮔﺰﺍﺭﺩﻥ ﻭﺍژﻩ ﻫﺎﻯ ﻧﻮﻳﻨﻰ ﻭ ﻳﺎ
ﺍﺯ ﺭﺍﻫﻬﺎﻯ ﺩﻳﮕﺮﻯ ﺑﻪ ﺁﺭﺍﺳﺘﻦ ﺯﺑﺎﻥ ﻭ ﺩﺭﺳﺖ ﮔﺮﺩﺍﻧﻴﺪﻥ ﺁﻥ
ﻛﻮﺷﻴﺪﻩ ﺍﻳﻢ .ﭼﻨﺎﻧﻜﻪ ﺍﻣﺮﻭﺯ ﺯﺑﺎﻧﻰ ﺭﺍ ﻛﻪ ﻣﺎ ﻣﻰ ﺩﺍﺭﻳﻢ ﻭ »ﭘﺎﻙ
ﺯﺑﺎﻥ« ﻣﻰ ﻧﺎﻣﻴﻢ ﺑﺎ ﺯﺑﺎﻧﻰ ﻛﻪ ﻣﻰ ﺑﻮﺩ ﺟﺪﺍﻳﻴﻬﺎ ﭘﻴﺪﺍ ﻛﺮﺩﻩ ﺍﺳﺖ.
ﺁﻙ )ﻋﻴﺐ( ﻫﺎﻯ ﺯﺑﺎﻥ ﭘﺎﺭﺳﻰ
ﺁﻛﻬﺎﻯ ﭘﺎﺭﺳﻰ ﺑﺴﻴﺎﺭ ﺍﺳﺖ ﻭ ﻣﻦ ﺧﻮﺍﻫﻢ ﻛﻮﺷﻴﺪ ﻛﻪ ﺗﺎ ﺗﻮﺍﻧﻢ ﺁﻧﻬﺎ ﺭﺍ ﺑﺎﺯ ﻧﻤﻮﺩﻩ ﻭ ﺭﺍﻩ ﭼﺎﺭﻩ ﻫﺮ ﻳﻜﻰ ﺭﺍ ﻛﻪ
ﺷﺪﻩ ﺍﺳﺖ ﻭ ﻳﺎ ﺧﻮﺍﻫﺪ ﺷﺪ ﻧﺸﺎﻥ ﺩﻫﻢ.
ﺩﺭﺁﻣﻴﺨﺘﮕﻰ ﺑﺎ ﻭﺍژﻩ ﻫﺎﻯ ﺑﻴﮕﺎﻧﻪ:
ﻳﻜﻰ ﺍﺯ ﺁﻛﻬﺎﻯ ﭘﺎﺭﺳﻰ ﺩﺭﺁﻣﻴﺨﺘﮕﻰ ﺁﻥ ﺑﺎ ﻭﺍژﻩ ﻫﺎﻯ ﺑﻴﮕﺎﻧﻪ ﺑﻪ ﻭﻳﮋﻩ ﺑﺎ ﻭﺍژﻩ ﻫﺎﻯ ﺗﺎﺯﻯ ﺍﺳﺖ .ﺍﻳﻦ ﺩﺭﺁﻣﻴﺨﺘﮕﻰ
ﺑﺮﺁﻣﺪ )ﻧﺘﻴﺠﻪ( ﭼﻴﺮﮔﻰ ﺗﺎﺯﻳﺎﻥ ﺑﺮ ﺍﻳﺮﺍﻥ ﻳﺎ ﺩﺭ ﺳﺎﻳﻪ ﺩﻟﺒﺴﺘﮕﻰ ﺍﻳﺮﺍﻧﻴﺎﻥ ﺑﻪ ﺍﺳﻼﻡ ﻳﺎ ﺑﻪ ﺯﺑﺎﻥ ﺗﺎﺯﻯ ﻧﻴﺴﺖ ﺯﻳﺮﺍ
ﺍﮔﺮ ﺷﻤﺎ ﺟﺴﺘﺠﻮ ﻛﻨﻴﺪ ﺩﺭ ﺳﺪﻩ ﻫﺎﻯ ﻧﺨﺴﺖ ﺍﺳﻼﻡ ﻛﻪ ﭼﻴﺮﮔﻰ ﻋﺮﺏ ﺑﻴﺸﺘﺮ ﻭ ﺩﻟﺒﺴﺘﮕﻰ ﺍﻳﺮﺍﻧﻴﺎﻥ ﺑﻪ ﺍﺳﻼﻡ
ﻓﺰﻭﻧﺘﺮ ﺑﻮﺩﻩ ﺍﻳﻦ ﺩﺭﺁﻣﻴﺨﺘﮕﻰ ﺑﻴﺮﻭﻥ ﺍﺯ ﺍﻧﺪﺍﺯﻩ ،ﺭﺥ ﻧﺪﺍﺩﻩ ﻭ ﻫﻤﺎﻧﺎ ﺍﺯ ﺳﺪﻩ ﻫﺎﻯ ﭘﻨﺠﻢ ﻭ ﺷﺸﻢ ﺍﺳﺖ ﻛﻪ ﺍﻳﻦ
ﺩﺭﺁﻣﻴﺨﺘﮕﻰ ﻧﻤﻮﺩﺍﺭ ﮔﺮﺩﻳﺪﻩ ﺍﺳﺖ .ﺷﻮﻧﺪ )ﻋﻠﺖ( ﺁﻥ ﻧﻴﺰ ﭼﻨﺎﻧﻜﻪ ﻣﺎ ﻣﻰ ﺩﺍﻧﻴﻢ ﺟﺰ ﻫﻮﺱ ﺑﺎﺯﻯ ﻭ ﺧﻮﺩﻧﻤﺎﻳﻰ
ﻛﺴﺎﻧﻰ ﻧﺒﻮﺩﻩ ﺍﺳﺖ.
ﺩﺭ ﺁﻥ ﺯﻣﺎﻧﻬﺎ ﺩﺍﻧﺴﺘﻦ ﺯﺑﺎﻥ ﻋﺮﺑﻰ ﻣﺎﻳﻪ ﺳﺮﺍﻓﺮﺍﺯﻯ ﺷﻤﺮﺩﻩ ﻣﻰ ﺷﺪ .ﺍﺯ ﺍﻳﻨﺮﻭ ﻛﺴﺎﻥ ﺑﺴﻴﺎﺭﻯ ﺁﻥ ﺭﺍ ﺩﺭﺱ
ﺧﻮﺍﻧﺪﻩ ﻭ ﻳﺎﺩ ﻣﻰ ﮔﺮﻓﺘﻪ ﺍﻧﺪ .ﭼﻴﺰﻯ ﻛﻪ ﻫﺴﺖ ﺑﺮﺧﻰ ﺍﺯ ﺍﻳﻨﺎﻥ ﻛﺘﺎﺑﻰ ﺑﻪ ﺗﺎﺯﻯ ﻧﻮﺷﺘﻪ ﻭ ﻳﺎ ﺷﻌﺮﻫﺎ ﺳﺮﻭﺩﻩ ﺍﺯ
ﻫﻨﺮ ﺧﻮﺩ ﺑﻬﺮﻩ ﻣﻰ ﺑﺮﺩﻩ ﺍﻧﺪ ﻭ ﺑﺴﻴﺎﺭﻯ ﻫﻤﭽﻨﺎﻥ ﻛﺎﺭﻯ ﺭﺍ ﻧﺨﻮﺍﺳﺘﻪ ﻭ ﻳﺎ ﻧﺘﻮﺍﻧﺴﺘﻪ ﺩﺭ ﭘﺎﺭﺳﻰ ﻧﻮﺷﺘﻦ ﭘﻴﺎﭘﻰ ﻭﺍژﻩ
ﻫﺎ ﻭ ﺟﻤﻠﻪ ﻫﺎﻯ ﻋﺮﺑﻰ ﻣﻰ ﺁﻭﺭﺩﻩ ﺍﻧﺪ ﻭ ﺑﺪﻳﻨﺴﺎﻥ ﻫﻨﺮ ﺧﻮﺩ ﺭﺍ ﺑﻪ ﻣﺮﺩﻡ ﻧﺸﺎﻥ ﻣﻰ ﺩﺍﺩﻩ ﺍﻧﺪ .ﺩﺭ ﻗﺒﺎﻟﻪ ﻫﺎ ﻭ ﻣﻬﺮ
)ﻋﻘﺪ(ﻧﺎﻣﻪ ﻫﺎ ﺗﺎ ﻣﻰ ﺗﻮﺍﻧﺴﺘﻪ ﺍﻧﺪ ﻋﺮﺑﻰ ﻣﻰ ﻧﻮﺷﺘﻪ ﺍﻧﺪ ﻭ ﭼﻮﻥ ﺩﺭﻣﻰ ﻣﺎﻧﺪﻩ ﺍﻧﺪ ﭘﺎﺭﺳﻰ ﺁﻏﺎﺯ ﻣﻰ ﻛﺮﺩﻩ ﺍﻧﺪ.
ﺑﺎﺯ ﺷﺪﻥ ﺩﺭﻫﺎﻯ ﺯﺑﺎﻥ ﭘﺎﺭﺳﻰ ﺑﺮ ﺭﻭﻯ ﻭﺍژﻩ ﻫﺎﻯ ﻋﺮﺑﻰ ﺟﺰ ﻧﺘﻴﺠﻪ ﺍﻳﻦ ﻫﻮﺱ ﺑﺎﺯﻳﻬﺎ ﻭ ﻧﺎﺩﺍﻧﻴﻬﺎ ﻧﺒﻮﺩﻩ ﻭ ﭼﻮﻥ
ﻛﺴﺎﻧﻰ ﺍﻳﻦ ﻛﺎﺭ ﺭﺍ ﻛﺮﺩﻩ ﺍﻧﺪ ﺭﺍﻩ ﺑﻪ ﺭﻭﻯ ﺩﻳﮕﺮﺍﻥ ﺑﺎﺯﮔﺮﺩﻳﺪﻩ ﻭ ﺧﻮﺩ ﺷﻴﻮﻩ ﻫﻤﮕﺎﻧﻰ ﺷﺪﻩ ﺍﺳﺖ .ﻋﺪﻩ ﺍﻯ ﺗﺎ
ﺯﻣﺎﻥ ﻣﺎ ﻫﻤﻴﻦ ﺭﻓﺘﺎﺭ ﺭﺍ ﺑﻜﺎﺭ ﻣﻰ ﺑﻨﺪﻧﺪ .ﺍﻳﻨﺎﻥ ﻛﻪ ﺳﺎﻟﻬﺎ ﺑﻪ ﺩﺭﺱ ﻋﺮﺑﻰ ﭘﺮﺩﺍﺧﺘﻪ ﺍﻧﺪ ﺁﻥ ﺭﺍ ﺑﻪ ﺍﻧﺪﺍﺯﻩ ﻛﺘﺎﺏ
ﻧﻮﺷﺘﻦ ﻳﺎ ﺷﻌﺮ ﺳﺮﻭﺩﻥ ﻧﻤﻰ ﺩﺍﻧﻨﺪ ﻭ ﺗﻨﻬﺎ ﺑﻬﺮﻩ ﺍﻯ ﻛﻪ ﺍﺯ ﺁﻥ ﻣﻰ ﺧﻮﺍﻫﻨﺪ ﺍﻳﻦ ﺍﺳﺖ ﻛﻪ ﺩﺭ ﺳﺨﻦ ﮔﻔﺘﻦ ﺑﺎ ﻣﺮﺩﻡ
ﻭ ﺩﺭ ﻧﻮﺷﺘﻦ ﭘﻴﺎﭘﻰ ﻭﺍژﻩ ﻫﺎ ﻭ ﺟﻤﻠﻪ ﻫﺎﻯ ﻋﺮﺑﻰ ﺑﻜﺎﺭ ﺑﺮﻧﺪ ﻭ ﺑﺪﻳﻨﺴﺎﻥ ﻋﺮﺑﻰ ﺩﺍﻧﻰ ﺧﻮﺩ ﺭﺍ ﺑﻪ ﻣﺮﺩﻡ ﻧﺸﺎﻥ ﺩﻫﻨﺪ.
ﻣﺎﻧﻨﺪ ﻫﻤﻴﻦ ﻛﺎﺭ ﺩﺭ ﺳﻰ ﻭ ﺍﻧﺪﻯ ﺳﺎﻝ ﭘﻴﺶ ﺍﺯ ﻓﺮﺍﻧﺴﻪ ﺧﻮﺍﻧﺎﻥ ﺩﻳﺪﻩ ﺷﺪ .ﻛﺴﺎﻧﻰ ﻛﻪ ﺑﻴﺶ ﻳﺎ ﻛﻢ ﻓﺮﺍﻧﺴﻪ ﻳﺎﺩ ﻣﻰ
ﮔﺮﻓﺘﻨﺪ ﺑﺮﺍﻯ ﺁﻧﻜﻪ ﻫﻨﺮ ﺧﻮﺩ ﺭﺍ ﻧﺸﺎﻥ ﺩﻫﻨﺪ ﻭ ﺑﺮﺗﺮﻯ ﺑﻪ ﻣﺮﺩﻡ ﻓﺮﻭﺷﻨﺪ ﺩﺭ ﮔﻔﺘﻪ ﻫﺎ ﻭ ﻧﻮﺷﺘﻪ ﻫﺎﻯ ﺧﻮﺩ ﭘﻴﺎﭘﻰ
ﻭﺍژﻩ ﻫﺎﻯ ﺍﺭﻭﭘﺎﻳﻰ ﻣﻰ ﺁﻭﺭﺩﻧﺪ ﻛﻪ ﺍﮔﺮ ﺟﻠﻮﮔﻴﺮﻯ ﻧﻤﻰ ﺷﺪ ﺗﺎﻛﻨﻮﻥ ﻫﺰﺍﺭ ﻭﺍژﻩ ﺑﻪ ﭘﺎﺭﺳﻰ ﺁﻣﻴﺨﺘﻪ ﻣﻰ ﮔﺮﺩﻳﺪ.
ﻛﻮﺗﺎﻩ ﺳﺨﻦ ﺍﻳﻦ ﻛﻪ ﺩﺭﺁﻣﻴﺨﺘﮕﻰ ﭘﺎﺭﺳﻰ ﺑﺎ ﻭﺍژﻩ ﻫﺎﻯ ﺗﺎﺯﻯ ﻭ ﺑﺎﺯ ﺑﻮﺩﻥ ﺩﺭﻫﺎﻯ ﺍﻳﻦ ﺯﺑﺎﻥ ﺑﺮ ﺭﻭﻯ ﻭﺍژﻩ ﻫﺎﻯ
ﺁﻥ ﻳﻚ ﺗﺎﺭﻳﺨﭽﻪ ﺳﺮﺍﻓﺮﺍﺯﺍﻧﻪ ﻧﻤﻰ ﺩﺍﺭﺩ ﻭ ﺑﻪ ﻫﺮ ﺣﺎﻝ ﺍﻳﻦ ﺧﻮﺩ ﻳﻜﻰ ﺍﺯ ﺁﺳﻴﺒﻬﺎﻯ ﺯﺑﺎﻥ ﭘﺎﺭﺳﻰ ﺍﺳﺖ ﻛﻪ
ﺯﻳﺎﻧﻬﺎﻯ ﭼﻨﺪﻯ ﺭﺍ ﺩﺭ ﺑﺮ ﺩﺍﺭﺩ ﻭ ﭼﻮﻥ ﻛﺴﺎﻧﻰ ﻫﻨﻮﺯ ﻫﻢ ﻫﻮﺍﺩﺍﺭﻯ ﺍﺯ ﺁﻥ ﻭﺍژﻩ ﻫﺎ ﻣﻰ ﻧﻤﺎﻳﻨﺪ ﻭ ﺍﺯ ﺍﻳﺴﺘﺎﺩﮔﻰ
ﺩﺳﺖ ﺑﺮﻧﺪﺍﺷﺘﻪ ﺩﺭ ﭘﺸﺖ ﺳﺮ ﺑﻪ ﺯﺑﺎﻥ ﺩﺭﺍﺯﻯ ﻣﻰ ﭘﺮﺩﺍﺭﻧﺪ ،ﺍﻳﻨﻚ ﻣﻦ ﺁﻥ ﺯﻳﺎﻧﻬﺎ ﺭﺍ ﺭﻭﺷﻦ ﻣﻰ ﮔﺮﺩﺍﻧﻢ:
 – 1ﺁﻥ ﺩﺭﺁﻣﻴﺨﺘﮕﻰ ﻭ ﮔﺸﺎﺩﻩ ﺑﻮﺩﻥ ﺩﺭﻫﺎﻯ ﺯﺑﺎﻥ ﺑﺮ ﺭﻭﻯ ﻭﺍژﻩ ﻫﺎﻯ ﻋﺮﺑﻰ ،ﭘﺎﺭﺳﻰ ﺭﺍ ﺍﺯ »ﻳﻚ ﺯﺑﺎﻧﻰ«
ﺑﻴﺮﻭﻥ ﺑﺮﺩﻩ ﺍﺳﺖ .ﺯﻳﺮﺍ ﻳﻚ ﺯﺑﺎﻥ ﻫﻨﮕﺎﻣﻰ ﻳﻚ ﺯﺑﺎﻥ ﺍﺳﺖ ﻛﻪ ﺩﺍﺭﺍﻯ ﻳﻚ ﺭﺷﺘﻪ ﻭﺍژﻩ ﻫﺎ ﺑﺎﺷﺪ ﻭ ﻫﻤﮕﻰ
ﺁﻥ ﺭﺍ ﺑﻪ ﻳﻚ ﺭﺍﻩ ﻧﻮﻳﺴﻨﺪ ﻭ ﮔﻮﻳﻨﺪ .ﻭﻟﻰ ﭘﺎﺭﺳﻰ ﻛﻪ ﻫﺮ ﻛﺴﻰ ﻣﻰ ﺗﻮﺍﻧﺪ ﺁﻥ ﺭﺍ ﺑﻪ ﮔﻮﻧﻪ ﺩﻳﮕﺮﻯ ﮔﺮﺩﺍﻧﺪ
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)ﻣﺜ ً
ﻼ ﻳﻜﻰ ﺟﺰ ﻭﺍژﻩ ﻫﺎﻯ ﭘﺎﺭﺳﻰ ﺑﻜﺎﺭ ﻧﺒﺮﺩ ﻭ ﺩﻳﮕﺮﻯ ﻫﻤﻪ ﺭﺍ ﻋﺮﺑﻰ ﺑﻴﺎﻭﺭﺩ ﻭ ﺳﻮﻣﻰ ﻧﻴﻤﻰ ﭘﺎﺭﺳﻰ ﻭ ﻧﻴﻤﻰ
ﻋﺮﺑﻰ ﮔﺮﺩﺍﻧﺪ (.ﭘﻴﺪﺍﺳﺖ ﻛﻪ ﻳﻚ ﺯﺑﺎﻥ ﺷﻤﺮﺩﻩ ﻧﻤﻰ ﺷﻮﺩ .ﺷﻤﺎ ﺷﺎﻫﻨﺎﻣﻪ ﻓﺮﺩﻭﺳﻰ ﺭﺍ ﺑﺎ ﻛﻠﻴﻠﻪ ﻭ ﺩﻣﻨﻪ ﭘﺎﺭﺳﻰ
ﻳﺎ ﺍﻧﻮﺍﺭ ﺳﻬﻴﻠﻰ ﺑﺴﻨﺠﻴﺪ ﺁﻳﺎ ﺧﻮﺍﻫﻴﺪ ﺗﻮﺍﻧﺴﺖ ﺁﻥ ﺩﻭ ﺭﺍ ﺩﺭ ﻳﻚ ﺯﺑﺎﻥ ﺑﺸﻤﺎﺭﻳﺪ؟ ﺁﻳﺎ ﻛﺴﺎﻧﻰ ﻛﻪ ﭘﺎﺭﺳﻰ ﺭﺍ ﺍﺯ
ﺭﻭﻯ ﺷﺎﻫﻨﺎﻣﻪ ﺁﻣﻮﺧﺘﻪ ﺍﻧﺪ ﻣﻰ ﺗﻮﺍﻧﻨﺪ ﻛﻠﻴﻠﻪ ﻭ ﺩﻣﻨﻪ ﺭﺍ ﺑﻔﻬﻤﻨﺪ؟ ﺷﺎﻫﻨﺎﻣﻪ ﻭ ﻛﻠﻴﻠﻪ ﻭ ﺩﻣﻨﻪ ﻛﻪ ﭘﺮﺩﺍﺯﻧﺪﮔﺎﻧﺸﺎﻥ
ﻫﺮ ﻛﺪﺍﻡ ﺷﻴﻮﻩ ﺩﻳﮕﺮﻯ ﻣﻰ ﺩﺍﺷﺘﻪ ﺍﻧﺪ ) ﻛﻪ ﺁﻥ ﻳﻜﻰ ﻫﻮﺍﺩﺍﺭ ﻭﺍژﻩ ﻫﺎﻯ ﭘﺎﺭﺳﻰ ﻭ ﺍﻳﻦ ﻳﻜﻰ ﺩﻟﺒﺴﺘﻪ ﻭﺍژﻩ
ﻫﺎﻯ ﺗﺎﺯﻯ ﻣﻰ ﺑﻮﺩﻩ( ﺑﻤﺎﻧﺪ ،ﻫﻤﺎﻥ ﻛﻠﻴﻠﻪ ﻭ ﺩﻣﻨﻪ ﺭﺍ ﺑﺎ ﺍﻧﻮﺍﺭ ﺳﻬﻴﻠﻰ ﻛﻪ ﺷﻴﻮﻩ ﭘﺮﺩﺍﺯﻧﺪﮔﺎﻧﺸﺎﻥ ﻳﻜﻰ ﻣﻰ ﺑﻮﺩﻩ
ﻭ ﻫﺮ ﺩﻭﻯ ﺁﻧﻬﺎ ﺗﺮﺟﻤﻪ ﻳﻚ ﻛﺘﺎﺏ ﻣﻰ ﺑﺎﺷﺪ ﺑﺴﻨﺠﻴﺪ؛ ﺁﻳﺎ ﻣﻰ ﺗﻮﺍﻥ ﺁﻧﻬﺎ ﺭﺍ ﻳﻚ ﺯﺑﺎﻥ ﺩﺍﻧﺴﺖ؟ ﺁﻳﺎ ﻛﺴﻰ
ﻛﻪ ﺍﻳﻦ ﺭﺍ ﻓﻬﻤﻴﺪﻩ ﺁﻥ ﺭﺍ ﻧﻴﺰ ﺗﻮﺍﻧﺪ ﻓﻬﻤﻴﺪ؟ ﺍﻳﻨﻬﺎ ﻧﻴﺰ ﻛﻪ ﻧﻮﻳﺴﻨﺪﮔﺎﻧﺸﺎﻥ ﺟﺪﺍ ﻣﻰ ﺑﻮﺩﻩ ﺍﻧﺪ ،ﺑﻤﺎﻧﺪ ،ﻫﻤﺎﻥ
ﺗﺎﺭﻳﺦ ﺟﻬﺎﻧﮕﺸﺎ ﺭﺍ ﺑﺎ ﺩﺭﻩ ﻧﺎﺩﺭﻯ ﻛﻪ ﻫﺮ ﺩﻭ ﺭﺍ ﻣﻴﺮﺯﺍ ﻣﻬﺪﻳﺨﺎﻥ ﺍﺳﺘﺮﺁﺑﺎﺩﻯ ﻧﻮﺷﺘﻪ ﺑﺴﻨﺠﻴﺪ .ﺁﻳﺎ ﻣﻰ ﺗﻮﺍﻧﻴﺪ
ﻫﺮ ﺩﻭ ﺭﺍ ﺩﺭ ﻳﻚ ﺯﺑﺎﻥ ﺑﺸﻤﺎﺭﻳﺪ؟ ﺁﻳﺎ ﻛﺴﺎﻧﻰ ﻛﻪ ﺟﻬﺎﻧﮕﺸﺎ ﺭﺍ ﻓﻬﻤﻴﺪﻩ ﺍﻧﺪ ،ﺩﺭﻩ ﻧﺎﺩﺭﻯ ﺭﺍ ﻧﻴﺰ ﺗﻮﺍﻧﻨﺪ ﻓﻬﻤﻴﺪ؟
ﺑﻪ ﻫﻤﻪ ﺍﻳﻦ ﭘﺮﺳﺸﻬﺎ ﺑﺎﻳﺪ ﭘﺎﺳﺦ »ﻧﻪ« ﺩﺍﺩ ﻭ ﺭﺍﺳﺘﻰ ﺁﻥ ﺍﺳﺖ ﻛﻪ ﭘﺎﺭﺳﻰ ﺑﺎ ﺣﺎﻟﻰ ﻛﻪ ﺩﺍﺭﺩ»ﻳﻚ ﺯﺑﺎﻥ«
ﻧﻴﺴﺖ ،ﺑﻠﻜﻪ ﺧﻮﺩ »ﺯﺑﺎﻥ« ﻧﻴﺴﺖ .ﺯﺑﺎﻥ ﺑﺮﺍﻯ ﺁﻥ ﺍﺳﺖ ﻛﻪ ﮔﻮﻳﻨﺪﻩ ﺑﻪ ﺩﺳﺘﻴﺎﺭﻯ ﺁﻥ ﺧﻮﺍﺳﺘﻪ ﻫﺎﻯ ﺧﻮﺩ
ﺭﺍ ﺑﻪ ﺷﻨﻮﻧﺪﻩ ﺑﻔﻬﻤﺎﻧﺪ ﻭ ﺍﻳﻦ ﺑﺴﺘﻪ ﺑﻪ ﺁﻥ ﺍﺳﺖ ﻛﻪ ﮔﻮﻳﻨﺪﻩ ﻭ ﺷﻨﻮﻧﺪﻩ ﻫﺮ ﺩﻭﺷﺎﻥ ﻛﻠﻤﻪ ﻫﺎ ﻭ ﺟﻤﻠﻪ ﻫﺎ ﺭﺍ
ﺑﺸﻨﺎﺳﻨﺪ ﻛﻪ ﺩﻳﮕﺮ ﻧﻴﺎﺯﻯ ﺑﻪ ﺍﻧﺪﻳﺸﻪ ﺩﺭ ﺑﺎﺭﻩ ﺁﻧﻬﺎ ﻧﻴﻔﺘﺪ .ﻣﺎ ﻫﻨﮕﺎﻣﻰ ﻛﻪ ﺳﺨﻦ ﻣﻰ ﮔﻮﻳﻴﻢ ﺑﺎ ﺯﺑﺎﻥ ﻛﺎﺭﻯ
ﻧﻤﻰ ﺩﺍﺭﻳﻢ ﻭ ﺑﻪ ﻭﺍژﻩ ﻫﺎﻯ ﺁﻥ ﻧﺒﺎﻳﺪ ﭘﺮﺩﺍﺯﻳﻢ .ﻭﺍژﻩ ﻫﺎ ﺗﻨﻬﺎ ﺑﺮﺍﻯ ﻧﺸﺎﻥ ﺩﺍﺩﻥ ﻣﻌﻨﻰ ﻫﺎﺳﺖ .ﺍﺯ ﺍﻳﻦ ﺭﻭ ﺯﺑﺎﻥ
ﺑﺎﻳﺪ »ﻣﺮﺯﺩﺍﺭ« ﺑﺎﺷﺪ ﻛﻪ ﻭﺍژﻩ ﻫﺎﻳﺶ ﺷﻨﺎﺧﺘﻪ ﮔﺮﺩﺩ ﻭ ﻫﺮﻛﺲ ﺍﺯ ﭘﻴﺶ ﺁﻧﻬﺎ ﺭﺍ ﺑﺪﺍﻧﺪ .ﭼﻨﺎﻧﻜﻪ ﻳﻚ ﺁﻳﻨﻪ
ﻛﻪ ﺑﻪ ﺁﻥ ﻣﻰ ﻧﮕﺮﻳﻢ ﻫﺮ ﭼﻪ ﺻﺎﻓﺘﺮ ﺑﺎﺷﺪ ﺧﻮﺩ ﺩﺭ ﻣﻴﺎﻧﻪ ﻧﺎﺳﺘﺮﺳﻨﺪﻩ ﺗﺮ )ﻧﺎﻣﺤﺴﻮﺱ ﺗﺮ( ﺧﻮﺍﻫﺪ ﺑﻮﺩ ﻭ ﻣﺎ
ﻳﻜﺴﺮﻩ ﺑﺎ ﭘﻴﻜﺮﻩ ﺧﻮﺩ ﺭﻭﺑﺮﻭ ﺧﻮﺍﻫﻴﻢ ﮔﺮﺩﻳﺪ ،ﻳﻚ ﺯﺑﺎﻥ ﻧﻴﺰ ﻫﺮ ﭼﻪ ﻭﺍژﻩ ﻫﺎﻳﺶ ﺷﻨﺎﺧﺘﻪ ﺗﺮ ﺑﺎﺷﺪ ﻛﻪ ﺧﻮﺩ
ﺩﺭ ﻣﻴﺎﻧﻪ ﻛﻤﺘﺮ ﺳﺘﺮﺳﺪ ﻭ ﺷﻨﻮﻧﺪﻩ ﻳﻜﺴﺮ ﺑﻪ ﺳﺮ ﻣﻌﻨﻰ ﻫﺎ ﺭﻭﺩ ﺍﻳﻦ ﻧﺸﺎﻥ ﻧﻴﻜﻰ ﻭ ﺩﺭﺳﺘﻰ ﺁﻥ ﺧﻮﺍﻫﺪ ﺑﻮﺩ.
ﻭﻟﻰ ﭘﺎﺭﺳﻰ ﺑﻪ ﻭﺍﺭﻭﻧﻪ ﺍﻳﻦ ﺍﺳﺖ ﻭ ﭼﻮﻥ ﻫﺮ ﻛﺴﻰ ﺷﻴﻮﻩ ﺩﻳﮕﺮﻯ ﺑﻜﺎﺭ ﻣﻰ ﺑﺮﺩ ﺷﻨﻮﻧﺪﻩ ﻣﻰ ﺑﺎﻳﺴﺖ ﻧﺨﺴﺖ ﺑﺎ
ﻭﺍژﻩ ﻫﺎ ﻭ ﺟﻤﻠﻪ ﻫﺎ ﺭﻭﺑﺮﻭ ﮔﺮﺩﺩ ﻭ ﺑﻪ ﺁﻧﻬﺎ ﺑﭙﺮﺩﺍﺯﺩ ﻭ ﻣﻌﻨﻰ ﻫﺮ ﻛﺪﺍﻡ ﺭﺍ ﺑﺪﺍﻧﺪ ﻭ ﭘﺲ ﺍﺯ ﺁﻥ ﺭﺍﻩ ﺑﻪ ﺟﻤﻠﻪ ﻫﺎ ﺑﺮﺩ.
ﺭﺍﺳﺘﻰ ﺁﻥ ﺍﺳﺖ ﻛﻪ ﺍﺯ ﻫﺰﺍﺭﺍﻥ ﺳﺎﻝ ﭘﻴﺶ ﺯﺑﺎﻥ ﭘﺎﺭﺳﻰ ﺑﻴﺶ ﺍﺯ ﻫﺮ ﻛﺎﺭﻯ ﺩﺭ ﺭﺍﻩ ﺳﺨﻦ ﺑﺎﺯﻯ ﺑﻜﺎﺭ ﺭﻓﺘﻪ.
ﺷﺎﻋﺮﺍﻥ ﻛﻪ ﺟﺰ ﺩﺭ ﭘﻰ ﻗﺎﻓﻴﻪ ﺑﺎﻓﻰ ﻧﻤﻰ ﺑﻮﺩﻩ ﺍﻧﺪ ﻭ ﺧﻮﺩ ﺑﻪ ﺍﻳﻦ ﺧﺴﺘﻮﺍﻥ )ﻣﻌﺘﺮﻑ( ﮔﺮﺩﻳﺪﻩ ﺍﻧﺪ ﺑﻤﺎﻧﻨﺪ ،ﻛﺘﺎﺏ
ﻧﻮﻳﺴﺎﻥ ﻫﻢ ﺑﻴﺸﺘﺮﺷﺎﻥ ﻫﻤﻴﻦ ﺭﺍﻩ ﺭﺍ ﭘﻴﻤﻮﺩﻩ ﺍﻧﺪ .ﺗﺎﺭﻳﺦ ﻧﻮﻳﺴﺎﻥ ﻛﻪ ﺑﻪ ﺗﺎﺭﻳﺦ ﭘﺮﺩﺍﺧﺘﻪ ﺍﻧﺪ ﺩﺭ ﺁﻥ ﻣﻴﺎﻥ ﺍﺯ ﺳﺨﻦ
ﺑﺎﺯﻯ ﻭ ﺟﻤﻠﻪ ﭘﺮﺩﺍﺯﻯ ﭼﺸﻢ ﻧﭙﻮﺷﻴﺪﻩ ﻭ ﻛﺴﺎﻧﻰ ﺍﺯ ﺁﻧﺎﻥ ﺑﻴﺶ ﺍﺯ ﺗﺎﺭﻳﺦ ﺩﺭﺑﻨﺪ ﺍﻳﻦ ﻛﺎﺭ ﻣﻰ ﺑﻮﺩﻩ ﺍﻧﺪ .ﻭ ّﺻﺎﻑ
ﺁﺷﻜﺎﺭﺍ ﻣﻰ ﻧﻮﻳﺴﺪ ﻛﻪ ﺧﻮﺍﺳﺘﺶ ﻧﺸﺎﻥ ﺩﺍﺩﻥ »ﻓﻀﻠﻴﺖ ﻭ ﺑﻼﻏﺖ« ﻣﻰ ﺑﻮﺩﻩ ﻭ ﺗﺎﺭﻳﺦ ﺭﺍ ﺩﺳﺘﺎﻭﻳﺰﻯ ﺑﺮﺍﻯ ﺁﻥ
ﮔﺮﻓﺘﻪ 1.ﺟﻮﻳﻨﻰ ﺩﺭ ﺣﺎﻝ ﺁﻧﻜﻪ ﺗﺎﺭﻳﺦ ﺩﻟﮕﺪﺍﺯ ﻣﻐﻮﻝ ﺭﺍ ﻣﻰ ﻧﻮﻳﺴﺪ ﺑﻪ ﻧﺎﻡ ﺳﺨﻦ ﺑﺎﺯﻯ ﺍﺯ »ﺳﺠﻊ« ﭘﺮﺩﺍﺯﻯ ﻭ
»ﺑﻬﺎﺭﻳﻪ« ﺳﺎﺯﻯ ﻭ ﻣﺎﻧﻨﺪ ﺍﻳﻨﻬﺎ ﻛﻪ ﻧﺸﺎﻥ ﺑﻰ ﺩﺭﺩﻯ ﺍﻭ ﺍﺳﺖ ﺑﺎﺯ ﻧﻤﻰ ﻣﺎﻧﺪ.ﺩﻳﮕﺮﺍﻥ ﻧﻴﺰ ﻫﻤﻴﻦ ﺭﻓﺘﺎﺭ ﺭﺍ ﺩﺍﺷﺘﻪ ﺍﻧﺪ
ﻭ ﺗﻨﻬﺎ ﺗﺎﺭﻳﺦ ﺑﻴﻬﻘﻰ ﻭ ﻛﺘﺎﺏ ﻛﺮﺩﻳﺰﻯ ﻭ ﻋﺎﻟﻢ ﺁﺭﺍﻯ ﻋﺒﺎﺳﻰ ﻭ ﺑﺮﺧﻰ ﻛﺘﺎﺑﻬﺎﻯ ﺩﻳﮕﺮ ﺍﺳﺖ ﻛﻪ ﺑﻴﺮﻭﻥ ﺍﺯ ﺍﻳﻦ
ﺭﺷﺘﻪ ﻣﻰ ﺑﺎﺷﻨﺪ.
ﺍﻳﻨﺎﻥ ﺳﺨﻦ ﺑﺎﺯﻯ ﺭﺍ ﻳﻚ ﻫﻨﺮ ﻣﻰ ﺩﺍﻧﺴﺘﻪ ﺍﻧﺪ ﻭ ﺍﻳﻦ ﺍﺳﺖ ﻛﻪ ﺑﻪ ﺁﻥ ﻣﻰ ﻧﺎﺯﻳﺪﻩ ﺍﻧﺪ ﻭ »ﺳﺤﺮ ﺣﻼﻝ« ﻳﺎ »ﻣﻌﺠﺰﻩ«
ﻣﻰ ﻧﺎﻣﻴﺪﻩ ﺍﻧﺪ .ﺍﻳﻦ ﺍﺳﺖ ﻛﻪ ﻓﻦ ﻫﺎﻳﻰ ﺑﻪ ﻧﺎﻡ »ﻣﻌﺎﻧﻰ« ﻭ »ﺑﻴﺎﻥ« ﻭ »ﺑﺪﻳﻊ« ﻭ ﻣﺎﻧﻨﺪ ﺍﻳﻨﻬﺎ ﻛﻪ ﺩﺭ ﺑﺎﺭﻩ ﺳﺨﻦ ﺑﺎﺯﻯ
ﺍﺳﺖ ﭘﺪﻳﺪ ﺁﻭﺭﺩﻩ ﺍﻧﺪ ﻛﻪ ﺩﺭ ﻣﺪﺭﺳﻪ ﻫﺎ ﺩﺭﺱ ﻣﻰ ﺧﻮﺍﻧﺪﻩ ﺍﻧﺪ .ﺍﻳﻨﻬﺎ ﺩﺭ ﺑﺎﺭﻩ ﺯﺑﺎﻥ ﺗﺎﺯﻯ ﺑﻮﺩﻩ ﻭﻟﻰ ﺑﺎ ﭘﺎﺭﺳﻰ
ﻫﻤﺎﻥ ﺭﻓﺘﺎﺭ ﺭﺍ ﻣﻰ ﻧﻤﻮﺩﻩ ﺍﻧﺪ.
ﺍﺯ ﺳﺨﻦ ﺧﻮﺩ ﺩﻭﺭ ﻧﻴﻔﺘﻢ؛ ﮔﺬﺷﺘﮕﺎﻥ ﺑﻪ ﺯﺑﺎﻥ ﺍﻳﻦ ﻣﻌﻨﺎﻳﻰ ﺭﺍ ﻛﻪ ﻣﺎ ﻣﻰ ﺩﻫﻴﻢ ﻧﻤﻰ ﺩﺍﺩﻩ ﺍﻧﺪ ﻭ ﺍﺯ ﺁﻥ ﺍﻳﻦ ﻧﺘﻴﺠﻪ
ﺭﺍ ﻛﻪ ﻣﺎ ﻣﻰ ﺧﻮﺍﻫﻴﻢ ﻧﻤﻰ ﺧﻮﺍﺳﺘﻪ ﺍﻧﺪ .ﺁﻧﺎﻥ ﺍﺭﺝ ﺑﺴﻴﺎﺭﻯ ﺑﻪ ﻣﻌﻨﻰ ﻫﺎ ﻧﻤﻰ ﮔﺬﺍﺭﺩﻩ ﺍﻧﺪ ﻭ ﺑﻴﺶ ﺍﺯ ﻫﻤﻪ ﺑﻪ
ﻭﺍژﻩ ﻫﺎ ﻭ ﺟﻤﻠﻪ ﻫﺎ ﻣﻰ ﭘﺮﺩﺍﺧﺘﻪ ﺍﻧﺪ ﻭ ﺑﺮﺍﻯ ﺍﻳﻦ ﺧﻮﺍﺳﺖ ﺍﻳﺸﺎﻥ ﺁﻣﻴﺨﺘﻪ ﺑﻮﺩﻥ ﻭﺍژﻩ ﻫﺎﻯ ﺑﻴﮕﺎﻧﻪ ﻭ ﺑﺎﺯ ﺑﻮﺩﻥ
ﺩﺭﻫﺎﻯ ﺯﺑﺎﻥ ﺑﻪ ﺭﻭﻯ ﻭﺍژﻩ ﻫﺎﻯ ﻋﺮﺑﻰ ﻧﻪ ﺗﻨﻬﺎ ﺯﻳﺎﻥ ﻧﻤﻰ ﺭﺳﺎﻧﻴﺪﻩ ،ﺧﻮﺩ ﺳﻮﺩ ﻧﻴﺰ ﻣﻰ ﺩﺍﺩﻩ .ﻛﺴﺎﻧﻰ ﻛﻪ ﺟﺰ ﺩﺭ
ﭘﻰ ﺳﺠﻊ ﻳﺎ ﻗﺎﻓﻴﻪ ﻳﺎ ﺟﻨﺎﺱ ﻳﺎ ﺗﺮﺟﻴﻊ ﻳﺎ ﻣﺎﻧﻨﺪ ﺍﻳﻦ ﻧﻤﻰ ﺑﻮﺩﻩ ﺍﻧﺪ ﺍﻳﻦ ﺑﻰ ﻣﺮﺯﻯ ﺯﺑﺎﻥ ﺑﺮﺍﻯ ﺁﻧﺎﻥ ﺑﺴﻴﺎﺭ ﺳﻮﺩﻣﻨﺪ
ﺑﻮﺩﻩ ﺍﺳﺖ .ﻭﻟﻰ ﺑﺮﺍﻯ ﻣﺎ ﻛﻪ ﺟﺰ ﺩﺭ ﭘﻰ ﻣﻌﻨﻰ ﻫﺎ ﻧﻤﻰ ﺑﺎﺷﻴﻢ ﻭ ﺯﺑﺎﻥ ﺭﺍ ﺟﺰ ﺑﺮﺍﻯ ﻓﻬﻤﺎﻧﻴﺪﻥ ﺁﻧﻬﺎ ﻧﻤﻰ ﺧﻮﺍﻫﻴﻢ
ﺍﻳﻦ ﺑﺴﻴﺎﺭ ﺯﻳﺎﻧﻤﻨﺪ ﺍﺳﺖ ﻭ ﭼﻨﺎﻧﻜﻪ ﮔﻔﺘﻢ ﺑﺎ ﭼﻨﻴﻦ ﺣﺎﻟﻰ ﺁﻥ ﺭﺍ ﺯﺑﺎﻥ ﻧﻤﻰ ﺗﻮﺍﻧﻴﻢ ﻧﺎﻣﻴﺪ.
ﺩﻧﺒﺎﻟﻪ ﺩﺭ ﺷﻤﺎﺭﻩ ﺁﻳﻨﺪﻩ
 - 1ﮔﻔﺘﻪ ﻫﺎﻯ ﺧﻮﺩ ﻭ ﺻﺎﻑ ﺧﻮﺍﻧﺪﻧﻰ ﺍﺳﺖ » :ﻧﻈﺮ ﺑﺮ ﺁﻥ ﺍﺳﺖ ﻛﻪ ﺍﻳﻦ ﻛﺘﺎﺏ ﻣﺠﻤﻮﻋﻪ ﺻﻨﺎﻳﻊ ﻋﻠﻮﻡ ﻭ ﻓﻬﺮﺳﺖ ﺑﺪﺍﻳﻊ ﻓﻀﺎﻳﻞ ﻭ ﺩﺳﺘﻮﺭ
ﺍﺳﺎﻟﻴﺐ ﺑﻼﻏﺖ ﻭ ﻗﺎﻧﻮﻥ ﻗﻮﺍﻟﻴﺐ ﺑﺮﻋﺖ ﺑﺎﺷﺪ ﻭ ﺍﺧﺒﺎﺭ ﻭ ﺍﺣﻮﺍﻝ ﻛﻪ ﻣﻮﺿﻮﻉ ﻋﻠﻢ ﺗﺎﺭﻳﺦ ﺍﺳﺖ ﻣﻀﺎﻣﻴﻦ ﺁﻥ ﺑﺎﻟﻌﺮﺽ ﻣﻌﻠﻮﻡ ﮔﺮﺩﺩ«.

ﻣﺎﻫﻨﺎﻣﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ -ﺷﻤﺎﺭﻩ  - 9ﺑﻬﺎﺭ  3746ﺯﺭﺗﺸﺘﻰ

ﻓﺮﻫﻨﮕﻰ -ﺍﺟﺘﻤﺎﻋﻰ  -ﺩﻳﻨﻰ

ﺗﻔﺎﻭﺕ ﺍﻧﺪﻳﺸﻪ ﻭ ﭘﻨﺪﺍﺭ ﺩﺭ ﭘﻴﺎﻡ ﮔﺎﺗﻬﺎﻳﻰ »ﺯﺭﺗﺸﺖ«
ﺑﺨﺶ ﺳﻮﻡ
ﭘﮋﻭﻫﺶ ﻭ ﻧﮕﺎﺭﺵ :ﺩﻛﺘﺮ ﺑﺮﺯﻭ ﻧﺠﻤﻰ
ﻳﺴﻨﺎﻯ  49ﺑﻨﺪ  :11ﻓﺮﻣﺎﻧﺪﻫﺎﻥ ﺳﺘﻤﮕﺮ ﻭ ﺑﺪﻛﺎﺭﺍﻥ
ﺯﺷﺖ ﻛﺮﺩﺍﺭ ﻭ ﭘﻴﺮﻭﺍﻥ ﺩﺭﻭﻍ ﺭﻭﺍﻥ ﻫﺎﻳﺸﺎﻥ ﺑﻪ
ﺗﻴﺮﮔﻰ ﻣﻰ ﮔﺮﺍﻳﺪ ﻭ ﺳﺎﻛﻨﻴﻦ ﺳﺮﺍﻯ ﺩﺭﻭﻏﻨﺪ.
ﺑﺴﻴﺎﺭﻯ ﺍﺯ ﭘﮋﻭﻫﺸﮕﺮﺍﻥ ﺳﺮﺍﻯ ﺩﺭﻭﻍ ﺭﺍ ﺩﺭ ﺍﻳﻦ
ﺩﻧﻴﺎ ﺑﺮﺩﺍﺷﺖ ﻛﺮﺩﻩ ﺍﻧﺪ ﻭ ﺍﺷﻪ ﻭ ﻫﻴﺸﺘﻪ ) ﻫﻤﺎﻥ ﻭﺍژﻩ
ﺑﻬﺸﺖ ﻳﺎ ﺳﺮﺍﻯ ﺭﺍﺳﺘﻰ ﻭ ﺩﺭﺳﺘﻰ( ﺭﺍ ﺩﻧﻴﺎﻯ ﭘﺲ
ﺍﺯ ﻣﺮگ ﻣﻰ ﺩﺍﻧﻨﺪ .ﻭﻟﻰ ﺑﻬﺘﺮﻳﻦ ﺗﻮﺟﻴﻪ ﺍﻳﻦ ﺍﺳﺖ
ﻛﻪ ﻧﻴﻚ ﻛﺮﺩﺍﺭﺍﻥ )ﺍ ُ ُﺷ َﻮﻥ ﻫﺎ( ﻫﻢ ﺩﺭ ﻫﻤﻴﻦ ﺩﻧﻴﺎﻯ
ﻣﺎﺩﻯ ﺯﻧﺪﮔﻰ ﻣﻰ ﻛﻨﻨﺪ ﻭ ﺟﻬﺎﻥ ﺑﺮﻭﻧﻰ ﺁﻧﻬﺎ ﺑﺎ ﺟﻬﺎﻥ
ﺑﺪﻛﺎﺭﺍﻥ ﻳﻜﺴﺎﻥ ﺍﺳﺖ ﻭ ﺁﻧﻬﺎ ﺩﺭ ﻛﻨﺎﺭ ﻫﻢ ﺑﺴﺮ ﻣﻰ
ﺑﺮﻧﺪ ،ﺩﺭ ﺣﺎﻟﻰ ﻛﻪ ﺩﺭ ﮔﺎﺗﺎﻫﺎ ﻛﮋ ﺍﻧﺪﻳﺸﺎﻥ ﺑﺎﺷﻨﺪﮔﺎﻥ
ﺧﺎﻥ ﻭ ﻣﺎﻥ ﺩﺭﻭﻏﻨﺪ ﻭ ﺩﺭ ﺳﺮﺍﻯ ﭘﻨﺪﺍﺭ ﻧﻜﻮﻫﻴﺪﻩ ﺑﺴﺮ
ﻣﻰ ﺑﺮﻧﺪ ﻭ ﻧﻴﻜﻮ ﻛﺎﺭﺍﻥ ﺳﺎﻛﻦ ﺑﻠﻨﺪ ﺳﺮﺍﻯ ﻧﻐﻤﻪ ﻭ
ﺷﺎﺩﻯ ﺑﻮﺩﻩ ﻭ ﺩﺭ ﺳﺮﺍﻯ ﺍﻧﺪﻳﺸﻪ ﻧﻴﻚ ﺟﺎ ﺩﺍﺭﻧﺪ .ﺑﻬﺘﺮ
ﮔﻔﺘﻪ ﺷﻮﺩ ﺁﻥ ﺩﻧﻴﺎﻯ ﺩﺭﻭﻧﻰ ﺍﻧﺴﺎﻧﻬﺎﺳﺖ ﻛﻪ ﺑﺎ ﻫﻢ
ﻣﺘﻔﺎﻭﺕ ﺍﺳﺖ ﻭ ﻧﻪ ﺩﻧﻴﺎﻯ ﺑﻴﺮﻭﻧﻰ.
ﺯﺭﺗﺸﺖ ﺑﺎ ﺁﻥ ﺍﻧﺪﻳﺸﻪ ﻭﺍﻻﻳﺶ ﺩﻭ ﺟﻬﺎﻥ )ﺟﻬﺎﻥ
ﮔﻴﺘﻴﺎﻳﻰ ﻣﺎﺩﻯ ﻭ ﭘﺲ ﺍﺯ ﻣﺮگ »ﻣﻌﻨﻮﻯ«( ﺭﺍ ﺑﺎ ﻫﻢ
ﻣﺮﺑﻮﻁ ﺳﺎﺧﺘﻪ ﻛﻪ ﺟﺪﺍ ﻛﺮﺩﻥ ﺁﻧﻬﺎ ﺍﻣﻜﺎﻥ ﻧﺎﭘﺬﻳﺮ
ﺍﺳﺖ .ﺑﺎﺷﻨﺪﮔﺎﻥ ﺳﺮﺍﻯ ﺩﺭﻭﻍ ﻛﻪ ﻫﻢ ﺍﻛﻨﻮﻥ ﺳﺎﻛﻦ
ﺟﻬﺎﻥ ﻣﺎﺩﻯ ﻫﺴﺘﻨﺪ ﻭ ﺩﺭ ﺍﺛﺮ ﺗﻴﺮﮔﻰ ﺩﺭﻭﻥ ﺷﺎﻥ ﺑﻪ
ﺍﻳﻦ ﭘﺎﺩﺍﺵ ﺭﺳﻴﺪﻩ ﺍﻧﺪ ﺩﻳﮕﺮ ﺑﻪ ﻛﺠﺎ ﺑﺎﺯﮔﺮﺩﻧﺪ؟
ﺯﺭﺗﺸﺖ ﺑﺎ ﺳﺎﺩﻩ ﺗﺮﻳﻦ ﻭ ﺑﻰ ﭘﻴﺮﺍﻳﻪ ﺗﺮﻳﻦ ﺁﻣﻮﺯﻩ
ﺍﻇﻬﺎﺭ ﻣﻰ ﺩﺍﺭﺩ ﻛﻪ ﻧﻴﻜﻮ ﻛﺎﺭﺍﻥ ﻭ ﺑﺪﻛﺎﺭﺍﻥ ﺩﺭ
ﺍﻧﺪﻳﺸﻪ ،ﻛﺮﺩﺍﺭ ﻭ ﮔﻔﺘﺎﺭ ﺍﺯ ﻫﻢ ﺟﺪﺍ ﻭﻟﻰ ﻫﻤﺰﺍﺩ ﻭ
ﺑﺎ ﻫﻢ ﺯﻧﺪﮔﻰ ﻣﻰ ﻛﻨﻨﺪ .ﺑﺎ ﻛﻤﻰ ﺩﻗﺖ ﻣﻰ ﺷﻮﺩ
ﻣﻨﻈﻮﺭ ﺯﺭﺗﺸﺖ ﺭﺍ ﺩﺭﻳﺎﻓﺖ ﻛﻪ ﺍﻭ ﺩﺭ ﺑﻴﻦ ﺟﻬﺎﻥ
ﻣﺎﺩﻯ ﻭ ﻣﻌﻨﻮﻯ ﻭ ﺩﺭ ﺿﻤﻦ ﺩﺭ ﺩﺭﻭﻥ ﻫﺮ ﺩﻭ ﮔﺎﻡ ﺑﺮ
ﻣﻰ ﺩﺍﺭﺩ .ﺩﻭ ﺟﻬﺎﻧﻰ ﻛﻪ ﺑﺎ ﻫﻢ ﻳﻜﻰ ﻫﺴﺘﻨﺪ ﻭﻟﻰ ﺍﺯ
ﻳﻜﺪﻳﮕﺮ ﺟﺪﺍﻳﻨﺪ؛ ﻳﻚ ﺭﻳﺸﻪ ﺩﺍﺭﻧﺪ ﻭﻟﻰ ﺩﺭ ﻣﻘﺎﺑﻞ
ﻫﻢ ﻗﺮﺍﺭ ﮔﺮﻓﺘﻪ ﺍﻧﺪ .ﺳﺎﻛﻨﻴﻦ ﺍﻳﻦ ﺟﻬﺎﻥ ﺩﻭﮔﺎﻧﻪ
ﻫﻤﺰﺍﺩﻧﺪ ﻭﻟﻰ ﻫﻤﺮﺍﻩ ﻧﻴﺴﺘﻨﺪ ،ﻫﻢ ﺧﺎﻧﻪ ﺍﻧﺪ ﻭﻟﻰ ﻫﻢ
ﺩﻝ ﻧﻴﺴﺘﻨﺪ.
ﻳﺴﻨﺎﻯ  50ﺑﻨﺪ  : 4ﺁﻧﻜﻪ ﺩﺭ ﺭﺍﻩ ﺭﺍﺳﺘﻰ ﻭﺍﺷﺎﻳﻰ ﮔﺎﻡ
ﻧﻬﺪ ﺳﺨﻨﺎﻥ ﺍﻟﻬﺎﻡ ﺑﺨﺶ ﺍَﺷﻪ ﻭﻧﻬﺎ )ﭘﺎﻛﺎﻥ ﻭ ﻧﻴﻜﺎﻥ(
ﺭﺍ ﺩﺭ ﮔﺮﻭﺩﻣﺎﻥ )ﺑﻬﺸﺖ -ﺳﺮﺍﻯ ﻧﻐﻤﻪ ﻭ ﺳﺮﻭﺩ(
ﺧﻮﺍﻫﺪ ﺷﻨﻴﺪ .ﺩﺭ ﺍﻳﻦ ﺑﻨﺪ ﻧﻴﺰ ﺍﺷﺎﺭﻩ ﺑﻪ ﻫﻤﻴﻦ ﺟﻬﺎﻥ
ﺍﺳﺖ ﻛﻪ ﭘﻮﻳﺎ ﮔﺮﺍﻥ ﺭﺍﻩ ﺭﺍﺳﺖ ،ﻧﺪﺍﻯ ﺍﻟﻬﺎﻡ ﺑﺨﺶ
ﺭﺍﺳﺘﺎﻥ ﺭﺍ ﺧﻮﺍﻫﻨﺪ ﺷﻨﻴﺪ ﻭ ﺑﻪ ﺭﺳﺘﮕﺎﺭﻯ ﻫﺪﺍﻳﺖ
ﺧﻮﺍﻫﻨﺪ ﺷﺪ.
ﻳﺴﻨﺎﻯ  51ﺑﻨﺪ  :15ﭘﺎﺩﺍﺷﻰ ﻛﻪ ﺯﺭﺗﺸﺖ ﺑﻪ ﻳﺎﺭﺍﻥ
ﻭ ﺍﻓﺮﺍﺩ ﻧﻴﻜﻮ ﻧﻮﻳﺪ ﺩﺍﺩﻩ ﮔﺮﻭﺩﻣﺎﻥ ﻳﺎ ﺑﻬﺸﺖ ﺧﺎﻧﻪ
ﻭ ﺳﺮﺍﻯ ﺭﺍﺳﺘﻰ ﻭ ﺩﺭﺳﺘﻰ ﺍﺳﺖ ﻛﻪ ﺍﺯﻝ ﺟﺎﻳﮕﺎﻩ
ﻣﺰﺩﺍ ﺑﻮﺩﻩ ﺍﺳﺖ .ﺍﻳﻦ ﭘﺎﺩﺍﺵ ﺭﺍ ﭼﻮﻥ ﺑﺨﺸﺶ
ﺁﻓﺮﻳﺪﮔﺎﺭﻯ ﻭ ﺗﻨﻬﺎ ﺩﺭ ﭘﺮﺗﻮ ﻣﻨﺶ ﻧﻴﻚ ﻭ ﺭﺍﺳﺘﻰ
ﻭ ﺩﺭﺳﺘﻰ ﻣﻰ ﺗﻮﺍﻥ ﺑﺪﺳﺖ ﺁﻭﺭﺩ .ﺩﺭﻙ ﻋﻤﻴﻖ ﺍﻳﻦ
ﺑﻨﺪ ﺍﺷﻜﺎﻝ ﻭ ﺗﺮﺩﻳﺪ ﺩﺭ ﺑﺎﺭﻩ ﺑﻬﺸﺖ ﭘﻴﺶ ﻭ ﭘﺲ ﺍﺯ
ﻣﺮگ ﺑﺮﻃﺮﻑ ﺧﻮﺍﻫﺪ ﺷﺪ .ﺑﻬﺸﺖ ﻭﺍﻗﻌﻰ ﺟﺎﻳﮕﺎﻩ
ﺭﺍﺳﺘﻰ ﻭ ﻭﺍﻻﺗﺮﻳﻦ ﺟﺎﻳﮕﺎﻩ ﻛﻤﺎﻝ ﺍﻧﺴﺎﻧﻰ ﺍﺳﺖ.
ﺳﺨﻦ ﺍﺯ ﺩﻭ ﺩﻧﻴﺎﻯ ﻣﺠﺰﺍ ﺍﺯ ﻫﻢ ﻭ ﻣﺨﺎﻟﻒ ﻳﻜﺪﻳﮕﺮ
ﻧﻴﺴﺖ ،ﺑﻠﻜﻪ ﺍﻳﻦ ﺩﻭ ﺻﻮﺭﺕ ﻳﻚ ﻭﺟﻮﺩ ﺍﺳﺖ ﻭ ﺩﻭ
ﺩﻳﺪﮔﺎﻩ ﻣﺨﺘﻠﻒ ﻳﻚ ﻭﺍﻗﻌﻴﺖ.
ﻳﺴﻨﺎﻯ  46ﺑﻨﺪ  : 5ﺯﺭﺗﺸﺖ ﺭﺍﻩ ﺩﺳﺖ ﻳﺎﺑﻰ ﺑﻪ ﺑﻬﺸﺖ
ﺭﺍ ﺑﺮ ﺧﻼﻑ ﺍﺩﻳﺎﻥ ﺗﻮﺣﻴﺪﻯ ﻭ ﺷﻌﺒﺎﺕ ﺁﻧﻬﺎ ﻓﻘﻂ
ﺍﻋﺘﻘﺎﺩ ﺑﻪ ﺑﺎﻭﺭ ﺩﺍﺷﺘﻦ ﺩﻳﺎﻧﺖ ﺧﻮﺩ ) ﺩﻳﻦ ﺑﻬﻰ( ﻗﺮﺍﺭ
ﻧﺪﺍﺩﻩ ﺍﺳﺖ .ﺣﺘﻰ ﺩﺭ ﺍﻭﺳﺘﺎﻯ ﻣﺘﺎﺧﺮ ﻧﻴﺰ ﺍﺛﺮ ﺍﻳﻦ
ﺁﻣﻮﺯﺵ ﻭﺍﻻ ﻭ ﺍﻧﺴﺎﻧﻰ ﻭﺟﻮﺩ ﺩﺍﺭﺩ .ﺩﺭ ﻧﻴﺮﻧﮕﺴﺘﺎﻥ

ﻛﻪ ﻛﺘﺎﺏ ﺗﺎﺭﻳﺨﻰ ﺯﺭﺗﺸﺘﻴﺎﻥ ﺍﺳﺖ ﻭ ﺑﻪ ﺯﺑﺎﻥ
ﺳﺎﺳﺎﻧﻴﺎﻥ ﻭ ﺣﺘﻰ ﭘﺲ ﺍﺯ ﺁﻥ ﻣﻰ ﺭﺳﺪ ﺩﺭ ﺑﺨﺶ 9
ﺑﻨﺪ  4 – 1ﭼﻨﻴﻦ ﺁﻣﺪﻩ ﺍﺳﺖ :ﺣﺘﻰ ﻳﻚ ﺩﻳﻮﭘﺮﺳﺖ
)ﺑﻘﻮﻝ ﺍﺳﻠﻤﻴﻮﻥ ﻛﺎﻓﺮ( ﺑﺎﻳﺪ ﺩﺭ ﻣﻘﺎﺑﻞ ﻛﺎﺭﻯ ﻛﻪ ﻣﻰ
ﻛﻨﺪ ﺩﺳﺘﻤﺰﺩ ﻋﺎﺩﻻﻧﻪ ﺩﺭﻳﺎﻓﺖ ﻛﻨﺪ ﻭ ﺣﻖ ﺍﻧﺴﺎﻧﻰ ﺍﻭ
ﺑﺎﻳﺪ ﺭﻋﺎﻳﺖ ﺷﻮﺩ.
ﺍﻣﺎ ﭼﻨﺪ ﺟﻤﻠﻪ ﺍﻯ ﺭﺍﺟﻊ ﺑﻪ ﭘُﻞ ﭼﻴﻨﻮﺕ :ﻭﺍژﻩ ﻯ ﭘُﻞ
ﭼﻴﻨﻮﺕ ﺩﺭ ﮔﺎﺗﻬﺎﻯ ﺯﺭﺗﺸﺖ ﺳﻪ ﺑﺎﺭ ﺑﻜﺎﺭ ﺑﺮﺩﻩ ﺷﺪﻩ
ﺍﺳﺖ ﻭ ﺑﻪ ﻣﻌﻨﻰ ﻣﻜﺎﻥ ﺩﺍﻭﺭﻯ ﺍﺳﺖ .ﺍﻳﻦ ﻭﺍژﻩ ﺑﻄﻮﺭ
ﺗﻤﺜﻴﻠﻰ ﺩﺭ ﮔﺎﺗﻬﺎ ﺑﻜﺎﺭ ﺑﺮﺩﻩ ﺷﺪﻩ ﻭ ﻣﻌﻨﺎﻯ ﺩﻳﮕﺮ ﺁﻥ
ﻣﻜﺎﻥ ﭼﻴﺪﻥ ﻣﻴﻮﻩ ﻳﺎ ﺛﻤﺮﻩ ﻛﺎﺷﺘﻪ ﺧﻮﻳﺶ ﺍﺳﺖ .ﺩﺭ
ﺯﺑﺎﻥ ﭘﻬﻠﻮﻯ ﺍﻳﻦ ﻣﻜﺎﻥ ﺭﺍ ﭘُﻞ ﺻﺮﺍﻁ ﻣﻰ ﻧﺎﻣﻨﺪ ﻭ ﺩﺭ
ﻗﺮﺁﻥ ﺑﺎﺭﻫﺎ ﺍﺯ ﺍﻳﻦ ﻭﺍژﻩ ﺑﻪ ﻫﻤﻴﻦ ﺻﻮﺭﺕ ﻭ ﮔﻮﻳﺶ
ﻳﺎﺩ ﺷﺪﻩ ﺍﺳﺖ .ﺯﺭﺗﺸﺖ ﺩﺭ ﺳﺮﻭﺩﻩ ﻫﺎﻳﺶ ﻧﺎﻣﻰ ﺍﺯ
ﺍ َﻋﺮﺍﻑ ﻳﺎ ﺑﺮﺯﺥ ﻧﺒﺮﺩﻩ ﻭ ﺑﻪ ﻣﻨﻄﻘﻪ ﻣﺎﺑﻴﻦ ﺑﻬﺸﺖ ﻭ
ﺟﻬﻨﻢ ﺑﺎﻭﺭ ﻧﺪﺍﺷﺘﻪ ﺍﺳﺖ .ﻧﺎﻡ ﺟﺪﻳﺪ ﺍﻭﺳﺘﺎﻳﻰ ﺑﺮﺯﺥ
»ﻣﻴﺴﻮﺍﻧﺎ« ﺍﺳﺖ ﻛﻪ ﺩﺭ ﭘﻬﻠﻮﻯ ﺁﻥ ﺭﺍ »ﻫﻤﻴﺴﺘﮕﺎﻥ«
ﻣﻰ ﻧﺎﻣﻨﺪ.
ﺗﻐﻴﻴﺮﺍﺕ ﮔﺎﺗﻬﺎﻳﻰ ﺩﺭ ﻓﻠﺴﻔﻪ ﺭﻭﺡ ﻭ ﺭﻭﺍﻥ ﻭ ﺑﻬﺸﺖ
ﻭ ﺟﻬﻨﻢ ﺍﻭﺳﺘﺎﻯ ﭘﺴﻴﻦ ﻭ ﻧﻮﺷﺘﻪ ﻫﺎﻯ ﭘﻬﻠﻮﻯ
ﻓﻠﺴﻔﻪ ﺭﻭﺡ ﻳﺎ ﺭﻭﺍﻥ ﻭ ﺑﻬﺸﺖ ﻭ ﺩﻭﺯﺥ ﺯﺭﺗﺸﺖ ﺳﺪﻩ
ﻫﺎﻯ ﺯﻳﺎﺩﻯ ﺩﺳﺖ ﻧﺨﻮﺭﺩﻩ ﺑﺎﻗﻰ ﻣﺎﻧﺪ؛ ﻭﻟﻰ ﭘﺲ
ﺍﺯ ﺷﻜﺴﺖ ﻫﺨﺎﻣﻨﺸﻴﺎﻥ ﻭ ﺩﺭ ﺯﻣﺎﻥ ﺍﺷﻜﺎﻧﻴﺎﻥ ﺯﺑﺎﻥ
ﭘﻬﻠﻮﻯ ﺍﺷﻜﺎﻧﻰ ﻭ ﭘﺲ ﺍﺯ ﺁﻥ ﭘﻬﻠﻮﻯ ﺳﺎﺳﺎﻧﻰ ﺩﺭ
ﺍﻳﺮﺍﻥ ﺭﻭﺍﺝ ﭘﻴﺪﺍ ﻛﺮﺩ ﻭ ﺯﺑﺎﻥ ﮔﺎﺗﻬﺎﻳﻰ ﻓﺮﺍﻣﻮﺵ ﺷﺪ.
ﺍﺯ ﺁﻥ ﭘﺲ ﻓﺮﻫﻨﮓ ﻏﺎﻟﺐ ﺑﻄﻮﺭ ﺁﻫﺴﺘﻪ ﺩﺭ ﻓﺮﻫﻨﮓ
ﻭ ﺍﺩﺏ ﺍﻳﺮﺍﻥ ﺑﺎﺳﺘﺎﻥ ﺭﺧﻨﻪ ﻧﻤﻮﺩ ﻭ ﺟﺎ ﺳﺎﺯﻯ ﺷﺪ.
ﻣﻌﺎﻧﻰ ﻭﺍژﻩ ﻫﺎ ﻭ ﺁﻣﻮﺯﺵ ﻫﺎﻯ ﭘﻴﺸﻴﻦ ﻋﻮﺽ
ﺷﺪ؛ ﺗﻐﻴﻴﺮﺍﺗﻰ ﺩﺭ ﺷﻜﻞ ﺍﻭﻟﻴﻪ ﭼﻬﺎﺭ ﻧﻴﺮﻭﻯ ﻧﻬﺎﺩﻯ
)ﺑﺎﻃﻨﻰ( ﻭ ﺳﺮﻧﻮﺷﺖ ﺍُﺧَ ﺮﻭﻯ ﺭﻭﺍﻥ ﭘﺪﻳﺪﺍﺭ ﮔﺸﺖ
ﻛﻪ ﻣﻬﻤﺘﺮﻳﻦ ﺁﻧﻬﺎ ﺑﻪ ﻗﺮﺍﺭ ﺯﻳﺮ ﻫﺴﺘﻨﺪ:
 – 1ﺍﺿﺎﻓﻪ ﻧﻤﻮﺩﻥ ﭘﻨﺠﻤﻴﻦ ﻧﻬﺎﺩ ﻳﺎ ﻓَ َﺮﻭﻫﺮ ﺑﻪ ﭼﻬﺎﺭ
ﻧﻬﺎﺩ ﺑﻨﻴﺎﺩﻯ ﮔﺎﺗﻬﺎ ﺑﻮﺩ ) .ﺍﻳﻦ ﺗﻐﻴﻴﺮﺍﺕ ﺩﺭ ﺍﻭﺍﺳﻂ
ﺣﻜﻮﻣﺖ ﻫﺨﺎﻣﻨﺸﻴﺎﻥ ﺑﻮﺟﻮﺩ ﺁﻣﺪ(
 – 2ﺗﻐﻴﻴﺮ ﺩﺭ ﺗﻔﺴﻴﺮ ﻭ ﻣﻌﻨﻰ ﻭﺍژﻩ ﻣﺮﻛﺐ ﭘﻞ ﭼﻴﻨﻮﺕ
ﺩﺭ ﺯﻣﺎﻥ ﺳﺎﺳﺎﻧﻴﺎﻥ ﺑﻮﺩ .ﺍﻳﻦ ﻭﺍژﻩ ﺗﻤﺜﻴﻠﻰ ﻛﻪ ﺷﺮﺡ
ﺁﻥ ﮔﺬﺷﺖ ﺭﺍ ﺍﻣﻜﺎﻧﻰ ﭘﻨﺪﺍﺷﺘﻨﺪ ﻛﻪ ﺍﺭﻭﺍﺡ ﺑﺮﺍﻯ
ﺩﺍﺩﺭﺳﻰ ﺑﺎﻳﺪ ﺍﺯ ﺁﻥ ﺑﮕﺬﺭﺩ ﻭ ﻣﻮﺑﺪﺍﻥ ﺳﻌﻰ ﺩﺍﺷﺘﻨﺪ
ﺑﻪ ﻣﺮﺩﻡ ﺑﺒﺎﻭﺭﺍﻧﻨﺪ ﻛﻪ ﺩﺭ ﺯﻣﺎﻥ ﮔﺬﺭ ﻧﻴﻜﻮﻛﺎﺭﺍﻥ ﺍﻳﻦ
ﮔﺬﺭﮔﺎﻩ ﮔﺴﺘﺮﺩﻩ ﺷﺪﻩ ﻭ ﻋﺒﻮﺭ ﻧﻜﻮﻛﺎﺭﺍﻥ ﺭﺍ ﺁﺳﺎﻥ
ﻣﻰ ﺳﺎﺯﺩ ﻭ ﺩﺭ ﺯﻣﺎﻥ ﮔﺬﺭ ﻧﺎﭘﺎﻛﺎﻥ ﺁﻥ َﻣﻌﺒﺮ ﻣﺎﻧﻨﺪ ﻟﺒﻪ
ﺗﻴﻎ ﻧﺎﺯﻙ ﻭ ﺗﻴﺰ ﻣﻰ ﺷﻮﺩ ﻭ ﺑﺪ ﻛﺎﺭﺍﻥ ﺑﻪ ﻗَﻌ ِﺮ ﺩﻭﺯﺥ
ﺳﺮﻧﮕﻮﻥ ﻣﻰ ﺷﻮﻧﺪ .ﺿﻤﻨﺎً ﺩﺭ ﺍﻳﻦ ﺯﻣﺎﻥ ﺍﺳﺖ ﻛﻪ
ﺭﺍﻫﻨﻤﺎﻳﻰ ﻧﻴﻜﻮﻛﺎﺭﺍﻥ ﺭﺍ ﺩﺧﺘﺮﻯ ﺑﺴﻴﺎﺭ ﺯﻳﺒﺎ ﺑﻪ ﻋﻬﺪﻩ
ﺩﺍﺭﺩ ﻭ ﺑﺪﻛﺎﺭﺍﻥ ﺭﺍ ﺍﻓﺮﻳﻔﺘﻪ ﺍﻯ ﺯﺷﺖ ﻭ ﻧﺎﺑﻜﺎﺭ )ﺍﻳﻦ
ﺑﺎﻭﺭ ﻧﺘﻴﺠﻪ ﺭﺳﻮﺥ ﻋﻘﺎﻳﺪ ﺳﺎﻣﻰ ﺩﺭ ﺩﻳﻦ ﻣﺰﺩﺍﻳﻰ
ﺍﺳﺖ(.
 – 3ﺍﻳﺰﺩﺍﻥ ﺯﻳﺎﺩﻯ ﻛﻪ ﭘﻴﺶ ﺍﺯ ﺯﺭﺗﺸﺖ ﻭﺟﻮﺩ
ﺩﺍﺷﺘﻨﺪ ﻭ ﺯﺭﺗﺸﺖ ﺁﻧﻬﺎ ﺭﺍ ﻧﻔﻰ ﻛﺮﺩﻩ ﺑﻮﺩ ﺩﻭﺑﺎﺭﻩ
ﺗﻮﺳﻂ ﻣُﻎ ﻫﺎ ﺭﮔﺸﺖ ﺩﺍﺩﻩ ﺷﺪﻧﺪ ﻭ ﺩﺭ ﺩﻳﻦ
ﻣﺰﺩﻳﺴﻨﺎﻳﻰ ﺟﺎﺳﺎﺯﻯ ﻧﻤﻮﺩﻧﺪ .ﻧﺘﻴﺠﻪ ﺍﻳﻦ ﻛﺎﺭ
ﮔﻤﺎﺷﺘﻦ ﺳﻪ ﺍﻳﺰﺩ ﺁﺭﻳﺎﻳﻰ ﻣﻬﺮ ﻭ ﺳﺮﻭﺵ ﻭ ﺭﺷﻦ ﺑﻪ
ﺩﺍﺩﺭﺳﻰ ﺭﻭﺍﻥ ﺑﻮﺩ.
 – 4ﻣﻨﻄﻘﻪ ﺍﻯ ﺑﻪ ﻧﺎﻡ ﺍﺗﺤﺮﺍﻑ ﻭ ﻳﺎ َﻫﻤﻴﺴﺘﮕﺎﻥ ﺩﺭ
ﺯﺑﺎﻥ ﭘﻬﻠﻮﻯ ﻭ ﻳﺎ ﻣﻴﺴﻮﺍﻧﺎ ﺩﺭ ﺯﺑﺎﻥ ﺍﻭﺳﺘﺎﻳﻰ ﺑﻮﺩ ﻛﻪ
ﻣﻴﺎﻥ ﺯﻣﻴﻦ ﻭ ﺁﺳﻤﺎﻥ ﺟﺎﻯ ﺩﺍﺷﺖ ﻭ ﻣﻜﺎﻧﻰ ﺍﺳﺖ ﻛﻪ
ﻧﻪ ﮔﺮﻣﺎ ،ﻧﻪ ﺳﺮﻣﺎ ،ﻧﻪ ﺭﻧﺞ ﻭ ﻧﻪ ﺷﺎﺩﻯ ﺩﺭ ﺁﻧﺠﺎ ﻭﺟﻮﺩ
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ﺩﺍﺭﺩ ﻭ ﺗﺠﻤﻊ ﮔﺎﻩ ﺍﺭﻭﺍﺣﻰ ﺍﺳﺖ ﻛﻪ ﮔﻨﺎﻩ ﻭ ﻛﺮﻓﻪ ﺷﺎﻥ ﻳﻜﺴﺎﻥ ﺍﺳﺖ.
ﻭﺍژﻩ ﻫﺎﻯ ﺛﻮﺍﺏ ﻭ ﮔﻨﺎﻩ ﺩﺭ ﮔﺎﺗﻬﺎﻯ ﺯﺭﺗﺸﺖ ﻣﻮﺟﻮﺩ ﻧﻴﺴﺖ .ﺩﺭ ﺍﻭﺳﺘﺎﻯ ﭘﺴﻴﻦ ﺩﻭ ﻭﺍژﻩ ﻣﺘﺮﺍﺩﻑ ﺩﻳﮕﺮ ﺑﻜﺎﺭ
ﺭﻓﺘﻪ ﻛﻪ ﻛﺮﻓﻪ )ﺛﻮﺍﺏ( ﻭ َﻭﻧﺎﻩ )ﮔﻨﺎﻩ( ﻧﺎﻣﻴﺪﻩ ﻣﻰ ﺷﻮﻧﺪ .ﺩﺭ ﮔﺎﺗﻬﺎ ﻭﺍژﻩ ﻫﺎﻯ ﺍﻧﺪﻳﺸﻪ ﻧﻴﻚ ﻭ ﭘﻨﺪﺍﺭ ﺑﺪ ﺑﺠﺎﻯ
ﺁﻧﻬﺎ ﺑﻜﺎﺭ ﺭﻓﺘﻪ ﺍﺳﺖ1.
 – 5ﻃﺒﻘﻪ ﺑﻨﺪﻯ ﻛﺎﺭﻫﺎﻯ ﻧﻴﻚ ﻭ ﺑﻬﺸﺖ ﺩﺭ ﺁﺳﻤﺎﻥ ﺑﺎ ﻃﺒﻘﺎﺕ ﭼﻨﺪﮔﺎﻧﻪ.
 – 6ﻗﺮﺍﺭ ﺩﺍﺩﻥ ﺩﻭﺯﺥ ﺩﺭ ﺟﺎﻯ ﺗﺎﺭﻳﻚ ﻭ ﺳﺮﺩ ﺑﺎ ﻃﺒﻘﺎﺕ ﭼﻨﺪﮔﺎﻧﻪ ﻭ ﺗﻐﻴﻴﺮﺍﺕ ﺩﻳﮕﺮ ﻛﻪ ﺫﻛﺮ ﺁﻧﻬﺎ ﺑﻪ ﺩﺭﺍﺯ
ﻣﻰ ﺍﻧﺠﺎﻣﺪ.
ﺩﺭ ﺯﻣﺎﻥ ﭘﺎﺩﺷﺎﻫﻰ ﺷﺎﭘﻮﺭ ﺍﻭﻝ ﺳﺎﺳﺎﻧﻰ ﻛﻪ ﺗﻨﺎﻗﺾ ﺩﺭ ﻧﻮﺷﺘﻪ ﻫﺎ ﻭ ﮔﻔﺘﺎﺭﻫﺎ ﺑﻮﺟﻮﺩ ﺍﻣﺪﻩ ﺑﻮﺩ ﻛﻮﺷﺶ ﻣﻰ ﺷﺪ
ﺗﺎ ﭼﺎﺭﻩ ﺍﻯ ﺑﺮﺍﻯ ﺍﺻﻼﺡ ﺁﻥ ﻧﺎﺭﺍﺳﺘﻰ ﻫﺎﻳﻰ ﻛﻪ ﻣﻮﺭﺩ ﺍﻋﺘﺮﺍﺽ ﻋﻮﺍﻡ ﺑﻮﺩ ﺑﻴﺎﺑﻨﺪ .ﻟﺬﺍ ﻣﻮﺑﺪ ﺟﻮﺍﻧﻰ ﺑﻨﺎﻡ ﺍَﺭﺩﺍﻯ
ﻭﻳﺮﺍﻑ ﺭﺍ ﺑﺎ ﻭﺳﺎﻳﻞ ﭘﺰﺷﻜﻰ ﺁﻥ ﺭﻭﺯ ﺑﻴﻬﻮﺵ ﻧﻤﻮﺩﻧﺪ .ﺍﻭ ﻫﻢ ﺩﺭ ﺿﻤﻦ ﺳﻴﺮ ﻭ ﺳﻴﺎﺣﺖ ﺑﻪ ﺑﻬﺸﺖ ﻭ ﺟﻬﻨﻢ
ﻣﻮﻫﻮﻣﻰ ﭼﮕﻮﻧﮕﻰ ﻭ ﭘﺎﺩﺍﺵ ﭘﺲ ﺍﺯ ﻣﺮگ ﺭﺍ ﻋﺮﺿﻪ ﻧﻤﻮﺩ ﻭ ﻣﻮﺑﺪﺍﻥ ﺁﻧﻬﺎ ﺭﺍ ﺩﺍﺩﺍﺷﺖ ﻧﻤﻮﺩﻩ ﻭ ﺩﺭ ﺟﺰﻭﻩ
ﺍﻯ ﺗﺪﻭﻳﻦ ﻧﻤﻮﺩﻧﺪ ﻛﻪ ﻛﺘﺎﺏ ﺍﺭﺩﺍﻯ ﻭﻳﺮﺍﻑ ﻧﺎﻣﻴﺪﻩ ﻣﻰ ﺷﻮﺩ .ﺍﻳﻦ ﻛﺘﺎﺏ ﻧﻪ ﺩﻳﻨﻰ ﺍﺳﺖ ﻭ ﻧﻪ ﺗﺎﺭﻳﺨﻰ ،ﺑﻠﻜﻪ
ﻳﻚ ﻣُﺸﺖ ﺧُ َﺰ ﻋﺒﻼﺕ ﻣﻮﻫﻮﻣﻰ ﺍﺳﺖ ﻛﻪ ﺑﺮ ﺧﻼﻑ ﻧﻮﺷﺘﻪ ﻫﺎﻯ ﮔﺎﻫﺎﻧﻰ ﺍﺳﺖ ﻭ ﺗﻮﻫﻴﻨﻰ ﻫﻴﻨﻰ ﺑﻪ ﺯﺭﺗﺸﺖ
ﻭ ﺯﺭﺗﺸﺘﻴﺎﻥ ﻭ ﺍﻣﺎﻧﺖ ﺑﻪ ﺧﺮﺩ ﻭ ﺑﺎﻭﺭ ﺧﺮﺩﮔﺮﺍﻳﻰ ﺍﻧﺴﺎﻥ ﻣﻰ ﺑﺎﺷﺪ.

ﺩﻧﺒﺎﻟﻪ ﺩﺍﺭﺩ...

ﻓﺮﺍﺧﻮﺍﻥ ﻧﻮﺭﻭﺯﻯ
ﺍﺯ ﻫﻤﻪ ﻫﻤﺸﻬﺮﻳﺎﻥ ﮔﺮﺍﻣﻰ ﻳﺰﺩﻯ ﺩﺭﺧﻮﺍﺳﺖ ﻣﻰ ﻛﻨﻢ ﻛﻪ ﺑﺎ ﭘﺬﻳﺮﺵ ﺍﻳﻦ
ﻓﺮﺍﺧﻮﺍﻥ ﺩﺭ ﺁﻳﻴﻦ ﺷﺐ ﺳﺎﻝ ﻧﻮ ﺑﺮﺍﻯ ﺷﺎﺩﻯ ﻭ ﭘﺎﻳﻜﻮﺑﻰ ﻣﺮﺍ ﺳﺮﺍﻓﺮﺍﺯ ﻓﺮﻣﺎﻳﻨﺪ.
ﺍﺯ ﻛﺴﺎﻧﻰ ﻛﻪ ﻛﻤﺘﺮ ﺍﺯ  18ﺳﺎﻝ ﺩﺍﺭﻧﺪ ﺩﺭ ﺯﻣﺎﻥ ﺩﻳﮕﺮﻯ ﭘﺬﻳﺮﺍﻳﻰ ﺧﻮﺍﻫﻢ ﻛﺮﺩ.
ﭼﻮﻥ ﺟﺎ ﻛﻢ ﺍﺳﺖ ﺧﻮﺍﻫﺸﻤﻨﺪﻡ ﻫﺮﭼﻪ ﺯﻭﺩﺗﺮ ﻣﺮﺍ ﺍﺯ ﺁﻣﺪﻥ ﺧﻮﺩ ﺁﮔﺎﻩ ﻓﺮﻣﺎﻳﻴﺪ.

ﺗﺎﺭﻳﺦ ﺷﻨﺒﻪ  22ﻣﺎﺭچ 2008
ﺳﺎﻋﺖ  8ﺷﺐ

OCPlaza
2575 Mccabe Way, Irvine

ﻣﻬﺪﻯ ﺩﻫﻘﺎﻥ ﻳﺰﺩﻯ

949-307 -4330

MaxMehdi@hotmail.com

ﻣﺎﻫﻨﺎﻣﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ -ﺷﻤﺎﺭﻩ  - 9ﺑﻬﺎﺭ  3746ﺯﺭﺗﺸﺘﻰ

ﻓﺮﻫﻨﮕﻰ -ﺍﺟﺘﻤﺎﻋﻰ  -ﺩﻳﻨﻰ

ﺳﺮﮔﺬﺷﺖ ﺍﺳﻜﻨﺪﺭ ﻭ ﺣﻤﻠﻪ ﺍﻭ ﺑﻪ ﺍﻳﺮﺍﻥ

ﻳﻮﺭﺵ ﺍﺳﻜﻨﺪﺭ ﺑﻪ ﺍﻳﺮﺍﻥ ﻭ ﺟﻨﮕﻬﺎﻯ ﺍﻭ ﺑﺎ ﺩﺍﺭﻳﻮﺵ ﺳﻮﻡ
ﺑﺨﺶ ﺩﻭﻡ

ﺑﺮﮔﺮﻓﺘﻪ ﺍﺯ ﺗﺎﺭﻳﺦ ﺳﺮﺯﻣﻴﻦ ﺟﺎﻭﻳﺪ
ﺍﺯ  :ﺩﻛﺘﺮ ﺧﺪﺍﻳﺎﺭ ﺩﻳﻨﻴﺎﺭﻯ
ﺍﺳﺘﺮﺍﺑﻮﻥ ﻣﻰ ﻧﻮﻳﺴﺪ ﺍﺳﻜﻨﺪﺭ ﺣﺎﻓﻈﻪ ﺑﺴﻴﺎﺭ ﻗﻮﻯ ﺩﺍﺷﺖ ﻭ ﺑﺴﻴﺎﺭ ﺯﻳﺒﺎ ﺑﻮﺩ ﻭ ﻣﻮﺭﺧﻴﻦ ﻳﻮﻧﺎﻧﻰ ﺍﻭ ﺭﺍ ﻫﻤﻄﺮﺍﺯ
ﺧﺪﺍﻳﺎﻥ ﻳﻮﻧﺎﻥ ﻗﺮﺍﺭ ﺩﺍﺩﻩ ﺍﻧﺪ .ﻳﻜﻰ ﺍﺯ ﺑﻰ ﺭﺣﻢ ﺗﺮﻳﻦ ﻭ ﺧﻮﻧﺨﻮﺍﺭﺗﺮﻳﻦ ﺳﻠﺤﺸﻮﺭﺍﻥ ﺟﻬﺎﻥ ﺑﻮﺩ ﻭ ﻣﻮﺭﺧﻴﻦ
ﻳﻮﻧﺎﻧﻰ ﺳﻌﻰ ﻣﻰ ﻛﺮﺩﻩ ﺍﻧﺪ ﻛﻪ ﺷﻘﺎﻭﺕ ﻭ ﺳﺒُﻌﻴﺖ ﺍﻭ ﺭﺍ ﻣﺴﻜﻮﺕ ﺑﮕﺬﺍﺭﻧﺪ؛ ﻭﻟﻰ ﻧﺘﻮﺍﻧﺴﺘﻨﺪ ﺣﻘﻴﻘﺖ ﺭﺍ
ﻣﺴﻜﻮﺕ ﺑﺪﺍﺭﻧﺪ .ﻓﻰ ﺍﻟﻤﺜﻞ ﻧﻮﺷﺘﻪ ﺍﻧﺪ ﺩﺭ ﺟﻨﮓ ﮔﺮﺍﻧﻴﻚ ﺍﻭﻟﻴﻦ ﺟﻨﮓ ﺑﺎ ﺍﻳﺮﺍﻧﻴﺎﻥ ،ﺍﺳﻜﻨﺪﺭ ﺑﻴﺴﺖ ﻫﺰﺍﺭ
ﺳﺮﺑﺎﺯ ﺍﻳﺮﺍﻧﻰ ﺭﺍ ﺍﺳﻴﺮ ﻛﺮﺩ ﻭ ﺑﺮﺍﻯ ﻫﻮﺱ ﺑﺎﺯﻯ ﺧﻮﺩ ﺩﺳﺘﻮﺭ ﺩﺍﺩ ﻫﺮ ﺑﻴﺴﺖ ﻫﺰﺍﺭ ﺍﺳﺮﺍ ﺍﺭ ﺳﺮ ﺑﺮﻳﺪﻧﺪ ﻭ ﻛﺸﺘﻨﺪ.
ﻗﺒﻞ ﺍﺯ ﺷﺮﻭﻉ ﺟﻨﮓ ﻭﻗﺘﻰ ﻗﺸﻮﻥ ﺧﻮﺩ ﺭﺍ ﺁﺭﺍﻳﺶ ﺩﺍﺩ ﺑﻪ ﺳﺮﺑﺎﺯﺍﻥ ﺧﻮﺩ ﮔﻔﺖ ﻣﺎ ﺍﻛﻨﻮﻥ ﺑﺎ ﻛﺸﻮﺭﻯ ﺩﺭ ﺣﺎﻝ
ﺟﻨﮓ ﻫﺴﺘﻴﻢ ﻛﻪ ﺩﺭ ﺍﻳﻦ ﻛﺸﻮﺭ ﻃﻼ ﻭ ﺟﻮﺍﻫﺮ ﻭ ﺛﺮﻭﺕ ﻓﺮﺍﻭﺍﻥ ﺍﺳﺖ ﻭ ﻣﻦ ﺑﻪ ﺷﻤﺎ ﺳﺮﺑﺎﺯﺍﻥ ﺍﺟﺎﺯﻩ ﻣﻰ ﺩﻫﻢ
ﻛﻪ ﻫﺮ ﭼﻪ ﺧﻮﺍﺳﺘﻴﺪ ﺍﺯ ﺍﻳﻦ ﺛﺮﻭﺕ ﺑﺪﺳﺖ ﺁﻭﺭﻳﺪ ﻭ ﺯﻧﻬﺎ ﻭ ﺟﻮﺍﻧﺎﻥ ﺁﻧﺎﻥ ﺭﺍ ﺍﺳﻴﺮ ﻛﺮﺩﻩ ﻭ ﺑﻔﺮﻭﺷﻴﺪ.
ﺩﺭ ﺟﻨﮓ ﺍﻭﻝ ﻗﺸﻮﻥ ﺍﻳﺮﺍﻥ ﺣﺪﻭﺩ ﭼﻬﻞ ﻫﺰﺍﺭ ﻧﻔﺮ ﺑﻮﺩﻧﺪ ﻛﻪ ﺣﺪﻭﺩ  15ﺍﻟﻰ  20ﻫﺰﺍﺭ ﻧﻔﺮ ﻳﻮﻧﺎﻧﻰ ﻣﺰﺩﻭﺭ ﺩﺭ
ﻗﺸﻮﻥ ﺍﻳﺮﺍﻥ ﺑﻮﺩﻧﺪ ﻭ ﻗﺸﻮﻥ ﺍﺳﻜﻨﺪﺭ ﺩﺭ ﺍﻭﻟﻴﻦ ﻭﻫﻠﻪ  29ﻫﺰﺍﺭ ﻧﻔﺮ ﺑﻮﺩﻧﺪ  .ﻃﺒﻖ ﺭﺳﻢ ﺍﺻﻮﻝ ﺟﻨﮕﻰ ﺳﭙﺎﻩ ﺍﻳﺮﺍﻥ
ﻣﻨﻘﺴﻢ ﺑﻪ ﺩﻭ ﺟﻨﺎﺡ ﭼﭗ ﻭ ﺭﺍﺳﺖ ﻭ ﻳﻚ ﻗﻠﺐ ﺑﻮﺩ .ﺟﻨﺎﺡ ﭼﭗ ﺭﺍ ﻳﻮﻧﺎﻧﻴﺎﻥ ﻣﺰﺩﻭﺭ ﺗﺸﻜﻴﻞ ﺩﺍﺩﻩ ﺑﻮﺩﻧﺪ ﻛﻪ
ﺷﻤﺎﺭ ﺁﻧﻬﺎ ﺑﻴﻦ  10ﺍﻟﻰ  15ﻫﺰﺍﺭ ﻧﻔﺮ ﺑﻮﺩﻧﺪ.
ﺑﻴﻦ ﺳﭙﺎﻫﻴﺎﻥ ﺍﻳﺮﺍﻥ ﺟﺎﺳﻮﺳﺎﻧﻰ ﻳﻮﻧﺎﻧﻰ ﺭﺧﻨﻪ ﻛﺮﺩﻩ ﺑﻮﺩﻧﺪ ﻭ ﻫﻤﻴﻨﻜﻪ ﺟﻨﮓ ﺷﺮﻭﻉ ﺷﺪ ﻳﻚ ﺩﻓﻌﻪ ﺗﻤﺎﻡ
ﺳﭙﺎﻫﻴﺎﻥ ﻣﺰﺩﻭﺭ ﻳﻮﻧﺎﻧﻰ ﻛﻪ ﺩﺭ ﺟﻨﺎﺡ ﭼﭗ ﺑﻮﺩﻧﺪ ﺑﻪ ﻳﻮﻧﺎﻧﻴﺎﻥ ﭘﻴﻮﺳﺘﻨﺪ .ﺁﻥ ﺧﻴﺎﻧﺖ ﺍﻳﺮﺍﻧﻴﺎﻥ ﺭﺍ ﻏﺎﻓﻠﮕﻴﺮ ﻛﺮﺩ ﻭ
ﻣﻌﻠﻮﻡ ﺍﺳﺖ ﻭﻗﺘﻰ ﺟﻨﺎﺡ ﭼﭗ ﻳﻚ ﻗﺸﻮﻥ ﺧﺎﻟﻰ ﺷﻮﺩ ﻭﺿﻊ ﻗﺸﻮﻥ ﭼﻪ ﻣﻴﺸﻮﺩ .ﻭ ﻫﻤﻴﻦ ﻛﻪ ﺍﻳﻦ ﺍﺗﻔﺎﻕ ﺍﻓﺘﺎﺩ
ﺑﻘﻴﻪ ﺳﺮﺑﺎﺯﺍﻥ ﺭﻭﺣﻴﻪ ﺧﻮﺩ ﺭﺍ ﺍﺯ ﺩﺳﺖ ﺩﺍﺩﻩ ﻭ ﻓﺮﺍﺭ ﻛﺮﺩﻧﺪ .ﻭﻗﺘﻰ ﺍﺳﻜﻨﺪﺭ ﺍﻳﻦ ﭘﻴﺮﻭﺯﻯ ﺭﺍ ﺑﺪﺳﺖ ﺁﻭﺭﺩ
ﺧﻮﺍﺳﺖ ﺑﺮﺍﻯ ﺧﺪﺍﻳﺎﻥ ﻳﻮﻧﺎﻥ ﻗﺮﺑﺎﻧﻰ ﺑﺪﻫﺪ ﻭ ﺩﺳﺘﻮﺭ ﺩﺍﺩ ﺟﺸﻨﻰ ﺑﺰﺭگ ﺑﺮﭘﺎ ﻛﻨﻨﺪ ﻭ ﻳﻚ ﻧﻮﻉ ﺍﻟﻤﭙﻴﺎﺩ ﺗﺸﻜﻴﻞ
ﺩﻫﻨﺪ ﻭ ﺗﻤﺎﻡ ﻭﺭﺯﺷﻜﺎﺭﺍﻥ ﺍﺭﺗﺶ ﺩﺭ ﺁﻥ ﺍﻟﻤﭙﻴﺎﺩ ﺷﺮﻛﺖ ﻛﻨﻨﺪ .ﻭ ﺩﺳﺘﻮﺭ ﺩﺍﺩ ﺗﻤﺎﻡ ﺑﻴﺴﺖ ﻫﺰﺍﺭ ﺍﺳﺮﺍﻯ ﺍﻳﺮﺍﻧﻰ
ﺭﺍ ﺳﺮﺑﺮﻳﺪﻧﺪ ﻭ ﺩﻭﺭ ﻳﻚ ﻣﻴﺪﺍﻥ ﺑﺰﺭگ ﺳﺮﻫﺎﻯ ﻛﺸﺘﻪ ﺷﺪﮔﺎﻥ ﺍﺳﺮﺍﺭ ﺭﺍ ﺳﺮ ﻧﻴﺰﻩ ﻧﺼﺐ ﻛﺮﺩﻩ ﺩﻭﺭ ﻣﻴﺪﺍﻥ ﺩﺭ
ﺯﻣﻴﻦ ﻓﺮﻭ ﻛﻨﻨﺪ ﻭﺩﺭ ﺍﻳﻦ ﻣﻴﺪﺍﻥ ﺳﺮﺑﺎﺯﻫﺎ ﻣﻘﺎﺑﻞ ﺍﻳﻦ ﭘﺮﭼﻤﻬﺎﻯ ﺍﺯ ﺳﺮﺑﺮﻳﺪﻩ ﺍﺳﺮﺍﻥ ﺍﻳﺮﺍﻧﻰ ﻣﺴﺎﺑﻘﻪ ﺗﺮﺗﻴﺐ ﺩﻫﻨﺪ.
ﻭ ﺧﻮﺩ ﺍﺳﻜﻨﺪﺭ ﻫﻢ ﺩﺭ ﻣﺴﺎﺑﻘﻪ ﺩﻳﺴﻚ ﭘﺮﺍﻧﻰ ﺷﺮﻛﺖ ﻛﺮﺩ .ﺑﻌﺪ ﺍﺯ ﺟﻨﮓ ﮔﺮﺍﻧﻴﻚ ﺍﺳﻜﻨﺪﺭ ﺑﺴﻤﺖ ﺷﻬﺮ
ﺳﺎﺭﺩ ﺑﺮﺍﻩ ﺍﻓﺘﺎﺩ ﻭ ﺩﺭ ﺭﺍﻩ ﻫﺮ ﭼﻪ ﺍﻳﺮﺍﻧﻰ ﻣﻰ ﺩﻳﺪ ﻣﻰ ﻛﺸﺖ ﻭ ﺯﻧﺎﻥ ﻭ ﺑﭽﻪ ﻫﺎ ﺭﺍ ﺑﻪ ﻗﺸﻮﻥ ﺧﻮﺩ ﻣﻰ ﺩﺍﺩ ﻛﻪ ﺁﻧﻬﺎ
ﺭﺍ ﺑﻔﺮﻭﺷﻨﺪ .ﻭ ﻗﺒﻞ ﺍﺯ ﺭﺳﻴﺪﻥ ﺑﻪ ﺷﻬﺮ ﻭﺣﺸﺖ ﻭ ﻫﺮﺍﺱ ﻓﻮﻕ ﺍﻟﻌﺎﺩﻩ ﺩﺭ ﺩﻟﻬﺎﻯ ﺍﻳﺮﺍﻧﻴﺎﻥ ﺟﺎ ﮔﺮﻓﺘﻪ ﺑﻮﺩ ﺑﻄﻮﺭﻯ
ﻛﻪ ﺣﺎﻛﻢ ﺳﺎﺭﺩ ﻗﺒﻞ ﺍﺯ ﻫﺮ ﻣﻘﺎﻭﻣﺘﻰ ﺷﻬﺮ ﺭﺍ ﺗﺴﻠﻴﻢ ﻛﺮﺩ ﻭ ﻫﺮ ﭼﻪ ﺯﺭ ﻭ ﺳﻴﻢ ﺩﺭ ﺧﺰﺍﻧﻪ ﺑﻮﺩ ﺗﺴﻠﻴﻢ ﺍﺳﻜﻨﺪﺭ ﺷﺪ.
ﺍﺳﻜﻨﺪﺭ ﻧﺴﺒﺖ ﺑﻪ ﺍﻳﺮﺍﻧﻴﺎﻥ ﻛﻴﻨﻪ ﻯ ﺷﺪﻳﺪﻯ ﺩﺍﺷﺖ .ﺍﺳﻜﻨﺪﺭ ﺩﺭﺻﺪﺩ ﺑﺮﺁﻣﺪ ﻛﻪ ﺷﻬﺮﻫﺎﻯ ﺳﻮﺍﺣﻞ ﺩﺭﻳﺎﻯ
ﻓﻴﻨﻴﻘﻪ ﺭﺍ ﻛﻪ ﺟﺰﻭ ﺍﻣﭙﺮﺍﻃﻮﺭﻯ ﺍﻳﺮﺍﻥ ﺑﻮﺩ ﺍﺷﻐﺎﻝ ﻛﻨﺪ ﻭ ﺳﻜﻨﻪ ﺷﻬﺮ ﺻﻴﺪﻭﻥ ﭼﻮﻥ ﺑﻪ ﺍﻳﺮﺍﻧﻴﺎﻥ ﻭﻓﺎﺩﺍﺭ ﺑﻮﺩﻧﺪ
ﻣﻘﺎﺑﻞ ﺍﺳﻜﻨﺪﺭ ﻣﻘﺎﻭﻣﺖ ﻛﺮﺩﻧﺪ ﻭ ﺍﺳﻜﻨﺪﺭ ﻣﺠﺒﻮﺭ ﺑﻮﺩ ﺁﻥ ﺷﻬﺮ ﺭﺍ ﻣﺤﺎﺻﺮﻩ ﻛﻨﺪ ﻭ ﭼﻮﻥ ﺷﻬﺮ ﺩﺭ ﻛﻨﺎﺭ ﺩﺭﻳﺎ
ﺑﻮﺩ ﺍﺯ ﺭﺍﻩ ﺧﺸﻜﻰ ﻭ ﺩﺭﻳﺎ ﺁﻥ ﺷﻬﺮ ﺭﺍ ﻣﺤﺎﺻﺮﻩ ﻛﺮﺩ ﻭ ﺑﻌﺪ ﺍﺯ ﻫﻔﺖ ﻣﺎﻩ ﺗﻮﺍﻧﺴﺖ ﺳﺮﺑﺎﺯﺍﻥ ﺧﻮﺩ ﺭﺍ ﻭﺍﺭﺩ ﺷﻬﺮ
ﻛﻨﺪ .ﺁﻥ ﻓﺮﺩ ﺧﻮﻧﺨﻮﺍﺭ ﺩﺭ ﺷﻬﺮ ﺻﻴﺪﻭﻥ ﺗﻤﺎﻡ ﻣﺮﺩﻫﺎ ﺭﺍ ﺩﺭ ﺩﻭ ﻃﺮﻑ ﺧﻴﺎﺑﺎﻥ ﺑﺪﺍﺭ ﺁﻭﻳﺨﺖ ﻭ ﺗﻤﺎﻡ ﺯﻧﺎﻥ ﻭ
ﻛﻮﺩﻛﺎﻥ ﺭﺍ ﺑﻪ ﺑﺮﺩﮔﻰ ﮔﺮﻓﺖ ﻭ ﻓﺮﻭﺧﺖ .ﻭ ﺭﻭﺯﻯ ﻛﻪ ﺍﺳﻜﻨﺪﺭ ﺍﺯ ﺍﻳﻦ ﺷﻬﺮ ﻣﻰ ﺭﻓﺖ ﺩﺭ ﺍﻳﻦ ﺷﻬﺮ ﺑﺰﺭگ
ﺍﻧﺴﺎﻧﻰ ﺑﺎﻗﻰ ﻧﻤﺎﻧﺪﻩ ﺑﻮﺩ .ﻭﻗﺘﻰ ﺟﻨﺎﻳﺎﺕ ﺍﺳﻜﻨﺪﺭ ﺩﺭ ﺍﻳﻦ ﺷﻬﺮ ﺑﻪ ﺍﻃﻼﻉ ﺩﺍﺭﻳﻮﺵ ﺭﺳﻴﺪ ﻧﺎﻣﻪ ﺍﻯ ﺑﻪ ﺍﻭ ﻧﻮﺷﺖ ﻭ
ﮔﻔﺖ ﺗﻮ ﻛﻪ ﺍﺯ ﻳﻮﻧﺎﻥ ﻛﻪ ﻣﻬﺪ ﻓﻼﺳﻔﻪ ﻣﻰ ﺑﺎﺷﺪ ﺑﺮﺍﻩ ﺍﻓﺘﺎﺩﻩ ﺍﻯ ﭼﺮﺍ ﻣﺮﺗﻜﺐ ﺍﻳﻦ ﺟﻨﺎﻳﺎﺕ ﻣﻰ ﺷﻮﻯ.
ﺍﺳﻜﻨﺪﺭ ﺑﻪ ﭘﻴﻜﻰ ﻛﻪ ﺍﻳﻦ ﻧﺎﻣﻪ ﺭﺍ ﺁﻭﺭﺩﻩ ﺑﻮﺩ ﮔﻔﺖ ﺑﺮﻭ ﺑﻪ ﺩﺍﺭﻳﻮﺵ ﺑﮕﻮ ﻛﻪ ﺗﻮ ﺍﻳﻦ ﻧﺎﻣﻪ ﺭﺍ ﻃﻮﺭﻯ ﻧﻮﺷﺘﻪ ﺍﻯ
ﻛﻪ ﮔﻮﻳﻰ ﻫﻢ ﺷﺎﻥ ﻣﻦ ﻫﺴﺘﻰ ﻭ ﺍﮔﺮ ﻣﻰ ﺧﻮﺍﻫﻰ ﻣﻦ ﺟﻮﺍﺏ ﺗﻮ ﺭﺍ ﺑﺪﻫﻢ ﺑﺎﻳﺪ ﻧﺎﻣﻪ ﺧﻮﺩ ﺭﺍ ﻣﺎﻧﻨﺪ ﺑﺮﺩﻩ ﺍﻯ ﻛﻪ
ﺑﻪ ﺁﻗﺎﻯ ﺧﻮﺩ ﻧﺎﻣﻪ ﻣﻰ ﻧﻮﻳﺴﺪ ﺑﻨﻮﻳﺴﻰ ﻛﻪ ﻣﻦ ﺟﻮﺍﺏ ﺗﻮ ﺭﺍ ﺑﺪﻫﻢ .ﻓﺠﺎﻳﻊ ﻛﺎﺭﻫﺎﻯ ﺍﺳﻜﻨﺪﺭ ﭼﻨﺎﻥ ﺷﻬﺮﺕ ﭘﻴﺪﺍ
ﻛﺮﺩﻩ ﺑﻮﺩ ﻛﻪ ﻭﻗﺘﻰ ﺍﺳﻜﻨﺪﺭ ﺑﻪ ﻣﺼﺮ ﺭﻓﺖ ﻛﻪ ﺷﺮﺡ ﺟﻨﺎﻳﺎﺕ ﺍﻭ ﭘﻴﺸﺎﭘﻴﺶ ﺑﻪ ﻣﺼﺮ ﺭﺳﻴﺪﻩ ﺑﻮﺩ ﻭ ﻣﺼﺮﻳﺎﻥ ﺩﺭ
ﻣﻘﺎﺑﻞ ﺍﻭ ﭘﺎﻳﺪﺍﺭﻯ ﻧﻜﺮﺩﻧﺪ.
ﻣﻮﺭﺧﻴﻦ ﺣﺪﻭﺩ ﻣﻴﺪﺍﻥ ﺟﻨﮓ ﺩﺍﺭﻳﻮﺵ ﺳﻮﻡ ﻭ ﺍﺳﻜﻨﺪﺭ ﺭﺍ ﻗﻠﻨﻘﺎﻯ ﺭﻭﺩ ﺯﺍﺏ ﻭ ﺩﺟﻠﻪ ﻧﺰﺩﻳﻜﻰ ﺷﻬﺮ ﺍﺭﺑﻴﻞ ﻭﺍﻗﻊ
ﺩﺭ ﺟﻨﻮﺏ ﺯﺍﺏ ﺩﺭ ﺟﻠﮕﻪ ﺍﻯ ﻛﻪ ﮔﻮﮔﻤﻞ ﺧﻮﺍﻧﺪﻩ ﻣﻰ ﺷﻮﺩ ﻧﻮﺷﺘﻪ ﺍﻧﺪ ﻭ ﺫﻛﺮ ﻛﺮﺩﻩ ﺍﻧﺪ ﻛﻪ ﺍﮔﺮ ﺩﺍﺭﻳﻮﺵ
ﭘﺎﻧﺼﺪ ﺳﺮﺑﺎﺯ ﺭﺍ ﻛﻨﺎﺭ ﺩﺟﻠﻪ ﻣﻰ ﮔﺬﺍﺷﺖ ﺳﭙﺎﻩ ﺍﺳﻜﻨﺪﺭ ﻧﻤﻰ ﺗﻮﺍﻧﺴﺖ ﺑﻪ ﺭﺍﺣﺘﻰ ﺍﺯ ﺩﺟﻠﻪ ﺑﮕﺬﺭﺩ ﻭ ﺧﻮﺩ ﺭﺍ
ﺑﻪ ﺍﺭﺑﻴﻞ ﺑﺮﺳﺎﻧﺪ.
ﺩﺭ ﺟﻨﮓ ﮔﻮﮔﻤﻞ ﺩﺍﺭﻳﻮﺵ ﺩﺭ ﺍﺛﺮ ﻭﺍژﮔﻮﻥ ﺷﺪﻥ ﻋﺮﺍﺑﻪ ﺍﺵ ﻭ ﺍﺯ ﺗﺮﺱ ﺍﻳﻨﻜﻪ ﺍﺳﻴﺮ ﺷﻮﺩ ﺑﺎ ﺍﺳﺐ ﻓﺮﺍﺭ ﻛﺮﺩ
ﻭ ﺳﺮﺑﺎﺯﺍﻥ ﺑﻪ ﺗﺼﻮﺭ ﺍﻳﻨﻜﻪ ﺩﺍﺭﻳﻮﺵ ﺑﻪ ﻗﺘﻞ ﺭﺳﻴﺪﻩ ﻓﺮﺍﺭ ﻛﺮﺩﻧﺪ ﻭ ﺩﺭ ﺍﺛﺮ ﻓﺮﺍﺭ ﺳﺮﺑﺎﺯﺍﻥ ﺗﻤﺎﻡ ﺑُﻨﻪ ﻭ ﺳﺎﺯ ﻭ ﺑﺮگ
ﺟﻨﮕﻰ ﻭ ﺧﺰﺍﻧﻪ ﺳﻔﺮﻯ ﺍﻳﺮﺍﻧﻴﻦ ﺑﺠﺎ ﻣﺎﻧﺪ ﻛﻪ ﻋﺒﺎﺭﺕ ﺑﻮﺩ ﺍﺯ ﺩﻩ ﻫﺰﺍﺭ ﺗﺎﻻﻥ ﺯﺭ ﻭ ﺳﻴﻢ ﻭ ﺍﮔﺮ ﺍﺭﺯﺵ ﺟﻨﮕﻰ
ﺗﺎﻻﻥ ﺭﺍ ﺑﻄﻮﺭ ﻣﺘﻮﺳﻂ ﭼﻬﺎﺭ ﺻﺪ ﻟﻴﺮﻩ ﺍﻧﮕﻠﻴﺴﻰ ﺣﺴﺎﺏ ﺷﻮﺩ ﺣﺪﻭﺩ ﭼﻬﺎﺭ ﻣﻠﻴﻮﻥ ﻟﻴﺮﻩ ﺍﻧﮕﻠﻴﺴﻰ ﺯﺭ ﻭ ﺳﻴﻢ ﻭ
ﺳﺎﺯ ﻭ ﺑﺮگ ﺟﻨﮕﻰ ﻧﺼﻴﺐ ﻳﻮﻧﺎﻧﻴﺎﻥ ﺷﺪ.
ﺑﻨﺎﺑﺮ ﮔﻔﺘﻪ ﺳﻪ ﺳﺮﺩﺍﺭ ﺍﺳﻜﻨﺪﺭ ﺑﻪ ﻧﺎﻣﻬﺎﻯ ﺍَﺭﻳﺴﺘﻮﭘﻮﻟﻮﻯ،ﺳﻠﻮﻛﻮﺱ ﻭ ﭘﺎﺭﻣﻪ ﺗﻴﻮﻥ ﻋﻠﺖ ﺍﺻﻠﻰ ﺷﻜﺴﺖ
ﺩﺍﺭﻳﻮﺵ ﺧﺴﺖ ﺍﻭ ﺑﻮﺩ ﻭ ﻣﻰ ﮔﻮﻳﻨﺪ ﺩﺭ ﺟﻨﮓ ﺍﺭﺑﻴﻞ ﺍﺳﻜﻨﺪﺭ ﺩﻩ ﻫﺰﺍﺭ ﺗﺎﻻﻥ ﺯﺭ ﻭ ﺳﻴﻢ ﻭ ﺟﻮﺍﻫﺮ ﺑﻪ ﻏﻨﻴﻤﺖ
ﮔﺮﻓﺖ ﻭ ﺑﻌﺪﺍﺯ ﮔﺸﻮﺩﻥ ﺷﻮﺵ ﺳﻰ ﻫﺰﺍﺭ ﺗﺎﻻﻥ ﺯﺭ ﻭ ﺳﻴﻢ ﻭ ﺟﻮﺍﻫﺮ ﻳﻌﻨﻰ ﺩﻭﺍﺯﻩ ﺩﻩ ﻣﻠﻴﻮﻥ ﻟﻴﺮﻩ ﺍﻧﮕﻠﻴﺴﻰ
ﻭ ﺑﻌﺪ ﺍﺯ ﮔﺸﻮﺩﻥ ﭘﺮﺳﭙﻮﻟﻴﺲ ﻫﻔﺘﺎﺩ ﻭ ﭘﻨﺞ ﻫﺰﺍﺭ ﺗﺎﻻﻥ ﻳﻌﻨﻰ ﺳﻰ ﻣﻠﻴﻮﻥ ﻟﻴﺮﻩ ﺍﻧﮕﻠﻴﺴﻰ ﺯﺭ ﻭ ﺳﻴﻢ ﻭ ﺟﻮﺍﻫﺮ
ﺑﺪﺳﺖ ﺁﻭﺭﺩ ﻭ ﻣﻰ ﮔﻮﻳﻨﺪ ﺍﮔﺮ ﺩﺍﺭﻳﻮﺵ ﻗﺴﻤﺘﻰ ﺍﺯ ﺍﻳﻦ ﺛﺮﻭﺕ ﺭﺍ ﺻﺮﻑ ﺑﺴﻴﺞ ﻳﻚ ﻗﺸﻮﻥ ﺑﺴﻴﺎﺭ ﻗﻮﻯ ﻣﻰ
ﻛﺮﺩ ﺍﺳﻜﻨﺪﺭ ﻧﻤﻰ ﺗﻮﺍﻧﺴﺖ ﺍﻳﺮﺍﻥ ﺭﺍ ﺍﺷﻐﺎﻝ ﻛﻨﺪ.
ﺍﺳﻜﻨﺪﺭ ﺍﺯ ﻋﺸﺎﻳﺮ ﺍﻳﺮﺍﻥ ﺑﻴﻢ ﺩﺍﺷﺖ ﻭ ﻧﻤﻰ ﺧﻮﺍﺳﺖ ﺑﺎ ﺁﻧﻬﺎ ﻣﻮﺍﺟﻪ ﺷﻮﺩ ﻭ ﺍﺯ ﺍﻳﻦ ﻟﺤﺎﻅ ﻫﻤﻮﺍﺭﻩ ﻃﻮﺭﻯ
ﺣﺮﻛﺖ ﻣﻰ ﻛﺮﺩ ﻛﻪ ﺑﺎ ﺁﻧﻬﺎ ﺑﺮﺧﻮﺭﺩ ﻧﻜﻨﺪ ﻭ ﺍﺯ ﺩﺟﻠﻪ ﮔﺬﺷﺖ ﻭ ﺍﺯ ﺭﺍﻩ ﻏﺮﺑﻰ ﻭ ﺳﭙﺲ ﺭﺍﻩ ﺟﻨﻮﺏ ﺭﺍ ﺩﺭ ﭘﻴﺶ
ﮔﺮﻓﺖ ﻭ ﺑﻪ ﺑﺎﺑﻞ ﺭﺳﻴﺪ .ﻭ ﭼﻮﻥ ﺩﺭ ﺑﺎﺑﻞ ﻣﻘﺎﻭﻣﺘﻰ ﻧﺪﻳﺪ ﺍﺯ ﻗﺘﻞ ﻭ ﻛﺸﺘﺎﺭ ﺍﻫﺎﻟﻰ ﺑﺎﺑﻞ ﺧﻮﺩﺩﺍﺭﻯ ﻛﺮﺩ ﻭ ﻓﻘﻂ
ﻣﻮﺟﻮﺩﻯ ﺧﺰﺍﻧﻪ ﺷﻬﺮ ﺭﺍ ﺗﺼﺮﻑ ﻛﺮﺩ ﻭ ﺑﻪ ﺍﻓﺴﺮﺍﻥ ﻭ ﺳﺮﺑﺎﺯﺍﻥ ﺧﻮﺩ ﻣﺮﺧﺼﻰ ﺩﺍﺩ  .ﺁﻧﻬﺎ ﻣﻰ ﺩﺍﻧﺴﺘﻨﺪ ﻛﻪ ﺩﺭ
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ﻣﻌﺒﺪ ﻣﺮﺩﻭﻙ ﺩﺧﺘﺮﺍﻥ ﺟﻮﺍﻥ ﺧﻮﺩ ﺭﺍ ﺩﺭ ﺍﺧﺘﻴﺎﺭ ﻣﺮﺩﺍﻥ ﻗﺮﺍﺭ ﻣﻰ
ﺩﻫﻨﺪ ﻭ ﻣﻘﺪﺍﺭﻯ ﭘﻮﻝ ﻣﻰ ﮔﻴﺮﻧﺪ ﻭﻟﻰ ﺍﺳﻜﻨﺪﺭ ﺧﻮﺩ ﺍﺯ ﺍﻳﻦ ﺭﺳﻢ
ﺑﻴﺰﺍﺭ ﻭ ﻓﻘﻂ ﺑﺮﺍﻯ ﺟﻠﺐ ﻛﺎﻫﻨﺎﻥ ﺑﻪ ﺍﻳﻦ ﻣﻌﺒﺪ ﺭﻓﺖ .ﺑﻌﺪ ﺍﺯ ﺑﺎﺑﻞ
ﺟﺎﺩﻩ ﻛﻮﻫﺴﺘﺎﻧﻰ ﻣﻐﺮﺏ ﺍﻳﺮﺍﻥ ﺭﺍ ﺩﻭﺭ ﺯﺩ ﻭ ﺍﺯ ﺑﻴﻢ ﻛﺎﺳﻰ ﻫﺎ ﻛﻪ
ﺍﺟﺪﺍﺩ ﻟﺮﻫﺎﻯ ﺍﻣﺮﻭﺯﻯ ﻫﺴﺘﻨﺪ ﻭ ﺍﺷﻜﺎﻝ ﺟﺎﺩﻩ ﻫﺎﻯ ﻛﻮﻫﺴﺘﺎﻧﻰ
ﺳﺒﺐ ﮔﺮﺩﻳﺪ ﻛﻪ ﺍﺯ ﺟﻨﻮﺏ ﻭﺍﺭﺩ ﺧﻮﺯﺳﺘﺎﻥ ﺷﻮﺩ .ﺧﻮﺯﺳﺘﺎﻥ ﺁﻥ
ﺭﻭﺯ ﺑﻬﺸﺖ ﺑﻮﺩ .ﻫﻤﻪ ﺟﺎ ﺳﺒﺰﻩ ﻭ ﺟﻨﮕﻞ ﻭ ﺩﺭ ﺟﻨﮕﻠﻬﺎ ﻏﺰﺍﻟﻬﺎﻯ
ﻓﺮﺍﻭﺍﻥ ﺑﻮﺩﻧﺪ ﻛﻪ ﻛﺴﻰ ﻣﺠﺎﺯ ﻧﺒﻮﺩﻩ ﻛﻪ ﺁﻧﻬﺎ ﺭﺍ ﺷﻜﺎﺭ ﻛﻨﺪ .ﺍﻣﺎ
ﺳﺮﺑﺎﺯﺍﻥ ﺍﺳﻜﻨﺪﺭ ﻭﻗﺘﻰ ﻭﺍﺭﺩ ﺟﻨﮕﻞ ﺧﻮﺯﺳﺘﺎﻥ ﺷﺪﻧﺪ ﺁﻥ ﺣﻴﻮﺍﻥ
ﺯﻳﺒﺎ ﻭ ﺑﻰ ﺁﺯﺍﺭ ﺭﺍ ﻗﺘﻞ ﻋﺎﻡ ﻛﺮﺩﻧﺪ ﻭ ﻧﺴﻞ ﺁﻧﻬﺎ ﺭﺍ ﺑﺮﺍﻧﺪﺍﺧﺘﻨﺪ.
ﺍﺳﻜﻨﺪﺭ ﺑﻌﺪ ﺍﺯ ﻭﺭﻭﺩ ﺑﻪ ﺧﻮﺯﺳﺘﺎﻥ ﻣﺠﺒﻮﺭ ﺷﺪ ﻛﻪ ﺩﻭﺭ ﺑﺰﻧﺪ ﻭ
ﺍﺯ ﺟﻨﮕﻞ ﺑﺰﺭگ ﺧﻮﺯﺳﺘﺎﻥ ﻋﺒﻮﺭ ﻛﻨﺪ ﺗﺎ ﺍﻳﻨﻜﻪ ﺑﻪ ﺷﻮﺵ ﺑﺮﺳﺪ.
ﺷﻮﺵ ﺩﺭ ﺁﻥ ﺯﻣﺎﻥ ﻳﻜﻰ ﺍﺯ ﭘﺎﻳﺘﺨﺖ ﻫﺎﻯ ﭘﺎﺩﺷﺎﻫﺎﻥ ﻫﺨﺎﻣﻨﺸﻰ
ﺑﻮﺩ ﻭ ﺩﺭ ﺁﻧﺠﺎ ﻋﻤﺎﺭﺕ ﺑﺰﺭگ ﺑﻮﺟﻮﺩ ﺁﻭﺭﺩﻩ ﺑﻮﺩﻧﺪ ﻭ ﺍﺯ ﻟﺤﺎﻅ ﺟﻨﮕﻰ ﻫﻢ ﻳﻚ ﻗﻠﻌﻪ ﻣﺴﺘﺤﻜﻢ ﺑﺸﻤﺎﺭ ﻣﻰ
ﺭﻓﺖ.
ﺷﻮﺵ ﺩﺍﺭﺍﻯ ﺣﺼﺎﺭﻯ ﺑﻮﺩ ﻛﻪ ﻗﻂ ﭘﺎﻳﻴﻦ ﺧﺎﻛﺮﻳﺰ ﺣﺼﺎﺭ ﺑﻴﺴﺖ ﻭ ﺳﻪ ﻣﺘﺮ ﺑﻮﺩ ﻭ ﺧﻮﺩ ﺣﺼﺎﺭ ﺁﻧﻔﺪﺭ ﺳﻄﺒﺮ ﺑﻮﺩ
ﻛﻪ ﺩﻭ ﻋﺮﺍﺑﻪ ﺑﺮﺍﺣﺘﻰ ﺍﺯ ﻛﻨﺎﺭ ﻫﻢ ﻣﻰ ﮔﺬﺷﺘﻨﺪ ﻭ ﺩﻭﺭ ﺣﺼﺎﺭ ﺧﻨﺪﻗﻰ ﺑﻮﺩ ﻛﻪ ﺩﺍﺭﺍﻯ ﭘﻠﻬﺎﻯ ﻣﺘﻌﺪﺩ ﻛﻪ ﻣﺮﺩﻡ
ﺷﻬﺮ ﺑﻮﺳﻴﻠﻪ ﭘﻠﻬﺎ ﺍﺯ ﺁﻥ ﻣﻰ ﮔﺬﺷﺘﻨﺪ .ﻫﺮ ﭘﻞ ﻣﻨﺘﻬﻰ ﺑﻪ ﻳﻚ ﺩﺭﻭﺍﺯﻩ ﻣﻰ ﺷﺪ ﻛﻪ ﻭﻗﺘﻰ ﺩﺭﻭﺍﺯﻩ ﻫﺎ ﺭﺍ ﻣﻰ ﺑﺴﺘﻨﺪ
ﻣﺤﺎﻝ ﺑﻮﺩ ﻛﻪ ﻛﺴﻰ ﺩﺍﺧﻞ ﻭ ﻳﺎ ﺧﺎﺭﺝ ﺷﻮﺩ ﻭ ﻫﺮ ﻭﻗﺖ ﻣﻰ ﺧﻮﺍﺳﺘﻨﺪ ﻣﻰ ﺗﻮﺍﻧﺴﺘﻨﺪ ﺧﻨﺪﻕ ﺭﺍ ﭘﺰ ﺍﺯ ﺁﺏ ﻛﻨﻨﺪ.
ﺩﺭ ﺁﻥ ﺯﻣﺎﻥ ﺣﻜﻤﺮﺍﻥ ﻭ ﻓﺮﻣﺎﻧﺪﻩ ﭘﺎﺩﮔﺎﻥ ﺷﻮﺵ ﻓﺮﺩﻯ ﺑﻪ ﺍﺳﻢ ﺍ َﻭﺍﭘﺎﻙ ﺑﻮﺩ ﻛﻪ ﺗﺼﻤﻴﻢ ﮔﺮﻓﺖ ﻣﻘﺎﻭﻣﺖ ﻛﻨﺪ
ﻭ ﺗﻤﺎﻡ ﭘﻠﻬﺎ ﺭﺍ ﺑﺠﺰ ﺩﻭ ﭘﻞ ﺷﺮﻗﻰ ﻭ ﻏﺮﺑﻰ ﻫﻤﻪ ﺭﺍ ﻭﻳﺮﺍﻥ ﻛﺮﺩ .ﺍﺳﻜﻨﺪﺭ ﺑﺎ ﻣﻨﺠﻨﻴﻖ ﺍﺯ ﺩﻭ ﭘﻞ ﺣﻤﻠﻪ ﻣﻰ ﻛﺮﺩ
ﻭ ﺳﻨﮕﻬﺎﻯ ﺑﺰﺭگ ﺑﻄﺮﻑ ﺣﺼﺎﺭ ﺷﻬﺮ ﭘﺮﺗﺎﺏ ﻣﻰ ﻛﺮﺩ ﻭﻟﻰ ﻫﻴﭻ ﺍﺛﺮﻯ ﺑﻪ ﺣﺼﺎﺭ ﺷﻬﺮ ﻧﺪﺍﺷﺖ .ﻟﺬﺍ ﺍﺳﻜﻨﺪﺭ
ﺩﺳﺘﻮﺭ ﺩﺍﺩ ﺳﺮﺑﺎﺯﺍﻥ ﺩﻳﻮﺍﺭ ﺩﺭﻭﺍﺯﻩ ﻫﺎ ﺭﺍ ﻭﻳﺮﺍﻥ ﻛﻨﻨﺪ ﻭ ﭼﻮﻥ ﭘﺸﺖ ﺩﺭﻭﺍﺯﻩ ﻫﺎ ﻫﻢ ﺩﻳﻮﺍﺭ ﺿﺨﻴﻤﻰ ﺳﺎﺧﺘﻪ
ﺑﻮﺩﻧﺪ ﻣﻮﺛﺮ ﻧﺒﻮﺩ .ﺍﺳﻜﻨﺪﺭ ﺩﺳﺘﻮﺭ ﺩﺍﺩ ﻧﺠﺎﺭﺍﻥ ﻧﺮﺩﺑﺎﻧﻬﺎﻯ ﺑﻠﻨﺪ ﺑﺴﺎﺯﻧﺪ ﻭ ﺑﻮﺳﻴﻠﻪ ﺗﻴﺮ ﻭ ﺗﺨﺘﻪ ﭘﻠﻬﺎﻯ ﺭﻭﻯ ﺧﻨﺪﻕ
ﮔﺬﺍﺷﺘﻨﺪ ﻭ ﻧﺮﺩﺑﺎﻧﻬﺎ ﺭﺍ ﺑﻪ ﺩﻳﻮﺍﺭ ﻧﺼﺐ ﻛﺮﺩﻧﺪ .ﻭﻟﻰ ﺳﺮﺑﺎﺯﺍﻥ ﻧﻤﻰ ﺗﻮﺍﻧﺴﺘﻨﺪ ﺩﺳﺘﻪ ﺟﻤﻌﻰ ﺍﺯ ﻧﺮﺩﺑﺎﻧﻬﺎ ﺑﺎﻻ ﺑﺮﻭﻧﺪ
ﻭ ﺗﻚ ﺗﻚ ﻛﻪ ﻣﻰ ﺭﻓﺘﻨﺪ ﺑﻮﺳﻴﻠﻪ ﻣﺤﺎﻓﻈﻴﻦ ﻛﺸﺘﻪ ﻣﻰ ﺷﺪﻧﺪ .ﻭﻟﻰ ﻋﺪﻩ ﺳﺮﺑﺎﺯﺍﻥ ﻳﻮﻧﺎﻧﻰ ﺯﻳﺎﺩ ﺑﻮﺩﻧﺪ ﺗﺎ ﺍﻳﻨﻜﻪ
ﻋﺪﻩ ﺍﻯ ﺗﻮﺍﻧﺴﺘﻨﺪ ﺑﺎ ﺗﻠﻔﺎﺕ ﺯﻳﺎﺩ ﻭﺍﺭﺩ ﺷﻬﺮ ﺷﻮﻧﺪ ﻭ ﺩﺭﻭﺍﺯﻩ ﻫﺎ ﺭﺍ ﮔﺸﻮﺩﻧﺪ ﻭ ﺗﻤﺎﻡ ﻣﺪﺍﻓﻌﻴﻦ ﺷﻬﺮ ﺭﺍ ﻛﺸﺘﻨﺪ ﻭ
ﺗﻤﺎﻡ ﺯﻧﺎﻥ ﻭ ﺑﭽﻪ ﻫﺎ ﺭﺍ ﺍﺳﻴﺮ ﻛﺮﺩﻧﺪ ﻭ ﺑﻌﺪ ﺍﺯ ﻏﺎﺭﺕ ﺷﻬﺮ ﺁﻥ ﺭﺍ ﺁﺗﺶ ﺯﺩﻧﺪ.
ﺩﺭ ﻛﺘﺎﺏ ﻫﺎﺭﻭﻟﺪ ﻟﻤﺐ ﻧﻮﻳﺴﻨﺪﻩ ﺍﻣﺮﻳﻜﺎﻳﻰ ﺧﺒﺮﻯ ﺍﺯ ﻛﺸﺘﻦ ﻭ ﻏﺎﺭﺕ ﻭ ﻗﺘﻞ ﻋﺎﻡ ﻣﺮﺩﻡ ﻭﺟﻮﺩ ﻧﺪﺍﺭﺩ ﻭ ﻣﻰ
ﻧﻮﻳﺴﺪ ﺍﺳﻜﻨﺪﺭ ﺩﺍﺭﺍﻯ ﻳﻚ ﻗﻴﺎﻓﻪ ﻣﻠﻜﻮﺗﻰ ﺍﺳﺖ ﻭ ﻗﻠﺒﺶ ﺳﺮﺷﺎﺭ ﺍﺯ ﻋﺎﻃﻔﻪ ﻭ ﺗﺮﺡ ﺍﺳﺖ .ﻭ ﺑﺮﺍﻯ ﺍﻳﻦ ﺩﺭ
ﺍﻳﺮﺍﻥ ﻭ ﺍﻓﻐﺎﻧﺴﺘﺎﻥ ﻭ ﻫﻨﺪﻭﺳﺘﺎﻥ ﭘﻴﺶ ﻣﻰ ﺭﻭﺩ ﻛﻪ ﻣﺮﺩﻡ ﺭﺍ ﺩﻋﻮﺕ ﺑﻪ ﺩﻣﻜﺮﺍﺳﻰ ﻭ ﺑﺮﺩﺍﺭﻯ ﻧﻤﺎﻳﺪ .ﺑﻪ ﻋﻘﻴﺪﻩ
ﺍﻭ ﺍﺳﻜﻨﺪﺭ ﺑﻪ ﺍﻳﺮﺍﻥ ﺁﻣﺪ ﻛﻪ ﺑﺎ ﺍﺑﺮﺍﺯ ﻣﺤﺒﺖ ﻧﺴﺒﺖ ﺑﻪ ﺍﻳﺮﺍﻧﻴﺎﻥ ﺑﻴﻦ ﺍﻳﺮﺍﻥ ﻭ ﻳﻮﻧﺎﻥ ﺩﻭﺳﺘﻰ ﺍﺑﺪﻯ ﺑﺮﻗﺮﺍﺭ ﻛﻨﺪ ﻭ
ﻧﮕﻔﺘﻪ ﻛﻪ ﻳﻮﻧﺎﻧﻴﺎﻥ ﻫﻤﻪ ﺟﺎ ﺍﻳﺮﺍﻧﻴﺎﻥ ﺭﺍ ﺑﺮﺑﺮ ﻭ ﻭﺣﺸﻰ ﻣﻰ ﺧﻮﺍﻧﺪﻧﺪ .ﺍﻳﻦ ﻧﻮﻳﺴﻨﺪﮔﺎﻥ ﺑﻰ ﻭﺟﺪﺍﻥ ﻭ ﺑﻰ ﺍﻳﻤﺎﻥ
ﺑﻮﺩﻧﺪ ﻛﻪ ﺍﺳﻜﻨﺪﺭ ﮔﺠﺴﺘﻪ ﻭ ﻏﺎﺭﺗﮕﺮ ﻭ ﺁﺩﻣﻜﺶ ﺭﺍ ﺑﻪ ﭘﺎﻳﻪ ﺧﺪﺍﻳﻰ ﺭﺳﺎﻧﺪﻧﺪ ﻭ ﻟﻘﺐ ﻛﺒﻴﺮ ﺩﺍﺩﻩ ﺍﻧﺪ.

ﺩﻧﺒﺎﻟﻪ ﺩﺍﺭﺩ....
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ﻃﺮﺍﺡ :ﺧﺪﺍﺩﺍﺩ ﺧﺪﺍﺑﺨﺸﻰ

ﻓﺮﻫﻨﮕﻰ -ﺳﺮﮔﺮﻣﻰ
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ﺍﻓﻘﻰ:
 - 1ﺍﻳﻦ ﺭﻭﺯ ﺭﺍ ﺑﻪ ﻫﻤﻪ ﺍﻳﺮﺍﻧﻴﺎﻥ ﺗﺒﺮﻳﻚ ﻣﻴﮕﻮﻳﻢ )ﺳﺎﻝ ﻧﻮ(
 - 2ﺻﺎﺣﺐ ﻓﻴﻞ -ﺑﺎ ﺗﻐﻴﻴﺮ ﺣﺮﻭﻑ ﺩﻭﻡ ﺷﺎﻥ ﻭ ﻣﻨﺰﻟﺖ ﺍﺳﺖ
 - 3ﺁﺯﻣﻮﻥ  -ﺳﺮﺧﻮﺵ ﻭ ﻣﺴﺖ -ﺯﻧﮓ ﻛﺎﺭﻭﺍﻥ
 - 4ﻫﻤﻜﻴﺸﺎﻥ ﺯﺭﺗﺸﺘﻰ ﺯﻧﺎﻥ ﺭﺍ ﺍﻳﻨﻄﻮﺭ ﺗﻠﻔﻆ ﻣﻰ ﻛﻨﻨﺪ -ﺭﺍﻩ ﻓﺎﺿﻞ ﺁﺏ
 - 5ﻛﺎﺭﻯ ﺭﺍ ﺍﻧﺠﺎﻡ ﺩﺍﺩﻥ ﻳﺎ ﺍﺩﺍﺭﻩ ﻛﺮﺩﻥ -ﻧﻤﺎﻳﺶ ﺗﻠﻮﻳﺰﻳﻮﻧﻰ -ﺗﻦ ﭘﺮﻭﺭ
 - 6ﺑﻴﻤﺎﺭﻯ – ﺟﺸﻦ  -ﺑﺮﺍﻳﺶ ﻓﺮﻗﻰ ﻧﻤﻰ ﻛﻨﺪ ﭼﻪ ﻧﺎﻧﻰ ﺑﺎﺷﺪ
 - 7ﺭﻭﺩ ﺍﺭﻭﭘﺎﻳﻰ  -ﻓﻮﺭﻯ – ﻣﻦ ﻭ ﺷﻤﺎ
ً
 - 8ﺑﻪ ﺍﻧﮕﻠﻴﺴﻰ ﻭﻗﺖ ﻭ ﺗﺎﺭﻳﺦ ﻣﻰ ﺷﻮﺩ ،ﺑﺨﺼﻮﺹ ﺗﻌﻴﻴﻦ ﻭﻗﺖ ﻣﻼﻗﺎﺕ -ﺑﻬﺒﻮﺩﻯ ﻳﺎﻓﺘﻦ ﻣﻌﻤﻮﻻ ﺯﺧﻢ
 - 9ﺯﺍﺩﻩ ﻯ ﺍﻣﻴﺮ
 - 10ﻛﻠﻪ ﺭﺍ ﻣﻰ ﭘﻮﺷﺎﻧﺪ -ﺣﺮﺹ  -ﻣﻘﺎﻡ ﻭ ﻣﻨﺰﻟﺖ
 - 11ﺣﺴﻴﻨﻴﻪ ﻫﺎ  -ﺩﻳﻨﺎﻡ
 - 12ﺳﻨﺪ ﻫﺎ  -ﻧﻔﺲ ﺧﺴﺘﻪ  -ﻛﭽﻠﻰ
 - 13ﺣﺮﻑ ﻧﺰﺩﻳﺪ  -ﻳﺎﺭ ﺭﺍﻣﻴﻦ
 - 14ﺍﺳﺘﺎﻧﻰ ﺩﺭ ﻛﺎﻧﺎﺩﺍ  -ﻳﻚ ﻧﻮﻉ ﭘﺎﭘﻮﺵ
 - 15ﺍﺯ ﺩﺭﺧﺖ ﭘﺮﻳﺪ  -ﻳﺦ ﺑﻪ ﺍﻧﮕﻠﻴﺴﻰ – ﺑﺎﺩﻯ ﻛﻪ ﺍﺯ ﺷﺮﻕ ﺑﻮﺯﺩ
- 16ﻛﻠﻤﻪ ﻯ ﺁﺭﺯﻭ -ﺭﻭﺑﺎﻩ ﺩﻡ ﺑﺮﻳﺪﻩ
 - 17ﻳﻚ ﻧﻔﺮ ﺍﻫﻞ ﺳﻮﺭﻳﻪ – ﺑﺎﻳﮕﺎﻧﻰ
ﻋﻤﻮﺩﻯ:
 - 1ﻧﻮﻳﺴﻨﺪﻩ ﻣﻌﺮﻭﻑ »ﺍَﺑﻠﻪ«
 - 2ﺍﻫﻞ ﺭﻓﺴﻨﺠﺎﻥ -ﻧﺎﻡ ﺩﺧﺘﺮ
 - 3ﺣﺮﻑ ﺳﻮﻡ ﺭﺍ ﺑﻪ ﺳﻴﻦ ﺗﺒﺪﻳﻞ ﻛﻨﻴﺪ ﺗﺎ ﻳﻜﻰ ﺍﺯ ﺍﻳﺎﻻﺕ ﻫﻨﺪﻭﺳﺘﺎﻥ ﮔﺮﺩﺩ  -ﺭﻭﺷﻦ -ﻣﺮﻏﻰ ﻻﺷﺨﻮﺭ
 - 4ﺧﻴﺮﻩ ﻧﮕﺮﻳﺴﺘﻦ -ﻣﺮﻛﺰ ﻓﻀﺎﻳﻰ ﺍﻣﺮﻳﻜﺎ-ﻳﺎ ﺗﻮ ﻳﺎ ﻣﻦ  -ﺍﺷﺎﺭﻩ ﺑﻪ ﺷﺨﺺ ﻣﻔﺮﺩ ﻭ ﺩﻭﺭ
 - 5ﺧﺮﺱ ﺁﺳﻤﺎﻧﻰ -ﻳﻜﻰ ﺍﺯ ﻛﺘﺎﺑﻬﺎﻯ ﺯﺭﺗﺸﺘﻴﺎﻥ -ﺑﻴﻦ ﭘﻴﭻ ﻭ ﻣﻬﺮﻩ
 - 6ﺭﻣﺎﻟﻰ  -ﻧﺎﻣﻰ ﺩﺧﺘﺮﺍﻧﻪ
 - 7ﻣﺎﺭﻛﻰ ﺍﺯ ﺍﺗﻮﻣﺒﻴﻞ – ﺁﺯﺍﺩ ﻣﻮﻧﺚ  -ﺭﺍﺯ
 - 8ﺟﺴﺪ ﺑﻰ ﺟﺎﻥ ﺣﻴﻮﺍﻧﺎﺕ -ﻏﺬﺍﻳﻰ ﺍﺳﺖ ﺍﺣﺘﻤﺎﻻً ﺍﻳﺘﺎﻟﻴﺎﻳﻰ  -ﮔﺸﺎﺩﻩ
 - 9ﻣﺮﻛﺰ ﺍﻳﺘﺎﻟﻴﺎ  -ﻗﺒﺮ  -ﻧﺎﻡ ﺧﺎﺭﺟﻰ – ﺣﻮﺻﻠﻪ ﺑﺨﺮﺝ ﺩﺍﺩﻥ
 - 10ﻣﺎﺩﺭ ﮔﺮﺍﻣﻰ ﺯﺭﺗﺸﺖ -ﻳﻚ ﺷﺨﺺ ﺷﺎﺩ ﻭ ﺳﺮﺧﻮﺵ
 - 11ﺩﻭﺳﺖ  -ﺷﺘﺮ ﺩﻭ ﻛﻮﻫﺎﻥ – ﻛﺸﻮﺭ ﺑﺰﺭﮔﻰ ﺍﺳﺖ ﺩﺭ ﻏﺮﺏ ﺟﻬﺎﻥ
 - 12ﻧﻮﺷﺘﻦ ﻧﻤﺎﻳﺶ ﻧﺎﻣﻪ  -ﻋﺎﺩﺕ
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ﺭﻭﻳﺪﺍﺩﻫﺎﻯ ﻛﻮﺗﺎﻩ

ﺍﺯ ﺗﺎﺭﻧﻤﺎﻯ ﺑﺎﺯﻣﺎﻧﺪﻩ ﻫﺎﻯ ﻓﺮﻫﻨﮕﻰ ﻭ ﺩﻳﮕﺮ

ﺍﻳﺮﺍﻥ ﻭ ﺗﺎﺟﻴﻜﺴﺘﺎﻥ ﺑﺰﺭﮔﺪﺍﺷﺖ ﺭﻭﺩﻛﻰ ﺭﺍ ﺟﺸﻦ ﺧﻮﺍﻫﻨﺪ ﮔﺮﻓﺖ
ﺳﺎﻻﺭ ﭘﮋﻭﻫﺸﮕﺎﻩ ﺳﺎﺯﻣﺎﻥ ﺑﺎﺯﻣﺎﻧﺪﻩ ﻫﺎﻯ ﻓﺮﻫﻨﮕﻲ ﻭ ﮔﺮﺩﺷﮕﺮﻱ ﺍﺯ
ﺑﺮﻗﺮﺍﺭﻯ ﺗﻔﺎﻫﻢﻧﺎﻣﻪﺍﻱ ﺑﺎ ﺁﻛﺎﺩﻣﻲ ﻋﻠﻮﻡ ﺗﺎﺟﻴﻜﺴﺘﺎﻥ ﺧﺒﺮ ﺩﺍﺩ ﻛﻪ
ﺑﺮﺍﺳﺎﺱ ﺁﻥ ﺑﺮﻧﺎﻣﻪﻫﺎﻱ ﻭﻳﮋﻩ ﺑﺰﺭﮔﺪﺍﺷﺖ ﺳﺎﻝ ﺭﻭﺩﻛﻲ ﺑﻪ ﺷﻜﻞ
ﻣﺸﺘﺮﻙ ﺑﺎ ﻫﻤﻜﺎﺭﻱ ﻛﺎﺭﺷﻨﺎﺳﺎﻥ ﻭ ﺍﺩﺑﺎﻱ ﺩﻭ ﻛﺸﻮﺭ ﺍﻧﺠﺎﻡ ﺷﻮﺩ.
ﺳﺎﺯﻣﺎﻥ ﻋﻠﻤﻲ -ﻓﺮﻫﻨﮕﻲ ﻣﻠﻞ ﻣﺘﺤﺪ ،ﻳﻮﻧﺴﻜﻮ ﺳﺎﻝ  2009ﺭﺍ ﺑﻪ ﻧﺎﻡ
ﺭﻭﺩﻛﻲ ﻧﺎﻣﮕﺬﺍﺭﻱ ﻛﺮﺩﻩ ﺍﺳﺖ.
ﺍﺯ ﺁﻥﺟﺎ ﻛﻪ ﺍﻳﻦ ﺷﺎﻋﺮ ﻣﻴﺮﺍﺙ ﻣﻌﻨﻮﻱ ﻣﺸﺘﺮﻙ ﻛﺸﻮﺭﻫﺎﻱ ﻓﺎﺭﺳﻲ
ﺯﺑﺎﻥ ﺑﻪ ﺷﻤﺎﺭ ﻣﻲﺁﻳﺪ ﺗﻼﺵ ﺩﻭﺟﺎﻧﺒﻪ ﺍﻳﺮﺍﻥ ﻭ ﺗﺎﺟﻴﻜﺴﺘﺎﻥ ﺑﺮﺍﻱ
ﺑﺮﻧﺎﻣﻪﻫﺎﻱ ﻭﻳﮋﻩ ﺑﺰﺭﮔﺪﺍﺷﺖ ﺳﺎﻝ ﺭﻭﺩﻛﻲ ﺑﺎ ﻋﻘﺪ ﺍﻳﻦ ﺗﻔﺎﻫﻢﻧﺎﻣﻪ
ﺁﻏﺎﺯ ﺷﺪﻩ ﺍﺳﺖ.
ﺑﺮﺍﺳﺎﺱ ﺗﻔﺎﻫﻢﻧﺎﻣﻪ ﻣﺸﺘﺮﻙ ﺍﻳﺮﺍﻥ ﻭ ﺗﺎﺟﻴﻜﺴﺘﺎﻥ ﺑﺮﻧﺎﻣﻪﻫﺎﻱ ﻣﻨﺴﺠﻤﻲ
ﺩﺭ ﺍﻳﻦ ﺯﻣﻴﻨﻪ ﺍﺯ ﺟﻤﻠﻪ ﺳﻤﻴﻨﺎﺭ ،ﻧﺸﺴﺖ ﻭ ﺑﺮﻧﺎﻣﻪﻫﺎﻱ ﭘﮋﻭﻫﺸﻰ ﺩﺭ
ﺷﻬﺮﻫﺎﻱ ﺍﻳﺮﺍﻥ ﻭ ﺩﻭﺷﻨﺒﻪ ﭘﺎﻳﺘﺨﺖ ﺗﺎﺟﻴﻜﺴﺘﺎﻥ ﺑﺮﮔﺰﺍﺭ ﺧﻮﺍﻫﺪ ﺷﺪ
ﺯﻣﺎﻥ ﺩﻗﻴﻖ ﺑﺮﮔﺰﺍﺭﻱ ﺍﻳﻦ ﻫﻤﺎﻳﺶ ﻭ ﻣﺮﺍﺳﻢ ﻭﻳﮋﻩ ﺑﺰﺭﮔﺪﺍﺷﺖ ﺭﻭﺩﻛﻲ ﺭﺍ ﺷﻬﺮﻳﻮﺭﻣﺎﻩ ﺳﺎﻝ  87ﮔﻔﺘﻪ ﻭ ﺩﺭ
ﻫﻤﻴﻦ ﺭﺍﺳﺘﺎ ﻭ ﺑﺮﺍﻱ ﺍﺭﺳﺎﻝ ﻧﻮﺷﺘﺎﺭﻫﺎ ﻓﺮﺍﺧﻮﺍﻧﻲ ﻧﻴﺰ ﺍﻋﻼﻡ ﺷﺪﻩ ﺍﺳﺖ.

ﺗﺎﺭﻳﺦ  1700ﺳﺎﻟﻪ «ﻫﺮﻣﺰ ﺍﺭﺩﺷﻴﺮ « ﻫﻤﭽﻨﺎﻥ ﺯﺧﻢ ﻣﻰ ﺧﻮﺭﺩ
ﺍﮔﺮﭼﻪ ﻣﺴﺌﻮﻻﻥ ﺳﺎﺯﻣﺎﻥ ﻗﻄﺎﺭ ﺷﻬﺮﻱ ﺍﻫﻮﺍﺯ ﺑﻪ
ﻃﻮﺭ ﺭﺳﻤﻲ ﺍﻋﻼﻡ ﻛﺮﺩﻧﺪ ﻋﻤﻠﻴﺎﺕ ﺳﺎﺧﺖ ﻭ ﺳﺎﺯ
ﺭﻭﻱ ﺷﻬﺮ ﻫﺮﻣﺰ ﺍﺭﺩﺷﻴﺮ ﻣﺘﻮﻗﻒ ﺷﺪﻩ ﺍﻣﺎ ﺷﻮﺍﻫﺪ
ﺣﺎﻛﻲ ﺍﺯ ﺁﻥ ﺍﺳﺖ ﻛﻪ ﺍﺣﺪﺍﺙ ﻗﻄﺎﺭ ﺷﻬﺮﻱ
ﻫﻤﭽﻨﺎﻥ ﺍﺩﺍﻣﻪ ﺩﺍﺭﺩ .ﺑﻪﺭﻏﻢ ﺛﺒﺖ ﺍﻳﻦ ﻣﻨﻄﻘﻪ ﺩﺭ
ﻓﻬﺮﺳﺖ ﺁﺛﺎﺭ ﻣﻠﻲ ،ﺳﺎﻻﺭ ﺳﺎﺯﻣﺎﻥ ﺑﺎﺯﻣﺎﻧﺪﻩ ﻫﺎﻯ
ﻓﺮﻫﻨﮕﻲ ﺧﻮﺯﺳﺘﺎﻥ ﻣﺪﻋﻲ ﺷﺪﻩ ﻣﻨﻄﻘﻪﺍﻱ ﻛﻪ ﺩﺭ
ﻣﺴﻴﺮ ﻗﻄﺎﺭ ﺷﻬﺮﻱ ﻗﺮﺍﺭ ﺩﺍﺭﺩ ﻣﻤﻜﻦ ﺍﺳﺖ ﺷﻬﺮ
ﺳﺎﺳﺎﻧﻲ ﻫﺮﻣﺰ ﺍﺭﺩﺷﻴﺮ ﺑﺎ  1700ﺳﺎﻝ ﻗﺪﻣﺖ ﻧﺒﺎﺷﺪ.
ﺍﻧﺠﻤﻦ ﺩﻭﺳﺘﺪﺍﺭﺍﻥ ﺑﺎﺯﻣﺎﻧﺪﻩ ﻫﺎﻯ ﻓﺮﻫﻨﮕﻲ
ﺧﻮﺯﺳﺘﺎﻥ ﺗﻮﻗﻒ ﻓﻌﺎﻟﻴﺖﻫﺎﻱ ﺳﺎﺯﻣﺎﻥ ﻗﻄﺎﺭﻱ ﺷﻬﺮﻱ ﺭﻭﻱ ﺷﻬﺮ ﻫﺮﻣﺰ ﺍﺭﺩﺷﻴﺮ ﺩﺭ ﻣﺤﻞ ﻛﺸﻒ ﺁﺛﺎﺭ ﺭﺍ
ﺗﻜﺬﻳﺐ ﻛﺮﺩ.
ﺳﺨﻨﮕﻮﻱ ﺍﻧﺠﻤﻦ ﺩﻭﺳﺘﺪﺍﺭﺍﻥ ﺑﺎﺯﻣﺎﻧﺪﻩ ﻫﺎﻯ ﻓﺮﻫﻨﮕﻲ ﺩﺭ ﮔﻔﺘﮕﻮ ﺧﺒﺮ ﺍﺯ ﺍﺩﺍﻣﻪ ﻋﻤﻠﻴﺎﺕ ﺳﺎﺧﺖ ﻭ ﺳﺎﺯﻫﺎ
ﺭﻭﻱ ﺍﻳﻦ ﺷﻬﺮ ﺧﺒﺮ ﺩﺍﺩ.
ﺑﻪ ﮔﻔﺘﻪ ﻭﻱ ﺑﺮﺭﺳﻲ ﺍﻋﻀﺎﻱ ﺍﻧﺠﻤﻦ ﺩﻭﺳﺘﺪﺍﺭﺍﻥ ﺑﺎﺯﻣﺎﻧﺪﻩ ﻫﺎﻯ ﻓﺮﻫﻨﮕﻲ ﺧﻮﺯﺳﺘﺎﻥ ﻧﺸﺎﻥ ﻣﻲﺩﻫﺪ ﺑﻪﺭﻏﻢ
ﺍﻋﻼﻡ ﺭﺳﻤﻲ ﻓﻌﺎﻟﻴﺖ ﺳﺎﺯﻣﺎﻥ ﻗﻄﺎﺭ ﺷﻬﺮﻱ ﺩﺭ ﻣﻴﺪﺍﻥ ﺩﻭﺍﺯﻩ ،ﻣﺤﻞ ﻛﺸﻒ ﺁﺛﺎﺭ ،ﻫﻤﭽﻨﺎﻥ ﺍﺩﺍﻣﻪ ﺩﺍﺭﺩ.
ﺷﻬﺮ ﺳﺎﺳﺎﻧﻲ ﻫﺮﻣﺰ ﺍﺭﺩﺷﻴﺮ ﺑﻪ ﺷﻤﺎﺭﻩ  43ﺩﺭ ﻓﻬﺮﺳﺖ ﺁﺛﺎﺭ ﺗﺎﺭﻳﺨﻲ ﻛﺸﻮﺭ ﺑﻪ ﺛﺒﺖ ﻣﻠﻲ ﺭﺳﻴﺪﻩ ﺍﺳﺖ.

ﺑﺰﺭﮔﺪﺍﺷﺖ ﻓﺮﺩﻭﺳﻰ ﺑﺎ ﺩﻛﻞ ﻫﺎﻯ ﺑﺮﻕ ﺩﺭ ﺗﻮﺱ ﺷﺪﻧﻰ ﻧﻴﺴﺖ
ﺳﺎﺯﻣﺎﻥ ﻣﻴﺮﺍﺙ ﻓﺮﻫﻨﮕﻲ ﻭﮔﺮﺩﺷﮕﺮﻱ ﺍﺳﺘﺎﻥ ﺧﺮﺍﺳﺎﻥ ﺭﺿﻮﻱ ﺩﺭ ﺣﺎﻟﻲ  25ﺍﺭﺩﻳﺒﻬﺸﺖ ﺍﻣﺴﺎﻝ ﺑﺮﺍﻱ
ﺑﺰﺭﮔﺪﺍﺷﺖ ﺷﺎﻋﺮ ﺣﻤﺎﺳﻪ ﺳﺮﺍﻱ ﺍﻳﺮﺍﻥ ﺣﻜﻴﻢ ﺍﺑﻮﺍﻟﻘﺎﺳﻢ ﻓﺮﺩﻭﺳﻲ ﺍﻗﺪﺍﻡ ﻣﻲ ﻛﻨﺪ ﻛﻪ ﻭﺯﺭﺍﺕ ﻧﻴﺮﻭ ﻭ ﺳﺎﺯﻣﺎﻥ
ﺗﻮﺳﻌﻪ ﺑﺮﻕ ﺍﻳﺮﺍﻥ ﻫﻨﻮﺯ ﺍﻗﺪﺍﻣﻲ ﺑﺮﺍﻱ ﺟﺎﺑﻪ ﺟﺎﻳﻲ
ﺩﻛﻞ ﻫﺎﻱ ﺑﺮﻕ ﺍﻧﺠﺎﻡ ﻧﺪﺍﺩﻩ ﺍﻧﺪ.
ﺳﺎﺯﻣﺎﻥ ﺗﻮﺳﻌﻪ ﺑﺮﻕ ﺍﻳﺮﺍﻥ ﺳﺎﻝ ﮔﺬﺷﺘﻪ ﺍﻗﺪﺍﻡ ﺑﻪ
ﺍﺟﺮﺍﻱ ﭘﺮﻭژﻩ ﻣﻠﻲ ﺧﻂ ﺍﻧﺘﻘﺎﻝ ﻧﻴﺮﻭﻱ  400ﻛﻴﻠﻮ
ﻭﺍﺕ ﻣﺸﻬﺪ_ ﺳﺮﺧﺲ ﻛﺮﺩ.
ﺍﻳﻦ ﺍﻗﺪﺍﻡ ﺳﺎﺯﻣﺎﻥ ﺗﻮﺳﻌﻪ ﺑﺮﻕ ﺍﻳﺮﺍﻥ ﻣﻨﻈﺮ
ﺗﺎﺭﻳﺨﻲ_ ﻓﺮﻫﻨﮕﻲ ﺗﺎﺑﺮﺍﻥ ﺗﻮﺱ ﻭ ﺑﻨﺎﻱ ﻣﻨﺤﺼﺮ
ﺑﻪ ﻓﺮﺩ ﺁﺭﺍﻣﮕﺎﻩ ﺣﻜﻴﻢ ﺍﺑﻮﺍﻟﻘﺎﺳﻢ ﻓﺮﺩﻭﺳﻲ ﺭﺍ ﺩﺭ
ﻣﻌﺮﺽ ﺁﺳﻴﺐ ﻗﺮﺍﺭ ﺩﺍﺩ.
ﻣﺪﻳﺮ ﭘﺎﻳﮕﺎﻩ ﺷﻬﺮ ﺗﺎﺭﻳﺨﻲ ﺗﻮﺱ ﻛﻪ ﺍﻳﻦ
ﺭﻭﺯﻫﺎ ﻧﻴﻤﻲ ﺍﺯ ﻭﻗﺘﺶ ﺭﺍ ﺩﺭ ﺗﻬﺮﺍﻥ ﻭ ﻧﻴﻤﻲ ﺩﻳﮕﺮ ﺭﺍ ﺩﺭ ﻣﺸﻬﺪ ﻣﻲ ﮔﺬﺭﺍﻧﺪ ،ﺩﻭ ﺭﻭﺯ ﭘﻴﺶ ﺍﺯ ﻣﺤﻮﻃﻪ
ﺷﻬﺮ ﺗﺎﺭﻳﺨﻲ ﺗﻮﺱ ﺑﺎﺯﺩﻳﺪ ﻛﺮﺩﻩ ﻭ ﻣﻲ ﮔﻮﻳﺪ »:ﻫﻨﻮﺯ ﻭﺯﺍﺭﺕ ﻧﻴﺮﻭ ﻫﻴﭻ ﺍﻗﺪﺍﻣﻲ ﺑﺮﺍﻱ ﺟﺎﺑﻪ ﺟﺎﻳﻲ ﺩﻛﻞ
ﻫﺎ ﺍﻧﺠﺎﻡ ﻧﺪﺍﺩﻩ ﻭ ﺍﻳﻦ ﺩﺭﺣﺎﻟﻲ ﺍﺳﺖ ﻛﻪ ﻣﺴﻮﻻﻥ ﻓﺮﻫﻨﮕﻲ ﺧﺮﺍﺳﺎﻥ ﺑﺎﻳﺪ ﺗﺎ ﺩﻭ ﻣﺎﻩ ﺁﻳﻨﺪﻩ ﺧﻮﺩ ﺭﺍ ﺑﺮﺍﻱ
ﺑﺰﺭﮔﺪﺍﺷﺖ ﻓﺮﺩﻭﺳﻲ ﺁﻣﺎﺩﻩ ﻛﻨﻨﺪ ﻭ ﻫﻤﭽﻨﺎﻥ ﺩﻛﻞ ﻫﺎ ﺁﺭﺍﻣﮕﺎﻩ ﻓﺮﺩﻭﺳﻲ ﺭﺍ ﻣﺤﺎﺻﺮﻩ ﻛﺮﺩﻩ ﺍﺳﺖ« .
ﺍﻭ ﻣﻰ ﮔﻮﻳﺪ ﺩﺳﺖ ﻛﻢ ﺑﺮﺩﺍﺷﺘﻦ ﻳﻜﻲ ﺍﺯ ﻛﺎﺑﻞ ﻫﺎﻱ ﺑﺮﻕ ﻛﻪ ﻣﻨﻈﺮ ﺁﺭﺍﻣﮕﺎﻩ ﺭﺍ ﻣﺨﺪﻭﺵ ﻛﺮﺩﻩ ﺑﺎﻳﺪ ﺗﺎ ﺭﻭﺯ
ﻣﺮﺍﺳﻢ ﺑﺰﺭﮔﺪﺍﺷﺖ ﺑﻪ ﺛﻤﺮ ﺑﺮﺳﺪ ﻭﮔﺮﻧﻪ ﺣﺮﻳﻢ ﻣﻨﻈﺮﻱ ﻣﻮﺟﻮﺩ ﺩﺭ ﺧﻮﺭ ﺑﺮﮔﺰﺍﺭﻱ ﺑﺰﺭﮔﺪﺍﺷﺖ ﻓﺮﺩﻭﺳﻲ
ﻧﻴﺴﺖ ﻭ ﻧﻮﻋﻲ ﺑﻲ ﺍﺣﺘﺮﺍﻣﻲ ﺑﻪ ﻣﻘﺎﻡ ﺍﻳﻦ ﺷﺎﻋﺮ ﻣﻠﻲ ﻭ ﺣﻤﺎﺳﻪ ﺳﺮﺍﻱ ﺍﻳﺮﺍﻧﻲ ﺍﺳﺖ«.
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ﺩﻳﻮﺍﺭ ﺳﺮﺥ ﮔﺮﮔﺎﻥ ﺩﻭﻣﻴﻦ ﺩﻳﻮﺍﺭ ﺗﺎﺭﻳﺨﻰ ﺟﻬﺎﻥ
ﻗﺰﻝ ﺁﻻﻥ ﻳﺎ ﻣﺎﺭ ﺳﺮﺥ )ﺩﻳﻮﺍﺭ ﺑﺰﺭگ ﮔﺮﮔﺎﻥ(
ﻃﻮﻻﻧﻲﺗﺮﻳﻦ ﺍﺛﺮ ﻣﻌﻤﺎﺭﻯ ﺍﻳﺮﺍﻥ ﺑﺎﺳﺘﺎﻥ ﻭ ﭘﺲ ﺍﺯ ﺩﻳﻮﺍﺭ
ﭼﻴﻦ ﺩﻭﻣﻴﻦ ﺩﻳﻮﺍﺭ ﺗﺎﺭﻳﺨﻰ ﻗﺎﺭﻩ ﺁﺳﻴﺎ ﺑﺎ  200ﻛﻴﻠﻮﻣﺘﺮ
ﻃﻮﻝ  ،ﺩﺭ ﺩﺷﺖ ﮔﺮﮔﺎﻥ ﻭ ﺗﺮﻛﻤﻦ ﺻﺤﺮﺍ ﻗﺮﺍﺭ ﺩﺍﺭﺩ.
ﺍﻳﻦ ﺩﻳﻮﺍﺭ ﺍﺯ ﺷﺮﻕ ﺩﺭﻳﺎﻯ ﺧﺰﺭ ﺩﺭ ﺧﻮﺍﺟﻪ ﻧﻔﺲ ﺷﺮﻭﻉ
ﻭ ﺍﺯ ﺷﻤﺎﻝ ﺁﻕﻗﻠﻌﻪ ﻭ ﮔﻤﺸﻴﺎﻥ ﮔﺬﺷﺘﻪ ﭘﺲ ﺍﺯ ﭘﻴﻤﻮﺩﻥ
ﺷﻤﺎﻝ ﮔﻨﺒﺪ ﺑﻪ ﻃﺮﻑ ﺷﻤﺎﻝ ﻏﺮﺏ ﺭﻓﺘﻪ ﻭ ﺩﺭ ﻛﻮﻩﻫﺎﻯ
ﭘﻴﺶﻛﻤﺮ ﻣﺤﻮ ﻣﻲﺷﻮﺩ.
ﺩﺭ ﻧﻮﺷﺘﻪﻫﺎﻯ ﺗﺎﺭﻳﺨﻰ  ،ﺩﻳﻮﺍﺭ ﺑﺰﺭگ ﮔﺮﮔﺎﻥ ﺭﺍ
ﻛﻪ ﻣﺎﻧﻌﻰ ﺩﺭ ﺑﺮﺍﺑﺮ ﺑﻴﺎﺑﺎﻥﮔﺮﺩﺍﻥ ﺁﺳﻴﺎﻯ ﻣﻴﺎﻧﻪ ﺑﻮﺩﻩ ﺑﻪ
ﻧﺎﻣﻬﺎﻯ ﺳﺪ ﺳﻜﻨﺪﺭ  ،ﺳﺪ ﺍﻧﻮﺷﻴﺮﻭﺍﻥ  ،ﺳﺪ ﻓﻴﺮﻭﺯ ،
ﺩﻳﻮﺍﺭ ﺩﻓﺎﻋﻰ ﻭ … ﻧﺎﻣﻴﺪﻩﺍﻧﺪ ﻭ ﻣﻄﺎﻟﺐ ﮔﻮﻧﺎﮔﻮﻧﻰ ﺩﺭ
ﻣﻮﺭﺩ ﺁﻥ ﺑﻴﺎﻥ ﺩﺍﺷﺘﻪﺍﻧﺪ.
ﻧﺨﺴﺘﻴﻦ ﭘﮋﻭﻫﺸﻬﺎﻯ ﺑﺎﺳﺘﺎﻥﺷﻨﺎﺳﻰ ﺍﻳﻦ ﺩﻳﻮﺍﺭ ﺗﻮﺳﻂ
ژﺍﻙ ﺩﻣﺮﮔﺎﻥ ﻓﺮﺍﻧﺴﻮﻯ ﺩﺭﺳﺖ ﺩﺭ  100ﺳﺎﻝ ﭘﻴﺶ
ﺻﻮﺭﺕ ﮔﺮﻓﺖ ﻛﻪ ﺑﺨﺸﻰ ﺍﺭ ﻣﺴﻴﺮ ﺩﻳﻮﺍﺭ ﺭﺍ ﺍﺯ ﺭﻭﻯ
ﻧﻘﺸﻪ ﺗﺮﺳﻴﻢ ﻧﻤﻮﺩ .ﺑﻌﺪ ﺍﺯ ﺍﻭ ﺑﺎﺳﺘﺎﻥﺷﻨﺎﺱ ﻓﺮﺍﻧﺴﻮﻯ
)ﺁﺭﻥ( ﺩﺭ ﺳﺎﻝ  1312ﺧﻮﺭﺷﻴﺪﻯ ﺑﺨﺸﻰ ﺍﺯ ﺩﻳﻮﺍﺭ
ﮔﺮﮔﺎﻥ ﺭﺍ ﺑﻪ ﺻﻮﺭﺕ ﭘﻴﻤﺎﻳﺸﻰ ،ﺷﻨﺎﺳﺎﻳﻰ ﻭ ﻣﻌﺮﻓﻰ ﻛﺮﺩ .ﺩﺭ ﺳﺎﻝ  1316ﺧﻮﺭﺷﻴﺪﻯ ﺍﺭﻳﻚ ﺍﺷﻤﻴﺖ
ﺁﻣﺮﻳﻜﺎﻳﻰ ﺑﺎ ﭘﺮﻭﺍﺯ ﺑﺮ ﻓﺮﺍﺯ ﻣﻨﻄﻘﻪ  ،ﺧﻂ ﻗﺮﻣﺰ ﺭﻧﮕﻰ ﺭﺍ ﺑﺮ ﺭﻭﻯ ﺯﻣﻴﻦ ﻣﺸﺎﻫﺪﻩ ﻛﺮﺩ ﻛﻪ ﺑﺎ ﭘﻴﭻ ﻭ ﺗﺎﺏ
ﺍﺯ ﺩﺭﻳﺎ ﺑﻪ ﺳﻤﺖ ﻛﻮﻩﻫﺎﻯ ﭘﻴﺶﻛﻤﺮ ﺩﺭ ﺷﺮﻕ ﺍﺳﺘﺎﻥ ﺍﺩﺍﻣﻪ ﻳﺎﻓﺘﻪ ﺍﺳﺖ .ﺍﻭ ﺑﺎ ﺩﻳﺪﻥ ﺍﻳﻦ ﻣﻨﻈﺮﻩ ﻋﺠﻴﺐ
ﺍﻳﻦ ﭘﺮﻭﺍﺯ ﺭﺍ ﺑﺎﺭ ﺩﻳﮕﺮ ﺗﻜﺮﺍﺭ ﻛﺮﺩ ﻭ ﺑﺎ ﺗﻬﻴﻪ ﻋﻜﺴﻬﺎﻯ ﻫﻮﺍﻳﻰ ﮔﺎﻡ ﻣﻬﻤﻰ ﺩﺭ ﺷﻨﺎﺳﺎﻳﻰ ﺩﻳﻮﺍﺭ ﺑﺮﺩﺍﺷﺖ.
ﺑﻌﺪ ﺍﺯ ﺍﻥ ﺩﻛﺘﺮ ﻣﺤﻤﺪ ﻳﻮﺳﻒ ﻛﻴﺎﻧﻰ ﺩﺭ ﺳﺎﻝ  1350ﺑﺎ ﭘﺮﻭﺍﺯ ﻣﺠﺪﺩ ﺑﺮ ﺭﻭﻯ ﺩﻳﻮﺍﺭ ﻣﻮﻓﻖ ﺑﻪ ﺑﺮﺩﺍﺷﺘﻦ
ﻋﻜﺴﻬﺎﻯ ﺟﺎﻟﺐ ﺗﻮﺟﻬﻰ ﺍﺯ ﺩﻳﻮﺍﺭ ﺷﺪ ﻭ ﻃﻮﻝ ﺩﻳﻮﺍﺭ ﺭﺍ  175ﻛﻴﻠﻮﻣﺘﺮ ﺑﺎ  32ﻗﻄﻌﻪ ﻭﺍﺑﺴﺘﻪ ﺷﻨﺎﺳﺎﻳﻰ ﻛﺮﺩ.
ﺩﺭ ﺳﺎﻝ  1378ﺑﺎ ﺷﺮﻭﻉ ﺳﺎﺧﺖ ﺳﺪ ﮔﻠﺴﺘﺎﻥ ﺑﺨﺸﻰ ﺍﺯ ﻣﺴﻴﺮ ﺩﻳﻮﺍﺭ ﺩﺭ ﻭ ﻣﺤﺪﻭﺩﻩ ﻛﺎﻧﺎﻝ ﺁﺑﻴﺎﺭﻯ ﻭ ﺯﻫﻜﺸﻰ
ﺳﺪ ﻗﺮﺍﺭﮔﺮﻓﺖ ﻭ ﺑﻨﺎﺑﺮ ﺿﺮﻭﺭﺕ ﺣﻔﻆ ﺩﻳﻮﺍﺭ ﺁﺏ ﺳﺪ ﺍﺯ ﻃﺮﻳﻖ ﺩﻭ ﻛﺎﻧﺎﻝ ﺍﺯ ﺯﻳﺮ ﺩﻳﻮﺍﺭ ﻫﺪﺍﻳﺖ ﺷﺪ .ﺑﻌﺪ ﺍﺯ
ﺁﻥ ﺩﺭ ﺳﺎﻝ  ، 1381ﺩﻳﻮﺍﺭ ﺩﺭ ﺷﺶ ﻓﺼﻞ ﻛﺎﻭﺵ ﺷﺪ ﻛﻪ ﺍﻃﻼﻋﺎﺕ ﻓﺮﺍﻭﺍﻧﻰ ﺍﺯ ﺁﻥ ﺑﻪ ﺩﺳﺖ ﺁﻣﺪ .ﺑﻪ ﻃﻮﺭﻯ
ﻛﻪ ﻫﻢ ﺍﻛﻨﻮﻥ ﺑﺎﺳﺘﺎﻥﺷﻨﺎﺳﺎﻥ ﻃﻮﻝ ﺩﻳﻮﺍﺭ ﺭﺍ  200ﻛﻴﻠﻮﻣﺘﺮ ﻣﻲﺩﺍﻧﻨﺪ .ﺍﺯ ﺁﻧﺠﺎﻳﻰ ﻛﻪ ﺩﺭ ﺑﺮﺧﻰ ﺍﺯ ﻧﻮﺷﺘﻪﻫﺎﻯ
ﺍﻳﻦ ﺩﻳﻮﺍﺭ ﺗﺎ ﻣﺮﻭ ﺍﺩﺍﻣﻪ ﺩﺍﺷﺘﻪ  ،ﺑﺎﺳﺘﺎﻥﺷﻨﺎﺳﺎﻥ ﺍﺣﺘﻤﺎﻝ ﻣﻲﺩﻫﻨﺪ ﻃﻮﻝ ﺩﻳﻮﺍﺭ ﺑﻴﺸﺘﺮ ﺍﺯ  200ﻛﻴﻠﻮﻣﺘﺮ ﺑﺎﺷﺪ ﻛﻪ
ﺩﺭ ﻛﺎﻭﺵﻫﺎﻯ ﺁﻳﻨﺪﻩ ﺑﻪ ﺟﻮﺍﺏ ﺁﻥ ﺧﻮﺍﻫﻨﺪ ﺭﺳﻴﺪ .ﻫﻤﭽﻨﻴﻦ ﺗﺎ ﻗﺒﻞ ﺍﺯ ﺗﺨﻤﻴﻦ ﺯﺩﻩ ﻣﻲﺷﺪ ﺍﻣﺎ ﺑﺮ ﻃﻴﻖ ﺁﺧﺮﻳﻦ
ﻧﻤﻮﻧﻪﻫﺎﻯ ﺁﺯﻣﺎﻳﺶ ﺷﺪﻩ ﺩﺭ ﺁﺯﻣﺎﻳﺸﮕﺎﻩﻫﺎﻯ ﻣﻌﺘﺒﺮ ﺍﻳﻦ ﺩﻳﻮﺍﺭ ﻣﺮﺑﻮﻁ ﺑﻪ ﺩﻭﺭﻩ ﺳﺎﺳﺎﻧﻰ ﺍﺳﺖ.
ﺩﻳﻮﺍﺭ ﮔﺮﮔﺎﻥ ﺩﺭ ﻣﻨﺎﻃﻖ ﻛﻮﻫﺴﺘﺎﻧﻰ 2ﻭ ﺩﺭ ﺩﺷﺖ  10ﻣﺘﺮ ﻋﺮﺽ ﺩﺍﺷﺘﻪ ﻭ ﺁﺟﺮﻫﺎﻯ ﺑﺰﺭگ ﺁﻥ ﺍﺑﻌﺎﺩ 41
ﺩﺭ  41ﻭ ﻗﻄﺮ  10ﺳﺎﻧﺘﻴﻤﺘﺮ ﺩﺭ ﺩﻫﻬﺎ ﻛﻮﺭﻩ ﺁﺟﺮﭘﺰﻯ ﭘﺨﺖ ﻣﻲﺷﺪﻩ ﺍﺳﺖ .ﺑﺴﺘﻪ ﺑﻪ ﺧﺎﻙ ﻣﻨﻄﻘﻪﺍﻯ ﻛﻪ ﺁﺟﺮ
ﭘﺨﺘﻪ ﻣﻲﺷﺪ ﺭﻧﮓ ﺁﻥ ﺍﺯ ﻧﺨﻮﺩﻯ ﺗﺎ ﻗﺮﻣﺰ ﻓﺮﻕ ﻣﻲﻛﻨﺪ .ﺧﻨﺪﻗﻰ  30ﻣﺘﺮﻯ ﻫﻢ ﺩﺭ ﺟﻠﻮﻯ ﺩﻳﻮﺍﺭ ﻛﻨﺪﻩ ﺷﺪﻩ
ﻛﻪ ﺁﺏ ﺍﺯ ﻃﺮﻳﻖ ﺁﻥ ﺑﻪ ﺩﺷﺘﻬﺎ ﻭ ﻛﻮﺭﻩﻫﺎﻯ ﻣﺴﻴﺮ ﻣﻰ ﺭﺳﻴﺪ .ﺍﺯ ﺍﺭﺗﻔﺎﻋﺎﺕ ﭘﻴﺸﻜﻤﺮ ﺗﺎ ﺭﻭﺳﺘﺎﻯ ﺯﺍﻭ ﺩﺭ ﭘﺎﺭﻙ
ﻣﻠﻰ ﮔﻠﺴﺘﺎﻥ ﻛﻪ  35ﻛﻴﻠﻮﻣﺘﺮ ﺍﺳﺖ ﺑﺨﺸﻬﺎﻳﻰ ﺍﺯ ﺩﻳﻮﺍﺭ ﺳﺎﻟﻢﺗﺮ ﺑﺎﻗﻰ ﻣﺎﻧﺪﻩ ﻭ ﺑﺎ ﺣﻔﺎﺭﻯ ﺩﺭ ﭼﻨﺪﻳﻦ ﻧﻘﻄﻪ
ﺧﻮﺷﺒﺨﺘﺎﻧﻪ ﺑﻘﺎﻳﺎﻳﻰ ﺩﻳﻮﺍﺭ ﺍﺯ ﺯﻳﺮ ﺧﺎﻙ ﺑﻴﺮﻭﻥ ﺁﻣﺪﻩ ﺍﺳﺖ.
ﺩﺭ ﻛﺎﻭﺵﻫﺎﻳﻰ ﻛﻪ ﺗﺎ ﻛﻨﻮﻥ ﺍﻧﺠﺎﻡ ﺷﺪﻩﺍﺳﺖ  2ﻫﺰﺍﺭ ﻣﺘﺮ ﻣﺮﺑﻊ ﺍﺯ ﺩﻳﻮﺍﺭ ﺣﻔﺎﺭﻯ ﮔﺮﺩﻳﺪﻩﺍﺳﺖ ﻛﻪ ﺩﺭﭘﻲﺁﻥ
ﻳﻚ ﺁﺗﺸﮕﺎﻩ ﻭ ﺍﺳﺘﺮﺍﺣﺘﮕﺎﻩ ﺳﺮﺑﺎﺯﺍﻥ ﻛﻪ ﻓﻀﺎ ﻭﺍﺑﺴﺘﻪ ﺑﻪ ﺩﻳﻮﺍﺭ ﺑﻮﺩﻩ ﻛﺸﻒ ﺷﺪﻩﺍﺳﺖ .ﻫﻤﭽﻨﻴﻦ ﺩﻭ ﻗﻠﻌﻪ ﺍﺯ
ﺣﺪﻭﺩ  38ﺩژ ﺗﺨﻤﻴﻦ ﺯﺩﻩ ﺩﺭ ﻃﻮﻝ ﺩﻳﻮﺍﺭ ﻛﺎﻭﺵ ﺷﺪﻩ ﻛﻪ ﺑﻪ ﻧﻈﺮ ﻣﺤﻞ ﺳﻜﻮﻧﺖ ﺳﺮﺑﺎﺯﺍﻥ ﺑﻮﺩﻩ ﺍﺳﺖ .ﻗﻠﻌﻪﻫﺎ
ﺍﺯ ﺍﻧﺪﺍﺯﻩﻫﺎﻯ  120ﺩﺭ  120ﻣﺘﺮ ﺷﺮﻭﻉ ﻭ ﺑﺰﺭﮔﺘﺮﻳﻦ ﺁﻥ ﺑﻪ  240ﺩﺭ  300ﻣﺘﺮ ﻣﻲﺭﺳﻴﺪ .ﺍﻛﻨﻮﻥ ﺑﺮﺍﻯ ﺣﻔﺎﻇﺖ
ﺩﻳﻮﺍﺭ ﺩﺭ ﻗﺴﻤﺖﻫﺎﻳﻰ ﺍﺯ ﺁﻥ ﺩﺭ ﺩﻭ ﻃﺮﻑ ﺩﻳﻮﺍﺭ ﻣﻴﻠﻪ ﮔﺬﺍﺭﻯ ﺍﻧﺠﺎﻡ ﺷﺪﻩ ﺗﺎ ﺣﺮﻳﻢ ﺩﻳﻮﺍﺭ ﺣﻔﻆ ﻭ ﺍﺯ ﺧﺮﺍﺑﻰ
ﺁﻥ ﺟﻠﻮﮔﻴﺮﻯ ﺷﻮﺩ .ﺭﺍﻧﺪﻥ ﺧﻮﺩﺭﻭﻫﺎ ﺑﺮ ﺭﻭﻯ ﺁﺟﺮﻫﺎﻯ ﺭﻳﺨﺘﻪ ﺍﺯ ﺩﻳﻮﺍﺭ ﻣﻮﺟﺐ ﺷﻜﺴﺘﻦ ﻭ ﺍﺯ ﺑﻴﻦ ﺁﻧﻬﺎ
ﻣﻲﺷﻮﺩ ﻭ ﺑﻌﻀﻰ ﺍﺯ ﺍﻫﺎﻟﻰ ﺍﺯ ﺁﺟﺮﻫﺎﻯ ﺩﻳﻮﺍﺭ ﺑﺮﺍﻯ ﺳﺎﺧﺘﻤﺎﻥﺳﺎﺯﻯ ﺧﻮﺩ ﺍﺳﺘﻔﺎﺩﻩ ﻛﺮﺩﻩﺍﻧﺪ .ﻫﻤﭽﻨﻴﻦ ﺭﻋﺎﻳﺖ
ﻧﻜﺮﺩﻥ ﺣﺮﻳﻢ ﺩﻳﻮﺍﺭ ﺍﺯ ﺳﻮﻯ ﺳﺎﺯﻣﺎﻧﻬﺎﻯ ﺩﻭﻟﺘﻰ ﺧﺴﺎﺭﺗﻬﺎﻯ ﻓﺮﺍﻭﺍﻧﻰ ﺭﺍ ﺑﻪ ﺩﻳﻮﺍﺭ ﺯﺩﻩ ﺍﺳﺖ.
ﺑﺮ ﻃﺒﻖ ﮔﺰﺍﺭﺷﺎﺕ ﻣﺮﺩﻣﻰ ﻧﻤﻮﻧﻪﻫﺎﻳﻰ ﺍﺯ ﺁﺟﺮﻫﺎﻯ ﺩﻳﻮﺍﺭ ﻧﺰﺩﻳﻚ ﺳﺎﺣﻞ ﺩﺭﻳﺎﻯ ﺧﺰﺭ ﻭ ﺩﺭ ﺩﺍﺧﻞ ﺧﻠﻴﺞ
ﮔﺮﮔﺎﻥ ﺩﻳﺪﻩ ﺍﺳﺖ .ﺩﺭ ﻓﺼﻞ ﺁﻳﻨﺪﻩ ﻛﺎﻭﺵ ﺑﺎﺳﺘﺎﻥ ﺷﻨﺎﺳﺎﻥ ﻗﺼﺪ ﺩﺍﺭﻧﺪ ﺑﺎﺳﺘﺎﻥﺷﻨﺎﺳﻰ ﺯﻳﺮ ﺁﺏ ﺩﺭﻳﺎﻯ ﺭﺍ
ﺑﺎ ﻛﻤﻚ ﻏﻮﺍﺻﺎﻥ ﺍﻧﺠﺎﻡ ﺩﻫﻨﺪ ﺗﺎ ﺁﺛﺎﺭ ﻣﻌﻤﺎﺭﻯ ﺍﺣﺘﻤﺎﻟﻰ ﻣﺪﻓﻮﻥ ﺷﺪﻩ ﺩﻳﻮﺍﺭ ﮔﺮﮔﺎﻥ ﺭﺍ ﺩﺭ ﺯﻳﺮ ﺁﺏ ﺑﺪﺳﺖ
ﺁﻭﺭﻧﺪ .ﮔﻔﺘﻨﻰ ﺍﺳﺖ ﺩﻳﻮﺍﺭ ﺗﻤﻴﺸﻪ ﺩﻳﻮﺍﺭ ﺩﻳﮕﺮﻯ ﺩﺭ ﺟﻨﻮﺏ ﺩﻳﻮﺍﺭ ﺑﺰﺭگ ﮔﺮﮔﺎﻥ ﺍﺳﺖ ﻛﻪ ﺑﺨﺶ ﺷﻤﺎﻟﻰ
ﺁﻥ ﺩﺭ ﺧﻠﻴﺞ ﮔﺮﮔﺎﻥ ﻭﺟﻮﺩ ﺩﺍﺭﺩ .

ﺑﺨﺸﻰ ﺍﺯ ﺗﺎﺭﻳﺦ ﺍﻳﺮﺍﻥ ﺩﻭﺭﻩ ﺳﺎﺳﺎﻧﻰ ﺩﺭ ﺳﺎﺣﻞ ﺧﻠﻴﺞ ﻓﺎﺭﺱ ﻛﺸﻒ ﺷﺪ.
ﺑﺎﺳﺘﺎﻥﺷﻨﺎﺳﺎﻥ ﺳﺎﺯﻣﺎﻥ ﺑﺎﺯﻣﺎﻧﺪﻩ ﻫﺎﻯ ﻓﺮﻫﻨﮕﻰ،
ﺻﻨﺎﻳﻊﺩﺳﺘﻲ ﻭ ﮔﺮﺩﺷﮕﺮﻱ ﺩﺭ ﺗﺎﺯﻩﺗﺮﻳﻦ ﻻﻳﻪﻧﮕﺎﺭﻱ
ﻫﺎﻱ ﺧﻮﺩ ﺩﺭ ﻣﻨﻄﻘﻪ ﺭﻭﺩﺍﻥ ﻭ ﺩﺭ  35ﻛﻴﻠﻮﻣﺘﺮﻱ ﺗﻨﮕﻪ
ﻫﺮﻣﺰ ﻣﻮﻓﻖ ﺑﻪ ﻛﺸﻒ  22ﻣﺮﺣﻠﻪ ﻻﻳﻪﻫﺎﻳﻲ ﺗﺎﺭﻳﺨﻲ ﺍﺯ
ﻫﺰﺍﺭﻩ ﺳﻮﻡ ﭘﻴﺶ ﺍﺯ ﻣﻴﻼﺩ ﺗﺎ ﺩﻭﺭﻩ ﺍﺷﻜﺎﻧﻲ ﻭ ﺳﺎﺳﺎﻧﻲ
ﺷﺪﻧﺪ.
ﺳﺮﭘﺮﺳﺖ ﮔﻤﺎﻧﻪﺯﻧﻲﻫﺎﻱ ﺗﻢ ﻣﺎﺭﻭﻥ ﺷﻬﺮ ﺭﻭﺩﺍﻥ ﺑﺎ ﺑﻴﺎﻥ
ﺍﻳﻦ ﻣﻄﻠﺐ ﺍﻓﺰﻭﺩ»:ﺩﺭ ﺍﻳﻦ ﻛﺎﻭﺵ ﻫﺎ  22ﻻﻳﻪ ﺗﺎﺭﻳﺨﻲ
ﻣﺘﻌﻠﻖ ﺑﻪ ﻫﺰﺍﺭﻩ ﺳﻮﻡ ﭘﻴﺶ ﺍﺯ ﻣﻴﻼﺩ ،ﺍﺷﻜﺎﻧﻲ ،ﺳﺎﺳﺎﻧﻲ
ﻭ ﻻﻳﻪﻫﺎﻱ ﺿﻌﻴﻔﻲ ﺍﺯ ﺩﻭﺭﻩ ﺍﺳﻼﻣﻲ ﺑﻪ ﺩﺳﺖ ﺁﻣﺪ«.
ﺍﻳﻦ ﻻﻳﻪ ﻧﺸﺎﻥ ﺩﻫﻨﺪﻩ ﭘﻨﺞ ﻫﺰﺍﺭ ﺳﺎﻝ ﺯﻧﺪﮔﻲ ﻣﺪﺍﻭﻡ ﺩﺭﻛﻨﺎﺭ ﺧﻠﻴﺞ ﻓﺎﺭﺱ ﺩﺭ ﺷﻬﺮ ﺭﻭﺩﺍﻥ ﻫﺮﻣﺰﮔﺎﻥ ﺍﺳﺖ.

ﻣﺎﻫﻨﺎﻣﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ -ﺷﻤﺎﺭﻩ  - 9ﺑﻬﺎﺭ  3746ﺯﺭﺗﺸﺘﻰ
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»ﻫﻔﺖ ﺭﺥ ﻓﺮﺥ ﺍﻳﺮﺍﻥ« ﺭﻭﻧﻤﺎﻳﻰ ﺷﺪ
ﺑﺮﮔﺮﻓﺘﻪ ﺍﺯﻫﻔﺘﻪ ﻧﺎﻣﻪ ﺍﻣﺮﺩﺍﺩ-ﺗﻬﺮﺍﻥ
ﻛﺘﺎﺏ ﻫﻔﺖ ﺭﺥ ﻓﺮﺥ ﺍﻳﺮﺍﻥ  22ﺩﻯ ﻣﺎﻩ ﺳﺎﻝ  1386ﺭﻭﻧﻤﺎﻳﻰ ﺷﺪ .ﺁﻳﻴﻦ ﺭﻭﻧﻤﺎﻳﻰ ﻫﻔﺖ ﺭﺥ ﻓﺮﺥ ﺍﻳﺮﺍﻥ
ﺑﺎ ﻧﻤﺎﻳﺶ ﻓﻴﻠﻤﻰ ﺑﻪ ﻫﻤﻴﻦ ﻧﺎﻡ ﻫﻤﺮﺍﻩ ﺑﻮﺩ .ﺩﺭ ﺍﻳﻦ ﻛﺘﺎﺏ ﺑﻪ ﮔﻮﺷﻪ ﻫﺎﻳﻰ ﺍﺯ ﭘﻴﺸﻴﻨﻪ ﻯ  7000ﺳﺎﻟﻪ ﻯ ﺍﻳﺮﺍﻥ
ﭘﺮﺩﺍﺧﺖ ﺷﺪﻩ ﻭ ﻧﻘﺶ ﺍﺭﺯﺷﻤﻨﺪ ﺍﻳﻦ ﭘﻴﺸﻴﻨﻪ ﻯ ﭘﺮﺑﺎﺭ ﺭﺍ ﺩﺭ ﺷﻜﻞ ﮔﻴﺮﻯ ﻓﺮﻫﻨﮓ ﻛﻨﻮﻧﻰ ﺑﺸﺮ ﻧﻤﺎﻳﺎﻥ ﺳﺎﺧﺘﻪ
ﺍﺳﺖ .ﺍﻳﻦ ﻛﺘﺎﺏ ﻭ ﻓﻴﻠﻢ ﻫﻤﺮﺍﻩ ﺍﺛﺮ ﻓﺮﺯﻳﻦ ﺭﺿﺎﻳﻴﺎﻥ ﻭ ﻫﻤﻜﺎﺭﺍﻧﺸﺎﻥ ﺩﺭ ﮔﺮﻭﻩ ﻫﻨﺮﻯ ﻃﻠﻮﻉ ﺍﺳﺖ ﻭ ﺑﻪ ﺩﻭ ﺯﺑﺎﻥ
ﻓﺎﺭﺳﻰ ﻭ ﺍﻧﮕﻠﻴﺴﻰ ﺩﺭ ﻫﻔﺖ ﺑﺨﺶ ﺁﻣﺎﺩﻩ ﺷﺪﻩ ﺍﺳﺖ .ﻓﺮﺯﻳﻦ ﺭﺿﺎﻳﻴﺎﻥ ﻧﮕﺎﺭﻧﺪﻩ ﻭ ﭘﮋﻭﻫﻨﺪﻩ ﻯ ﺍﻳﻦ ﺍﺛﺮ ﺩﺍﻧﺶ
ﺁﻣﻮﺧﺘﻪ ﻯ ﺭﺷﺘﻪ ﻫﺎﻯ ﺟﺎﻣﻌﻪ ﺷﻨﺎﺳﻰ ،ﻋﻠﻮﻡ ﺳﻴﺎﺳﻰ ﻭ ﺍﺭﺗﺒﺎﻃﺎﺕ ﺍﺯ ﺩﺍﻧﺸﮕﺎﻩ ﺍﻳﻠﻰ ﻧﻮﻳﺰ ﺷﻴﻜﺎﮔﻮ ﺍﺳﺖ ﻛﻪ
ﺩﺭ  20ﺳﺎﻝ ﮔﺬﺷﺘﻪ ﭘﮋﻭﻫﺶ ﻫﺎﻯ ﺧﻮﺩ ﺭﺍ ﺩﺭ ﺯﻣﻴﻨﻪ ﻯ ﻫﻨﺮ ﻭ ﺗﻤﺪﻥ ﺍﻳﺮﺍﻧﻰ ﺩﻧﺒﺎﻝ ﻛﺮﺩﻩ ﻭ ﭘﮋﻭﻫﺶ ،ﻧﮕﺎﺭﺵ
ﻣﺘﻦ ﻭ ﻛﺎﺭﮔﺮﺩﺍﻧﻰ ﻓﻴﻠﻢ ﻫﺎﻯ ﺁﻣﻮﺯﺷﻰ ﻭ ﻣﺴﺘﻨﺪ ﺍﺯ ﻛﺎﺭﻫﺎﻯ ﺛﺒﺖ ﺷﺪﻩ ﺩﺭ ﻛﺎﺭﻧﺎﻣﻪ ﺍﻭﺳﺖ» .ﺷﻜﻮﻩ ﺗﺨﺖ
ﺟﻤﺸﻴﺪ« ﻭ »ﻫﻔﺖ ﺭﺥ ﻓﺮﺥ ﺍﻳﺮﺍﻥ« ﺍﺯ ﺁﺧﺮﻳﻦ ﻛﺎﺭﻫﺎﻯ ﺭﺿﺎﻳﻴﺎﻥ ﺍﺳﺖ.
ﺭﺿﺎﻳﻴﺎﻥ ﺩﺭ ﺁﻏﺎﺯ ﺁﻳﻴﻦ ﺭﺥ ﻧﻤﺎﻳﻰ ﺑﺎ ﺍﺷﺎﺭﻩ ﺑﻪ ﺳﺮﻭﺩﻩ ﺍﻯ ﺍﺯ ﻣﻮﻻﻧﺎ »ﺑﮕﺸﺎ ﻧﻘﺎﺏ ﺍﺯ ﺭﺥ ﻛﻪ ﺭﺥ ﺗﻮ ﻫﺴﺖ
ﻓﺮﺥ« ﻧﺎﻡ ﻛﺘﺎﺏ ﺭﺍ ﺑﺮﮔﺮﻓﺘﻪ ﺍﺯ ﺍﻳﻦ ﭼﻜﺎﻣﻪ ﺩﺍﻧﺴﺖ ﻭ ﮔﻔﺖ » :ﻣﺠﻤﻮﻋﻪ ﻯ ﻛﺘﺎﺏ ﻭ ﻓﻴﻠﻢ ﻫﻔﺖ ﺭﺥ ﻓﺮﺥ ﺍﻳﺮﺍﻥ
ﻧﺘﻴﺠﻪ ﻯ  14ﺳﺎﻝ ﭘﮋﻭﻫﺶ ﻭ ﻓﻴﻠﻢ ﺑﺮﺩﺍﺭﻯ ﺍﺯ ﻣﻜﺎﻥ ﻫﺎ ﻭ ﻓﻀﺎﻫﺎﻯ ﺗﺎﺭﻳﺨﻰ ﻭ ﺑﺎﺳﺘﺎﻧﻰ ﺍﻳﺮﺍﻥ ﻭ ﺍﺷﻴﺎﻳﻰ ﺍﺳﺖ
ﻛﻪ ﺍﻛﻨﻮﻥ ﺩﺭ ﻣﻮﺯﻩ ﻫﺎﻯ ﺩﺍﺧﻠﻰ ﻭ ﺧﺎﺭﺟﻰ ﻧﻤﺎﻳﺎﻧﮕﺮ ﻓﺮ ﻭ ﺷﻜﻮﻩ ﻓﺮﻫﻨﮓ ﻭ ﭘﻴﺸﻴﻨﻪ ﻯ ﺍﻳﺮﺍﻥ ﻫﺴﺘﻨﺪ «.ﻭﻯ ﺑﺎ
ﺍﺷﺎﺭﻩ ﺑﻪ ﺍﻳﻦ ﻛﻪ ﺑﺮﺍﻯ ﺗﻬﻴﻪ ﻯ ﻓﻴﻠﻢ ﻭ ﻛﺘﺎﺏ ﺍﺯ ﻫﻤﻜﺎﺭﻯ ﻫﻔﺘﺎﺩ ﺍﺳﺘﺎﺩ ﻭ ﺍﻳﺮﺍﻥ ﺷﻨﺎﺱ ﺑﺮﺟﺴﺘﻪ ﺳﻮﺩ ﺟﺴﺘﻪ ﻭ
ﻛﺎﺭ ﮔﻔﺘﮕﻮ ﺑﺎ ﺍﺳﺘﺎﺩﺍﻥ ﻭ ﻓﻴﻠﻢ ﺑﺮﺩﺍﺭﻯ ﺩﺭ ﻛﺸﻮﺭﻫﺎﻯ ﺁﻟﻤﺎﻥ ،ﻓﺮﺍﻧﺴﻪ ،ﺭﻭﺳﻴﻪ ﻭ ژﺍﭘﻦ ﺍﻧﺠﺎﻡ ﺷﺪﻩ ﮔﻔﺖ »:ﺁﻥ
ﭼﻪ ﺩﺭ ﺍﻳﻦ ﻛﺘﺎﺏ ﺑﻪ ﺁﻥ ﭘﺮﺩﺍﺧﺘﻪ ﺷﺪﻩ  7ﺑﺨﺶ ،ﭼﻬﺮﻩ ،ﺭﺥ ﻭ ﺑﻪ ﻋﺒﺎﺭﺗﻰ  7ﻓﺼﻞ ﺍﺯ ﺧﺪﻣﺎﺕ ﻓﺮﻫﻨﮓ ﺍﻳﺮﺍﻧﻰ
ﺑﻪ ﺗﻤﺪﻥ ﺑﺸﺮﻯ ﺍﺳﺖ«.
ﻫﻔﺖ ﺭﺥ ﺍﻳﻦ ﻛﺘﺎﺏ ﺷﺎﻣﻞ »ﮔﻬﻮﺍﺭﻩ ﻯ ﺗﻤﺪﻥ« » ،ﻣﺪﻳﺮﻳﺖ ﺍﻣﭙﺮﺍﺗﻮﺭﻯ ﺟﻬﺎﻥ«» ،ﭼﻬﺎﺭ ﺭﺍﻩ ﺗﻤﺪﻥ ﻫﺎ«»،ﺩﻭﺭﻩ
ﻯ ﻃﻼﻳﻰ ﻓﺮﻫﻨﮓ ﺍﻳﺮﺍﻥ« » ،ﻣﻴﻨﺎﮔﺮﻯ ﺑﺎ ﻛﻠﻤﺎﺕ« ،ﺍﺳﺘﻮﺍﺭ ﭼﻮﻥ ﺳﺮﻭ« ﻭ »ﺑﺎﺯﺁﻓﺮﻳﻨﻰ ﻳﻚ ﺗﻤﺪﻥ« ﻫﺴﺘﻨﺪ.
ﺩﺭ ﺍﻳﻦ ﻛﺘﺎﺏ ﺑﺮﺍﻯ ﻧﺨﺴﺘﻴﻦ ﺑﺎﺭ ﺗﺼﻮﻳﺮ ﺑﻨﺎﻫﺎﻯ ﺗﺎﺭﻳﺨﻰ ﺍﻳﺮﺍﻥ ﺑﺎ ﺑﻬﺮﻩ ﮔﻴﺮﻯ ﺍﺯ ﻃﻠﻖ ﺑﺎﺯﺳﺎﺯﻯ ﺷﺪﻩ ﺑﻪ ﮔﻮﻧﻪ
ﺍﻯ ﻛﻪ ﺩﻭﺳﺘﺪﺍﺭﺍﻥ ﻣﻰ ﺗﻮﺍﻧﻨﺪ ﻧﻤﺎﻯ ﻛﻨﻮﻧﻰ ﻭ ﻫﻤﭽﻨﻴﻦ ﻧﻤﺎﻯ ﺑﺎﺯﺳﺎﺯﻯ ﺷﺪﻩ ﻯ ﺑﻨﺎ ،ﺣﺘﺎ ﺟﺎﻫﺎﻳﻰ ﻛﻪ ﺍﻛﻨﻮﻥ
ﻭﻳﺮﺍﻥ ﺷﺪﻩ ﺍﺳﺖ ﺭﺍ ﺑﺒﻴﻨﺪ .ﺍﻳﻦ ﺑﺎﺯ ﺳﺎﺯﻯ ﻫﺎ ﺑﺮ ﭘﺎﻳﻪ ﻯ ﻣﺴﺘﻨﺪﺍﺕ ﻭ ﻳﺎﻓﺘﻪ ﻫﺎﻯ ﺗﺎﺭﻳﺨﻰ ﺍﻧﺠﺎﻡ ﺷﺪﻩ ﺗﺎ ﺑﺮﺍﻯ
ﺗﻤﺎﻡ ﻛﺴﺎﻧﻰ ﻛﻪ ﺑﻴﻨﻨﺪﻩ ﻯ ﺁﻥ ﻫﺴﺘﻨﺪ ﻳﺎﺩﺁﻭﺭ ﺷﻜﻮﻩ ﺗﺎﺭﻳﺦ ﻭ ﻓﺮﻫﻨﮓ ﺍﻳﺮﺍﻥ ﺯﻣﻴﻦ ﺑﺎﺷﺪ.
ﺍﻳﻦ ﻓﻴﻠﻢ ﻭ ﻛﺘﺎﺏ ﭘﻴﺶ ﺍﺯ ﺭﺥ ﻧﻤﺎﻳﻰ ﺩﺭ ﺍﻳﺮﺍﻥ ﺩﺭ ﺩﺍﻧﺸﮕﺎﻩ ﻫﺎ ﻭ ﺍﻧﺠﻤﻦ ﻫﺎﻯ ﻓﺮﻫﻨﮕﻰ ﺑﺴﻴﺎﺭﻯ ﺩﺭ ﺧﺎﺭﺝ
ﺍﺯ ﻛﺸﻮﺭ ﺍﺯ ﺟﻤﻠﻪ ﺩﺍﻧﺸﮕﺎﻩ ﻫﺎﻯ ﻫﺎﺭﻭﺍﺭﺩ ،ﺍﺳﺘﻨﻔﻮﺭﺩ ،ﻛﺎﻟﻴﻔﺮﻧﻴﺎ ،ﺷﻴﻜﺎﮔﻮ ،ﺁﻣﺮﻳﻜﻦ ﻭ ﻛﺘﺎﺑﺨﺎﻧﻪ ﻛﻨﮕﺮﻩ ﻯ
ﺁﻣﺮﻳﻜﺎ ﺍﺭﺍﻳﻪ ﺷﺪﻩ ﺍﺳﺖ ﻛﻪ ﺑﻪ ﮔﻔﺘﻪ ﺭﺿﺎﻳﻴﺎﻥ ﻳﻜﻰ ﺍﺯ ﺍﺭﺯﺷﻤﻨﺪﺗﺮﻳﻦ ﺩﺳﺘﺎﻭﺭﺩﻫﺎﻯ ﺁﻥ ﺯﻣﺎﻧﻰ ﺭﺥ ﻧﻤﻮﺩ ﻛﻪ
ﭘﺲ ﺍﺯ ﻧﻤﺎﻳﺶ ﺩﺭ ﻳﻜﻰ ﺍﺯ ﺩﺍﻧﺸﮕﺎﻩ ﻫﺎﻯ ﺁﻣﺮﻳﻜﺎ ،ﺑﺴﻴﺎﺭﻯ ﺍﺯ ﺩﺍﻧﺸﺠﻮﻳﺎﻥ ﺍﻳﺮﺍﻧﻰ ﺗﺒﺎﺭ ﻛﻪ ﺣﺘﺎ ﺳﺨﻦ ﮔﻔﺘﻦ ﺑﻪ
ﺯﺑﺎﻥ ﭘﺎﺭﺳﻰ ﺭﺍ ﻧﻤﻰ ﺩﺍﻧﺴﺘﻨﺪ ﺑﺮ ﺭﻭﻯ ﭘﻴﺮﺍﻫﻦ ﻫﺎﻳﺸﺎﻥ ﺟﻤﻠﻪ ﻯ »ﺍﻓﺘﺨﺎﺭ ﻣﻰ ﻛﻨﻢ ﻛﻪ ﺍﻳﺮﺍﻧﻰ ﻫﺴﺘﻢ« ﺭﺍ ﻧﻮﺷﺘﻨﺪ.
ﻭﻯ ﺍﺯ ﺩﻳﮕﺮ ﺩﺳﺘﺎﻭﺭﺩﻫﺎﻯ ﺍﻳﻦ ﻓﻴﻠﻢ ﺭﺍ ﭼﻨﻴﻦ ﻋﻨﻮﺍﻥ ﻛﺮﺩ» :ﺑﺎﻧﻮﻳﻰ ﺁﻣﺮﻳﻜﺎﻳﻰ ﭘﺲ ﺍﺯ ﺩﻳﺪﻥ ﻓﻴﻠﻢ ﮔﻔﺖ ﺍﮔﺮ
ﺷﺮﺍﻳﻄﻰ ﻣﻰ ﺑﻮﺩ ﻛﻪ ﻣﻦ ﺩﻭﺑﺎﺭﻩ ﺯﺍﺩﻩ ﺷﻮﻡ ﺩﻭﺳﺖ ﺩﺍﺷﺘﻢ ﻛﻪ ﻳﻚ ﺍﻳﺮﺍﻧﻰ ﺑﺎﺷﻢ«.
ﺑﻪ ﻧﻈﺮ ﭘﺮﻓﺴﻮﺭ »ﻧﺼﺮ« ﺍﺯ ﺩﺍﻧﺸﮕﺎﻩ ﻭﺍﺷﻨﮕﺘﻦ ﺍﻳﻦ ﻛﺘﺎﺏ ﺑﺮﺍﻯ ﻧﺨﺴﺘﻴﻦ ﺑﺎﺭ ﺑﻪ ﺷﻴﻮﻩ ﻯ ﺑﻰ ﺳﺎﺑﻘﻪ ﺍﻯ ﺍﺯ ﻣﺮﺍﺣﻞ
ﺣﻴﺎﺕ ﺗﻤﺪﻥ ﺍﻳﺮﺍﻥ ﻭ ﺑﺴﻴﺎﺭﻯ ﺍﺯ ﺩﺳﺘﺎﻭﺭﺩﻫﺎﻯ ﻧﻮﺁﻭﺭﺍﻧﻪ ﻯ ﺁﻥ ﭘﺮﺩﻩ ﺑﺮ ﻣﻰ ﺩﺍﺭﺩ .ﺍﺳﺘﺎﺩ ﺭﻳﭽﺎﺭﺩ ﻓﺮﺍﻯ ﻧﻴﺰ ﺑﺮ
ﺍﻳﻦ ﺑﺎﻭﺭ ﺍﺳﺖ ﻛﻪ ﺩﺭ ﺍﻳﻦ ﻛﺎﺭ ﺑﺴﻴﺎﺭﻯ ﺍﺯ ﺍﺑﻌﺎﺩ ﺗﻤﺪﻥ ﺍﻳﺮﺍﻥ ﺑﺮﺍﻯ ﻧﺨﺴﺘﻴﻦ ﺑﺎﺭ ﺍﺯﺳﺎﺯﻯ ﺷﺪﻩ ﺍﺳﺖ.
ﺭﺿﺎﻳﻴﺎﻥ ﺑﺎ ﺍﺑﺮﺍﺯ ﻧﺎﺧﺮﺳﻨﺪﻯ ﺍﺯ ﻧﺎﺁﺷﻨﺎﻳﻰ ﺟﻬﺎﻧﻴﺎﻥ ﻭ ﺣﺘﺎ ﺧﻮﺩﻣﺎﻥ ﻭ ﺑﻪ ﻭﻳﮋﻩ ﺟﻮﺍﻧﺎﻧﻤﺎﻥ ﺍﺯ ﺍﻳﻦ ﻓﺮﻫﻨﮓ ،ﺗﻤﺪﻥ
ﻭ ﺩﺳﺘﺎﻭﺭﺩﻫﺎﻯ ﻓﺮﺥ ﺭﺥ ﺁﻥ ﻭ ﺑﺎ ﺍﺷﺎﺭﻩ ﺑﻪ ﺍﻳﻦ ﮔﻔﺘﺎﺭ ﻳﻚ ﻓﻴﻠﻤﺴﺎﺯ ﺁﻣﺮﻳﻜﺎﻳﻰ ﻛﻪ «ﺩﻳﮕﺮ ﺗﺎﺭﻳﺦ ﺭﺍ ﻓﺎﺗﺤﺎﻥ
ﻧﻤﻰ ﺳﺎﺯﻧﺪ ،ﺑﻠﻜﻪ ﻓﻴﻠﻢ ﺳﺎﺯﺍﻥ ﺁﻥ ﺭﺍ ﻣﻰ ﺳﺎﺯﻧﺪ« ﮔﻔﺖ» :ﻓﻴﻠﻢ ﻫﺎﻳﻰ ﭼﻮﻥ  300ﻭ ﺍﻟﻜﺴﺎﻧﺪﺭ ﻣﻬﺮ ﺗﺎﻳﻴﺪﻯ ﺑﺮ
ﺍﻳﻦ ﺍﺩﻋﺎ ﻫﺴﺘﻨﺪ ﻭ ﺯﻧﮓ ﺧﻄﺮﻯ ﻫﺴﺘﻨﺪ ﺗﺎ ﻣﺎ ﺑﻪ ﺧﻮﺩ ﺑﻴﺎﻳﻴﻢ ﻭﮔﺮﻧﻪ ﭼﻬﺮﻩ ﻯ ﺗﺎﺭﻳﺨﻰ ﻭ ﻓﺮﻫﻨﮕﻰ ﺳﺮﺯﻣﻴﻦ ﻣﺎ
ﺭﺍ ﻓﻴﻠﻢ ﻫﺎﻯ ﺳﺮﺍﺳﺮ ﺩﺭﻭﻏﻰ ﭼﻮﻥ  300ﺁﻥ ﮔﻮﻧﻪ ﻛﻪ ﻣﻰ ﺧﻮﺍﻫﻨﺪ ﺑﻪ ﺟﻬﺎﻧﻴﺎﻥ ﻋﺮﺿﻪ ﺧﻮﺍﻫﻨﺪ ﻛﺮﺩ«.
ﺍﻳﻦ ﺁﻳﻴﻦ ﭘﺲ ﺍﺯ ﻧﻤﺎﻳﺶ ﻓﻴﻠﻢ ﺑﺎ ﺭﻭﻧﻤﺎﻳﻰ ﺍﺯ ﻛﺘﺎﺏ ﭘﻰ ﮔﺮﻓﺘﻪ ﺷﺪ .ﺭﻭﻧﻤﺎﻳﻰ ﺑﺎ ﺑﺎﺷﻨﺪﮔﻰ )ﺣﻀﻮﺭ( ﻋﺒﺪﺍﻟﻜﺮﻳﻢ
ﺟﻌﻔﺮﻯ ،ﺣﺠﺖ ﺷﻜﻴﺒﺎ ،ﻋﻠﻰ ﺍﻛﺒﺮ ﺻﺎﺩﻗﻰ ،ﻳﺪﺍﷲ ﻛﺎﺑﻠﻰ ﺧﻮﺍﻧﺴﺎﺭﻯ ،ﻧﺎﺻﺮ ﻣﻴﺮﺑﺎﻗﺮﻯ ﻭ ﺗﻨﻰ ﭼﻨﺪ ﺍﺯ ﻧﺎﺷﺮﺍﻥ ﻭ
ﻫﻨﺮﻣﻨﺪﺍﻥ ﺍﻧﺠﺎﻡ ﺷﺪ .ﻋﺒﺪﺍﻟﻜﺮﻳﻢ ﺟﻌﻔﺮﻯ ﺍﺯ ﺑﻨﻴﺎﻥ ﮔﺬﺍﺭﺍﻥ ﻧﺸﺮ ﺩﺭ ﺍﻳﺮﺍﻥ ﭘﺲ ﺍﺯ ﺭﻭﻧﻤﺎﻳﻰ ﮔﻔﺖ » :ﺍﻣﻴﺪ ﺩﺍﺭﻡ
ﻛﻪ ﻧﺎﺷﺮ ﺑﺘﻮﺍﻧﺪ ﻛﺘﺎﺏ ﺭﺍ ﺑﻪ ﮔﻮﻧﻪ ﺍﻯ ﻋﺮﺿﻪ ﻛﻨﺪ ﻛﻪ ﺍﻳﺮﺍﻧﻴﺎﻥ ﻭ ﺍﻳﺮﺍﻥ ﺩﻭﺳﺘﺎﻥ ﺑﺘﻮﺍﻧﻨﺪ ﺍﺯ ﺁﻥ ﺑﻬﺮﻩ ﺑﺒﺮﻧﺪ«.
ﺭﺿﺎﻳﻴﺎﻥ ﭘﺲ ﺍﺯ ﺭﺥ ﻧﻤﺎﻳﻰ ﻭ ﻧﻤﺎﻳﺶ ﻛﺘﺎﺏ ﺑﺎ ﺧﻮﺍﻧﺪﻥ ﭼﻜﺎﻣﻪ ﺍﻯ ﭘﻴﺎﻣﻰ ﺭﺍ ﻛﻪ ﺗﻤﺎﻣﻰ ﺩﻭﺳﺘﺪﺍﺭﺍﻥ ﻭ
ﻫﻤﻜﺎﺭﺍﻧﺶ ﺍﺯ ﻭﺭﺍﻯ ﺍﻳﻦ ﻓﻴﻠﻢ ﻭ ﻛﺘﺎﺏ ﻣﻰ ﺧﻮﺍﻫﻨﺪ ﺑﻪ ﺍﻳﺮﺍﻧﻰ ﻭ ﻏﻴﺮ ﺍﻳﺮﺍﻧﻰ ﻧﺸﺎﻥ ﺩﻫﻨﺪ ﭼﻨﻴﻦ ﻋﻨﻮﺍﻥ ﻛﺮﺩ:
» ﻋﺸﻖ ﺭﺍ ﺩﺭ ﺟﺎﻥ ﺧﻮﺩ ﭘﺮﻭﺭﺩﻩ ﺍﻳﻢ
ﻫﻔﺖ ﮔﻮﻫﺮ ﺍﺭﻣﻐﺎﻥ ﺁﻭﺭﺩﻩ ﺍﻳﻢ
ﻫﻔﺖ ﺟﺎﻡ ،ﻫﻔﺖ ﺳﺎﻗﻰ ،ﻫﻔﺖ ﺩﺳﺖ
ﺗﺎ ﺭﻭﻳﻢ ﺍﺯ ﻧﻮ ﺑﻪ ﻣﻴﺪﺍﻥ ﻣﺴﺖ ﻣﺴﺖ
ﺑﺎﺩﻩ ﺍﻯ ﻛﻪ ﺍﺯ ﻧﻮ ﺑﻪ ﺣﻴﺮﺕ ﺁﻭﺭﺩ
ﺍﻳﻦ ﺷﺮﺍﺏ ﻛﻬﻨﻪ ﺭﺍ ﺍﺯ ﻧﻮ ﺑﻨﻮﺵ
ﭼﺸﻤﻪ ﺍﻯ ﺷﻮ ﺍﺯ ﺩﺭﻭﻥ ﺧﻮﺩ ﺑﺠﻮﺵ
ﺩﺭ ﭘﺎﻳﺎﻥ ﺍﺯ ﺩﺳﺖ ﺍﻧﺪﺭﻛﺎﺭﺍﻥ ﻭ ﻫﻤﻜﺎﺭﺍﻧﻰ ﻛﻪ ﺩﺭ ﺑﻪ ﺑﺎﺭ ﻧﺸﺴﺘﻦ ﺍﻳﻦ ﺍﺛﺮ ﻛﻮﺷﻴﺪﻩ ﺍﻧﺪ ﻭ ﺑﻪ ﮔﻔﺘﻪ ﻯ ﺷﺎﺩﺭﻭﺍﻥ
ﻣﺠﺘﺒﺎ ﻛﺎﺷﺎﻧﻰ )ﺷﺎﻋﺮ ﻣﻌﺎﺻﺮ( ،ﭘﻞ ﺑﻮﺩﻩ ﺍﻧﺪ ،ﻧﻪ ﺩﻳﻮﺍﺭ ﻗﺪﺭﺩﺍﻧﻰ ﻭ ﺳﭙﺎﺳﺪﺍﺭﻯ ﺷﺪ .ﺍﻳﻦ ﺁﻳﻴﻦ ﻛﻪ ﺩﺭ ﺧﺎﻧﻪ ﻯ
ﻫﻨﺮﻣﻨﺪﺍﻥ ﺑﺮﭘﺎ ﺑﻮﺩ ﺩﺭ ﺣﺎﻟﻰ ﭘﺎﻳﺎﻥ ﻳﺎﻓﺖ ﻛﻪ ﭘﻴﺶ ﺍﺯ ﺍﻳﻦ ﺩﺭ ﺑﻨﻴﺎﺩ ﺍﻳﺮﺍﻥ ﺷﻨﺎﺳﻰ ﺭﺥ ﻧﻤﺎﻳﻰ ﺍﺯ ﺍﻳﻦ ﺍﺛﺮ ﺍﻧﺠﺎﻡ
ﺷﺪﻩ ﺑﻮﺩ ﻭ ﻧﺎﺻﺮ ﻣﻴﺮﺑﺎﻗﺮﻯ ،ﻣﺪﻳﺮﺍ ﻧﺘﺸﺎﺭﺍﺕ ﮔﻮﻳﺎ ﻧﻴﺰ ﻗﺼﺪ ﺩﺍﺭﺩ ﺳﻮﻣﻴﻦ ﺁﻳﻴﻦ ﺭﻭﻧﻤﺎﻳﻰ ﻭ ﺑﺰﺭﮔﺪﺍﺷﺖ ﺍﻳﻦ
ﺍﺛﺮ ﺭﺍ ﺩﺭ ﺍﻧﺘﺸﺎﺭﺍﺕ ﮔﻮﻳﺎ ﺑﺮﭘﺎ ﺩﺍﺭﺩ.

ﻛﺘﺎﺑﻬﺎﻳﻰ ﻛﻪ ﺩﺭ ﻣﺮﻛﺰ ﺯﺭﺗﺸﺘﻴﺎﻥ ﻛﺎﻟﻴﻔﺮﻧﻴﺎ
ﺑﻪ ﻓﺮﻭﺵ ﻣﻴﺮﺳﺪ
• ﺁﻣﻮﺯﺵ ﺯﺭﺗﺸﺖ ،ﭘﻴﺎﻣﺒﺮ ﺍﻳﺮﺍﻥ ﺍﺯ ﺗﻬﻤﻮﺭﺱ ﺳﺘﻨﺎ
• ﺩﺭ ﺟﺴﺘﺠﻮﻯ ﺭﺍﺳﺘﻴﻬﺎ ﺑﻪ ﻛﻮﺷﺶ ﻓﺮﻧﮕﻴﺲ ﻛﻴﺨﺴﺮﻭ ﺷﺎﻫﺮﺥ
• ﻳﺎﺭﺍﻥ ﻫﺴﺘﻰ ﺍﺯ ﺑﺮﻫﺎﻥ ﺍﺑﻦ ﻳﻮﺳﻒ
• ﺿﺮﺏ ﺍﻟﻤﺜﻠﻬﺎ ﻭ ﺍﺩﺑﻴﺎﺕ ﺑﺮﮔﺰﻳﺪﻩ ﻓﺎﺭﺳﻰ ﺍﺯ ﺍﺧﺘﺮ ﺷﺠﺎﻉ ﺯﺍﺩﮔﺎﻥ
• ﭘﻴﺎﻡ ﺯﺭﺗﺸﺖ ﺍﺯ ﺩﻛﺘﺮ ﺟﻌﻔﺮﻯ
• ﮔﺎﺕ ﻫﺎ ،ﺳﺮﻭﺩﻩ ﻫﺎﻯ ﺍﻫﻮﺭﺍﻳﻰ ﺯﺭﺗﺸﺖ ﺍﺯ ﺩﻛﺘﺮ ﺧﺴﺮﻭ ﺧﺰﺍﻳﻰ )ﭘﺮﺩﻳﺲ(
• ﺷﺎﺥ ﺳﺨﻦ ﺍﺯ ﻣﻬﻴﻦ ﺑﺎﻧﻮ ﺗﺮﻛﻤﺎﻥ ﺍﺳﺪﻯ
• ﻓﺮﻭﺭﺍﻧﻪ ﺍﺯ ﺩﻛﺘﺮ ﺟﻌﻔﺮﻯ
• ﺑﻴﺴﺖ ﻭ ﻳﻚ ﻧﻮﺷﺘﺎﺭ ﭘﮋﻭﻫﺸﻰ ﺍﺯ ﺍﺭﺩﺷﻴﺮ ﺟﻬﺎﻧﻴﺎﻥ
• ﺳﻮﺍﺩﺁﻣﻮﺯﻯ ﻭ ﺩﺑﻴﺮﻯ ﺩﺭ ﺩﻳﻦ ﺯﺭﺗﺸﺖ
• ﺑﺮ ﻣﺎ ﭼﻪ ﮔﺬﺷﺖ ﺍﺯ ﺟﻤﺸﻴﺪ ﭘﻴﺸﺪﺍﺩﻯ
ﻭﺍﺯﻩ ﻫﺎﻯ ﭘﺎﺭﺳﻰ ﺑﺮﺍﻯ ﭘﺎﺭﺳﻰ ﺯﺑﺎﻧﺎﻥ ﺍﺯ ﺩﻛﺘﺮ ﺯﺭﺗﺸﺖ ﺁﺯﺍﺩﻯ

ﺳﻰ ﺩﻯ ﻫﺎﻳﻰ ﻛﻪ ﺑﻪ ﻓﺮﻭﺵ ﻣﻴﺮﺳﺪ
• ﻣﻮﺳﻴﻘﻰ ﻭ ﻛﻼﻡ ﺯﺭﺗﺸﺘﻰ ﺍﺯ ﺳﻴﺮﻭﺱ ﺟﻬﺎﻧﻰ
• ﺗﺎﺭﻳﺦ ﮔﻮﻳﺎﻯ ﺩﻭﺭﺍﻥ ﺑﺎﺳﺘﺎﻥ ،ﺷﺎﻫﻨﺎﻣﻪ ﻭ ﺗﺎﺭﻳﺦ ﺑﻪ ﻛﻮﺷﺶ ﻣﻬﻨﺪﺱ ﺍﻣﻴﻨﻰ ﺳﺎﻡ
• ﺍَﻣﺮﺩﺍﺩ -ﺳﺮﻭﺩ ﺟﺸﻨﻬﺎﻯ ﺍﻳﺮﺍﻧﻴﺎﻥ ﺍﺯ ﺧﺪﺍﺩ ﻛﺎﻭﻳﺎﻧﻰ
• َﭘﺮ ﺳﻮﺭ ﺍﺯ ﮔﺮﻭﻩ ﮔﺎﺕ ﻫﺎ -ﻛﺎﻧﺎﺩﺍ
• ﻧﻤﺎژ -ﻧﻴﺎﻳﺶ ﻫﺎﻯ ﺳﺮﺯﻣﻴﻦ ﺍﻫﻮﺭﺍﻳﻰ

ﺗﻠﻔﻦ ﻭ ﻳﺎ ﻧﺸﺎﻧﻰ ﺍﻟﻜﺘﺮﻭﻧﻴﻜﻰ ﺑﺮﺍﻯ ﺳﭙﺎﺭﺵ

714 - 893 - 4737
Info@CZC.org

ﻣﺎﻫﻨﺎﻣﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ -ﺷﻤﺎﺭﻩ  - 9ﺑﻬﺎﺭ  3746ﺯﺭﺗﺸﺘﻰ

ﺷﻌﺮ ﻭ ﺍﺩﺑﻴﺎﺕ -ﺭﻭﻳﺎﻯ ﺑﻠﻮﺭﻳﻦ
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ﻋﻤﺮ ﻛﻮﺗﺎﻩ
ﻣﺮﺩﺍﻥ ﺧﺪﺍ ﭘﺮﺩﻩ ﻱ ﭘﻨﺪﺍﺭ ﺩﺭﻳﺪﻧﺪ
ﻳﻌﻨﻲ ﻫﻤﻪ ﺟﺎ ﻏﻴﺮ ﺧﺪﺍ ﻳﺎﺭ ﻧﺪﻳﺪﻧﺪ

ﻣﻦ ﻧﮕﻮﻳﻢ ﻛﻪ ﻣﺮﺍ ﺍﺯ ﻗﻔﺲ ﺁﺯﺍﺩ ﻛﻨﻴﺪ
ﻗﻔﺴﻢ ﺑﺮﺩﻩ ﺑﻪ ﺑﺎﻏﻰ ﻭ ﺩﻟﻢ ﺷﺎﺩ ﻛﻨﻴﺪ

ﻫﺮ ﺩﺳﺖ ﻛﻪ ﺩﺍﺩﻧﺪ ﻫﻤﺎﻥ ﺩﺳﺖ ﮔﺮﻓﺘﻨﺪ
ﻫﺮ ﻧﻜﺘﻪ ﻛﻪ ﮔﻔﺘﻨﺪ ﻫﻤﺎﻥ ﻧﻜﺘﻪ ﺷﻨﻴﺪﻧﺪ

ﻓﺼﻞ ﮔﻞ ﻣﻰ ﮔﺬﺭﺩ ﻫﻢ ﻧﻔﺴﺎﻥ ﺑﻬﺮ ﺧﺪﺍ
ﺑﻨﺸﻴﻨﻴﺪ ﺑﻪ ﺑﺎﻏﻰ ﻭ ﻣﺮﺍ ﻳﺎﺩ ﻛﻨﻴﺪ

ﻳﻚ ﻃﺎﻳﻔﻪ ﺭﺍ ﺑﻬﺮ ﻣﻜﺎﻓﺎﺕ ﺳﺮﺷﺘﻨﺪ
ﻳﻚ ﺳﻠﺴﻠﻪ ﺭﺍ ﺑﻬﺮ ﻣﻼﻗﺎﺕ ﮔﺰﻳﺪﻧﺪ

ﻳﺎﺩ ﺍﺯ ﺍﻳﻦ ﻣﺮﻍ ﮔﺮﻓﺘﺎﺭ ﻛﻨﻴﺪ ﺍﻯ ﻣﺮﻏﺎﻥ
ﭼﻮﻥ ﺗﻤﺎﺷﺎﻯ ﮔﻞ ﻭ ﻻﻟﻪ ﻭ ﺷﻤﺸﺎﺩ ﻛﻨﻴﺪ

ﺟﻤﻌﻲ ﺑﻪ ﺩﺭ ﭘﻴﺮ ﺧﺮﺍﺑﺎﺕ ﺧﺮﺍﺑﻨﺪ
ﻗﻮﻣﻲ ﺑﻪ ﺑﺮ ﺷﻴﺦ ﻣﻨﺎﺟﺎﺕ ﻣﺮﻳﺪﻧﺪ

ﻫﺮﻛﻪ ﺩﺍﺭﺩ ﺯ ﺷﻤﺎ ﻣﺮﻍ ﺍﺳﻴﺮﻯ ﺑﻪ ﻗﻔﺲ
ﺑﺮﺩﻩ ﺩﺭ ﺑﺎﻍ ﻭ ﺑﻪ ﻳﺎﺩ ﻣﻨﺶ ﺁﺯﺍﺩ ﻛﻨﻴﺪ

ﻳﻚ ﺟﻤﻊ ﻧﻜﻮﺷﻴﺪﻩ ﺭﺳﻴﺪﻧﺪ ﺑﻪ ﻣﻘﺼﺪ
ﻳﻚ ﻗﻮﻡ ﺩﻭﻳﺪﻧﺪ ﻭ ﺑﻪ ﻣﻘﺼﺪ ﻧﺮﺳﻴﺪﻧﺪ

ﺑﻴﺴﺘﻮﻥ ﺑﺮ ﺳﺮ ﺭﺍﻩ ﺍﺳﺖ ﻣﺒﺎﺩﺍ ﺍﺯ ﺷﻴﺮﻳﻦ
ﺧﺒﺮﻯ ﮔﻔﺘﻪ ﻭ ﻏﻤﮕﻴﻦ ﺩﻝ ﻓﺮﻫﺎﺩ ﻛﻨﻴﺪ

ﻓﺮﻳﺎﺩ ﻛﻪ ﺩﺭ ﺭﻫﮕﺬﺭ ﺁﺩﻡ ﺧﺎﻛﻲ
ﺑﺲ ﺩﺍﻧﻪ ﻓﺸﺎﻧﺪﻧﺪ ﻭ ﺑﺴﻲ ﺩﺍﻡ ﺗﻨﻴﺪﻧﺪ

ﺟﻮﺭ ﻭ ﺑﻴﺪﺍﺩ ﻛﻨﺪ ﻋﻤﺮ ﺟﻮﺍﻧﺎﻥ ﻛﻮﺗﺎﻩ
ﺍﻯ ﺑﺰﺭﮔﺎﻥ ﻭﻃﻦ ﺑﻬﺮ ﺧﺪﺍ ﺩﺍﺩ ﻛﻨﻴﺪ

ﻫﻤﺖ ﻃﻠﺐ ﺍﺯ ﺑﺎﻃﻦ ﭘﻴﺮﺍﻥ ﺳﺤﺮﺧﻴﺰ
ﺯﻳﺮﺍ ﻛﻪ ﻳﻜﻲ ﺭﺍ ﺯ ﺩﻭ ﻋﺎﻟﻢ ﻃﻠﺒﻴﺪﻧﺪ

ﮔﺮ ﺷﺪ ﺍﺯ ﺟﻮﺭ ﺷﻤﺎ ﺧﺎﻧﻪ ﻯ ﻣﻮﺭﻯ ﻭﻳﺮﺍﻥ
ﺧﺎﻧﻪ ﺧﻮﻳﺶ ﻣﺤﺎﻝ ﺍﺳﺖ ﻛﻪ ﺁﺑﺎﺩ ﻛﻨﻴﺪ

ﺯﻧﻬﺎﺭ ﻣﺰﻥ ﺩﺳﺖ ﺑﻪ ﺩﺍﻣﺎﻥ ﮔﺮﻭﻫﻲ
ﻛﺰ ﺣﻖ ﺑﺒﺮﻳﺪﻧﺪ ﻭ ﺑﻪ ﺑﺎﻃﻞ ﮔﺮﻭﻳﺪﻧﺪ

ﻛﻨﺞ ﻭﻳﺮﺍﻧﻪ ﻯ ﺯﻧﺪﺍﻥ ﺷﺪ ﺍﮔﺮ ﺳﻬﻢ ﺑﻬﺎﺭ
ﺷﻜﺮ ﺁﺯﺍﺩﻯ ﻭ ﺁﻥ ﮔﻨﺞ ﺧﺪﺍﺩﺍﺩ ﻛﻨﻴﺪ
"ﻣﻠﻚ ﺍﻟﺸﻌﺮﺍ ﺑﻬﺎﺭ"

ﭼﻮﻥ ﺧﻠﻖ ﺩﺭ ﺁﻳﻨﺪ ﺑﻪ ﺑﺎﺯﺍﺭ ﺣﻘﻴﻘﺖ
ﺗﺮﺳﻢ ﻧﻔﺮﻭﺷﻨﺪ ﻣﺘﺎﻋﻲ ﻛﻪ ﺧﺮﻳﺪﻧﺪ
ﻣﺮﻏﺎﻥ ﻧﻈﺮﺑﺎﺯ ﺳﺒﻚ ﺳﻴﺮ »ﻓﺮﻭﻏﻲ«
ﺍﺯ ﺩﺍﻣﮕﻪ ﺧﺎﻙ ﺑﺮ ﺍﻓﻼﻙ ﭘﺮﻳﺪﻧﺪ
ﻓﺮﻭﻏﻲ ﺑﺴﻄﺎﻣﻲ

ﻳﺎﺩ ﺑﺎﺩ ﺁﻥ ﻛﻪ ﻧﻬﺎﻧﺖ ﻧﻈﺮﻯ ﺑﺎ ﻣﺎ ﺑﻮﺩ
ﺭﻗﻢ ﻣﻬﺮ ﺗﻮ ﺑﺮ ﭼﻬﺮﻩ ﻣﺎ ﭘﻴﺪﺍ ﺑﻮﺩ
ﻳﺎﺩ ﺑﺎﺩ ﺁﻥ ﻛﻪ ﭼﻮ ﭼﺸﻤﺖ ﺑﻪ ﻋﺘﺎﺑﻢ ﻣﻰﻛﺸﺖ
ﻣﻌﺠﺰ ﻋﻴﺴﻮﻳﺖ ﺩﺭ ﻟﺐ ﺷﻜﺮﺧﺎ ﺑﻮﺩ
ﻳﺎﺩ ﺑﺎﺩ ﺁﻥ ﻛﻪ ﺻﺒﻮﺣﻰ ﺯﺩﻩ ﺩﺭ ﻣﺠﻠﺲ ﺍﻧﺲ
ﺟﺰ ﻣﻦ ﻭ ﻳﺎﺭ ﻧﺒﻮﺩﻳﻢ ﻭ ﺧﺪﺍ ﺑﺎ ﻣﺎ ﺑﻮﺩ
ﻳﺎﺩ ﺑﺎﺩ ﺁﻥ ﻛﻪ ﺭﺧﺖ ﺷﻤﻊ ﻃﺮﺏ ﻣﻰﺍﻓﺮﻭﺧﺖ
ﻭﻳﻦ ﺩﻝ ﺳﻮﺧﺘﻪ ﭘﺮﻭﺍﻧﻪ ﻧﺎﭘﺮﻭﺍ ﺑﻮﺩ
ﻳﺎﺩ ﺑﺎﺩ ﺁﻥ ﻛﻪ ﺩﺭ ﺁﻥ ﺑﺰﻣﮕﻪ ﺧﻠﻖ ﻭ ﺍﺩﺏ
ﺁﻥ ﻛﻪ ﺍﻭ ﺧﻨﺪﻩ ﻣﺴﺘﺎﻧﻪ ﺯﺩﻯ ﺻﻬﺒﺎ ﺑﻮﺩ
ﻳﺎﺩ ﺑﺎﺩ ﺁﻥ ﻛﻪ ﭼﻮ ﻳﺎﻗﻮﺕ ﻗﺪﺡ ﺧﻨﺪﻩ ﺯﺩﻯ
ﺩﺭ ﻣﻴﺎﻥ ﻣﻦ ﻭ ﻟﻌﻞ ﺗﻮ ﺣﻜﺎﻳﺖﻫﺎ ﺑﻮﺩ

ﺗﻨﻬﺎ ﺷﺪﻡ

ﻳﺎﺩ ﺑﺎﺩ ﺁﻥ ﻛﻪ ﺑﻪ ﺍﺻﻼﺡ ﺷﻤﺎ ﻣﻰﺷﺪ ﺭﺍﺳﺖ
ﻧﻈﻢ ﻫﺮ ﮔﻮﻫﺮ ﻧﺎﺳﻔﺘﻪ ﻛﻪ ﺣﺎﻓﻆ ﺭﺍ ﺑﻮﺩ
ﺣﺎﻓﻆ

ﺑﺎ ﻧﺴﻴﻢ ﻋﺸﻖ ﺑﺎﻍ ﺯﻧﺪﮔﻰ ﺭﺍ ﺗﺎﺯﻩ ﺩﺍﺭ
ﻭﺭﻧﻪ ﻛﺎﺭ ﺭﻭﺯﮔﺎﺭ ﻛﻬﻨﻪ ﺟﺰ ﺗﻜﺮﺍﺭ ﻧﻴﺴﺖ

ﺁﻳﻴﻦ ﻛﺸﻮﺭﺩﺍﺭﻯ
ﺭﻭﺯﻯ ﺧﺴﺮﻭ ﺍﻧﻮﺷﻴﺮﻭﺍﻥ ﺷﺎﻫﻨﺸﺎﻩ ﺳﺎﺳﺎﻧﻰ ﺩﺍﻧﺎﻳﺎﻥ ﺭﺍ ﺑﻪ ﺩﺭﺑﺎﺭ ﻓﺮﺍﺧﻮﺍﻧﺪ ﻭ ﻧﻈﺮ ﺁﻧﺎﻥ ﺭﺍ ﺩﺭﺑﺎﺭﻩ ﺁﺋﻴﻦ
ﻛﺸﻮﺭﺩﺍﺭﻯ ﺧﻮﺍﺳﺘﺎﺭ ﺷﺪ  .ﺁﺋﻴﻨﻰ ﻛﻪ ﻫﻢ ﻧﻴﻜﺒﺨﺘﻰ ﭘﺎﺩﺷﺎﻩ ﻭ ﻫﻢ ﻧﻴﻜﺒﺨﺘﻰ ﻣﺮﺩﻣﺎﻥ ﺭﺍ ﻓﺮﺍﻫﻢ ﺳﺎﺯﺩ ﺑﻮﺫﺭﺟﻤﻬﺮ
ﻳﻜﻰ ﺍﺯ ﺩﺍﻧﺎﻳﺎﻥ ﺑﻮﺩ ﻛﻪ ﭼﻨﻴﻦ ﭘﺎﺳﺦ ﺩﺍﺩ:
ﺗﺮﺱ ﺍﺯ ﺧﺪﺍ ﺗﺎ ﺁﻧﮕﺎﻩ ﺍﺯ ﺧﻮﺍﺳﺖ ﻫﺎﻯ ﻧﻔﺴﺎﻧﻰ ﺩﺭ ﺍﻣﺎﻥ ﺑﺎﺷﺪ
ﺭﺍﺳﺘﮕﻮﻳﻰ ﻭ ﻭﻓﺎﺩﺍﺭﻯ ﺩﺭ ﻭﻋﺪﻩ ﻭ ﭘﻴﻤﺎﻥ ﻫﺎ
ﺷﻨﻴﺪﻥ ﭘﻨﺪ ﺩﺍﻧﺎﻳﺎﻥ
ﮔﺮﺍﻣﻰ ﺩﺍﺷﺘﻦ ﺩﺍﻧﺸﻤﻨﺪﺍﻥ  -ﺍﻓﺴﺮﺍﻥ  -ﻧﻮﻳﺴﻨﺪﮔﺎﻥ ﻭ ﻛﺎﺭﻣﻨﺪﺍﻥ
ﻧﮕﻬﺒﺎﻧﻰ ﺩﺍﻭﺭﺍﻥ ﻭ ﭘﮋﻭﻫﺶ ﻛﺎﺭﻛﻨﺎﻥ ﻣﺤﺎﺳﺒﺎﺕ ﺍﺯ ﺭﻭﻯ ﺩﺍﺩﮔﺮ ﻭ ﭘﺎﺩﺍﺵ ﻧﻴﻜﻮ ﺩﺍﺩﻥ ﺑﻪ ﻧﻴﻜﻮ ﻛﺎﺭﺍﻥ ﻭ
ﻣﺠﺎﺯﺍﺕ ﺑﺪﻛﺎﺭﺍﻥ
ﺭﺳﻴﺪﮔﻰ ﺑﻪ ﻭﺿﻊ ﺯﻧﺪﺍﻧﻴﺎﻥ
ﺍﻧﺪﻳﺸﻴﺪﻥ ﺩﺭﺑﺎﺭﻩ ﺍﻣﻨﻴﺖ ﺭﺍﻫﻬﺎ  -ﺑﺎﺯﺍﺭﻫﺎ  -ﻧﺮﺥ ﻫﺎ ﻭ ﺑﺎﺯﺭﮔﺎﻧﻰ ﻣﺮﺩﻡ
ﺁﻣﺎﺩﻩ ﻛﺮﺩﻥ ﺍﻓﺰﺍﺭﻫﺎﻯ ﺟﻨﮕﻰ ﻭ ﻓﺮﺍﻫﻢ ﻛﺮﺩﻥ ﺍﺭﺗﺶ ﻣﻈﻨﻢ
ﺑﺰﺭگ ﺩﺍﺷﺘﻦ ﺍﺭﺯﺵ ﺧﺎﻧﻮﺍﺩﻩ ﻭ ﻓﺮﺯﻧﺪ ﻭ ﺧﻮﻳﺸﺎﻥ ﻭ ﺭﺳﻴﺪﮔﻰ ﺑﻪ ﺁﻧﭽﻪ ﺁﻧﺎﻥ ﺭﺍ ﻧﻴﻜﻮ ﺩﺍﺭﺩ
ﺑﺮﻗﺮﺍﺭﻯ ﺍﻣﻨﻴﺖ ﺩﺭ ﻣﺮﺯﻫﺎﻯ ﻛﺸﻮﺭ ﺍﺯ ﺭﺍﻩ ﺍﻗﺪﺍﻣﺎﺕ ﺍﺣﺘﻴﺎﻃﻰ ﺑﻪ ﻫﻨﮕﺎﻡ
ﺩﻟﺠﻮﻳﻰ ﺍﺯ ﻭﺯﻳﺮﺍﻥ ﻭ ﻛﺎﺭﻛﻨﺎﻥ ﻭ ﺑﺮﻛﻨﺎﺭ ﻛﺮﺩﻥ ﻧﺎﺩﺭﺳﺘﺎﻥ ﻭ ﻧﺎ ﺍﻫﻼﻥ ﺍﺯ ﻣﺴﻨﺪ ﻗﺪﺭﺕ
ﺳﭙﺲ ﭘﺎﺩﺷﺎﻩ ﺍﻳﺮﺍﻥ ﺩﺳﺘﻮﺭ ﺩﺍﺩ ﺍﻳﻦ ﮔﻔﺘﺎﺭ ﺭﺍ ﺑﺎ ﺯﺭﻧﺎﺏ ﺑﻨﻮﻳﺴﻨﺪ ﻭ ﺍﻟﮕﻮﻯ ﭘﺎﺩﺷﺎﻫﻰ ﺍﻣﺮﻭﺯ ﻭ ﺁﻳﻨﺪﮔﺎﻥ ﺷﻮﺩ

ﻛﺴﻰ ﻧﻴﺴﺖ ﺑﻴﺎ ﺩﺭ ﺧﻮﺩ ﻧﮕﺮﻳﻢ
• ﮔﺎﻫﻲ ﺑﻲ ﺭﻧﮕﻲ ﺍﺯ ﻫﺮ ﺭﻧﮕﻲ ﺯﻳﺒﺎﺗﺮ ﻭ ﻣﻔﻴﺪﺗﺮ ﺍﺳﺖ.

ﻧﺎﺯﻧﻴﻦ ﺭﻓﺖ ﻭ ﺩﻭﺑﺎﺭﻩ ﺑﺎﺯ ﻣﻦ ﺗﻨﻬﺎ ﺷﺪﻡ
ﺑﻴﻜﺲ ﻭ ﺑﻲﺁﺷﻴﺎﻧﻪ  ،ﺑﺎﺯ ﻣﻦ ﺗﻨﻬﺎ ﺷﺪﻡ
ﮔﻮﻧﻪﻫﺎ ﺧﻴﺲ ﺍﺳﺖ ﻭ ﺩﻧﻴﺎ ﺩﺭ ﺑﻠﻮﺭ
ﺍﺷﻚﻫﺎ ﺭﺍ ﺍﻳﻦ ﺑﻬﺎﻧﻪ " :ﺑﺎﺯ ﻣﻦ ﺗﻨﻬﺎ ﺷﺪﻡ".

• ﺩﺭ ﭘﺸﺖ ﻫﻴﭻ ﺩﺭ ﺑﺴﺘﻪ ﺍﻯ ﻧﻨﺸﻴﻨﻴﺪ ﺗﺎ ﺭﻭﺯﻯ ﺑﺎﺯ ﺷﻮﺩ  .ﺭﺍﻩ ﻛﺎﺭ ﺩﻳﮕﺮﻯ ﺟﺴﺘﺠﻮ ﻛﻨﻴﺪ ﻭ
ﺍﮔﺮ ﻧﻴﺎﻓﺘﻴﺪ ﻫﻤﺎﻥ ﺩﺭ ﺭﺍ ﺑﺸﻜﻨﻴﺪ .

ﺗﻚ ﺩﺭﺧﺘﻲ ﺧﺸﻜﻢ ﻭ ﺩﺭ ﺭﻫﮕﺬﺍﺭ ﺻﺎﻋﻘﻪ
ﻣﻲﻛﺸﺪ ﺟﺎﻧﻢ ﺯﺑﺎﻧﻪ ،ﺑﺎﺯ ﻣﻦ ﺗﻨﻬﺎ ﺷﺪﻡ

• ﺗﻮﻟﺪ ﻭ ﻣﺮگ ﺍﺟﺘﻨﺎﺏ ﻧﺎﭘﺬﻳﺮﻧﺪ  ،ﻓﺎﺻﻠﻪ ﺍﻳﻦ ﺩﻭ ﺭﺍ ﺯﻧﺪﮔﻲ ﻛﻨﻴﻢ.

ﻟﺤﻈﻪ ﻟﺤﻈﻪ ﻋﺎﺷﻘﺎﻧﻪ ﺩﺭ ﻛﻨﺎﺭﺵ ﺑﻮﺩﻩﺍﻡ
ﻋﺎﻗﺒﺖ ﻫﻢ ﻋﺎﺷﻘﺎﻧﻪ ﺑﺎﺯ ﻣﻦ ﺗﻨﻬﺎ ﺷﺪﻡ

ﻳﺎﺩ ﺑﺎﺩ ﺁﻥ ﻛﻪ ﺧﺮﺍﺑﺎﺕ ﻧﺸﻴﻦ ﺑﻮﺩﻡ ﻭ ﻣﺴﺖ
ﻭﺁﻧﭽﻪ ﺩﺭ ﻣﺴﺠﺪﻡ ﺍﻣﺮﻭﺯ ﻛﻢ ﺍﺳﺖ ﺁﻥ ﺟﺎ ﺑﻮﺩ

ﺁﺏ ﻭ ﺭﻧﮓ ﺯﻧﺪﮔﻰ ﺯﻳﺒﺎﺳﺖ ﺩﺭ ﻗﺼﺮ ﺧﻴﺎﻝ
ﺟﻠﻮﻩ ﺍﻳﻦ ﻧﻘﺶ ﺟﺰ ﺑﺮ ﭘﺮﺩﻩ ﭘﻨﺪﺍﺭ ﻧﻴﺴﺖ

• ﻫﻴﭻ ﮔﺎﻩ ﺑﺮﺍﻯ ﺁﻏﺎﺯ ﺩﻳﺮ ﻧﻴﺴﺖ  ،ﻫﻤﻴﻦ ﺑﺲ ﻛﻪ ﺑﻪ ﺧﻮﺩ ﺑﮕﻮﻳﻢ ﺍﻳﻦ ﺑﺎﺭ ﻛﺎﺭ ﻧﺎ ﺗﻤﺎﻡ ﺭﺍ ﭘﺎﻳﺎﻥ
ﻣﻰ ﺩﻫﻢ .

"ﺑﺎﻍ ﺑﻲﺑﺮﮔﻲ" ﻣﻦ ﻣﺎﺗﻢﻧﺸﻴﻦ ﺑﺎﻏﺒﺎﻥ
ﻣﻲﺯﻧﺪ ﺩﺭﺩﻱ ﺟﻮﺍﻧﻪ؛ ﺑﺎﺯ ﻣﻦ ﺗﻨﻬﺎ ﺷﺪﻡ

ﻳﺎﺩ ﺑﺎﺩ ﺁﻥ ﻛﻪ ﻧﮕﺎﺭﻡ ﭼﻮ ﻛﻤﺮ ﺑﺮﺑﺴﺘﻰ
ﺩﺭ ﺭﻛﺎﺑﺶ ﻣﻪ ﻧﻮ ﭘﻴﻚ ﺟﻬﺎﻥ ﭘﻴﻤﺎ ﺑﻮﺩ

ﺳﻬﻢ ﻣﺎ ﺟﺰ ﺩﺍﻣﻨﻰ ﻧﻴﺴﺖ ﺍﺯ ﮔﻠﺰﺍﺭ ﻋﻤﺮ
ﻳﺎﺭ ﺑﺴﻴﺎﺭ ﺍﺳﺖ ﺍﻣﺎ ﻣﻬﻠﺖ ﺩﻳﺪﺍﺭ ﻧﻴﺴﺖ

ﻛﺎﻡ ﺩﻭﻟﺖ ﺭﺍ ﺯ ﺍﻏﻮﺵ ﺳﺤﺮ ﺑﺎﻳﺪ ﮔﺮﻓﺖ
ﻣﺮﻍ ﺷﺐ ﮔﻮﻳﺪ ﻛﻪ ﺑﺨﺖ ﺧﻔﺘﮕﺎﻥ ﺑﻴﺪﺍﺭ ﻧﻴﺴﺖ

ﻳﻚ ﻓﺮﻗﻪ ﺑﻪ ﻋﺸﺮﺕ ﺩﺭ ﻛﺎﺷﺎﻧﻪ ﮔﺸﺎﺩﻧﺪ
ﻳﻚ ﺯﻣﺮﻩ ﺑﻪ ﺣﺴﺮﺕ ﺳﺮ ﺍﻧﮕﺸﺖ ﮔﺰﻳﺪﻧﺪ

ﺁﺷﻴﺎﻥ ﻣﻦ ﺑﻴﭽﺎﺭﻩ ﺍﮔﺮ ﺳﻮﺧﺖ ﭼﻪ ﺑﺎﻙ
ﻓﻜﺮ ﻭﻳﺮﺍﻥ ﺷﺪﻥ ﺧﺎﻧﻪ ﻯ ﺻﻴﺎﺩ ﻛﻨﻴﺪ

ﻣﻬﻠﺖ ﻣﺎ ﺍﻧﺪﻙ ﺍﺳﺖ ﻭ ﻋﻤﺮ ﻣﺎ ﺑﺴﻴﺎﺭ ﻧﻴﺴﺖ
ﺩﺭ ﭼﻨﻴﻦ ﻓﺮﺻﺖ ﻣﺮﺍ ﺑﺎ ﺯﻧﺪﮔﻰ ﭘﻴﻜﺎﺭ ﻧﻴﺴﺖ

ﺧﻠﻮﺗﻢ ﺣﺘﻲ ﻣﻴﺎﻥ ﺻﺪ ﻏﺰﻝ ﻫﻢ ﭘﺮ ﻧﺸﺪ
ﻣﻲﭘﻜﺪ ﺑﻐﺾ ﺗﺮﺍﻧﻪ؛ ﺑﺎﺯ ﻣﻦ ﺗﻨﻬﺎ ﺷﺪﻡ
ﺁﺧﺮﻳﻦ ﺷﻌﺮﺕ ﭼﻪ ﺗﻮﻓﻴﺮﻱ ﻛﻪ ﻗﻄﻌﻪ ﻳﺎ ﻏﺰﻝ؟
"ﻋﺎﺷﻘﺎﻧﻪ" ﻳﺎ "ﺷﺒﺎﻧﻪ" ﺑﺎﺯ ﻣﻦ ﺗﻨﻬﺎ ﺷﺪﻡ.
ﻫﻮﻣﻦ ﻏﻔﻮﺭﻱ

• ﺧﻮﺷﺒﺨﺘﻰ ﻣﻴﺎﻥ ﺧﺎﻧﻪ ﻯ ﺷﻤﺎﺳﺖ ،ﺑﻴﻬﻮﺩﻩ ﺁﻥ ﺭﺍ ﺩﺭ ﻣﻴﺎﻥ ﺑﺎﻍ ﺩﻳﮕﺮﺍﻥ ﻣﻰ ﺟﻮﻳﻴﺪ.
• ﺟﺰ ﻧﺎﻣﻴﺪﻯ ﻭ ﺍﻓﺴﺮﺩﮔﻰ ﻫﻴﭻ ﺑﻦ ﺑﺴﺘﻰ ﺩﺭ ﺯﻧﺪﮔﻰ ﺁﺩﻣﻰ ﻧﻴﺴﺖ.
• ﺳﻌﻰ ﻧﻜﻨﻴﻢ ﺑﻬﺘﺮ ﻳﺎ ﺑﺪﺗﺮ ﺍﺯ ﺩﻳﮕﺮﺍﻥ ﺑﺎﺷﻴﻢ ،ﺑﻜﻮﺷﻴﻢ ﻧﺴﺒﺖ ﺑﻪ ﺧﻮﺩﻣﺎﻥ ﺑﻬﺘﺮﻳﻦ ﺑﺎﺷﻴﻢ.
• ﺍﻧﺪﻳﺸﻪ ﻛﺮﺩﻥ ﺑﻪ ﺍﻳﻦ ﻛﻪ ﭼﻪ ﺑﮕﻮﻳﻢ ،ﺑﻬﺘﺮ ﺍﺳﺖ ﺍﺯ ﭘﺸﻴﻤﺎﻧﻰ ﺍﺯ ﺍﻳﻦ ﻛﻪ ﭼﺮﺍ ﮔﻔﺘﻢ.
• ﺷﻤﺎ ﺑﺪﻭﻥ ﺗﺴﻠﻂ ﺑﺮ ﺧﻮﺩ ﻧﻤﻰ ﺗﻮﺍﻧﻴﺪ ﻓﺎﺗﺢ ﺩﻳﮕﺮﺍﻥ ﺑﺎﺷﻴﺪ.
• ﻧﮕﺎﺭﻧﺪﻩ ﻭ ﺳﺨﻨﮕﻮﻳﻰ ﻛﻪ ﺩﻳﮕﺮﺍﻥ ﺭﺍ ﻛﻮﭼﻚ ﻭ ﺧﻮﺍﺭ ﻣﻰ ﻧﺎﻣﺪ  ،ﺧﻮﺩ ﭼﻴﺰﻯ ﺑﺮﺍﻯ ﻧﻤﺎﻳﺶ
ﻭ ﺑﺮﻭﺯ ﻧﺪﺍﺭﺩ.

ﻣﺎﻫﻨﺎﻣﻪ ﺯﺭﺗﺸﺘﻴﺎﻥ -ﺷﻤﺎﺭﻩ  - 9ﺑﻬﺎﺭ  3746ﺯﺭﺗﺸﺘﻰ

ﺗﺎﺭﻳﺨﻰ
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ﺑﺨﺸﻰ ﺍﺯ

ﺍﻳﻮﺍﻥ ﻫﺨﺎﻣﻨﺸﻰ ﻧﻮﺭﺁﺑﺎﺩ ﻓﺎﺭﺱ ﻧﻤﺎﻳﺎﻥ ﺷﺪ
 40ﻣﺘﺮ ﺍﺯ ﺍﻳﻮﺍﻧﻲ ﻭﺍﺑﺴﺘﻪ ﺑﻪ ﺩﻭﺭﻩ ﻫﺨﺎﻣﻨﺸﻲ
ﭘﺲ ﺍﺯ  2500ﺳﺎﻝ ﺍﺯ ﺩﻝ ﺧﺎﻙ ﺑﻴﺮﻭﻥ ﺁﻣﺪ.
ﺣﺪﻭﺩ  20ﺭﻭﺯ ﭘﻴﺶ ﺑﺨﺶﻫﺎﻳﻲ ﺍﺯ ﺍﻳﻦ ﺍﻳﻮﺍﻥ
ﺑﻪ ﻫﻤﺮﺍﻩ ﭘﺎﻳﻪ ﺳﺘﻮﻥﻫﺎ ﻭ ﭘﻠﻜﺎﻧﻲ ﺷﺒﻴﻪ ﭘﻠﻜﺎﻥﻫﺎﻱ
ﺗﺨﺖ ﺟﻤﺸﻴﺪ ﺗﻮﺳﻂ ﺑﺎﺳﺘﺎﻥﺷﻨﺎﺳﺎﻥ ﺍﻳﺮﺍﻧﻲ ﻭ
ﺍﺳﺘﺮﺍﻟﻴﺎﻳﻲ ﻛﺸﻒ ﺷﺪﻩ ﺑﻮﺩ ﻛﻪ ﺩﺭ ﺣﺎﻝ ﺣﺎﺿﺮ
ﻫﻤﭽﻨﺎﻥ ﻛﺎﻭﺵﻫﺎ ﺩﺭ ﺍﻳﻦ ﻣﻨﻄﻘﻪ ﺍﺩﺍﻣﻪ ﺩﺍﺭﺩ.
ﺍﺩﺍﻣﻪ ﻛﺎﻭﺵﻫﺎﻱ ﺑﺎﺳﺘﺎﻥﺷﻨﺎﺳﻲ ﺩﺭ ﻧﻮﺭﺁﺑﺎﺩ

ﻭﻱ ﺩﺭ ﺍﺩﺍﻣﻪ ﮔﻔﺖ» :ﺍﺭﺗﻔﺎﻉ ﺍﻳﻦ ﺍﻳﻮﺍﻥ ﺍﺯ ﻛﻒ
ﺯﻣﻴﻦ ﺣﺪﻭﺩ ﻳﻚ ﻭ ﻧﻴﻢ ﻣﺘﺮ ﺍﺳﺖ ﻭ ﺑﻪ ﺗﺎﺯﮔﻲ
ﻳﻚ ﺭﺩﻳﻒ ﭘﻠﻜﺎﻥ ﺩﻳﮕﺮ ﻧﻴﺰ ﺩﺭ ﻛﻨﺎﺭ ﺍﻳﻮﺍﻥ
ﻛﺸﻒ ﺷﺪﻩ ﺍﺳﺖ«.
ﻳﺎﻓﺘﻪ ﺍﺧﻴﺮ ﺍﻳﻦ ﺍﻳﻮﺍﻥ ﺭﺍ ﺩﻭ ﭘﻠﻜﺎﻧﻲ ﻛﺮﺩﻩ ﺍﺳﺖ ﺍﻣﺎ
ﺑﺎﺳﺘﺎﻥﺷﻨﺎﺳﺎﻥ ﺍﺣﺘﻤﺎﻝ ﻣﻲﺩﻫﻨﺪ ﻛﻪ ﻳﻚ ﺭﺩﻳﻒ
ﭘﻠﻜﺎﻥ ﺩﻳﮕﺮ ﺩﺭ ﺁﻥ ﺳﻮﻱ ﺍﻳﻮﺍﻥ ﻫﻤﭽﻨﺎﻥ ﺩﺭ ﺩﻝ
ﺧﺎﻙ ﭘﻨﻬﺎﻥ ﻣﺎﻧﺪﻩ ﺍﺳﺖ.

ﻣﻤﺴﻨﻲ ﻓﺎﺭﺱ ﻣﻨﺠﺮ ﺑﻪ ﺑﻴﺮﻭﻥ ﺁﻣﺪﻥ  40ﻣﺘﺮ
ﻣﺮﺑﻊ ﺍﺯ ﻛﻒ ﺍﻳﻮﺍﻥ ﺳﺘﻮﻥﺩﺍﺭ ﻫﺨﺎﻣﻨﺸﻲ ﻭ
ﻳﻚ ﺭﺩﻳﻒ ﭘﻠﻜﺎﻥ ﺩﻳﮕﺮﻱ ﺷﺪ ﻛﻪ ﺍﺣﺘﻤﺎﻻ
ﺑﻪ ﻛﺎﺧﻲ ﺍﺯ ﺩﻭﺭﻩ ﻫﺨﺎﻣﻨﺸﻴﺎﻥ ﺗﻌﻠﻖ ﺩﺍﺭﺩ.
ﺳﺮﭘﺮﺳﺖ ﺍﻳﺮﺍﻧﻲ ﻫﻴﺎﺕ ﺑﺎﺳﺘﺎﻥﺷﻨﺎﺳﻲ ﺍﻳﺮﺍﻥ ﻭ
ﺍﺳﺘﺮﺍﻟﻴﺎ ﺑﺎ ﺍﻋﻼﻡ ﺍﻳﻦ ﺧﺒﺮ ﮔﻔﺖ» :ﺗﺎ ﻛﻨﻮﻥ ﻣﻮﻓﻖ
ﺷﺪﻳﻢ ﺣﺪﻭﺩ  40ﻣﺘﺮ ﻣﺮﺑﻊ ﺍﺯ ﻛﻒ ﺍﻳﻮﺍﻥ ﻫﺨﺎﻣﻨﺸﻲ
ﺭﺍ ﺍﺯ ﺩﻝ ﺧﺎﻙ ﺑﻴﺮﻭﻥ ﺑﻴﺎﻭﺭﻳﻢ .ﺍﻳﻦ ﺍﻳﻮﺍﻥ
ﺳﻨﮕﻔﺮﺵ ﺷﺪﻩ ﻭ ﻋﺮﺽ ﺁﻥ ﺣﺪﻭﺩ  4ﻣﺘﺮ ﺍﺳﺖ«.

ﻛﺎﻭﺵﻫﺎﻱ ﺑﺎﺳﺘﺎﻥﺷﻨﺎﺳﻲ ﻫﻤﭽﻨﺎﻥ ﺩﺭ ﻣﺤﺪﻭﺩﻩ
ﺍﻳﻮﺍﻥ ﺍﺩﺍﻣﻪ ﺩﺍﺭﺩ ﻭ ﻫﻨﻮﺯ ﺍﻳﻦ ﺍﻳﻮﺍﻥ ﻫﺨﺎﻣﻨﺸﻲ ﺑﻪ
ﻃﻮﺭ ﻛﺎﻣﻞ ﺍﺯ ﺯﻳﺮ ﺧﺎﻙ ﺑﻴﺮﻭﻥ ﻧﻴﺎﻣﺪﻩ ﺍﺳﺖ.
ﺑﺮ ﺍﺳﺎﺱ ﺗﻌﻴﻴﻦ ﺣﺮﻳﻢ ﺍﻧﺠﺎﻡ ﮔﺮﻓﺘﻪ ﺍﺣﺘﻤﺎﻝ ﻣﻲﺭﻭﺩ
ﺍﻳﻦ ﺍﺛﺮ ﻫﺨﺎﻣﻨﺸﻲ ﺣﺪﻭﺩ  60ﻣﺘﺮ ﻣﺮﺑﻊ ﻭﺳﻌﺖ
ﺩﺍﺷﺘﻪ ﺑﺎﺷﺪ ﻭ ﺑﻪ ﻟﺤﺎﻅ ﻣﻌﻤﺎﺭﻱ ﺑﺎ ﻛﺎﺥﻫﺎﻱ ﺑﺮﺯﻥ
ﺟﻨﻮﺑﻲ ﺗﺨﺖ ﺟﻤﺸﻴﺪ ﻣﺸﺎﺑﻬﺖ ﺩﺍﺭﺩ .ﺍﺯ ﺳﻮﻱ
ﺩﻳﮕﺮ ﺍﺯ ﺑﻨﺎﻫﺎﻱ ﺗﺨﺖ ﺟﻤﺸﻴﺪ ﻛﻮﭼﻜﺘﺮ ﺍﺳﺖ ﺍﻣﺎ
ﺍﺯ ﻧﻈﺮ ﻧﻮﻉ ﭘﺎﻳﻪ ﺳﺘﻮﻥﻫﺎ ،ﺑﺎ ﭘﺎﻳﻪ ﺳﺘﻮﻥﻫﺎﻱ ﻛﺎﺥ

ﺻﺪ ﺳﺘﻮﻥ ﺗﺨﺖ ﺟﻤﺸﻴﺪ ﺷﺒﺎﻫﺖﻫﺎﻱ ﺯﻳﺎﺩﻱ
ﺩﺍﺭﺩ.ﺍﻳﻦ ﺑﻨﺎﻱ ﻫﺨﺎﻣﻨﺸﻲ ﺍﺣﺘﻴﺎﺝ ﺑﻪ ﻣﺮﻣﺖ ﻓﻮﺭﻱ
ﺩﺍﺭﺩ ﻭ ﺩﺭ ﺣﺎﻝ ﺣﺎﺿﺮ ﺑﺮﺍﻱ ﻣﺮﻣﺖ ﺁﻥ  30ﻣﻴﻠﻴﻮﻥ
ﺗﻮﻣﺎﻥ ﺩﺭﺧﻮﺍﺳﺖ ﺷﺪﻩ ﺍﺳﺖ.
ﻛﺎﻭﺵ ﻫﺎﻱ ﺑﺎﺳﺘﺎﻥ ﺷﻨﺎﺳﻲ ﺩﺭ ﺍﻳﻦ ﻣﺤﻮﻃﻪ
ﻭ ﻛﺸﻒ ﭘﺎﻳﻪ ﺳﺘﻮﻥ ﻫﺎﻱ ﻫﺨﺎﻣﻨﺸﻲ ،ﺳﻄﻮﺡ
ﺳﻨﮕﻔﺮﺵ ﻋﻈﻴﻢ ،ﺳﺎﺯﻩ ﻫﺎﻱ ﺑﺰﺭگ ﻻﺷﻪ ﺳﻨﮕﻲ،
ﻇﺮﻭﻑ ﻣﺘﻌﺪﺩ ﺳﻨﮓ ﻣﺮﻣﺮ ﻭ ﺍﻳﻮﺍﻥ ﺑﺰﺭگ

ﻓﺮﺍﺭﺳﻴﺪﻥ ﺭﺳﻴﺪﻥ ﺳﺎﻝ ﻧﻮ
ﻭ ﻧﻮﺭﻭﺯ ﺑﺎﺳﺘﺎﻧﻰ ﺭﺍ ﺑﻪ ﻫﻤﮕﺎﻥ
ﺷﺎﺩﺑﺎﺵ ﮔﻔﺘﻪ ﻭ ﺗﻨﺪﺭﺳﺘﻰ ﻭ
ﺷﺎﺩﺯﻳﻮﻯ ﺭﺍ ﺁﺭﺯﻭ ﻣﻨﺪﻳﻢ
ﻣﻬﻨﺪﺱ ﺍﻓﻼﺗﻮﻥ ﻭ ﻓﺮﻧﮕﻴﺲ ﺧﺴﺮﻭﻳﺎﻧﻰ

ﺷﺎﺩﺑﺎﺵ ﻧﻮﺭﻭﺯﻯ ﺧﻮﺩ ﺭﺍ
ﭘﻴﺶ ﻛﺶ ﻣﻰ ﻛﻨﻴﻢ ﻭ ﺳﺮﺍﻓﺮﺍﺯﻯ
ﻭ ﻣﻬﺮﻭﺭﺯﻯ ﻫﻤﮕﺎﻥ ﺭﺍ ﺍﺯ
ﭘﺮﻭﺭﺩﮔﺎﺭ ﺧﻮﺍﺳﺘﺎﺭ ﻫﺴﺘﻴﻢ
ﻣﮋﺩﻩ ﻋﺮﻓﺎﻧﻰ ﻭ ﻫﻤﻜﺎﺭﺍﻥ

ﺑﻬﺘﺮﻳﻦ ﺷﺎﺩﺑﺎﺵ ﻫﺎﻯ ﻧﻮﺭﺯﻭﻯ
ﺧﻮﺩ ﺭﺍ ﭘﻴﺶ ﻛﺶ ﻣﻰ ﻛﻨﻴﻢ ﻭ
ﺳﺮﺍﻓﺮﺍﺯﻯ ﻭ ﻣﻬﺮﻭﺭﺯﻯ ﻫﻤﮕﺎﻥ
ﺭﺍ ﺍﺯ ﺍﻫﻮﺭﺍﻣﺰﺩﺍ ﺧﻮﺍﺳﺘﺎﺭﻳﻢ
ﺩﻛﺘﺮ ﺭﺳﺘﻢ ﻓﺮﻭﻏﻰ ﻭ ﺧﺎﻧﻮﺍﺩﻩ

ﺑﺎ ﺁﺭﺯﻭﻯ ﺑﻬﺘﺮﻳﻦ
ﺷﺎﺩﺑﺎﺵ ﻫﺎﻯ ﻧﻮﺭﻭﺯﻯ ﻭ
ﺷﺎﺩﻛﺎﻣﻰ ﺑﺮﺍﻯ ﻫﻤﮕﺎﻥ
ﺩﻛﺘﺮ ﭘﻴﺎﻡ ﺷﺎﻳﺎﻧﻰ ﻭ ﻫﻤﻜﺎﺭﺍﻥ

ﺳﺘﻮﻧﺪﺍﺭ ﻭ ﭘﻠﻜﺎﻥ ﺁﻥ ،ﭘﺮﺳﺶ ﻫﺎﻱ ﻣﺘﻌﺪﺩﻱ
ﻣﻄﺮﺡ ﻛﺮﺩﻩ ﺍﺳﺖ .ﺍﻳﻨﻜﻪ ﺍﻳﻦ ﺑﻨﺎ ﺩﺭ ﺩﻭﺭﻩ ﻛﺪﺍﻡ
ﻳﻚ ﺍﺯ ﭘﺎﺩﺷﺎﻫﺎﻥ ﻫﺨﺎﻣﻨﺸﻲ ﺑﻨﺎ ﺷﺪﻩ ﻭ ﻳﺎ ﺍﺳﺘﻔﺎﺩﻩ
ﺷﺪﻩ ﺍﺳﺖ ﻫﻨﻮﺯ ﻣﺸﺨﺺ ﻧﻴﺴﺖ.
ﻛﺎﻭﺷﮕﺮﺍﻥ ﺍﻳﻦ ﻣﺤﻮﻃﻪ ﮔﻔﺘﻪ ﺍﻧﺪ ﻛﻪ ﺍﻳﻦ ﺑﻨﺎ
ﺑﻪ ﺍﺣﺘﻤﺎﻝ ﺑﺨﺸﻲ ﺍﺯ ﻳﻜﻲ ﺍﺯ ﺷﻬﺮﻫﺎﻱ ﺩﻭﺭﻩ
ﻫﺨﺎﻣﻨﺸﻲ ﺍﺳﺖ .ﺷﺎﻳﺪ ﺁﺛﺎﺭ ﺑﺪﺳﺖ ﺁﻣﺪﻩ ﺑﺨﺶ
ﻫﺎﻳﻲ ﺍﺯ ﻫﻤﺎﻥ ﺷﻬﺮ ﺗﺎﺭﻳﺨﻲ ﻧﺎﻡ ﺑﺮﺩﻩ ﺷﺪﻩ ﺍﺳﺖ "

ﺟﺸﻦ ﻧﻮﺭﻭﺯ ﻭ ﺯﺍﺩﺭﻭﺯ
ﺍﺷﻮﺯﺭﺗﺸﺖ ﺑﺮ ﻫﻤﻪ ﺟﻮﻳﻨﺪﮔﺎﻥ
ﺭﺍﻩ ﺭﺍﺳﺘﻰ ﻓﺮﺧﻨﺪﻩ ﺑﺎﺩ
ﺩﻛﺘﺮ ﻛﻮﺭﺵ ﻛﻴﺨﺴﺮﻭ ﺷﺎﻫﺮﺥ ﻭ ﻫﻤﻜﺎﺭﺍﻥ

ﻧﻤﺎﻳﻨﺪﮔﻰ ﺑﻴﻤﻪ ﻛﺴﺮﻭﻯ
ﺟﺸﻦ ﻧﻮﺭﻭﺯ ﻭ ﺧﺠﺴﺘﻪ ﺯﺍﺩ ﺭﻭﺯ ﻧﺨﺴﺘﻴﻦ
ﭘﻴﺎﻣﺒﺮ ﺁﺭﻳﺎﻳﻰ ﺯﺭﺗﺸﺖ ﺍﺳﭙﻨﺘﻤﺎﻥ ﺭﺍ
ﺷﺎﺩﺑﺎﺵ ﻣﻰ ﮔﻮﻳﺪ
ﺷﺎﺩﻣﺎﻧﻰ ﻭ ﻧﻴﺮﻭﻣﻨﺪﻯ ﺷﻤﺎ ﺁﺭﺯﻭﻯ ﻣﺎﺳﺖ
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Ahura Mazda [Wise Lord] is the Zarathushtrian God.
Zarathushtrians believe in Good Thoughts, Good Words and Good Deeds.
Asho Zarathushtra Spitaman is our prophet and teacher.
The Zarathushtrian sacred text is called the Avesta. The ﬁve Gathas in the Avesta are the very divinely
inspired words of Asho Zarathushtra, the holiest of the holies. The Zarathushtrian religion is the oldest
monotheistic religion in the world, dating back to the fourth millennium. According to Zarathushtra
there is only one God. True Zoroastrians follow the path of Asha [Righteousness]. Our religion teaches us
to respect these four elements; Water, Fire, Air and Earth. Zarathushtra says that the divine is present
within each one of us and in all things. This divine ﬂame should not be contaminated, but sustained by
good thoughts, good words and good deeds. In the Avestan text Yasna 17.11, Zarathushtra expresses his
beautiful thought by speaking of the ﬁre in all things, the ﬁre within each one of us. If the divine is present
in all of us, then one must accept that Humans are divine. In fact all beings with life are a divine creation
of the creator. Zarathushtra is the ﬁrst person to advocate freedom of choice; in the Gathas it is stated that
Ahura Mazda made us such. This is why Zarathushtra is known to be the father of free will.
‘Zoroastrianism is the oldest of the revealed world religions, and it has probably had more inﬂuence on
mankind, directly and indirectly, than any other single faith.’- Mary Boyce, Zoroastrians: Their Religious
Beliefs and Practices (London: Routledge and Kegan Paul, 1979, p. 1)
‘Zoroaster was thus the ﬁrst to teach the doctrines of an individual judgment, Heaven and Hell, the future
resurrection of the body, the general Last Judgment, and life everlasting for the reunited soul and body.
These doctrines were to become familiar articles of faith to much of mankind, through borrowing by Judaism, Christianity and Islam; yet it is in Zoroastrianism itself that they have their fullest logical coherence.’ - Mary Boyce, Op. Cit. (p. 29)
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Iranians, from the start of their history, have had many national celebrations and
holidays that are full of happiness and joy. Nowruz is one of the oldest, biggest and
best-known. Tradition dates it right back to before the end of the last Ice Age – and
it is still going strong.
We know that the Achaemenid dynasty celebrated Nowruz, and it held great signiﬁcance for them. In 487 BC, Darius the Great celebrated the festival at his new palace
at Persepolis. But even prior to that, Nowruz was celebrated among Aryan tribes
dating back to King Jamsheed, 12,000 years ago. The word ‘Nowruz’ itself can be
found in Persian texts as far back as the second century AD.
Today it is celebrated all over the world, from Iran and Tajikistan to northwestern China and the Balkans, as well as in Iranian communities in countries like the
United States, Canada and the United Kingdom – making it a truly international
festival.
Nowruz is the ﬁrst day of the month of Farvardin and Iranians believe that, on that
day, the spirits of their ancestors return to visit them.
Let us come together, with the help of Ahura Mazda who gave us Nowruz and life,
and unite to make this world a better place.
Let us, at this moment, forget materialism and ask God for the following:
Oh Ahura Mazda, help us reduce the pain and suffering of people in need.
Oh Ahura Mazda, free the innocent individuals from the wrongful.
Oh Ahura Mazda, do not allow any person to go hungry and without their basic
needs.
Oh Ahura Mazda, bring down the wrongful and stem their power.
Oh Ahura Mazda, bring much health and joy to the sick, and deliver them and their
families from suffering.
Oh Ahura Mazda, we are thankful that you have given us life so that we can experience another Nowruz.
Another gift of Nowruz to humanity is the birth of Zarathushtra. Zarathushtra was
the ﬁrst to bring humanity the idea of monotheism, Ahura Mazda and the path of
Asha (righteousness). Zarathushtra’s wisdom has become the light of this world.
His vision of good thoughts, good words and good deeds has become the foundation
of our world civilization, and this is why he is the father of humanity.
Iranians must be proud of the gift of Zarathushtra. His message of purity of mind is
a gift from Iran to the world.

CZC News
On Sundays at 11am, there will be a regular Zoroastrian
religious service, presented by Mobed Dr Rostam Vahidi
at Morvarid Hall.
Mobed Vahidi has joined the California Zoroastrian Center to work as one of our ofﬁcial full-time mobeds. Please
help us congratulate him for joining the CZC, and bring
your children, relatives, friends and neighbors, to enjoy
a Sunday morning prayer and speeches that answer questions about the Zoroastrian religion and its practices.
This is a free event, and everyone is welcome to attend.

California Zoroastrian Center,
8952 Hazard Avenue,
Westminster, CA92683
Phone: 714-893-4737

- Iran: Land of Aryans

Page 13

- Rostam And Sohrab

Page 14

- Sport: The 11th Zarathushti Games

Special Thanks to our Sponsor
Mr. Aﬂatoon & Mrs. Farnagis Khosraviani
Mr

For their generous donation
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Farvardin
By Kayomarsh P Mehta
Farvardin is synonymous with fravashi,
farohar or arda-fravash. Fravashi is
the divine spark of God within us. Fra
means ‘forward motion’, and vasi means
‘to evolve’. So, it is something that makes
things grow and move forward. It is the
divine essence of God that dwells within
each and every object of the creation of
God.
Ahura Mazda preserves his contact with
each of his creations through the fravashi
that is within each object. He sustains,
maintains and advances every single object in creation towards perfection with the
help of its fravashi. In simple words, we
have a part of God within us that guides
our soul – urvan to make the right choice
in every single thought, word or action
that it initiates. It is an eternal concept.
Farvardin represents immortality.
As this concept has such a paramount
importance, Farvardin is the ﬁrst month
of the Zarathushti year and also the 19th
day of the month. We refer to Farvardin
as Farrokh Farvardin, Farrokh, meaning
‘very auspicious’. As Farvardin represents
the essence of God, it is neither an Amesha
Spenta nor a Yazata.
Roj Farvardin and Mah Farvardin are
held very sacred by Zarathustis.
This day is popularly known as Farvardian in the Gujarati language. The day is set
aside to revere and worship Ahura Mazda
by performing a Jashan to adore and remember all good souls. It is customary to
visit the ﬁnal resting place of the departed
souls at the doongerwadi or cemetery as a
mark of remembrance and respect.
It is believed that the guardian spirit,
fravashi will help and assist anyone who
asks for its help. Our prayers include such
invocations:
ASHA-O-NAAM VAN-GHU-ISH SOORAA-O
SPENTAA-O FRA-VASH-AYO YAZAMAI-DEY!
I pray and worship the fravashi that are
righteous, good and brave, and those that
help in my advancement. In the Afringaan
prayers, we invoke the fravashi of those
unborn, those living and those who are
dead, of all good men and women, everywhere.
Function of fravashi
The function of the fravashi is to guide
our urvan to choose the right path, to assure his progress towards perfection
(khordaad) and immortality (amerdaad).
It defeats all evil tendencies and renders
them impotent.
Fravashi is described in the Avesta as
Anamanthvao. This means that fravashi
is a concept that cannot be conceived of
in human thought. It is hard to imagine
what fravashi is. Fravashi is referred to
as Uruvinaiti, or ‘of vast vision’; Vasoyaona, or ‘extending in all directions without

The Nowruz News
By Tehran

limit’; and Duraesuka, or ‘of far-illumined
vision’.
Fravashi is fully capable of guiding our
urvan. However, it does not and cannot interfere with the free will of the urvan to act
as it chooses. It is the duty of the urvan to
seek and ask the assistance of the fravashi
that is within us. Not only must the urvan
ask for guidance, but it must follow the advice of the fravashi.
If the urvan does not ask for help, the
fravashi will not interfere. Even after giving its advice, the fravashi does not force
or compel the urvan to follow and carry
out its own advice. The urvan still has
a choice. It can follow the advice of the
fravashi or follow its own inclinations.
This is why, in spite of having an element
of God within us, we can end up in all
kinds of trouble, sin, chaos, sorrow, pain
and grief.
We do not come across the word fravashi
in the Gathas. It is mentioned in the Yasna
Haptangaiti, Y37.3, which is Gathic in
nature. In Hadokht Yasht, the source of
fravashi is referred to as Spenta Mainyu
and Vahishta Manah, which both occur in
the Gathas. The concept of the fravashi is
presented in the Yasna, Y23 and Y26, and
has been fully developed in the Farvardin
Yasht.
The Pahlavi term for fravashi is farohar. It
is indivisible, just like God. The word is
used in a plural-sense – fravashis – only
to facilitate our mental concept. Fravashi
projects the light – USHTAA – onto the
urvan thru the agency of baodhangha,
which is consciousness. Baodhangha acts
as a step-up transformer in the projection
of light onto the soul.
Fravashi is an eternal spiritual aspect with
no beginning and no end. She exists before
the individual is born and, on bodily death,
separates herself and returns to the spiritual world. We always honor and remember
the collective fravashi of the holy souls.
Her help is invoked through our prayers
and rituals. Fravashi’s blessings and help
are esteemed as most effectual.
Relevance of fravashi
The relevance of this concept is that I must
realize that there is a divine spark of God
within myself. The indwelling fravashi can
help and assist me, if I ask for its help and
follow its advice. It can guide me in my
daily decisions and lead me on the correct
path in life, if I choose to seek and then
follow its advice. To progress and succeed,
I need to develop the habit of invoking the
aid of the fravashi, in every single thing
that I do. If I constantly ask fravashi for its
guidance and put that into practice, my life
will begin to change positively. Through
daily prayers and a sincere understanding
of them, I can achieve spiritual progress.
If I constantly seek assistance from my
fravashi and follow its advice, my life will
begin to change for the better.

So it seems everyone knows all about Nowruz. It’s the ﬁrst day of our new year. It’s the
ﬁrst day of spring. We have to clean the house. We see family we haven’t seen for a long
time, eat sabzi polo mahi, and most importantly we get presents!!!
But what about the other parts of Nowruz? The parts that we sometimes forget. The parts
that are as much a part of the tradition and culture as the day itself. What is Nowruz
without a Haft Seen or Chahar Shanbeh Soori? How do we get gifts if there is no Amo
Nowruz? Today I pay tribute to the sometimes forgotten traditions associated with Nowruz.
The night before the last Wednesday of the year is celebrated by the Iranian people as
Chahar Shanbeh Soori, the Iranian festival of ﬁre. So technically it’s Tuesday night,
which confuses me every year because Chahar Shanbeh means Wednesday. This festival
is the celebration of the light, signifying the good winning over the darkness, which signiﬁes the bad. The symbolism in Nowruz is traditionally of Zoroastrian origins.
The tradition includes people going into the streets, alleys, and backyards to make ﬁres,
and jump over them while singing the traditional song ‘Zardee ye man az to, sorkhee ye
to az man’ which literally ‘My yellowness to you, your redness to me’. Figuratively it
means ‘My paleness/pain/sickness/bad luck to you, your strength/health/good fortune to
me’. Los Angeles, Orange County and Toronto hold large gatherings for Chahar Shanbeh
Soori. A word to the wise: watch out for Homeland Security.
The best amehs and khalehs serve different kinds of pastries and nuts known as Ajeel e
Moshkel Gosha (translated as ‘the problem-solving nuts’). This is the Chahar Shanbeh
Soori way of giving thanks for the past year’s health and happiness, while exchanging
any remaining sickness and evil for the warmth and vibrancy of the ﬁre.
According to tradition, the living are visited by the spirits of their ancestors on the last
days of the year, and many children wrap themselves in shrouds, symbolically re-enacting the visits. They also run through the streets banging on pots and pans with spoons and
knocking on doors to ask for treats. The ritual is called Ghashogh Zanee which means
spoon-beating and symbolizes the beating out of the last unlucky Wednesday of the year.
It is kind of like Halloween except without the Freddy Kruger costumes.
There are also several other traditions on this night, including the rituals of Koozeh
Shekastan, the breaking of clay pots which symbolically hold one’s bad fortune, but
make sure you don’t break your mom’s favorite pot because then you will get in trouble.
The ritual of Faal Goosh, or telling one’s fortune from the conversations of those passing by, coffee spills on saucers, or opening the Hafez. There is also the ritual of Gereh
Goshaee, making a knot in the corner of a handkerchief or garment and asking the ﬁrst
passerby to unravel it in order to remove one’s misfortune. Just hope it’s not me passing
by because I can’t even untie my shoes.
Haft Seen are the seven S’s that make up the Nowruz Table. Haft Seen is a big part of
Nowruz. The haft sin table includes seven items speciﬁcally starting with the Farsi letter
S or Seen. The items symbolically relate to seven creations and the holy spirits protecting them. Originally called Haft Sheen, the Haft Seen has evolved over the time, but has
kept its symbolism.
The Haft Seen is made up of:
Sabzeh – wheat, barley or lentil sprouts growing in a dish – symbolizing rebirth (the
grassy stuff that you throw in the river).
Samanu - a sweet pudding made from wheat germ – symbolizing afﬂuence (the brown
smushy stuff).
Senjed – the dried fruit of the oleaster tree – symbolizing love (the dry milk dud stuff).
Seer – garlic – symbolizing medicine (if you’re Persian you know what garlic is).
Seeb – apples – symbolizing beauty and health (the only normal thing).
Somagh – sumac berries – symbolizing (the color of) sunrise (the kabob stuff).
Serkeh – vinegar – symbolizing age and patience (the smelly stuff).
Other things you may see on the table are:
Sonbol – Hyacinth ﬂower (the pretty ﬂower that you AREN’T supposed to throw in the river.
Sekkeh – Coins – representative of wealth (the gold coins that look cool).
Traditional Iranian pastries such as baklava, toot, noon nokhodchee (that you always try
to sneak and eat).
Dried nuts, berries, raisins and Aajeel (that your dad always tries to sneak and eat).
Lit candles – symbolizing enlightenment and happiness (only you can prevent a forest ﬁre).
Amirror – symbolizing cleanness (and so the women can look at their lipsticks before pictures).
Decorated eggs, sometimes one for each member of the family – symbolizing fertility
(it’s like Easter).
A bowl of water with goldﬁsh – symbolizing life within life, and the sign of Pisces which
the sun is leaving (hopefully they don’t die the day of).
A bowl of water with an orange in it – symbolizing the earth ﬂoating in space (it’s weird
but nice looking).
Rose water for its magical cleansing powers.

Please see Page 11
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Mystery of the Red Snake unraveled

Iranian musician revives silk strings

Archeological remains unearthed in Iran indicate
that Persian military and engineering capabilities
might have easily rivaled those of the Romans.
It was older than the Great Wall of China by 1,000
years, and longer than Hadrian’s Wall and the Antonine Wall combined. The Great Wall of Gorgan
(or ‘Red Snake’) in north-eastern Iran was made
up of over 30 forts, an aqueduct and water channels. Its origin was unknown until this February
an international team of archeologists shed some
light on who might have created it.
It had been suggested that great kings like Alexander (4th century BC) or Khusrau I (6th century
AD) were responsible, and scientiﬁc analysis is
now showing that it most likely dates back to the
5th or 6th century AD, and was built by the Sassanian Persians as a defense against the White Huns
of Central Asia.
Using satellite imagery and survey techniques, the team from Iran and the UK (the Universities of Edinburgh and Durham) has revealed that the forts were densely occupied,
with military-style barracks. Remains unearthed indicate that it was a vibrant frontier,
full of activity, with a possible 30,000 soldiers stationed at it.
According to Eberhard Sauer of Edinburgh University, ‘Our project challenges the traditional Eurocentric world view. At the time when the Western Roman Empire was collapsing and even the Eastern Roman Empire was under great external pressure, the Sassanian
Persian Empire mustered the manpower to build and garrison a monument of greater
scale than anything comparable in the west. The Persians seem to match, or more than
match, their late Roman rivals in army strength, organizational skills, engineering and
water management.’
The research is published in Current World Archaeology and the periodical Iran, Journal
of the British Institute of Persian Studies 45.

Iranian musician Siamak Mehrdad has invented a machine to produce silk strings
similar to those used in ancient Persian
musical instruments. Over the past 150
years, metal strings replaced conventional
silk ones due to their availability and low
production costs. According to Mehrdad,
silk strings produce a softer sound, which
is in perfect harmony with the sound of
other Iranian instruments. Siamak Mehrdad was awarded by the 18th Fajr Music
Festival for reviving the ancient Iranian Chang (harp). The Iranian Chang is smaller than
the harp and is placed on the musician’s lap and played.

Achaemenid government center unearthed
An archeological team has discovered the
ruins of an Achaemenid government center
during excavations in a city in southern Iran.
The latest studies in the second phase of archeological excavations in Nourabad-Mamasani, located in the country’s southern
Fars province, have revealed the existence
of a government center in the ancient site.
‘The excavations revealed three staircases,
a terrace partition adorned with 15 battlements similar to the ones in Apadana terrace in Takht-e Jamshid (Persepolis),’ Alireza Asgari, supervisor of the Iranian-Australian archeological team, said.
Achaemenid columns and pedestals of more than a meter thick, which were decorated
with lotus designs and palm-leaf grooves, were discovered along with two 10-by-10 meter rooms, a marble staircase and vessels belonging to the same period.
‘Building such an extended complex with numerous artistic decorations was not possible
at that time without ﬁnancial support from the government,’ Asgari added.
Alireza Asgari from Iran’s Archeology Research Center and Daniel Potts from Australia’s
Sydney University were in charge of the project, which started on December 31, 2007.

Iran: Seven Faces of a Civilization
Prominent Iranology book publisher
Gouya Art House has unveiled Farzin
Rezaeian’s unique Iran: Seven Faces of a
Civilization. The book beautifully reconstructs major Persian monuments based on
historical and archaeological information.
It is a companion book to the award-winning documentary-maker Farzin Rezaeian’s latest work, which portrays the country’s 7000-year-old history art, culture and
architecture. The unveiling session was
attended by the renowned American Iranologist, Professor Richard Nelson Frye, who
delivered a speech about Iran’s past. Gouya Art House has published many exquisite
Iranology books including Iran: The Cradle of Civilization, Semnan: Pearl of the Silk
Road, and Isfahan: Pearl of the World

Persepolis: A Glimpse of An Empire
Using digitalization methods, the TV documentary Persepolis: A Reconstruction rebuilds
Persepolis at the time of the Achaemenid Empire. The ﬁlm (by Götz Balonier) is about
Persepolis and its reconstruction since the
1930s, when the ﬁrst reconstruction of the
Harem (the Museum today) was completed by Friedrich Krefter and Ernst Herzfeld
based on archeological ﬁndings.
It continues to the present day, when architects Kourosh Afhami and Wolfgang
Gambke have been using computer technology for its virtual reconstruction, based
primarily on Krefter’s work PersepolisRekonstruktionen, the documentation obtained from the excavations led by E.F.
Schmidt, along with their own recent onsite
research results. In addition, this virtual reconstruction examines color schemes for
the ﬁrst time, which may provide a forum
for discussions.
The ﬁlm brieﬂy explores the methodology of this digital reconstruction and its
sources, using novel pictures and HDTV
technology to rebuild a possible version of the original Persepolis. In addition, it also
presents the role of Persepolis in modern-day Iran, especially with respect to the Nowruz
celebrations.
A DVD of Persepolis, A Glimpse of an Empire is available on Amazon in German and
English: ISBN-3-89844-176-8; EAN-4 035714 28094 9.

Discovery of ancient ﬁre at Pasargadae
Traces of an ancient
ﬁre have been discovered at the Talle Takht fortress of
Pasargadae. Professor
Pierfrancesco
Callieri of the University of Bologna,
the leader of the
Italian-Iranian joint
archaeological team
that recently concluded their excavations at the site,
described their ﬁndings during an interview with the Tehran Times at the dig earlier this month.
The team discovered a heap of ashes, indicating that there was a major ﬁre at the site in
ancient times. Tall-e Takht was established by Cyrus the Great as a ceremonial site, he
added, but Darius the Great converted it into a fortress. An Achaemenid era settlement of
commoners located below the fortress has never been excavated
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A Great Celebration is Upon Us!

Nowruz or Persian New Year happens at the
time of vernal equinox. The first day of
spring is the time when Earth is re-born
again.
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Uncle New Day
‘Amoo Nowruz and Nanneh Sarma’

As told by Fazlolah Sobhi and translated by Fereydoun Kian
Most holidays are based on something in a religion, but the
Persian New Year is not based on any religious calendar. It
begins on March 20, which is the ﬁrst day of spring in the
northern hemisphere, or the ﬁrst day of fall in the southern
hemisphere.
The kick-off to the New Year is the eve of Red Wednesday or
Fire Wednesday. On that night – which is actually the night
before the last Wednesday of the year, there are bonﬁres everywhere. Children jump over the ﬁre chanting: ‘My pale on
your peak! Your red on my cheek.’
With that, they hope the coming year will turn their pale and unhappy cheeks happy and red.
If you were to ﬂy to Iran on this evening, you would think the whole country was on ﬁre.
I said there is one difference between the Persian New Year and others, but the similarities are so many. These pictures show the items you will see in a Persian house during
the New Year. See if you ﬁnd them in other New Year ceremonies.
1. Spring Cleaning: Persians insist on cleanliness, so a few days before the New Year,
they start cleaning up everything in the house, which means clean everything in sight or
out of sight.
2. A man with a red suit, singing and dancing in the streets: in Iran this jolly black fellow
is called Haji Firooz.
3. Something green and lively from nature: a plate of green sprouts (lentils, wheat or
other seeds) which have been soaked in water a couple of weeks earlier.
4. Candles or lightbulbs that look like candles.
5. Cookies, pastries and candies of all sorts.
6. Children running around the house in their new clothes.
7. Gifts, new shiny coins, or crisp paper money.
8.The countdown, usually with a man’s voice.
9.Fireworks or a 21-gun salute to the New Year.
At the exact start of Nowruz, you can hear the tick-tock
of clocks all over the country. Then a couple of strange
things happen that you may not ﬁnd in other holidays, a
series of very fortunate events. At that exact moment, the
goldﬁsh in the ﬁshbowl ﬂips and, if you are not watching
closely, or your eyes are ﬁxed on the sweets, you will
miss this exciting moment. Another fortunate event is
to see the colored egg (which has been placed on a mirror) wiggle and jiggle.
My dear boys and girls: keep in mind that this happens only once a year. So you cannot play around the
table and see these amazing things too. My grandma
gave me advice that I would like to pass on to you:
‘Watch the egg or the ﬁsh! Not both at the same time.
Then, you will see with your own eyes what I am talking about.’
If you have a brother or a sister, one of you should watch the egg, and the other should
watch the ﬁsh. Don’t try to watch one of them with the right eye and the other with the
left eye. You may miss the whole thing and then you’ll have to wait until next year, when
perhaps you can stay focused for a longer time.
If your grandparents are around, they can help you keep things under control too. They
know about this special moment.
You may say, ‘How about my parents?’
Well, I am sorry to say that parents are so busy these
days that, if the ﬁsh ﬂipped to the edge of the ﬁshbowl
and performed a triple axel like Arakawa, before ﬂying
off for a summersault, and if the egg stood on its narrow tip and hatched standing up and then jumped on
the windowsill and began to dance like Hillary Duff or
sing like Leila Forouhar, your father would not believe
a word of what you are saying.
He would just smile and say: ‘You’ve lost your
breaks!’ Which means, you must be tripping your old man! And your mom would say,
‘Ghorboon’e cheshashye khosh-gelet ke albaloo-gilas michin’e!’ Which means, ‘Your
eyes are lovely, but you’re mixing cherries with berries.’

Most Persian stories start with: ‘Once there
was, and then there wasn’t. Under the purple sky, there was a...’, and since this story
is no exception, we shall begin the story of
Amoo Nowruz or Uncle New Year.
Once there was one, and then there wasn’t.
Under the purple sky, there was an old man
named Amoo Noruz, who would come to
town every year on the ﬁrst day of spring,
his beard and hair dyed red with henna. His
hat was made of felt, and he had a light blue
shawl around his waist. He wore a pair of
wide black cotton pants and a pair of canvas, thin-soled shoes. Every year, he would
walk to the gates of town with a walking
stick.
By the edge of town lived an old lady called
Nanneh Sarma – or Nanny Frost – who was
in love with Amoo Nowruz, and waited for him during the last days of winter. Every
morning she would get up early, sweep the house, and clean it all over.
Then she would begin with her make-up. Just a few days earlier, she had started by dying
her hands and feet with henna, and today, almost the ﬁrst day of spring, she would use
seven different lines of make-up. First was the eyeliner, and shading of the eyelids. Then
she would powder her cheeks pink, and apply a glossy red lipstick. A sprinkle of glitter
over her hair always cheered her up. A bluish-black beauty mark on the right side of her
lips would deﬁnitely set her apart from those who did not think about that.
Then she would dress in bright red leg wares and short plaid skirts. A breath of perfume
over her hair and a touch of rosewater behind her ears wouldn’t be too much either.
She would then throw a rug on the terrace, overlooking the fountain pool. Her ﬂowerbed,
by this time, was ﬁlled with irises and hyacinths of all colors. A Persian quince tree and
a Japanese cherry tree were ﬁlled with spring blossoms; their branches swelled with tiny
buds of light green shoots.
She had placed in a silver tray her ‘Haft Scene’ or seven objects of happiness, which
in Persian all begin with the letter S. They are all symbols of good things for the New
Year, so Nanneh Sarma needed all the signs of good things she could possibly get. Green
sprouts (sabzeh), garlic (seer), vinegar (serkeh), sumac (somagh), apple ( seeb), wheat
pudding (samanoo), and senjed.
On another tray she had all sorts of dried fruits, candies, sweets, cookies, cakes, nuts,
raisins and chocolates. Some colored eggs and a couple of goldﬁsh in a ﬁsh-bowl were
placed right by the mirror, between the two trays.
Now she would brew some tea in a samovar, and place an orange in a bowl of water.
Then she would sit and wait for Amoo Noruz.
After all this work, as you can well imagine, it didn’t take long for the old lady to get
tired and fall into a little morning nap. Her eyelids became heavy and fell down, and
slowly sleep overcame her.
Meanwhile, Amoo Noruz arrived. Of course he hated to wake up the sweet old lady in
such an early hour of the day. From the ﬂowerbed, he picked a hyacinth and placed it on
Nanneh Sarma’s chest. Then he sat right besides her, ﬁxing himself a cup of tea. Then
Amoo Noruz picked an orange, ate half, and left the other half for Nanneh Sarma. She
was still sleep, but Amoo Noruz had a long day, so he got up, kissed Nanneh Sarma on
a cheek and left.
As the sun made its way to the terrace, Nanneh Sarma woke up, ﬁnding her cheek tingling. Then she noticed that everything on the trays had been touched, the orange had
been peeled – half of which was left for her. The tea had long been brewed, and the cup
of tea was still warm. In her great dismay, she realized that Amoo Noruz had come and
gone, but had hesitated to wake her up.
Nanneh Sarma became desperate, pulling at her pearl necklace. The pearls ran all over
the place, and that’s why there are usually hailstones on the ﬁrst days of spring. She was
exasperated at giving in to sleep at the wrong time, but now it was too late to regret. Her
friends and neighbors comforted her by asking her to be patient and wait until the next
Spring Day, when Amoo Noruz would walk from the mountains and pass by her house
once again.
Nanneh Sarma had to accept their advice. Nobody knows if she will ever see Amoo
Noruz. Some say if the two should ever meet, it will be the end of the world. As of today,
we can say that the two have not yet met, since the world still has not come to an end.
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LITERATURE

Alone
by Edgar Allan Poe
From childhood’s hour I have not been
As others were; I have not seen
As others saw; I could not bring
My passions from a common spring.
From the same source I have not taken
My sorrow; I could not awaken
My heart to joy at the same tone;
And all I loved, I loved alone.
Then- in my childhood, in the dawn
Of a most stormy life- was drawn
From every depth of good and ill
The mystery which binds me still:
From the torrent, or the fountain,
From the red cliff of the mountain,
From the sun that round me rolled
In its autumn tint of gold,
From the lightning in the sky
As it passed me ﬂying by,
From the thunder and the storm,
And the cloud that took the form
(When the rest of Heaven was blue)
Of a demon in my view.

Forget
by Czeslaw Milosz
Forget the suffering
You caused others.
Forget the suffering
Others caused you.
The waters run and run,
Springs sparkle and are done,
You walk the earth you are forgetting.
Sometimes you hear a distant refrain.
What does it mean, you ask, who is singing?
A childlike sun grows warm.
A grandson and a great-grandson are born.
You are led by the hand once again.
The names of the rivers remain with you.
How endless those rivers seem!
Your ﬁelds lie fallow,
The city towers are not as they were.
You stand at the threshold mute.

Broken Wings
from At The End Of A Perfect Day
by Chris de Burgh

These broken wings can take me no further,
I'm lost, and out at sea,
I thought these wings would hold me forever,
And on to eternity,
And far away I can hear your voice,
I can hear it in the silence of the morning,
But these broken wings have let me down,
They can't even carry me home.
In broken dreams that keep me from sleeping,
I remember all the things I said,
Well I've broken all the promises,
I said I would be keeping,
They're gone, like leaves they fell,
For it's so hard when you're far away,
All I needed was a shoulder I could cry on,
Now these broken dreams have woken me,
My love, will you carry me home.
Or will you treat me like some traveller,
On a dark and lonely road,
Who sees a light and a woman who will give him love,
Oh and just when she reaches the part,
When she's supposed to comfort his broken heart,
She turns away, and sends him travelling on, on,
Oh when I left I believed that nothing would go wrong,
I thought the whole world would be waiting for my story,
Take me back, my love, I need you now,
Come back and carry me home,
Take me back and heal these broken wings,
Come back and carry me home.

Rabindranath Tagore
By: Richard Pettinger
Rabindranath Tagore was Asia’s ﬁrst Nobel Prize
winner. He was awarded the Nobel Prize for literature in 1913 for his book Gitanjali. Although most
famed for his poetry Tagore was a creative genius
who played a crucial role in the cultural renaissance
of India and Bengal in the 19th and early 20th Centuries. As well as being a Seer poet Tagore’s achievements included notable contributions in the ﬁelds of
music, literature, plays, art and education reformer.
Although very wealthy he had an underlying spirituality, qualities. Rabindranath wrote his ﬁrst poem
at the age of 6.
In 1913 Tagore was informed that he had been
awarded the Nobel Prize for Literature. This prestigious award brought Tagore into the public eye in
both the East and West. Tagore had a complex relationship with Mahatma Gandhi. On the one hand
he supported India’s Independence movement and
shared Gandhi’s vehement opposition to the treatment of the “untouchables”.
“When the voice of the Silent touches my words
I know him and therefore know myself.”
“Love is an endless mystery,
for it has nothing else to explain it.”
Tagore kept writing poetry throughout his life. In the evening of his life when he suffered
various illness, he became concerned with the theme of death and man’s immortality.
The night is black and the forest has no end;
a million people thread it in a million ways.
We have trysts to keep in the darkness, but where
or with whom - of that we are unaware.
But we have this faith - that a lifetime’s bliss
will appear any minute, with a smile upon its lips.
In 1940 Oxford University arranged a special ceremony in Santiniketan to honor the poet
with a Doctorate Of Literature. Tagore passed away on 7th August, 1941 in his ancestral
home in Calcutta, the house where he was born.
Tagore inﬂuence many poets and literary ﬁgures. Early admirers included W.B.Yeats and
Romain Rolland. His poetry was also appreciated by Spanish poets such as nobel Laureates: Gabriella Mistral, Pablo Neruda and Octavio Paz.

Nobody is around, let’s look deep inside
• God places the heaviest burden on those who can carry its weight.
•The greatest mistake you can make in life is to be continually fearing that you

will make one.
• Grow your tree of falsehood from a small grain of truth. Do not follow those who
lie in contempt of reality. Let your lie be even more logical than the truth itself, so
the weary travelers may ﬁnd repose."
• Learn from your dreams what you lack.
• A man should hear a little music, read a little poetry, and see a ﬁne picture every
day of his life, in order that worldly cares may not obliterate the sense of the
beautiful which God has implanted in the human soul.
• For success, attitude is equally as important as ability.
• It is wise to direct your anger towards problems -- not people; to focus your
energies on answers -- not excuses.
• Above all, be true to yourself, and if you cannot put your heart in it, take yourself
out of it.
• Believe and act as if it were impossible to fail.
• Laugh as much as you breathe and love as long as you live.
• Nobody can go back and start a new beginning, but anyone can start today and
make a new ending.
• We need to ﬁnd God, and he cannot be found in noise and restlessness. God is
the friend of silence. See how nature - trees, ﬂowers, grass- grows in silence; see
the stars, the moon and the sun, how they move in silence... We need silence to be
able to touch souls.
• Being happy doesn't mean that everything is perfect. It means that you've decided
to look beyond the imperfections.
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The birth of Zoroastrianism
Daena Vanghuhim Mazda Yasna:

The worship of Mazda with
good conscience, historical evidence

By Behram Deboo
replaced these primitive religions.
Zarathushtra, the original thinker
Zarathushtra was an original thinker. At
the age of thirty, after spending ten years
in meditation on Mount Ushiderana, he received enlightenment. He led a true spiritual life and emulated the divine attributes
of Ahura Mazda. Eventually, he became a
divine embodiment, meaning his soul, like
Ahura Mazda’s, became Ameretat (immortal). Zarathushtra rejected the mythological gods and goddesses, superstitious
beliefs and the sacriﬁce of humans and
animals. Not only did he have the divine
vision of Ahura Mazda, but he also realized his attributes with the eyes of his soul.
He had a deep yearning to lead the suffering humans on a path of truth, justice and
happiness.
Everything in this universe or world has
its origin. On this earth, life begins when
we are born, or even before when we are
in our mother’s womb. At the moment we
take our ﬁrst breath and cry, our journey
begins in this world. Some of us have a
short life line and some long, before our
soul goes back to the source. According to
historical legend, Zarathushtra made his
appearance in this world laughing instead
of crying. Spiritually it meant that he was
born with joy to complete his mission to
save humanity from suffering. The soul of
the living world prays to Mazda to relieve
her from pain, violence and cruelty. Zarathushtra was chosen by Ahura Mazda because he was the only one who had heard
the words of truth (Haitim Manthrem). So
when we celebrate Nowruz and the birthday of Zarathushtra, let us also celebrate
the birth of Zoroastrianism.
Primitive religions
Throughout the history of humanity, we
ﬁnd that even the earth’s most primitive
people had their own religion. These religions were general in nature and were not
named after any individual or founder. Aborigines, who migrated to Australia about
45,000 years ago, had religion. Though
they were primitive, they were considered
very spiritual; a fact now recognized by
scholars who have studied their religion.
In any good library, we ﬁnd many books
written on the primitive religions of ancient people. Anthropologists have found
out that most primitive people in the Amazon forests had some sort of belief in a
higher form or spirit.
Pygmies in Africa had their own primitive
religion almost akin to Judaism and Christianity in some aspects. It included the forbidden fruit story, another ﬂood story and
the idea of a savior. Christianity and Islam

Preaching
Zarathushtra started to preach the divine
knowledge he acquired from the realization
of Daena, the spiritual inner vision, a mystical experience of knowing the supreme
being. Preaching involves changing the belief system of those who were good or evil,
though his concern was more for the latter.
This act of preaching, in modern terms,
is an act of proselytizing or proselytism.
A reformer like Martin Luther had to
preach by repudiating the Roman Catholic
Church and this process is pure proselytism. Once people accepted his ideas and
beliefs, they called themselves Protestants. They went out to preach and convert
people into Protestantism. Of course, they
were persecuted by the powerful Roman
Catholic Church. Today, according to one
ﬁgure, they number over 500 million.
Remember, it all started with one man.
Others followed. However, Zarathushtra
gave us freedom to choose and follow the
right path. Unlike Christianity and Islam,
Zoroastrianism spread on the basis of free
will and wisdom. Zarathushtra’s approach
was not to prescribe formulas; rather he
wanted us to think on our own. A vast difference from the Ten Commandments that
command a listener ‘thou shall not do this,
thou shall not do that...’
Zarathushtra was not for power, glory, or
ego. He was an egoless soul and wanted
to serve afﬂicted humanity selﬂessly. He
wanted us to ﬁnd the answers because he
gave us dignity as human beings to listen
to our consciences, to discern between
truth and falsehood, and to think correctly
and choose the right path. The composers of many Yashts used a technique as
if Zarathushtra were asking the questions
and Ahura Mazda answering them; but

The Zoroastrian Journal - Spring 2008

they were imitations and interpolations of Gathic philosophy and reintroduction of the
deities (yazatas) to authenticate their validity in his name - the same deities he rejected.
In the poems of Zarathushtra, there is a conversation with Ahura Mazda, Amesha Spentas and himself. When we study the poetry of Zarathushtra, it is also a conversation
with Ahura Mazda, His attributes or Amesha Spentas, Zarathushtra and ourselves. In the
Gathas, Ahura Mazda does not answer any question; but Zarathushtra ﬁnds them through
the illumination of his mind. That’s the difference between Zarathuhstra and the composers of the Yashts.
Professor Humbach says, ‘The style of the Gathas is esoteric and cryptic rather than didactic or dogmatic’ (page 86). Unfortunately, later Zoroastrian theology became pedantic
and very dogmatic in the laws of physical purity instead of stressing the purity of mind,
heart and soul.
The exile of Zarathushtra
Zarathushtra’s views and beliefs threatened the power of the Devayasna and/or Yazatayasna priests. They were alarmed and made him leave his own place. Zarathushtra was
considered a troublemaker, a rebel rouser by these priests. Priests and so-called traditionalists are often afraid of any renovating or fresh ideas.
Zarathushtra was no exception to these traditionalists of the day. He had to leave his
hometown, and we hear his exasperation in Yasna 46.1 where he says, ‘Where and which
of the land shall I go to succeed? [That means he is looking for a land where he will be
welcome and be able to preach his Daena successfully to the people.] They keep me
away from the family and tribe. [Harassment by the Devayasna people, the deceitful
tyrants, sees the next line.] The community that I wish to join does not gratify me, nor do
the deceitful tyrants of the land. How I shall I gratify you, O Mazda Ahura?’
We all can feel the pain Zarathushtra was going through. He was cold, and had few livestock
and men (Yasna 46.2, The Heritage of Zarathushtra, Humbach and Ichaporia (HI), page 71).
The ﬁrst person who heard his preaching and converted to his beliefs was his ﬁrst cousin,
Madyo Maongha, the son of Pourushaspa’s brother Arasti. That means Zarathushtra (according to the deﬁnition of proselytization) changed his opinion and belief system. Zarathushtra initiated Madyomah into the domain of his vision. Madyomah was a good person
but he, like Zarathushtra, rejected the false, mythological gods. That’s called conversion.
Madyomah thus became the ﬁrst convert. Professor Helmut Humbach, in the Gathas
of Zarathushtra (page 10), says, ‘In his fortieth year he won his ﬁrst convert, his cousin
Maidyoimanha’, and on page 11, paragraph 1.2, of The Heritage of Zarathushtra, Humbach and Ichaporia tell us that Madyomagha Spitama, Zarathushtra’s cousin was later
said to have been his ﬁrst convert.
King Vishtaspa and his court
Zarathushtra’s journey takes him to Bendva, a great chief who resists his preaching (Yas.
49.1). Zarathushtra laments in Yas. 49.2, ‘Similar to Bendva is his deceitful teacher who
again and again rips (people) away from the truth. Neither does he grasp holy rightmindedness to be his, nor does he take counsel with good thought, O Mazda’ (HI, page
89).
Zarathushtra came to a point where he clearly declares that he would banish the deceitful
Devayasna) from his fellowship (Yas. 49.3): ‘And truth, O Mazda, has been implanted
in his (our) choice to beneﬁt (us), but deceit (has been implanted) in (false) teaching in
order to harm (people). Therefore I request the shelter of good thought, and I banish all
the deceitful from (our) fellowship’ (Humbach and Ichaporia, page 89).
Fellowship means a mutual sharing of the same ideas, philosophy, experience, interest
and spirituality. Fellowship is a group of people of the same religion, interests and brotherhood. It is clear from these verses that Zarathushtra rejected the religion of falsehood
and whoever taught such deceitful things regarding the Wise Creator.
Zarathushtra continues on his missionary work preaching the religion of truth until he
comes to the court of valiant king Vishtasp.
In Outlines of Parsi History, Dastur and Dr Mirza write: ‘Holy Prophet Zarathushtra appeared and preached his Religion in the reign of Kay Vistasp and that was the event of
supreme importance in the history of the Iranian people’ (page 64). Firdausi describes
the event (V. 33-34):
Thus passed a while, and then a Tree appeared
On earth within the palace of Gusgtasp,
And grew to the roof---a tree whose roots
Spread far and wide, a Tree with many branches,
Its leafage precept and its fruitage wisdom:
How shall one die who eateth of such fruit?
A tree right fortunate and named Zardusht
The slayer of malignant Ahriman.

Please See Page 13
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HUMANITY SECTION

‘I’m Innocent!’
By Niaz Kasravi, PhD

My obsession
Imagine being convicted of a heinous
crime which you didn’t commit; imagine
being put on death row to endure years
of torment by other inmates and prison
guards; imagine your entire community
turning against you; imagine there was
nothing you could do or say to change this.
This is not a horror story or a nightmare
that people just wake up from. To date,
212 people have been lucky enough – and
the term ‘lucky’ is very relative in this
context – to have been exonerated for
crimes that they were convicted of based
on DNA evidence.
Consider this: DNA evidence is not always
available or preserved, and DNA evidence
has only been used in our criminal justice
system since the late 1980s. Just imagine
the possibility of innocent people who a)
were convicted and/or put to death before
the invention of this science, or b) who do
not have DNA evidence to prove their innocence – because it was never gathered and/
or never preserved by the investigators.
You may think me crazy, but I obsess over
this. This is not a little ﬂaw in our system;
to me, it is not a side effect of an otherwise functioning system; it is the blood of
innocent men and women on our hands.
I can’t ﬁle this away in the back of my
mind. It haunts me.
I ask myself: it’s Norouz, time to renew
the year, start fresh, be proud of all that
was accomplished in the last year, and
plan on how to do things even better in the
next… so, why am I obsessing about this?
I should be out shopping for my new outﬁt to go eid-didany in; I should be looking for my ﬂight home to see my family;
I should be growing my sabzeh and planning my sizdeh bedar. I should be writing
about something happy, something that is
Norouz-appropriate.
Who needs to be weighed down by
thoughts of the unfortunate souls who
have been wrongfully convicted and put
away? Leave that for someone else; leave
that for another time. But it doesn’t work
that way. We are all responsible, this is the
system that we pay for and support.
Then I realize that these issues can be reconciled. I can be happy and grateful for
everything that I have. I can enjoy the
New Year with my friends and family, and
I can do what little I can to address larger
societal issues. That shouldn’t weigh me
down, that should empower me and make
me proud to have done something good
for others.

So, here I am trying to spread the word
about this issue to you good readers, hoping that you will learn something new, see
a side of the story that is not often broadcast, and maybe make time to support initiatives that aim to advance our society.
The nightmare
This all began when I picked up a book
by John Grisham to keep myself occupied
on my ride on the metro every day. It was
Grisham’s ﬁrst non-ﬁction novel called
The Innocent Man, and it focuses on the
life of Ron Williamson. The gist of the
story is this: Ron Williamson grew up as
an aspiring baseball player in Ada, Oklahoma, became somewhat of a local star
and entered the world of minor-league
baseball as a pitcher/catcher in 1971. Age
and injury put an end to his baseball career.
Alcohol, drugs, and mental illness put his
life into a tailspin shortly afterwards.
In 1982, 21-year-old Deborah Sue Carter,
a waitress at a local bar that Williamson
frequented, was found raped and murdered
in her apartment. Six years later, Ron Williamson and his friend Dennis Fritz were
found guilty of her rape and murder, based
on ﬂimsy evidence, botched police work,
eyewitness misidentiﬁcation and elaborate testimony by jailhouse snitches. Williamson was put on death row, and Fritz
received a term of life in prison. At one
point, Ron Williamson came within ﬁve
days of his execution, and prison ofﬁcials
contacted his sister to ask where they wanted his body sent after he was put to death.
Keep in mind, this is an innocent man.
After years of appeals and hard work
by many public defenders and attorneys
at the Innocence Project, DNA testing
revealed that neither Williamson’s nor
Fritz’s samples matched the DNA evidence found at the crime scene. In fact,
the testing proved that a man named Glen
Gore was the actual murderer; ironically,
Gore was one of the state’s witnesses at
the Carter trial. Both Fritz and Williamson
were exonerated in April 1999. Five years
later, Ron Williamson was diagnosed with
cirrhosis of the liver; he died on December 4, 2004.
A systematic problem
According to the Innocence Project,
‘Only a fraction of criminal cases involve
biological evidenced that can be subjected
to DNA testing, and even when such evidence exists, it is often lost or destroyed
after conviction… [Hence], many wrongfully convicted people have a slim chance
of ever proving their innocence.’
Since the late 1980s, when the use of

DNA testing became more prevalent in the
criminal justice system, there have been
212 post-conviction exonerations in the
United States. Fifteen of those convicted
have spent time on Death Row. Wrongful
convictions are no longer uncommon stories. And the themes that bind these cases
together, the causes for these mistakes,
run common through the stories. Some of
the main reasons behind wrongful convictions include: eyewitness misidentiﬁcation; faulty, unreliable, or limited scientiﬁc evidence; false confessions – due to
force, fear of harsh sentencing, fear of or
actual harm, mental impairment etc.; forensic science fraud or misconduct; government misconduct; the use of snitches;
and bad lawyering. In addition, the average time spent in prison by those exonerated is 12 years; about 70 percent of those
that have been exonerated by DNA testing come from minority groups; and exonerations have been won in 31 states and
Washington D.C.

anced, and most importantly does not ruin
the lives of innocent people. Many ﬂaws
in our criminal justice system can be ﬁxed
by the implementation of better policies.
Granted, most of us are not lawmakers,
but we are taxpayers, and our policymakers have an obligation to listen to us. Our
efforts can center around several simple
steps: from being aware of the problem,
to contacting the media and our elected
ofﬁcials and expressing our concern.

Taken as a whole, these facts reveal that
our criminal justice system is broken and
riddled with problems that center on racial
and class bias, misconduct, and mistakes.
However, the growing number of DNA
exonerations also show that our system
can be ﬁxed.

What is important to you? What will
your resolution be?

What can we do?
Our tax dollars support this system. As
with every society, we need a system
that deals with those who ignore societal boundaries and violate our laws. But
we can at least do what is in our power
to make sure that the system is fair, bal-

Zarathushtra’s message is one of compassion, love, forgiveness, and kindness.
My resolution in the coming year is to
practice these philosophies both towards
myself and towards others. I am starting
out the year celebrating with friends and
family, traveling and having a great time.
But I will also start it out by promoting
awareness about this important cause and
by getting involved and taking action on
issues that are important to me. This is
one of them.

For more information, I encourage you
to visit the Innocence Project at: http://
www.innocenceproject.org/. The simple
steps for taking action on this issue are
outlined at: http://www.innocenceproject.org/ﬁx/What-can-I-do.php. If you
want to understand what it’s like to be
wrongfully convicted, and what it can
do to a life, pick up John Grisham’s
book The Innocent Man: Murder and
Injustice in a Small Town, Bennington
Press, LLC, 2006. It is truly riveting.

Interested in
IMMIGRATING to CANADA?

FREE Assessment at:

www.immigrate2000.com
For a SAFE & PROSPEROUS future for you or your family overseas!

ACADIA Immigra�on Specialists

Assis�ng Professionals relocate to Canada, New Zealand, Australia &
the United Kingdom for over 12 Years!

Tel: (949) 233 - 7928 (Irvine)
Fax: (610) 271 - 0801
Head Ofﬁce: 3416 Dundas Street West, Suite 203,
Toronto, Ontario, M6S 2S1, CANADA
We are a Proud Member of the Canadian Society of Immigration Consultants &
Licensed via the International Association of Immigration Practitioners.
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HISTORY & CULTURE
From Page 4

Fire temple in Baku
This temple is located within Greater Baku
in the village of Surakhany (15 km from
Baku). The historical roots of the monument go back to the days when Azerbaijan statehood was only taking shape and
establishing itself and Zoroastrianism. The
ﬂaming torches of gas escaping from under
the ground and burning in many places all
over the Apsheron Peninsula were believed
to have miraculous divine power.People
worshipped Wisdom, seeking its protection against adversity and oppression and
begging it for happiness and well-being. These ancient ﬁres are believed to have given
Azerbaijan its name, which is thought by some researchers to mean ‘a land of ﬁres’.Centuries passed. Islam was adopted as the country’s ofﬁcial religion. Medieval Azerbaijan
carried on trade and exchanged cultural values with many countries. One of them was India. Indian trades-people brought the news about the ever-burning Apsheron ﬁres to their
homeland, where ﬁre today is still regarded sacred. From then on, the merchant caravans were followed by pilgrims ﬂocking to the
‘sacred ﬂames’.They paid money to the local
ruler for the right to build cells, prayer rooms,
stables, and a guestroom at the temple. That is
why the Ateshgyakh Temple looks not unlike a
regular town caravanserai – a kind of inn with
a large central court, where caravans stopped
for the night.As distinct from caravanserais,
however, the temple has the altar in its center
with tiny cells for the temple’s attendants – Indian ascetics who devoted themselves to the
Wisdom.The inscriptions on stones set in the
walls, made in Sanskrit and Hindi, testify to
the Indian origin of the Wisdom-worshippers’
temple at Surakhany. In the course of time, the
‘eternal ﬁres’ of Apsheron ceased to be viewed as divine. The heat they give has been
placed at the service of the people, and today gas serves people’s economic and everyday
needs. And only the place where the ﬁres used to burn still remains in the memory of
the people under the name of Ateshgyakh (home of ﬁre). Today the temple is a unique
monument of world culture.

The Nowruz News
The national colors, for patriotism
A holy book like the Avesta and/or a poetry book like the Shahnameh or the Hafez
(good luck trying to read them).
The traditional icons of Nowruz are called Amo Nowruz and Hajee Feerooz. They
are kind of like the Persian Santa Claus except Amo Nowruz is much skinnier and
you don’t have to sit on his lap. Also Amoo Norooz and Hajee Feerooz dance a lot.
Hajee Feerooz sings the song ‘Arbab e khodam’. If you don’t know it, you should
learn it because it’s very fun to sing along to. Hajee Feerooz is the one with black
face, baggy red clothes and a red hat. No, I am not Hajee Feerooz.
The thirteenth day of the Nowruz festival is Seezdeh Bedar, which means ‘thirteen
to out’, ﬁguratively meaning ‘hit the outdoors’ on the thirteenth. This is a day of
festivity in the open at a park or outdoors place. They have music and dancing and
usually at family picnics. Seezdeh Bedar is one of my favorites.
Seezdah Bedar celebrations come from the ancient Persian belief that the twelve
constellations of the Zodiac control the months of the year, and each ruled the earth
for a thousand years, at the end of which the sky and earth collapsed in chaos. This
is why Nowruz lasts twelve days, and the thirteenth day represents the time of chaos
when families put order aside, and avoid the bad luck associated with the number
13, by going outdoors and having picnics and parties.
I just think it’s an excuse to party at a park. I used to think that wearing all black,
and girls wearing high heels to the park, was a part of the tradition, but that’s only
in LA.
At the end of the celebrations on this day, the sabzeh grown for the Haft Seen, which
has symbolically collected all sickness and bad luck, is thrown into running water to
get rid of all the demons or deevs from the household. It is also customary for young
single women to tie the leaves of the sabzeh before discarding it, expressing a wish
to be married before the next year’s Seezdeh Bedar.
Another part of Seezdeh Bedar is Doroogh e Seezdeh, which means ‘the lie of the
thirteenth’. This is a prank or lie told to someone in jest like April’s Fools Day. I
am no longer allowed to practice this part of Seezdeh Bedar, somehow my pranks
always involve my younger siblings, glue, and the emergency room.
There it is. The forgotten parts of Nowruz. The parts we forget to praise. The most
important thing never to forget is that Nowruz is about family, friends, and a sense
of community. (Much like the 11th Zarathushti Games in beautiful San Diego July
2nd thru July 6th! Sign up now at zathletics.com.)

PHILOSOPHY

Righteousness triumphs over
Wickedness
By Maneckji N Dhalla (1875-1956),
excerpted from The History of Zoroastrianism (1938)

The world of humanity will at last arrive at the stage when Druj, or Wickedness,
will come into the hands of Asha, or Righteousness. This ideal aim and end has been
the ﬁnal goal laid out in the Gathas. Zarathushtra prays over and over again for the
period when Righteousness will smite Wickedness. Every gain to the Kingdom of
Righteousness is the loss to the Kingdom of Wickedness, and when there is no Wickedness left Righteousness will reign supreme. When the law of Wickedness is thus
annihilated, the divine law of Righteousness will pervade the entire world. Even the
wicked souls who had revolted from Mazda in the corporeal world and gone over
to the Evil Spirit will after the retribution come over to Mazda and acknowledge his
sovereignty. As the great shepherd, Ahura Mazda will bring back into the fold of
righteousness all those persons who, led astray by the arch-tempter, had left his ﬂock.
The later texts give us a systematic account of the ﬁnal struggle between the good
and the evil powers, and relate in detail how every one of the heavenly beings will
smite his own particular opponent evil spirit. As we have already seen, the Gathas
speak of the victory of Asha, or Righteousness, and the defeat of Druj, Wickedness.
The fate of Angra Mainyu, the father of evil, is not mentioned; but we can infer that
once the law of Wickedness perishes, its originator must be impotent; in other words,
the ﬁnal defeat of Druj signiﬁes also the defeat of the arch-Druj Angra Mainyu.

Notable quotes
‘Three passions, simple but overwhelmingly strong, have governed my life: the longing
for love, the search for knowledge, and unbearable pity for the suffering of mankind.
These passions, like great winds, have blown me hither and thither, in a wayward course,
over a great ocean of anguish, reaching to the very verge of despair.
‘I have sought love, ﬁrst, because it brings ecstasy… I have sought it, next, because it
relieves loneliness… I have sought it ﬁnally, because in the union of love I have seen,
in a mystic miniature, the preﬁguring vision of the heaven that saints and poets have
imagined...
‘With equal passion I have sought knowledge. I have wished to understand the hearts of
men. I have wished to know why the stars shine…
‘Love and knowledge, so far as they were possible, led upward toward the heavens. But
always pity brought me back to earth. Echoes of cries of pain reverberate in my heart.
Children in famine, victims tortured by oppressors, helpless old people a burden to their
sons, and the whole world of loneliness, poverty, and pain make a mockery of what human life should be. I long to alleviate this evil, but I cannot, and I too suffer.
‘This has been my life. I have found it worth living, and would gladly live it again if the
chance were offered me.’
- Bertrand Russell (adapted)
‘A human being is part of the whole called by us universe, a part limited in time and
space. He experiences himself, his thoughts and feeling as something separate from the
rest, a kind of optical delusion of his consciousness. This delusion is a kind of prison for
us, restricting us to our personal desire and to affection for a few persons nearest to us.

Our task must be to free ourselves from this prison by widening our circle of compassion to embrace all living creatures and the whole of nature in its beauty.’
- Albert Einstein
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Iran: Land of the Aryans
By:Shahrooz Ash
Think back to your high school days, to your ﬁrst year of world history. I recall my teacher discussing the invasion of northern India by a group of tribes known as the Aryans.
Also the Indo-Aryan language they spoke, which became the root tongue of nearly every
non-Semitic language from India to Portugal. It might help to reﬂect on the similarity
between the words ‘Iran’ and ‘Aryan’.
People have been migrating from central Asia since the dawn of history. Evidence from
the Vedic and Avestan manuscripts, linguistics, or the archaeology of the Indus River Valley shows that the Sanskrit word Arya means ‘noble’, a person who does the right thing.
Regardless of whether they were early Nordic supermen or proto-Hindu pastoralists, the
Aryans didn’t arrive on the scene until the middle of the second millennium BCE, and
evidence of settlement in the region we now know as Iran stretches back way further than

on-poles phase of Fertile Crescent history from their capitol at Nineveh (modern-day
Mosul, Iraq). At ﬁrst, the Medes paid tribute to Nineveh, and their southern neighbors
bore the brunt of Assyrian rage – the Neo-Elamites came to a brutal end at the hands of
Ashurbinarpal in 647 BCE.
‘Susa, the great holy city, abode of their Gods, seat of their mysteries, I conquered.
I entered its palaces, I opened their treasuries where silver and gold, goods and
wealth were amassed... the treasures of Sumer, Akkad, and Babylon that the ancient kings of Elam had looted and carried away. I destroyed the ziggurat of Susa. I
smashed its shining copper horns. I reduced the temples of Elam to naught; their
gods and goddesses I scattered to the winds. The tombs of their ancient and recent kings I devastated, I exposed to the sun, and I carried away their bones toward
the land of Ashur. I devastated the provinces of Elam and on their lands I sowed salt.’
That kind of neocon foreign policy didn’t win the Assyrians a great many friends, and in
612 BCE, the Medes led a coalition that broke the Assyrian grip by ﬁrst capturing Nineveh,
then giving the capitol of their hated overlords the Susa treatment. The actions also found
the Medes assuming control of an empire that stretched from Afghanistan to Turkey.
Among their leaders during this critical period was one Hakamanish, whose name in Greek
– Achaemenes – was to make him immortal as the progenitor of the Achaemenid dynasty.

Cyrus and Darius:
two great Zoroastrian kings

that. People of different tribal groups and cultures were building houses out of sun-dried
bricks, storing their food in pottery, and clearing ﬁeld for agriculture as much as four
thousand years earlier, making Iran literally one of the birthplaces of civilization itself.
The name Aryan rings through the ages at crossroads of cultures and centers of science
and learning. Persia, like so many other classical nouns, comes to us from the Greeks,
who used the name for one province in southern Iran – Fars or Pars – to refer to the entire
land. But the people of this region have always referred to their land as Iran; the foreignimposed Persian moniker was dropped once and for all in 1949.

In the mid-6th century BCE, a Parsian king (and descendent of Achaemenes) named
Cyrus managed to unite the various Persian tribes, and in 549 BCE, he captured the last
Median king. Rather than executing his vanquished enemy in the Assyrian fashion, Cyrus
used the opportunity to unite the kingdoms of the Persians and the Medes under his rule.
He then turned his attention outward, and the ﬁrst target was the powerful kingdom of
Lydia – folks so rich they had to invent the idea of coinage – located in modern Turkey.
Though led by the fabulously wealthy Croesus, Lydia was unable to hold back the armies
of Cyrus. He went on to conquer the Greek city-states which peppered Asia Minor’s Aegean coast, then secured his northern and eastern borders by expanding his territory and
building forts against Central Asian nomads. His reputation as a benevolent conqueror
preceded him when he turned westward and set his sights on Babylon; the ancient city
put up nary a ﬁght and welcomed him as a liberator. He ended the Babylonian captivity
of the enslaved population and allowed them to return to their homeland.
He left behind a highly organized state, divided into districts ruled over by satraps (gov-

Aryan federalism
Greek interaction with the Aryans was still three millennia in the future when the ﬁrst
great civilization began to develop in Iran, beginning as early as around 4000 BCE, and
certainly by 32-3100 BCE.
The Aryans developed a federal system of government to administer what was, by ancient Mesopotamian standards, a very large sphere of inﬂuence, with colonies extending
its inﬂuence into the Iranian Plateau and the mountains north and south of Khuzestan
proper. The Aryan kings of Iran organized trade in natural resources over a dozen or so
dynasties and through several distinct ages of growth. It seems their solution for how to
run a far-ﬂung network of regional industries bears some similarities to the United States
sovereign-states-under-a-central-authority model. Along the way, their artisans developed a unique craftsmanship, the inﬂuence of which can be seen all over the world today.
The Iranian prophet Zoroaster founded what may well be the world’s oldest revealed
religion. He is referred to as both a Bactrian (which would place his origin near modern
Afghanistan) and a Mede, but what is clear is that he was from Iran. Zoroastrianism is
also the ﬁrst religion to postulate a spiritual battle between good and evil; many of its
ideas would ﬁnd their way into later monotheistic faiths. Evidence of the inﬂuence of
Zoroastrianism can be seen today in the story of the Three Magi who visited Jesus, Mary,
and Joseph.
In the north of Iran, tribes of Indo-European-speaking Aryans were migrating from the
Caucasus and Central Asia. One group, the Parsa, dispersed in three main regions in the
north Iranian Plain and the Bakhtiari Mountains; another, the Medes, established itself at
the site of modern Hamedan, southwest of Teheran, though their inﬂuence stretched from
Tabriz to Esfahan. A third group, the Scythians, adopted a semi-nomadic existence based
on raiding in the northern Zagros Mountains.
Noted in antiquity as excellent horsemen in their own right, the Medes were a considerable thorn in the right ﬂank of the Assyrians, who were prosecuting yet another heads-

ernors). Cyrus also created an excellent system of roads, and bequeathed to his dynasty
the beautiful new capitol city of Pasargadae, located in Pars. It was said of the safety and
efﬁciency of the lands ruled by the Achaemenids that a letter could be sent from the Indus
River Valley, at the eastern edge of the Empire, to the conquered Greek states in the west,
and be received within a week. Cyrus’ son Cambyses (who reigned 527-522 BCE) added
Egypt to the empire.
After Cambyses, a distant cousin Darius ascended to the throne (r. 522-486 BCE). He
is still called Darius the Great in Iran, for he fully embraced Cyrus’ dream of a vast and
mighty empire. The Library of Congress has an interesting catalogue of just some of the
ways in which we still quote the ancient Persians in our everyday speech.
Darius revolutionized the economy by placing it on a silver and gold coinage system.
Trade was extensive, and under the Achaemenids there was an efﬁcient infrastructure that facilitated the exchange of commodities among the far reaches of the empire. As a result of this commercial activity, Aryan words for typical items of trade
became prevalent throughout the known world. Other accomplishments of Darius’
reign included codiﬁcation of the data, a universal legal system upon which much
of later Aryan law would be based, and construction of a new capital at Persepolis.
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Rostam and Sohrab
If you’ve never seen the short ﬁlm Rostam and Sohrab, you may be pleased to know
it is now available on YouTube. The movie is the work of famous Soviet director Boris Kimyagarov, and based on the epic Shahnameh
(‘Book of the Kings’) by Persian/Tajik poet Ferdowsi. The Shahnameh, written around 1,000 AD, tells
the story of Persia from the creation of the world up
until the Arab invasion. It is considered a masterpiece that truly reﬂects Persian history and culture,
and the ancient Zoroastrian religion.
The story of Rostam and Sohrab is one of the book’s
chapters. It tells of the famous warrior Rostam who
fathers a son (Sohrab) by Tahmineh, the daughter of
the King of Samengan. When Sohrab comes of age
he demands to know who his father is, then goes
in search of Rostam, vowing to make him king of
Persia.
To watch the video, visit www.youtube.com/
watch?v=hrXsZZsecFc&NR=1

The Boulder Dushanbe Teahouse
In 1987, the city of Dushanbe in Tajikistan presented Boulder, Colorado,
with an extraordinary
gift – a traditional Tajik
choihona or teahouse.
This remarkable gesture
was a celebration of Dushanbe and Boulder becoming sister cities. For
three years, over 40 artists
in Tajikistan crafted the
building’s hand-painted
ceiling, carved cedar columns, painted furniture
and ceramic panels.
Tajiki artists guided local construction workers as they assembled the Teahouse near
downtown Boulder’s Central Park. Eight colorful ceramic panels on its exterior portray
a Tree of Life, while another eight intricately-carved white plaster panels and a central
pool adorn its interior.
In 1998, the Teahouse opened to the public as a place to gather with friends, play chess
and drink tea. Over 100,000 visitors have visited each year since then, dining on international cuisine in the restaurant or simply sitting in the rose garden and soaking up the
ambience.
The result is a dazzling example of Tajiki craftsmanship and Persian culture, unlike anything else to be found outside of Central Asia.
The Boulder Dushanbe Teahouse is located at 1770 13th Street, Boulder, Colorado. For
further information, call 303-442-4993 or visit www.boulderteahouse.com.

Zorastrianism as a green movement
In an age when concern about the environment has never been more acute, it’s reassuring
to know that Zoroastrianism has always had excellent green credentials. It’s over four
thousand years since Zarathushtra called for his followers to look after the environment
around them, as part of a more general belief that we must spread happiness and minimize pain by creating
harmony in our world.
Part of being a Zoroastrian is taking
care of creation by, for example, celebrating the birthday of water, which
is considered a global puriﬁer. For
Zoroastrians water, air and the earth
are considered sacred and should
never be contaminated. After all,
purity of the environment is equal to
purity of ourselves.
Keeping the world pure is a powerful way of protecting ourselves from
evil and disease. Balance produces
harmony, and harmony in turn produces life and growth. Protecting the environment,
therefore, can only have positive repercussions for all of us.

From Page 9
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The birth of Zoroastrianism

Thus said he to the monarch of the world:
“I am a prophet and thy guide to GOD.”
He brought a censer, ﬁlled with ﬁre, and said:
“This have I brought from Paradise.”
The maker of the world said: “Take thou this,
And look upon the heaven and the earth,
Because I made them not of dust and water:
Behold herein how I created them.
See now if any one could do this thing,
Save I that am the ruler of the world?
If thou acknowledgest My handiwork
Thou must acknowledge Me to be the Lord.
Receive His religion from the speaker,
And learn from him His usage and the way.
See that thou do as the he directeth thee,
Choose wisdom, recognize this world as vile,
And learn the system of the good religion,
For kingship is not well when Faith is lacking.”
When the good shah had heard of that good faith,
And had accepted it and its good customs,
His valiant brother, glorious Zarir,
Who used to vanquish mighty elephants;
The Shah, his father, now grown old at Balkh,
To whose heart worldly things were bitterness;
The mighty chiefs from all the provinces,
The wise physicians and the men of war,
All gathered to monarch of the earth,
Assumed the cincture and received the Faith.
Professor Helmut Humbach continues, saying that at the age of 42, Zarathushtra converted Kavi Vistaspa. On the same page he further clariﬁes: ‘In his thirtieth year, the religion
was revealed to him by Ahura Mazda in a conference which took place on the bank of legendary river Daitiya. This conference was the starting point of the history of Mazdayasnian religion. Thereafter, the prophet began to preach to people such as Tur i Urvaitadeng
I Usikhshan who protected him but was not converted and Parshatgav who agreed to
praise truth and to reject the Daevas but who did not agree to profess the Mazdayasnian
religion.’ Professor Humbach (page 12) says, ‘In fact, there is evidence that at least part
of Tura people was sympathetic to Zarathushtra, and were ﬁnally converted by him.’
We see very clearly from these examples that it was the choice people made to accept
the faith by converting themselves to his teachings. That is the nobility of Zarathushtra.
Thus, they became Dena Vanghuhi Mazdayasna Zarathushtrish.
King Vistaspa’s wife Hutossa, brother Zarir, sons Asphandiar and Peshotan, ministers
Jamaspa and Frashostra and other members of the family, chiefs from kingdoms, knights,
learned men, physicians all ﬂocked to the court of the king of the land, tied the Koshti
and got initiated into the faith (Dr Surtis Shahname, Volume IV, page 704). Thus the
formative years of Zoroastrianism began.
Here I would like to mention brieﬂy that the Devayasna priests tried to frame the holy
Zarthushtra as a sorcerer by placing entrails and other things in his apartment. Vishtaspa
put Zarathushtra into a prison. Eventually the truth came out with the healing of Vishtapa’s favorite black horse by Zarathushtra and the regaining of his honor and position as
a man of truth and faith in Ahura Mazda.
King Vishtaspa is remembered in Farvardin Yasht and Zamyazata Yasht for the defense
and preservation of Daena Vanghuhi.
Happy Birthday, Oh! Holy Zarathushtra and your Daena Vanghim Mazda Yasna. We
pray: just as ﬂowers, waters and sky welcomed you; we also welcome and pay our deepest homage to you for teaching us the wisdom, truth and worship of Ahura Mazda. May
your soul bring more joy, happiness and light to all.
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